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13 Chapter 13 

Verses 1-28
EXPOSITION
Job 13:1, Job 13:2
The first two verses of Job 13:1-28. are closely connected with Job 12:1-25; forming the natural termination to the first section of Job's argument, that all results, whether good or evil, must be referred to God. Job 13:1 is little more than a repetition of Job 12:9 and Job 13:2 of Job 12:3.

Job 13:1
Lo, mine eye hath seen all this, mine ear hath heard and understood it. All the particulars mentioned concerning God's government of the world in Job 12:6-25 are derived by Job from his own experience. His eye has seen them or his ear has heard them. He is not indebted to others for information on these simple points, which he regards as necessarily impressed by their experience on all grown men (see Job 12:9).

Job 13:2
What ye know, the same do I know also. Job's friends have claimed to instruct him and set him right, on the ground of their age and experience (Job 4:8; Job 5:27; Job 8:8-10), He protests that, in the matters on which they have lectured him, they have no advantage over himself—he knows all that they know—in truth, the knowledge is open to all (see Job 12:3). I am not inferior unto you. An exact repetition of the second clause of Job 12:3.

Job 13:3-13
The second section of Job's argument is prefaced, like the first (Job 12:2-5), with a complaint with respect to the conduct of his opponents. He taxes them with the fabrication of lies (verse 4), with want of skill as physicians of souls (verse 4), with vindicating God by reasonings in which they do not themselves believe (verses 7, 8), and consequently with really mocking him (verse 9). Having warned them that they are more likely to offend God than to please him by such arguments as those that they have urged (verses 10-12), he calls on them to hold their peace, and allow him to plead his cause with God (verse 13).

Job 13:3
Surely I would speak to the Almighty. It is not Job's wish to argue his ease with his three friends, but to reason it out with God. His friends, however, interfere with this design, check it, thwart it, prevent him from carrying it out. He must therefore first speak a few words to them. And I desire to reason with God. Compare God's own invitation to his people, "Come now, and let us reason together, saith the Lord" (Isaiah 1:18), and again, "Put me in remembrance, let us plead together; declare thou, that thou mayest be justified" (Isaiah 43:26); which indicate God's gracious willingness to allow men to plead on their own behalf before him, and do their best to justify themselves.

Job 13:4
But ye are forgers of lies. A harsh expression, indicating that Job was thoroughly exasperated. The lies which his friends had forged were, partly, misrepresentations of what he had said, as for example Job 11:4, but mainly statements, more or less covert, which implied that he had brought all his calamities on himself by a course of evil-doing (see Job 4:7, Job 4:8; Job 8:13, Job 8:14; Job 11:11, Job 11:14, Job 11:20). Ye are all physicians of no value. Job's friends had come to him to "comfort" him (Job 2:11), and act as physicians of his soul. But they had entirely failed to be of the least service. They had not even understood his case.

Job 13:5
Oh that ye would altogether hold your peace! The friends had "held their peace" for seven days after their arrival (Job 2:13). Oh that they would have held it altogether! Their words had done nothing but exasperate and goad almost to madness. There is a mournful pathos in Job's entreates to them to be silent (comp verse 13). And it should be your wisdom. "Speech," it has been said, "is silvern, silence is golden." No doubt" there is a time for everything … a time to keep silence, and a time to speak" (Ecclesiastes 3:1, Ecclesiastes 3:7); nor is the rule of La Trappe altogether a wise one. But probably ten times as much harm is done in the world by speaking as by keeping silence. "Words for God" need especial care and caution. If they do not do good, the harm that they may do is incalculable.

Job 13:6
Hear now my reasoning. As his friends have not kept silence, but have spoken, Job claims a right to be heard in his turn. If it be thought that he is somewhat impatient, it must be remembered that his opponents are three to one, all eager to catch him in a fault, and not very mild in their reprimands. And hearken to the pleadings of my lips. Job's "pleadings" are addressed, not to his friends, but to God, and are contained in verses 14-28 of the present, and the whole of the succeeding chapter.

Job 13:7
Will ye speak wickedly for God? We are not to suppose that Job's friends consciously used unsound and untrue arguments in their disputations with him on God's behalf. On the contrary, they are to be regarded as convinced of the truth of their own reasonings—as brought up in the firm belief, that temporal prosperity or wretchedness was dealt out by God, immediately, by his own will, to his subjects according to their behaviour. Holding this, they naturally thought that Job, being so greatly afflicted, must be a great sinner, and, as they could not very plausibly allege any open sins against him, they saw in his sufferings a judgment on him for secret sins. "His chosen friends, as Mr. Froude says, "wise, good, pious men, as wisdom and piety were then, without one glimpse of the true cause of his sufferings, saw in them a judgment of this character. He became to them an illustration, and even (such are the paralogisms of men of this description) a proof of their theory that 'the prosperity of the wicked is but for a while;' and instead of the comfort and help that they might have brought him, and which in the end they were made to bring him, he is to them no more than a text for the enunciation of solemn falsehood", i.e. of statements which were false, though solemnly believed by them to be true. And talk deceitfully for him. "Deceitfully,'' because untruly, yet so plausibly as to be likely to deceive others.

Job 13:8
Will ye accept his person? will ye contend for God? Job intends to accuse his opponents of leaning unduly to God's side, and being prepared to justify him in the teeth of reason and justice. This is like the conduct of a judge who should allow his decision to be biassed by favour towards one or the other party in a suit.

Job 13:9
Is it good that he should search you out? "Are your motives in thus acting," Job asks his opponents, "so pure that they will stand the severity of God's judgment when he turns his scrutiny upon you' and searches out the grounds of your proceedings? Is not your real motive to carry favour with him because he is so great and powerful?" Or as one man mocketh another, do ye so meek him? You may impose on a man by so acting, but you will not impose on God.

Job 13:10
He will surely reprove you, if ye do secretly accept persons. Even though it is his own person which you accept, his own cause that you unduly favour, he, as the God of truth, and Maintainer of right, will assuredly reprove and condemn you.

Job 13:11
Shall not his excellency make you afraid! and his dread fall upon you? Will not the very excellency and perfection of God cause you all the more to fear, since they will be arrayed against you? God, who is of purer eyes than to behold iniquity, who is no respecter of persons, and hates those who are respecters of persons, will by his very purity and truth be offended at your conduct, and induced to punish it,

Job 13:12
Your remembrances are like unto ashes. The "remembrances" intended are probably the wise saws, embodiments of the ancient wisdom, on which Job's adversaries have relied in their disputations with him (Job 4:7, Job 4:8; Job 8:8-11, etc.). These Job declares to be mere dust and ashes—useless, worthless, such as the first breath of air wilt blow away. Your bodies to bodies of clay; rather, your mounds' or your defences (see the Revised Version). These defences, Job says—i.e, the arguments by which his opponents support their views—are no better than "defences of clay "—easy to batter down and destroy. The ancient defences of a town were usually either of stone, as at Khorsabad, or of crude brick faced with burnt brick, as at Babylon and elsewhere. But Job seems to be speaking of something more primitive than either of these—mere earthworks, like the Roman aggera, hastily thrown up and easy to level with the ground.

Job 13:13
Hold your peace, let me alone, that I may speak; literally, be silent from me that I may speak; but our version gives the true meaning. Job repeats the entreaty with which he had bemoan (verses 5, 6). And let some on me what will. Job is prepared to face the worst. He feels, as he expresses it below (verse 19), that, if he holds his tongue, he must die. He must speak, and speak he will. After that, let God do as he may please—he will accept his punishment, if God thinks fit to punish him.

Job 13:14-28
The appeal is now to God; but Job prefaces it by excusing his boldness (verses 14-19).

Job 13:14
Wherefore do I take my flesh in my teeth! An obscure phrase, to be explained by the parallel in the second member of the verse. The general meaning is, "Why do I jeopardize everything—my body, taking it as it were between my teeth; and my soul, taking it as it were in my hand?" Neither idea will bear minute analysis; but the latter, at any rate, was known to the Greeks, and is common in English. And put my life in my hand (comp. 12:3; 1 Samuel 19:5; 1 Samuel 28:21; Psalms 119:109).

Job 13:15
Though he slay me, yet will I trust in him; rather, yet will I wait for him. The passage is one of the few in this book where there are two readings— לוֹ איחל and לאֹ איחל. Those who prefer the latter commonly render it, "I have no hope;" but it is pointed out by Canon Cook that there are reasons for regarding לֹא as an archaic form for לוֹ, which sometimes takes its place. If this be not allowed the reading לוֹ will have to be preferred, on the double authority of the versions and of the context. Job cannot possibly have said, in one verse, "I have no hope," and in the next, "He (God) shall be my Salvation." But I will maintain mine own ways before him; i.e. "I will maintain that they are right and good ways, not open to the imputations that my 'friends' have cast upon them" (Job 4:7, Job 4:8; Job 8:6, Job 8:20; Job 11:11, Job 11:14, Job 11:20).

Job 13:16
He also shall be my Salvation. Whatever God does to him (Job 13:13), whatever burden he lays upon him, though he even "slay" him (Job 13:15), yet Job is sure that ultimately, in one way or another, God will be his Salvation. It is this determined trustfulness which at once gives Job's character its strength, and atones in a certain sense for his over-boldness in challenging God to a controversy. His heart is right with God. Though the secrets of the unseen world have been hidden from him, and the condition of man after death is a mystery on which he can only form vague conjectures, yet he is sure that in the end God will not fail him. For an hypocrite shall not come before him. If he were a hypocrite the case would be different; he would tremble before God, instead of feeling confident. But, knowing that he is honest and true, he is not afraid; he is bold to "come before him," and plead his cause before him.

Job 13:17
Hear diligently my speech, and my declaration with your ears. A last appeal to his opponents to give him their full attention (comp. Job 13:6),

Job 13:18
Behold now, I have ordered my cause; i.e. I have prepared my pleadings, and arranged them; I know what I am about to say. Also I know that I shall be justified. I am confident, i.e.' that tile cause, if it be fully heard, will be decided in my favour. It will appear that I have not brought my calamities upon myself by my own misdoings. Of justification, in the forensic sense, of imputed righteousness, with its concomitant ideas, Job, of course, knows nothing.

Job 13:19
Who is he that will plead with me? Will God himself plead? Or will he depute some one, man or angel? Job is impatient that the pleadings should begin. For now, if I hold my tongue, I shall give up the ghost. Some translate, "For now shall I hold my peace and give up the ghost," which they explain to mean, "If God does implead me, I shall take refuge in silence, and straightway expire." But this seems an impossible conclusion, when all that Job has been aiming at and striving for since his opponents taxed him with wickedness has been that he might "speak to the Almighty, and reason with God" (verse 3). It is far simpler to keep to the translation of the Authorized Version, and understand Job to mean that things have now reached a point at which he must either speak or expire.

Job 13:20
Only do not two things unto me. Before beginning his plea, Job has two requests to make of God.

Job 13:21
Withdraw thine hand far from me; i.e. "thy afflicting hand." Job views all his physical suffering as coming directly from the hand of God—momentarily caused by him, and therefore removable by him at any moment. He has no thought for secondary causes. And let not thy dread make me afraid. Job speaks here and elsewhere of spiritual terrors—those vague and impalpable fears which suggest themselves inwardly to the soul, and are tar more painful, far more dreadful, than any amount of bodily anguish. Unless he is free from these, as well as from physical pains, he cannot plead his cause freely and fully.

Job 13:22
Then call thou, and I will answer. "Then"—when I am free from suffering, both mental and bodily—implead me, bring thy charges against me, and I will answer them. As Mr. Fronds observes, "Job himself had been educated in the same creed" as his comforters; "he, too, had been taught to see the hand of God in the outward dispensation". He therefore assumes that God will have a particular charge to make against him, in connection with each of the calamities that have come on him, and he is prepared to face these changes and confute them. At the same time, he is undoubtedly much confused and perplexed, not knowing how to reconcile his traditional belief with his internal consciousness of innocence. Or let me speak, and answer thou me. "Let me," i.e.' "take the initiative, if thou preferrest it so—let me ask the questions, and do thou answer."

Job 13:23
How many are mine iniquities and sins? This is scarcely, as Professor Stanley Leathes represents it, "a deep confession of personal sin". It is more in the nature of a remonstrance. "These sins of mine, for which I. am so grievously punished, what are they? Name them. How many are there of them? Let me know exactly what they are; and then I can question my conscience concerning them." Make me to know my transgression and my sin. These words imply that lie does not know them at present. He knows of some infirmities and lighter misdoings of his youth (Job 13:26); but he knows of no such sins as are commensurate with his sufferings.

Job 13:24
Wherefore hidest thou thy face, and holdest me for thine enemy? What is thy reason for withdrawing from me the light of thy countenance, and behaving towards me as though thou weft mine enemy? Job does not believe God to be his enemy. He knows that God will one day be his Salvation (verse 16); but he recognizes a present alienation, and desires to be made acquainted with the cause of it.

Job 13:25
Wilt thou break a leaf driven to and fro? and wilt thou pursue the dry stubble? Job compares himself to two of the weakest things in nature—a withered leaf, and a morsel of dry stubble. He cannot believe that God will employ his almighty strength in crushing and destroying what is so slight and feeble. A deep sense of God's goodness and compassion underlies the thought.

Job 13:26
For thou writest bitter things against me. The allusion seems to be to the ordinary practice in ancient law-courts of formulating a written acte d'accusation against supposed criminals. Keeping up the imagery of a court and pleadings, Job represents God as engaged in drawing up such a document against him. The "bitter things" are the charges which the acts contains. And makest me to possess the iniquities of my youth. Job, like David, has to acknowledge "sins and offences" committed in his youth (Psalms 25:6). In considering what the indictment against him can be, he can only suppose that these old and long-forsaken sins are being remembered and brought up against him, and that he is being punished for them. He does not exclaim against this as injustice; he feels probably that there is no statute of limitations respecting sins and their punishment; but it can scarcely have seemed to him consistent with God's goodness and mercifulness that the offences of his immature age should be visited upon him so bitterly.

Job 13:27
Thou puttest my feet also in the stocks (comp. Job 33:11). The punishment is said to be still in use among the Bedouin Arabs. It was well known to the Israelites (Proverbs 7:22; Jeremiah 20:2; Jeremiah 29:26), to the Greeks (Herod; 9.87), and to the Romans (Acts 16:24). And lookest narrowly unto all my paths. Not allowing me to escape thee. Thou settest a print upon the heels of my feet; rather, upon the soles of my feet. The "print" intended is probably a mark which the stocks were in the habit of making.

Job 13:28
And he. The change of person is very strange, but not unknown to the Hebrew idiom. It is impossible that any one but Job himself can be meant. As a rotten thing consumeth, as a garment that is moth-eaten. An allusion to the character of the disease from which he is suffering.

HOMILETICS
Job 13:1-16
Job to Zophar: 4. A wounded soul at bay.

I. THE VOICE OF FIERCE RECRIMINATION. Transfixing on the spear-point of his remorseless logic the men who had mocked at his misery, and converted his very piety into a laughing-stock, with infinite scorn Job holds them up a spectacle to angels and to men, charging them with at least three most detestable offences.

1. Ignoring of facts. They had favoured him with their views of how God conducted the affairs of the universe, citing apothegms, quoting proverbs, and adducing similitudes carefully selected to bear out their peculiar dogmas and preconceived theories; but he too could string together wise saws extracted from the ancients, being in respect of traditionary lore not one whir behind them (verse 2), and he had done it (Job 12:6, Job 12:14-25). What is more, he had observed in the world around him exemplifications of everything he had advanced (verse 1); and, unless they had been as blind as moles and as senseless as the ass to whose offspring they had compared him, they too must have frequently perceived the same. But they had not been willing to discover anything inconsistent with their favourite dogma; or they had travelled through the world with their eyes shut and their ears closed; or they had not been at the trouble to reflect and compare. Inattention, or want of observation, inconsideration, or want of reflection, insincerity, or want of a genuine love for the truth, are three formidable barriers in the way of man's advancement in knowledge. The first is the fault of the careless, the second of the foolish, the third of the ungodly. Eye and ear, being the soul's best gateways for knowledge, should be kept continually open. But the testimonies and reports which enter by these gateways should be subjected to diligent inspection and careful comparison. The truth once found should never fail to secure admission into the inner chamber of the heart.

2. Forging of lies. Instead of patiently collecting and collating facts from the opened page of human history, and deducing therefrom conclusions as to the principle or principles of the Divine government, Job's friends first invented a theory, and then looked about for musty proverbs to support it. They were not philosophers or theologians at all, but simply theorists, inventors of sophisms, stitchers together of falsehoods, and fabricators of vanities (verse 4), who had endeavoured to construct a theodicy by mingling together a little bit of fact and a large amount of fancy, or by patching together a handful of ancient platitudes. Much of modern science, philosophy, and even theology, proceeds upon the principle here so severely castigated. The true Baconian method of induction, first to ascertain with minute accuracy, not a few, but, as far as possible, all the facts of the case before pronouncing judgment as to the formula which shall explain them, is the only safe guide to be followed in philosophical discussion, scientific research, or theological investigation. A formula that does not embrace every known fact, much more that is contradicted by any known fact, cannot be correct.

3. Accepting of persons. Passing on to a more serious indictment, Job charges them with abject and contemptible sycophancy; with taking God's side simply because they knew he was strong; with supporting his cause by means of arguments which were consciously insincere, and generally with playing the part of flatterers—a course of conduct which Job declares to be:

II. THE VOICE OF OUTRAGED INTEGRITY.

1. An appeal from man to God. "Surely I would speak to the Almighty, and I desire to reason with God!" (verse 3). So David, when the mouth of the wicked and the tongue of the deceitful opened against him, addressed himself to God in prayer (Psalms 109:2-4). Christ also, when his enemies gaped upon him with their mouths, sought refuge against their calumnies in holy intercourse with God (Psalms 22:2-21; Matthew 27:39-46; John 11:42). The example of both is commended to saints when similarly circumstanced (Psalms 55:22; Psalms 91:15; Philippians 4:6; 1 Peter 5:7), and has been frequently followed. Many who have been denied justice at the hands of their fellows have been constrained to appeal to the tribunal of the skies. It is a great mercy that such a court exists for suffering men, and that its door is never closed against the suit of a distressed saint (Psalms 34:15; 1 Peter 3:12; Luke 18:7, Luke 18:8). On the contrary, God's people are invited to repair to him in every time of trouble (Psalms 50:15; Psalms 62:8; Romans 12:12; Hebrews 4:16), when burdened by affliction, when overtaken by spiritual anxiety, when misunderstood by men. If we may not maintain our sinlessness before God (Psalms 69:5), we can at least uphold our integrity (Job 10:7; John 21:15, John 21:16; Romans 1:9). But whatever be our case, it will be by him both exactly appreciated and tenderly sympathized with.

2. A request for non-interference on the part of man. "Oh that ye would altogether hold your peace I and it should be your wisdom" (verse 5); "Hold your peace, let me alone, that I may speak" (verse 13). Job advances two reasons for desiderating silence on the part of his friends.

3. A determination to defend his cause with God.
Learn:

1. It is the delight of a good man, the sign of a wise man, and the duty of all men, to study the ways and works of God.

2. It is no sin to vindicate one's character when that is wrongly aspersed.

3. It requires a good cause to enable a weak man to speak with the Almighty.

4. It is not a fault in manners to reprove good men when they tell lies.

5. It is a fault in good men when they depart from the troth even by a hair's breadth.

6. It is infinitely wiser not to talk at all than to talk like a fool.

7. It is dangerous to summon allies from the devil's camp, even when fighting in the Lord's battles.

8. It is an insult to God to suppose that light and darkness, truth and error, sincerity and hypocrisy, righteousness and unrighteousness, Christ and Belial, can be confederates.

9. It is better to revere God's holiness on earth than to tremble before his glorious power in a future world.

10. It is a poor defence that even a good man finds in lies and deceptions.

11. It is preferable to part with life than with faith in God.

12. It is certain that, though a humble believer may be slam, he never can be lost.

Job 13:15, Job 13:16
Faith and assurance.

I. JOB'S FAITH. "Though he slay me, yet will I trust in him." Mark:

1. The Object of Job's faith. God, as the Justifier of the ungodly who believe, since Job did not claim to be sinless, and yet expected to be justified.

2. The trial of Job's faith. The intense sufferings, both physical and mental, through which he passed. The faith of God's people is commonly subjected to trial. Yet it is doubtful if any have ever experienced greater difficulties in the way of believing in God than Job did.

3. The intensity of Job's faith. "Though he slay me, yet will I trust in him." Job was determined that no amount of hardship should prevent him from confiding in the God of mercy and salvation; in which respect he is well worthy of imitation by Christ's followers.

4. The triumph of Job's faith. It was no mere boast on the part of Job that he would cling to God at all hazards, as it has often proved on the part of over-confident believers (e.g. Peter); but the issue of his trim established the sincerity of his words. His faith was often rudely assaulted, and sometimes appeared to tremble, but it was never overthrown.

II. JOB'S ASSURANCE. "He also shall be my Salvation" (verse 16); "I know that I shall be justified." Assurance of salvation is clearly possible, since it was enjoyed by Abel (Hebrews 11:3), Enoch (Hebrews 11:6), Abraham (Genesis 15:6), Moses (Exodus 15:2), David (Psalms 18:2), St. Paul (Philippians 1:21; 2 Timothy 4:8); it is also extremely desirable for the saint's usefulness, as much as for the saint's comfort, and in every instance in which it is possessed must be based, as Job's was, on:

1. Belief in the Divine testimony. Job knew that he would be justified, not because he was a sinless man, but because he trusted in God; and this is the first ground of assurance to an anxious soul. The sinner that believes is sure of salvation, because "he that believeth shall be saved;" and every one who trusts in him that justifieth the ungodly may with confidence affirm, "I know that I shall be justified."

2. Consciousness of personal sincerity. That is, if a man, after careful self examination, discovers in himself the tokens of true piety and Christian integrity, he is warranted to conclude that he has passed from death to life, and God will eventually prove his salvation. Job felt he was not a hypocrite, but a sincerely upright man; and hence he knew that God would not condemn him. St. John, in his Epistles, supplies marks by which a man may determine for himself whether or not he is a genuine Christian disciple.

Learn:

1. That without faith there can be no assurance. 

2. That wherever there is faith there ought to be assurance.

Job 13:17-28
Job to God: resumption of the third controversy: 1. The pleading of a saint with Heaven.

I. PRELIMINARIES TO THE PLEADING.

1. Public audience invited. Job requests his discomfited friends to be silent spectators of the ensuing trial, and to attentively consider the defence he was about to offer (verse 17). Intended chiefly for the ear of God, it should yet contain nothing unfit for publication in the hearing of men. Conscious of sincerity, Job had nothing to conceal. Guilelessness is ever a mark of true saintship. "A man with a clear conscience can stand fearlessly before the whole world." Undaunted courage is also characteristic of the godly (Psalms 27:1; Proverbs 28:1; 1 John 3:21), who, however, unlike Job, are emboldened, not by a sense of their own integrity, but by a calm reliance on the righteousness of Christ (Isaiah 45:24, Isaiah 45:25; Isaiah 50:7-9; Romans 8:32-34).

2. Perfect readiness expressed. Job asserts (verse 18) that he had carefully arranged the several pleas he should urge in vindication of his outraged integrity. And in this Job's example may be followed with advantage. Neither saint nor sinner should irreverently and presumptuously intrude into God's presence without having first composed his heart and, as far as possible, arranged his thoughts (Ecclesiastes 5:2). No man is ready for reasoning with God in prayer until he knows both what he wants and how to plead for it.

3. Hopeful confidence entertained. "I know that I shall be justified" (verse 18). This was no presumption on the part of Job, who probably based his justification before God, in the strictly forensic sense of absolution and acceptance, not upon his own righteousness, but upon the free favour of God, through the merit of his Redeemer (Job 19:25); but merely that inward consciousness of personal integrity which a good man may justly rely on as evidence of a gracious state, and by which he may encourage his fainting spirit when about to appear before God, like Hezekiah (Isaiah 38:3), David (Psalms 26:1), St. Peter (John 21:17), St. Paul (Romans 9:1), and St. John (1 John 3:21). Of course, it would be presumption were a sinful man, standing on his own righteousness, to expect that he would be justified before God (Psalms 143:2; Romans 3:20). But, trusting in the great propitiatory sacrifice of him who is "the Lord our Righteousness," the guiltiest and most unworthy sinner may draw near to God with holy boldness (Hebrews 4:16; Hebrews 10:22), and with absolute assurance of acceptance and salvation (Hebrews 7:25; Romans 8:1), saying, "I know that I shall be justified."

4. Sinful impeachment challenged. "Who is he that will plead with me?" i.e. against me, contradicting and disproving what I now so fearlessly assert, viz. my personal integrity. If there is any, let him stand forth and establish his indictment. If be succeed in tarnishing my fair name, "I shall be silent, I shall give up the ghost," feeling that, honour gone, life itself can have no further charm for me. Many a one besides Job has felt that "good name in man and woman is the immediate jewel of their souls" ('Othello,' act 3. sc. 3), "the immortal part" of themselves (ibid; act 2. sc. 3), and that, that being lost, nothing worthy of possessing can remain (cf.'Richard II.,' act 1. sc. 1). Job's language reminds us of St. Paul's address to his accusers before Felix (Acts 24:16-21); and afterwards before Festus (Acts 25:11); also of the loftier challenge addressed by Christ to his countrymen (Isaiah 50:8; John 8:46). And though certainly believers cannot use the question as did Christ, and may sometimes have a difficulty in employing it in the sense of either Job or St. Paul, it is always open to them, as they keep their eyes on the cross, to exclaim, "Who shall lay anything to the charge of God's elect?" (Romans 8:33).

II. CONDITIONS OF THE PLEADING.

1. A cessation of his troubles. (Verse 21.) The hand of God a frequent biblical expression for affliction (1 Samuel 5:6, 1 Samuel 5:7; Psalms 32:4; Psalms 38:2; Isaiah 1:25), which is sent (Deuteronomy 8:5; 2 Samuel 7:14; Job 5:17; Psalms 94:12; Hebrews 12:6, Hebrews 12:7), guided (Job 33:17-19; Proverbs 3:11, Proverbs 3:12; Isaiah 48:10; Ezekiel 20:37), and removed (Psalms 50:15; Psalms 66:12; Zechariah 13:9; John 16:20; Matthew 5:4) by Divine wisdom and power. The fatherly chastisements of God are directly designed to refine and purify the saintly soul (Job 36:8, Job 36:10; Isaiah 48:10 : Hebrews 12:11), and to draw it near his footstool in penitence and faith, humility and love (Hosea 5:15; Hebrews 12:9). Yet, not unfrequently, one of the first effects of bodily affliction upon a good man, especially if it be severe, is to discompose his mind, disturb his heart, and generally unfit him for converse with God.—Notwithstanding the spiritual benefits folded up in tribulation, there can be no greater blessing, even with a view to the exercises of religion, than mens sans in sano corpore. Much of the spiritual depression experienced by Christians is traceable to extreme bodily infirmity, though sometimes happy invalids can say with St. Paul," When I am weak, then am I strong;" "Most gladly will I glory in infirmities, that the power of God may rest upon me." Then, if pious souls, groaning beneath the pressure of physical maladies and mental anxieties, find it hard to concentrate their thoughts upon Divine things, what must be the madness of those who delay the work of repenting and pleading with God for forgiveness and salvation till they are lying on a sick-bed, racked with pain, and perhaps trembling in the grasp of death?

2. A removal of his fear. (Verse 21.) The Divine character has a terrifying, as well as an attractive, side to sinful man. The glory of the Divine purity is so effulgent (Job 4:18), of the Divine justice so incorruptible (Job 9:2), of the Divine wisdom so ineffable (Job 9:4), of the Divine strength so overwhelming (Job 9:19), that the human spirit instinctively shrinks back in alarm. Burdened with guilt, tainted with pollution, lying under condemnation, it cannot hold up its head in the presence of such awful majesty, but, falling prostrate before the footstool of heaven's glorious King, exclaims, like Isaiah, "Woe is me; for I am undone!" (Isaiah 6:5); and like David,

"In judgment enter not with me, thy servant poor;

For why, this well I wet, no sinner can endure

The sight of thee, O God."

(Psalms 143:2, metrical version.) 

And like St. Peter, "Depart from me; for I am a sinful man, O Lord" (Luke 5:8). Job felt that, unless his mind were relieved from such paralyzing views of the overwhelming grandeur of his invisible Judge, it would be utterly hopeless to expect he could even state his case aright, much less win his cause. Hence already he had craved the interposition of a daysman, who should both take away God's rod and remove God's fear (Job 9:34) in order to enable him to speak; and to this he apparently again recurs. Happily such a daysman has been provided for us in Christ, in whom the anxious sinner may now behold, not only the rod of Divine punishment removed, but the greatness of the Divine glory veiled, so that one who desires to speak with God may do so without a fear, "whether God himself opens the cause, or permits him to have the first word."

III. CONTENTS OF THE PLEADING.

1. A bold interrogation. (Verse 23.)

2. An inexplicable problem. (Verse 24.) Here is

3. A pathetic expostulation.
Learn:

1. The gratitude which saints and sinners both owe to God for the throne of grace.

2. The sublime fearlessness with which the guiltiest no less than the godliest may approach that throne.

3. The liberty which all enjoy to pour out their hearts before God.

4. The propriety of seeking a more intimate acquaintance with the reality and power of indwelling sin.

5. The sinfulness of supposing that God ever treats any of his creatures as enemies.

Job 13:23
The knowledge of sin.

I. MAKE ME TO KNOW THE REALITY OF SIN, in case I should deny it and be deceived.

II. MAKE ME TO KNOW THE POWER OF SIN, lest, being taken unawares, I should become its slave.

III. MAKE ME TO KNOW THE HEINOUSNESS OF SIN, lest, making light of it, I should be led to glory in my shame.

IV. MAKE ME TO KNOW THE GUILT OF SIN, lest, being indifferent to its danger, I should, fail to seek escape.

V. MAKE ME TO KNOW THE PARDONABLENESS OF SIN, lest, doubting of God's mercy, I should sink into despair.

HOMILIES BY E. JOHNSON
Job 13:1-22
Man's injustice and the justice of God.

Job proceeds to turn the tables upon these self-complacent friends, who are so disposed to moralize and find illustrations of their conceptions of the Divine righteousness at his expense. His friends, however, really do him a service; not, indeed, by manifesting the sympathy he craves, but by throwing him upon his own resources—still better, by throwing him upon his God. The tonic of opposition is sometimes far more needed in mental suffering than is the soothing draught of sympathy. The former braces, the latter enervates. It appears to be so now with Job. He rouses the forces of his soul, as the palm tree stirs up its vital energies beneath the weight attached to its branches; and he rushes upon the last cast. He will throw himself, regardless of consequences, upon the pity and justice of the Eternal.—J.

Job 13:1-12
Correction of the friends.

I. TRANSITION IN JOB'S ADDRESS. (Job 13:1-3.). He pauses for a moment before entering on a new course of thought. He asserts that his experience has not been without fruit. The eye, the ear, the mouth (Job 12:11), are the physical symbols of living and actual experience. So St. John: "That which we have heard,… seen with our eyes looked upon, and our bands have handled" (1 John 1:1). And in no particular is their knowledge, in virtue of which they presume to lake so high ground, superior to his own.

II. RESOLVE. "To speak to the Almighty, to reason with God." It is a bold, yet a truly reverential and a believing resolve. It reminds us of Abraham pleading for the cities of the plain, It is founded on the firm apprehension of the moral attributes of God, which he cannot deny without denying himself. On this ground we may even venture safely. Boldly we may come to the throne of grace, and beseech God not to forsake the eternal throne of his holiness.

III. REJECTION OF THE INTERFERENCE OF HIS FRIENDS. (Verses 4-6.) No sooner is the resolve taken to appeal to God than new strength comes to the heart. Job rises above the cloud of misconstruction that has gathered about him, like the tall cliff towering above the clouds, and looks down with scorn on these "forgers of lies," these "worthless physicians." It is his turn to be the instructor, and theirs to hold their peace.

IV. DENUNCIATION. (Verses 7-9.) He proceeds severely to expose their errors, and to lay bare the root from which they proceed.

1. They seek to honour God at the expense of truth, which is a corrupt zeal; for the God of truth can only be honoured by truth in words and deeds.

2. They are moved by the instinct of flattery, and thus become partial, one-sided advocates for God. But God is not exalted by depressing man, nor honoured by injustice done to his creatures.

3. Their accusations of others show ignorance of themselves. And how would it be if scrutiny were now to be made into their lives? and would they dare to cast the load of guilt on the unhappy in his awful presence? They are reflections like these which are needed to check the uncharitable thought and bridle the censorious tongue.

V. MENACE. (Verses 10-12.) These grave faults cannot be committed with impunity. God would punish them for their partiality. His majesty, on his appearance, will confound them. They will be treated as sinners, and all their memoranda, their fine sayings, which they have got by heart rather than derived from deep experience (verse 12), will be scattered like dust and fall to the ground like crumbling structures of clay. "For every idle word that men shall speak, they shall be brought unto judgment." Thus Job shakes himself free from his shallow counsellors before turning solemnly to God.

LESSONS.

1. In casting responsibility on others we may be incurring greater responsibility ourselves.

2. We should hesitate to apply truth to others before we have first applied it to ourselves.

3. Self-knowledge fits us for the office of counsel; blindness to self exposes us to rebuke and judgment.—J.

Job 13:13-22
Job's appeal to God.

I. DREAD OF THE RESULT OF THE APPEAL COMES UPON HIS MIND AT THE VERY MOMENT OF EXECUTING HIS RESOLVE. (Verses 13-15.) So with Moses (Exodus 33:20), with Manoah and his wife ( 13:22); so with Abraham pleading for the cities of the plain (Genesis 18:23, et seq.). It is the consciousness of weakness in the presence of omnipotence, of sinfulness in the presence of perfect holiness, which checks the spirit on the threshold of the unseen world and the unseen Presence. Over the door of an Eastern temple (as Spenser tells the story) there was an inscription, "Be bold," and over a second door repeated, "Be bold;" and again, "Be bold, and evermore be bold;" but last of all over the inner door was written, "Be not too bold." So fear and reverence chasten the confidence with which the believing child of God, in the full confidence of right, draws near to him.

II. TERROR LAID ASIDE. (Verses 15, 16.) There is solace to Job in the thought that he shall be able to speak forth his most sacred convictions before he dies (verse 15). But there is another and a nobler train of thought suggested here. His innocence will at last lead to his deliverance; for no unholy man dares appear before God; but he is not conscious of an unholy mind. Compare the noble fifteenth psalm.

III. DEMAND FOR A HEARING FROM HIS ADVERSARIES. (Verses 17-19.) In this brief challenge we see all the features of the demeanour of a sincere and upright soul in the hour of trial.

1. Undaunted courage. 

2. Presentiment of victory. 

3. Readiness for all opponents and for all consequences.

These are the arms which innocence furnishes, and in which the weakest and most defenceless may be arrayed as in a panoply.

IV. PRELIMINARY REQUESTS. (Verses 20-22.) Before proceeding with his appeal, Job makes two requests:

These he asks as the guarantees of the freedom of his speech. There is something deeply pathetic in this vacillation between confidence and fear—the confidence derived from the sense of innocence and right, the fear which the thought of the dread presence of the Divine must ever impress.

LESSONS.

1. He who is most confident in the assurance of his innocence before man will be the most humble and timid in the presence of God.

2. Faith must finally overcome fear in every true heart.—J.

Job 13:23-28
Self-defence before God: 1. The weak against the Strong.

I. THE CRY OF INJURED INNOCENCE. (Job 13:23.) He asks that he may have his sins enumerated and brought home to him, and that he may not thus ever be punished without the knowledge of the nature of his guilt.

II. SENSE OF THE SILENCE AND WITHDRAWAL OF GOD. (Job 13:24) God does not answer his challenge, and still his suffering continues, as if he were a foe to whom the Almighty deigns not to utter a word. The silence, the seeming deafness and dumbness of God before his creatures' pitiful cries, is more awful than all his thunder. Oh that he would but speak, in whatever accents! Man can never cease to agonize, to pray, to wrestle with the Unseen, until he extorts some response to the cry and craving of his heart.

III. PLAINT OF THE WEAKNESS OF SELF IN THE PRESENCE OF OMNIPOTENCE. (Job 13:25.) He has two vivid figures to represent this weakness:

IV. SENSE OF THE AGGRAVATION OF HIS SIN. (Job 13:26.) In addition to his natural pains, he is loaded with the memories of long-past sins, which he had thought forgiven. The record of the sins of youth still seems to stand in the Divine book. Remembrance turns the past to pain. Men look indulgently on the "sins of youth," both in themselves and others. But here is a warning against these light views of transgression. The sowing of" wild oats" is certain, sooner or later, to be followed by a bitter harvest (comp. Psalms 25:7).

V. THE SENSE OF BEING FETTERED AND WATCHED. (Job 13:27.) He is like a criminal with his feet fastened in a block of wood, which he must carry with him wherever he goes. And all this power and violence, this watching and restraint, is put forth on one who is as helpless and broken as a worm-eaten, moth-gnawed garment (Job 13:28).—J.

HOMILIES BY R. GREEN
Job 13:15
Faith in God bringing resignation.

"Though he slay me, yet will I trust in him." Thus doth Job declare his unshaken affiance in God. He lifts his thoughts from the reasonings of his friends; he rises superior, at least for the time, to the oppression of his sufferings, and with a boldness that does him honour, and a confidence warranted by his belief in the Divine Name, he gives utterance to an expression of faith which has passed from lip to lip all through the ages, and has been a classical formula of faith for the saddest and most deeply afflicted amongst the children of men. How is the world indebted to them who, with a true heroism, declare their faith in the wisdom and goodness of the Lord!

I. FAITH IS NEEDED IN CONSEQUENCE OF THE MANY HEAVY TRIALS OF THE HUMAN HEART. External sources of help are often cut off. They altogether fall. There is no hand of strength, no word of power, no sufficient consolation. In bodily affliction the skill of the wisest may be set at nought. In the trials of life all help from outward sources may fail. The sorrow is too deep for an unaided heart to bear up under. Where shall the afflicted soul hide? There is help only in spiritual sources. God is the final goal of the afflicted spirit. "Father, into thy hands I commend my spirit," is the ultimate utterance of the soul when all resources of help are cut off. But for this faith is needed—faith that apprehends the unseen and spiritual. The soul at Such times is borne up only by faith, and the faith that is needed is a supreme, lowly, unhesitating faith. Happy he who has it.

II. FAITH IS WARRANTED BY THE CHARACTER OF GOD. This is the one unfailing refuge. This, of all, is most worthy of trust. We cannot always trust the words of human kindness, even friendship. The good resolves may fail from inability to fulfil them. We may be mistaken. Our trust may rest on a deceitful foundation. Our staff may break and pierce our hand. But we always know that the character of God is unassailable. He has an assured ground of confidence who trusts in the Name of the Lord, whose repose is in the Divine character. Absolute goodness, perfect wisdom, infinite love,—these form the warrant of faith.

III. It is right and wise, therefore, THAT FAITH BE DECLARED. Let him who has learnt where the soul may find refuge and help declare it to others. Let him glorify God by his feeble tribute. It is his best, if his lowliest, offering. How great an indignity we feel if any one disputes our veracity! But he who confides in our word and character, even in times when both are aspersed, pays to us the highest tribute of friendship and of faith. So let us bring our humble offerings of trust, of thankfulness, and love—our spiritual gold, frankincense, and myrrh—and lay them at the feet of the everlasting King. Though be lay the heaviest burdens upon me, I will not doubt his goodness; though he treat me as a dog, yet will I cleave to him. "Though he slay me, yet will I trust in him."

IV. Such a faith is SURE TO RE REWARDED.

1. It has its reward in the peace of mind which it brings. "Thou wilt keep him in perfect peace, whose mind is stayed on thee: because he trusteth in thee." The driven sparrow finds its house, and the swallow its nest. The dove returns to the ark. When there is no rest for the wounded spirit, it turns and finds its rest in God. Here it hides and waits in an assured hope. Job was brought to the very earth; but the Lord, who seemed to be slaying him, raised him up and gave him an abundant reward.

2. A further reward is secured in the character gained.

3. And yet a further one in the final Divine approbation of the faithful, trusting, submissive, obedient servant. Such faith shall not lose its reward.—R.G.

Job 13:24
The reasons for sorrow.

It has ever been a longing of the suffering heart of man to know why afflictions are permitted. Job is a striking example of the sufferer reduced to questioning. He makes his appeal for the reasons. "Wherefore hidest thou thy face?" Others have urged this inquiry. Even the Exemplar of all patient, submissive, trustful, obedient sufferers cried aloud, "My God, my God, why hast thou forsaken me?" But the answer comes not to Job with the quickness he may have desired. Yet though he giveth none account of his ways, all may be assured his purposes are wise and good. In the light of later teachings we may read "the end of the Lord." That which we "endure" we know "is for chastening." This, then, is the answer in general to the cry, "Wherefore hidest thou thy face?" Then, as far as we can interpret the answer to the cry to which no answer is immediately given, we may say—

I. A reason for sorrow may be found in ITS FITNESS TO BE A TEST OF FAITH. That faith should be tested, and so developed and perfected, is an obvious propriety. But for such testing it would be a dead, inoperative faculty. As the wing of the young eagle is strengthened by the demands made upon it when borne aloft, and then committed to its own unaided effort, so faith grows in strength by every appeal made to it. It is here experience is gained. By this men grow. The heart is made acquainted with "the ways of the Lord." The exercised faculty becomes familiarized with its duties. It learns to bear a heavier strain. Each successful performance of duty leaves it better fitted to act in future. The strong faith is the faith that has berne the severe test.

II. A second reason may be found in THE NECESSARY DEVELOPMENT OF PATIENCE. The heroic fortitude of the soul that can endure "as seeing him who is invisible" is not gained with suddenness. By slow steps is this height reached. By slow accretions is this grace perfected. The man unaccustomed to discomfort is unwilling to leave his freedom and ease, and to undertake toilsome and painful service. Sorrow oppresses the soul, but it thereby develops that power by which the soul is upheld. The slothful, self-indulgent spirit is unfitted for hard toil; and the world needs the willing labourer. There is a schooling of the soul by self-denial, by fasting. The substitute for the self-imposed training is the divinely imposed trial. The trial of faith is very precious if it leaves the soul steadier in patient endurance. By such trained souls is the world's great work to be done.

III. SORROW PERFECTS THE SOUL IN A LOWLY SUBMISSION TO THE DIVINE WILL. "It is the Lord: let him do as seemeth him good," may be a defiant cry of rebellion: "Do thy worst;" or it may be a lowly, trustful, resigned committal of the life to the Divine purposes: "What he wills is best." The school of affliction is a hard school, but its patient scholars are well taught. And though "no affliction for the present seemeth to be joyous, but grievous, nevertheless afterward it yieldeth the peaceable fruit of righteousness to them that are exercised thereby."

IV. SORROW MAY BE THE MEANS OF EVOKING THE MOST SINCERE AND BEAUTIFUL EXAMPLES OF OBEDIENCE. The histories of human suffering present us with examples of consummate and unflinching obedience, rendered in unquestioning acquiescence in the Divine purpose and in the pure love of the heart. The highest point ever reached by the obedient spirit was that of our great Pattern, who, in the depth of darkest affliction and sorrow of soul, patiently reiterated the sublime expression of a wholly consecrated service, "Nevertheless not my will, but thy will, be done."—R.G.

HOMILIES BY W.F. ADENEY
Job 13:1, Job 13:2
Trite sayings.

Job's complaint is that there was nothing new in his friends' pretentious harangues. All their pompous airs of superiority and authority did not deceive the patriarch, and prevent him from detecting the essentially commonplace character of their ideas.

I. MOST SAYINGS ARE TRITE. It is not often given to a man to discover a new truth. Even when a person makes a remark that is original in him, i.e. that he has not derived from any other man, the probability is that some one else has said something very like it before. Too often, when a man is pretentious of novelty, what is fresh is only the garb of his notion. The newest extravagances in religion are generally only old heresies exhumed and magnetized into a semblance of life. It is foolish to think of astounding the world with our ideal. Even in Job's day people were weary of the little stock of notions that was in circulation among the most intelligent classes.

II. THE FUSSY REPETITION OF TRITE SAYINGS CAN DO NO GOOD. Job's three friends only vexed the sorrowing man by repeating what he knew as well as they. The same mistake is often made in foolish attempts at administering consolation. No sayings are so trite as those that treat of suffering and its uses. The very commonness of the lot of suffering, and the very obviousness of some of its circumstances, have made the stock precepts of sorrow very familiar to all of us. It is useless to go to a person in trouble and repeat them once more. It would be better to be silent. Silence might affect him as a most original novelty.

III. TRITE SAYINGS MAY BE TRUE AND IMPORTANT.

1. True. It is not to be supposed that men are generally the victims of delusions. One reason why certain sayings have become trite is that they have been proved by experience to be true. Had they been false they would have been discarded long since. No doubt there are venerable errors. Job's friends' trite sayings were so one-sided that the truth of them was lost by perversion; but still most trite sayings must have a considerable amount of truth in them to stand the test of time.

2. Important. The triteness is generally a testimony to the importance; for if the sayings were of slight moment they would have been neglected. The current use of them presupposes some value attached to them. The gospel of Christ has become a trite saying to many. Yet it is as true and momentous as ever.

IV. PERSONAL APPLICATION AND SYMPATHY MAY REVIVE INTEREST IN TRITE SAYINGS.

1. Personal application. It is difficult to be in earnest with a trite saying. Such a saying tends to become a mere form of words. It wears like a coin that has lost its effigy and legend. "Truths," says Coleridge, "of all others the most awful and interesting, are too often considered as so true that they lose all the power of truth, and lie bedridden in the dormitory of the soul, side by side with the most despised and exploded errors." But he adds, "There is one sure way of giving freshness and importance to the most commonplace maxims—that of reflecting on them in direct reference to our own state and conduct, to our own past and future being."

2. Sympathy. The three friends applied the trite sayings to Job, but he would not take them home to himself. He justly considered that they did not apply to him in the way his friends supposed. They applied them without sympathy, and therefore without understanding Job. We may repeat very familiar words, and yet if the ring of sincerity and the tone of sympathy be in them they will still awaken interest.—W.F.A. 

Job 13:4
Physicians of no value.

Job's friends were physicians of no value. They came to heal, but they only aggravated his complaint.

I. CONSIDER WHERE WE MEET WITH PHYSICIANS OF No VALUE.

1. In dealing with sorrow. How rare is a truly helpful friend in a time of great sorrow! Many wellwishers try their hand at consolation, but most of them bungle painfully. We endure their visits of condolence because we do not wish to be ungrateful and disagreeable, but we are relieved when they have left us alone with our grief.

2. In treating sin. No human being can cure sin. Men may blame sin, but they cannot cast it out. Here is a disease that no medicine of man's can touch. But there is room for some action of ours. We ought to be able to bring the Divine remedy. Yet how often we fail to do so! How conscious we must be that our efforts are not reaching the sinner and really helping him!

3. In meeting social trouble. There are plenty of wild theorists, but none of them have been able to set right the disorganized state of society. Philanthropists too often show more zeal than judgment.

II. INQUIRE WHY THE PHYSICIANS ARK OF NO VALUE.

1. Ignorance of the state of the patient. If the doctor has not rightly diagnosed his case he is not likely to be successful in his treatment of it. We must understand those whom we would benefit.

2. Lack of skill in the use of remedies. The doctor must understand his drugs, or he will poison his patients. If we would benefit men we must first know them; then we must know the Divine medicine. They who do not apprehend the gospel of Christ themselves cannot be physicians of value to others. We must study truth as well as men; and we must go further, and be familiar ourselves with those great saving ideas which we would apply to others.

3. Absence of sympathy. Here was the secret of Job's friends' failure, although at first they seemed to have evinced the deepest sympathy. We can never help the miserable till we sympathize with them. The first essential to success in a mission among the poor is brotherliness. If this is wanting, the mission must fail though any amount of energy and money may be expended on it.

III. REMEMBER THAT THERE IS ONE PHYSICIAN OF INESTIMABLE VALUE. Christ fulfils all the requisite conditions. He knows us, for he is one of ourselves—tempted in all respects as we are, though without sin. He is familiar with the needed remedy, for he is one with God, and is perfectly at home among those great spiritual facts from which the cure of the world's evil must come. He, too, is full of sympathy. Of old he cured the sick because he was "moved with compassion." The great, tender heart of Christ beats in warm sympathy for all his brother-men. Now we have to see in experience that our good Physician is able to do what the physicians of no value have failed to accomplish. Christ is the Friend to help in sorrow; he alone can cure sin. Christ in the world brings the kingdom of heaven, and so corrects the social troubles. Christ as a living Saviour, as an active Physician now in our midst, can heal, and we know this because we see he does heal wherever he is trusted to do so.—W.F.A.

Job 13:7
Speaking wickedly for God.

Here was the great fault and sin of the three friends. They affected to be God's advocates, yet they spoke wickedly. Thus they endeavoured to support their view of providence by uncharitable assumptions and theories that were not in accordance with the facts. Such conduct was culpable, displeasing to God, and most injurious to the true interests of religion.

I. THE TEMPTATION TO SPEAK WICKEDLY FOR GOD. This comes from the notion that the end justifies the means. If the object is to serve God, it is assumed that whatever process is employed must be right. Thus it has been a doctrine among the Jesuits that equivocal conduct which would be condemned in the work of the world is to be condoned when it is turned to the advancement of the Church. The apparently unselfish character of the action adds to the subtle deceptiveness of the temptation. What is said is not for our own sakes, but for the glory of God. Further, it is argued men have no right to complain, because the true servants of God will rejoice in what glorifies him; and they who are not of the Church are out of court, and can have no ground on which to plead a complaint. Yet even they might profit, it is further urged; if they were led to the Church by fraud, when once they were in, would they not bless the fraud that saved them? All this is but the sophistry of a temptation from the devil.

II. THE GREAT SIN OF SPEAKING WICKEDLY FOR GOD. This is peculiarly hateful to him, for he is a God of righteousness. Several points go to make up the exceeding badness of such conduct.

1. It destroys truth. If we may lie for God, truth itself is humiliated. The permission of mere equivocation which is intended to deceive lowers the standard of truth. This is a break-up of the rigorous moral law.

2. It is fatal to charity. The plea is that man must be sacrificed for the sake of God. But God has said, "I will have mercy, and not sacrifice." He will not accept the service that is rendered at the cost of cruelty to a brother.

3. It is dishonouring to God. His holy Name is dragged down to man's low conduct, and enlisted in the service of evil. What is done for his glory is supposed to carry his sanction. Thus the God of truth and love is made to appear as the champion of lies and hatred. This is a most abominable insult to God.

4. It is a miserable cloak for sin. It would seem that men would not think of speaking wickedly for God unless there were wickedness in their own hearts. It is true they may be foolish enough to imagine that their conduct will really minister to the Divine glory, and it is only fair to admit that people who are deluded by Jesuitical casuistry will do for the Church what they would not dream of doing for themselves. Thus these people are not really so bad as their conduct suggests. Still, unless they are utterly duped by their system, unless their consciences have been warped into a kind of moral insanity by their training—and it must be allowed that this is possible—we cannot but say that their action must spring from a low tone of morality. At all events, it must tend to produce this, must be distinctly degrading and demoralizing.

5. It is doomed to failure. Nothing more injures the cause of Christ than the unworthy conduct of his followers, especially when this pleads his glory as its excuse. Nothing so favours unbelief as the suspicion of want of candour in defenders of the faith. It is fatal to cling to a bad argument because of its tendency to support the right. We can only please and serve God when we follow truth and love. This is the method of Christ, who scorned all subterfuges, and chose the apparent failure of the cross rather than the triumphs of safe diplomatic policy.—W.F.A.

Job 13:23
Sin revealed by God.

Job is in a sad perplexity. His friends accuse him of great sin as the cause of his great trouble, but his conscience does not echo their accusation. Can it be that he has sinned unconsciously, that God is really angry with him for some offence which he has not recognized?

I. IT IS NOT POSSIBLE TO SIN UNCONSCIOUSLY. It is not to be supposed that a man could be as guilty as Job's friends assumed the patriarch to be, and yet possess the clean conscience that was the one mitigating condition in his terrible distresses. The glaring contradiction proved the error of the comforters. Moreover, nobody can sin unconsciously, because the evil deed that is done apart from consciousness possesses no moral character. A hypnotized person who killed another would not be a murderer, nor would one who did so in the delirium of a fever. To sin in ignorance is not really to sin at all. All sin lies in the motive, and the motive must be evil for the deed to be sinful. But we cannot have an evil motive without knowing it.

II. IT IS POSSIBLE NOT TO BE FULLY CONSCIOUS OF ONE'S SIN.

1. The guilt of it may be minimized. A man knows that he has done wrong, and this very knowledge sets him to work on the ingenious search for excuses. He puts his conduct in the best light, hides its more ugly features, hunts up extenuating circumstances, pleads weakness, necessity, custom, ulterior good, etc.

2. The fact may be ignored. We keep the door locked on the skeleton in the cupboard. We do not care to rake up ugly memories. We tread lightly over the weak places in our life's story. When this careful ignoring of sin has gone on for some time, conscience itself is soothed and charmed into peace.

III. IT IS MOST DESIRABLE THAT OUR SIN SHOULD BE REVEALED TO US. The revelation has many good results.

1. It leads to repentance. We never know how odious our sin is till we look at it in God's light. Hidden and forgotten sin is not repented of. Pride grows on the graves of buried sins. The sins must be exhumed and Scattered to the winds, if we are to take the humble ground of penitents.

2. It helps us to conquer tin. The sin that lives within us is not recognized in its deadly character till God reveals it to us. Thus our excuses for sin encourage the reign of sin. To destroy it we must see it in its true character.

IV. IT IS WELL TO PRAY THAT GOD WOULD REVEAL OUR SINS TO US.

1. He can, For he knows the sin better than we know it, and he is in close contact with our consciences. The awakened conscience perceives sin with a shock of horror, and it is the Spirit of God that awakens conscience.

2. He will at last. Sin cannot remain hidden for ever. The secrets of all hearts must be dragged to the light in God's great day of judgment. If we will not have our sin revealed to us now, it will be revealed to all then.

3. We should seek a revelation. Thus we may anticipate and prevent the future revelation. For the sin that is repented of and forgiven will never Be revived. Meanwhile the longer our sin is hidden the worse it is for us. It is a viper in the breast, poison in the blood, death in the heart. Sin itself, not its consequences, is our worst enemy. Therefore let us pray, not in the perplexity of Job's cruelly misjudged situation, but in the simple contrition of the psalmist, "Search me, O God, and know my heart: try me, and know my thoughts: and see if there be any wicked way in me, and lead me in the way everlasting" (Psalms 139:23, Psalms 139:24).—W.F.A.

Job 13:24
The hiding of God's face.

I. THE SORROWFUL EXPERIENCE. The thought that God's face is hidden is most distressing to Job. Let us see what he is thinking of, and why he is distressed. The unveiled countenance is a sign of favour; the veiled, or averted face, of displeasure. Therefore Job's word suggests an idea of God's withdrawal of favour. He explains himself by adding, "And holdest me for thine enemy." But Job means more than the withdrawal of manifested favours, as gifts of grace flowing from the bounty of God. God is more than his gifts. The light of God's countenance is better than the blessings of God's storehouse. The very smiting by God is itself a supreme source of life and gladness. As the plant blooms in the sunshine and grows pale and sickly in the dark, so the soul blooms in the light of God's love and fades into desolation when that is hidden. To some, indeed, the hiding of God's face is no trouble. They cannot exclaim with delight, like Hagar, "Thou God seest me." Such words are to them only the expression of a great terror. But souls that know and love God bask in the sunshine of his presence. To lose the consciousness of God's loving presence is to such souls the desolation of a Siberian winter, the darkness of a storm-girt night.

II. THE MYSTERIOUS CAUSE. The cause is a mystery. We may see it afterwards, or in regard to the experience of others. But, while we are passing through the great darkness, its meaning is hidden from us, and this is part of its deepest trouble. Even Christ, in the human limitations of his earthly sufferings, exclaimed, "My God, my God, why hast thou forsaken me?" (Matthew 27:46); and there came no reply like that which followed immediately on other words of Christ addressed to his Father in heaven (e.g. John 12:28). Still some hints of the cause may sometimes Be gathered up. If we are conscious of sin, this is sufficient. The only wonder is that God has not withdrawn his countenance before this. If we have lost our first love (Revelation 2:4) and have wandered from God, we may well look back with regret to the happier past; but we can scarcely be surprised at our present depression. Then we can say with Cowper

"Where is the blessedness I knew

When first I saw the Lord?

Where is the soul-refreshing view

Of Jesus and his Word?

"What peaceful hours I once enjoyed!

How sweet their memory still!

But they have left an aching void

The world can never fill."

Possibly, like the author of the Olney Hymns, we may Be suffering from morbid subjective feelings. It may be that God has not hidden his face, but that our eyes are dim with needless tears, so that we cannot see his gracious countenance.

III. THE LIGHT BEHIND. God may be hiding his face, but he has not changed it. The sun has gone behind a cloud, but it still shines. God has not turned his love into hatred when we can no longer see his kind countenance. He loves us in the dark as much as in the light. He has not withdrawn his face in hiding it. The veil does not increase the distance Between us and God; it only prevents us from seeing him, though he is really as near to us as ever. Nay, he may be most near when we cannot see him, We are warmed and vitalized by the sun even while it is hidden by the cloud. God does not cease to bless us when we cease to perceive him. Yet the greatest blessing is with the unveiled countenance. That blessing of the beatific vision is reserved for the pure in heart (Matthew 5:8).—W.F.A.

Job 13:26
Suffering for the sins of one's youth.

Job is perplexed. He cannot see what he has done to merit such terrible troubles as he is now experiencing. It certainly seems to him that no recent conduct of his can be deserving the punishment from which, according to his friends, he is suffering. Can it be that long-forgotten sins of his youth are brought up against him, and that he is suffering from those old offences?

I. THE SINS OF YOUTH ARE NOT TO BE LIGHTLY IGNORED.

1. Because they were done in haste. Youth is thoughtless; still it has moral responsibility.

2. Because youth is inexperienced. Youth will not be judged by the standard of more enlightened years, but by its own light, which is sufficient to warn from sin.

3. Because of their distant past. Though they were committed long ago, if they have never been repented of, they stand in the record against us still. Time does not condone guilt.

4. Because of subsequent amendment. This is the strongest plea. Yet it will not stand. For the subsequent conduct was no better than it ought to have been. There were no "works of supererogation" in it that could serve as an atonement for past offences.

II. THE SINS OF YOUTH BEAR FRUIT IN AFTER-YEARS. They do so in this life. Disease and early decrepitude are the bitter fruits of youthful dissipation. If the golden opportunities of youth are wasted, the after-life must suffer. If opportunities of educational improvement are neglected in youth, it is impossible to make up for them in manhood. The young man who spends the best years of his life in idle pleasure-seeking instead of laying the foundation of his future work, is sure to come to a day when he will bitterly repent his folly. There is a unity in life. We cannot slice it into detached periods, having no connection with one another. The present is a product of the past, and the ultimate future will be a result of our whole life, not of the last moments of it. Future judgment deals with the deeds of the life, not with the mood of the death-bed.

III. SINS OF YOUTH MAY BE FORGIVEN. They cannot be undone. Some of their consequences are inevitable. Therefore the hope of pardon is no encouragement for folly and wickedness. Still, when a man repents and seeks the grace of God, his case is never treated in Scripture as hopeless. Though a certain loss and suffering may remain, God forgives and heals the repentant soul. Therefore it is foolish to forget or to defend a misspent youth. The only hopeful thing is to own it before God, and to show ourselves heartily ashamed of it. It is far better to give to God every hour of life; but if the early hours have been misspent—miserable as is the thought of them—it is possible to mend our ways, and enter the vineyard even at the eleventh hour. The right use of reflection on the sins of youth is to make a man humble, and to had him to sympathize with young men, and to try to warn them, lest they make the sad mistake which has thrown a shadow over all his subsequent life. For who that is converted in later age would not give all he has to go back and begin again, and so avoid the ugly, unchangeable past?—W.F.A.

14 Chapter 14 

Verses 1-22
EXPOSITION
Job 14:1-22
This chapter, in which Job concludes the fourth of his addresses, is characterized by a tone of mild and gentle expostulation, which contrasts with the comparative vehemence and passion of the two preceding chapters. It would seem that the patriarch, having vented his feelings, experiences a certain relief, an interval of calm, in which, his own woes pressing less heavily upon him, he is content to moralize on the general condition of humanity.

Job 14:1
Man that is born of a woman. In this fact Job sees the origin of man's inherent weakness. He is "born of a woman," who is "the weaker vessel" (1 Peter 3:7). He is conceived by her in uncleanness (Psalms 51:5; comp. below, Psalms 51:4), brought forth in sorrow and pain (Genesis 3:16) suckled at her breasts, placed for years under her guidance. No wonder that he shares the weakness of which she is a sort of type. Is of few days; literally, short of days. Length and shortness of days are, no doubt, relative; and it is difficult to say what term of life would not have seemed short to men as they looked back upon it. To Jacob, at the age of a hundred and thirty, it appeared that "few and evil had the days of the years of his life been" (Genesis 47:9). Methuselah, perhaps, thought the same. We all, as we come towards old age, and death draws manifestly near, feel as if we had only just begun to live, as if, at any rate, we had not done half our work, and were about to be cut off before our time. But would the case be seriously different if our tale of years were doubled? And fall of trouble (comp. Job 5:7).

Job 14:2
He cometh forth like a flower, and is cut down. Few similes are more frequently used in Scripture (comp. Psalms 103:15; Isaiah 28:1, Isaiah 28:4; Isaiah 40:6, Isaiah 40:7; James 1:10, James 1:11; 1 Peter 1:24), and certainly none could have more poetic beauty. Eastern flowers do not often last much more than a day. He fleeth also as a shadow, and continueth not (comp. Job 7:2; Job 8:9; 1 Chronicles 29:15; Psalms 102:11; Psalms 109:23; Ecclesiastes 6:12, etc.). Shadows are always changing; but the shadows which flee away the fastest, and which Job has probably in his mind, are those of clouds, or other moving objects, which seem to chase each other over the earth, and never to continue for a single minute in one stay.

Job 14:3
And dost thou open thine eyes upon such a one? Is it compatible with God's greatness, unchangeableness, and majesty to take any notice of so poor, weak, and unstable a creature as mortal man? The question has been often asked, and answered by many in the negative, as by the Epicureans of old. Job does not really entertain any doubt upon the point; but only intends to express his wonder that it should be so (comp. Psalms 8:4, and above, Job 7:17). And bringest me into judgment with thee? Especially astonishing is it, Job says, that God should condescend to try, pass judgment on, and punish so weak, worthless, and transitory a creature as himself.

Job 14:4
Who can bring a clean thing out of an unclean? not one. It is scarcely true to say that "the fact of original sin is thus distinctly recognized". Original uncleanness and infirmity are recognized; but the uncleanness is material, and removable by material expiation (Le Job 12:2-8). It is rather man's weakness than his sinfulness that is here under discussion.

Job 14:5
Seeing his days are determined. Job here returns to the consideration of the shortness of man's life. "His days are determined;'' i.e. they are a limited period, known to and fixed beforehand by God. They are not like God's days, which "endure throughout all generations" (Psalms 102:24). The number of his months are with thee. "With thee" means here "known to thee," "laid up in thy counsels." Thou hast appointed his bounds that he cannot pass. "His bounds" are "the limit of his lifetime." The three clauses are pleonastic. One idea pervades them all.

Job 14:6
Turn from him, that he may rest; literally, look away from him; i.e. "Cease to watch him and search him out so continually" (comp. Job 7:17, Job 7:18). "Then he will be able to have a breathing-time, an interval of peace and rest, before his departure from the earth." What Job had previously desired for himself (Job 10:20) he now asks for all humanity. Till he shall accomplish, as an hireling, his day. Hired labourers are glad when their day's work is over. So man rejoices when life comes to an end.

Job 14:7
For there is hope of a tree, if it be cut down. God's vegetable creation is better off, in respect of length of days, than man. Let a tree be cut down, it is not therefore of necessity destroyed. There is yet hope for it. The bare dry stump will sometimes put forth tender branches, which will grow and flourish, and renew the old life. Or, if the stump be quite dead, suckers may spring up from the root and grow into new trees as vigorous as the one that they replace (comp. Isaiah 11:1). Herodotus considered that all trees had this recuperative power, except the πίτυς, a species of fir (Herod; 6.37), and the traveller Shaw says that when a palm tree dies there is always a sucker ready to take its place. Pliny also observes of the laurel, "Viva-cissima est radix, ita ut, si truncus ina-ruerit, recisa arbor mox laetius frutificet" ('Hist. Nat.,' 1.15. § 30). That it will sprout again. That is, from the spool or stump. Some trees, as the Spanish chest. nut, if cut down flush with the ground, throw up shoots from the entire circle of the stomp, often as many as fifteen or twenty. And that the tender branch thereof will not cease. The vigour of such shoots is very great. In a few years they grow to the height of the parent tree. If they are then removed they are quickly replaced by a fresh growth. 

Job 14:8, Job 14:9
Though the root thereof wax old in the earth, and the stock thereof die in the ground; yet through the scent of water it will bud, and bring forth boughs like a plant. After the stump is actually dead, suckers may be thrown up from the roots, if sufficient water be supplied to them; and these will put forth branches luxuriantly.

Job 14:10
But man dieth. "Man" is here גבר, "the brave, strong man," not אדם or אנוֹשׁ, and the meaning is that man, however brave and' strong, perishes. And wasteth away; i.e. "comes to nought, remains no strength or vitality." Yea, man giveth up the ghost, and where is he? "Where is he?" Job could not answer this question. He might say, "In Sheol." But where was Sheol, and what was Sheol? There was no written revelation on this subject, and no traditional knowledge on which dependence could be placed. The Hebrew notions on the subject were very vague and indeterminate; Job's notions are likely to have been still vaguer. There is no reason to believe that he had any exact acquaintance with the tenets of the Egyptians. He may have known the Chaldean teaching, but it would not have carried him very far. Doubt and perplexity beset him whenever he turned his attention to the problem of man's condition after death, and, excepting when carried away by a burst of enthusiasm, he seems to have regarded it as the highest wisdom, in matters of this kind, "to knew that he knew nothing." The question, "Where is he?" is an acknowledgment of this profound ignorance.

Job 14:11
As the waters fail from the sea. The allusion seems to be to the actual desiccation of seas and rivers. Job, apparently, had known instances of both. A formation of new land in the place, of sea is always going on at the head of the Persian Gulf, through the deposits of the Tigris and Euphrates; and this formation was very rapid in ancient times, when the head of the gulf was narrower. The desiccation of river-courses is common in Mesopotamia, where arms thrown out by the Tigris and Euphrates get blocked, and then silted up. And the flood decayeth and drieth up; rather, and the river decayeth' etc. (see the comment on the preceding clause).

Job 14:12
So man lieth down, and riseth not. This is not an absolute denial of a final resurrection, since Job is speaking of the world as it lies before him, not of eventualities. Just as he sees the land encroach upon the sea, and remain land, and the river-courses, once dried up, remain dry, so he sees men descend into the grave and remain there, without rising up again. This is the established order of nature as it exists before his eyes. Till the heavens be no more, they shall not awake. This order of things, Job believes, rightly enough, will continue as long as the heavens and the earth endure. What will happen afterwards he does not so much as inquire. It is remarked, ingeniously, that Job's words, though not intended in this sense, exactly "coincide with the declarations of the New Testament, which make the resurrection simultaneous with the breaking up of the visible universe" (Canon Cook). Nor be raised out of their sleep. If "the glimmer of a hope" of the resurrection appears anywhere in verses 10-12, it is in the comparison of death to a sleep, which is inseparably connected in our minds with an awakening.

Job 14:13
Oh that thou wouldest hide me in the grave! literally, in Sheol, which here does not so much mean "the grave," as the place of departed spirits, described in Job 10:21, Job 10:22. Job desires to have God's protection in that" land of darkness," and to be "hidden" there by him until his wrath be past. It has been generally supposed that he means after his death; but Schultens thinks his desire was to descend to Sheol alive, and there remain, while his punishment continued, hidden from the eyes of men. That thou wouldest keep me secret, until thy wrath be past. Job assumes that, if he is being punished for his youthful sins (Job 13:26), his punishment will not be for long—at any rate, not for ever; God's anger will at last be satisfied and cease. That thou wouldest appoint me a set time, and remember me! How long he may have to suffer be does not greatly care. Only let it be "a set time"—a fixed, definite period—and at the end of it, let God "remember" him.

Job 14:14
If a man die, shall he live again? The question is clearly intended to be answered in the negative. It is not a dispassionate inquiry, but an expression of hopelessness. Let a man once die, and of course he cannot live again. Were it otherwise, then, Job says, all the days of my appointed time will I wait; or, rather (as in the Revised Version), all the days of my warfare would I wait; i.e. I would patiently endure any sufferings in the larger hope that would then be open to me. I would wait till my change (rather, my renewal) come. The exact nature of the 'renewal'' which Job seems here to expect is obscure. Perhaps he is pursuing the idea, broached in verse 13, of his being conveyed alive to Hades, and looks forward to a furthur renewed life after he is released from that "land of darkness."

Job 14:15
Thou shalt call, and I will answer thee; rather, thou shouldest call, and I would answer thee (see the Revised Version). In that case, when I quitted Hades, and renewed my life, thou wouldst assuredly summon me to thee, and I would respond to the summons. There would be sweet colloquy between us; for thou wilt (or, rather, wouldest) have a desire to the work of thine hands (comp. Job 10:8-11). Job assumes that God must love whatever he has created, and be drawn towards it by a secret, strong desire.

Job 14:16
For now thou numberest my steps; rather, but now. Job, at this point, proceeds to contrast his actual condition with the ideal one which (in verses 13-15) his imagination has conjured up. God's actual attitude towards him he regards as one, not of protecting love, but of jealous hostility. His "steps" are observed, counted—every divergence from the right path is noted—a false step, if he makes one, is at once punished. Dost thou not watch over my sin? (comp. Job 10:14). Job's sins, he thinks, are watched for, spied out, taken note of, and remembered against him.

Job 14:17
My transgression is sealed up in a bag (comp. Deuteronomy 32:34); i.e. God keeps account of all my transgressions. It is as if he put them all into a bag (compare "Put my tears into thy bottle," Psalms 56:8), whence they can be taken out and brought against me at any moment. They are "sealed up" in the bag for greater security. And thou sewest up mine iniquity. (So Ewald, Dillmaun, Canon Cook, and the Revised Version.) Others think the meaning to be, "Thou addest to my iniquity [continually];" i.e. by placing fresh sins to my account. (So Schultens and Rosenmuller.)

Job 14:18
And surely the mountain falling cometh to nought. Job here resumes the lament 'over human infirmity, with which the chapter opens (verses 1-12); but he has, perhaps, in this passage, his own case mote distinctly presented to his consciousness. With the wealth of metaphor which characterizes his utterances, he compares the ruin of a prosperous man

Mountains collapse, either by volcanic agency, which is quite as much shown in the subsidence as in the elevation of the soil, or by landslips, which are most usually the results of heavy rains. And the rock is removed out of his place. Rocks are sometimes split by frost, and topple over when a thaw comes; at other times, heavy floods remove them from their accustomed place; occasionally earthquakes overturn them, and cause them to fall with a crash. There is also a removal of rocks to much greeter distances, by means of glaciers and icebergs; but of these Job is not likely to have known.

Job 14:19
The waters wear the stones. The power of the soft element of water, by continual washing or dripping, to wear away the hardest stone, has often been noticed, and is a frequent topic in poetry. Deep ravines have been worn in course of time, through broad and lofty mountain ranges by rivers, the stone yielding little by little to the action of the water, until at last a broad chasm is made. So the continual wearing action of calamity often lays low the prosperous. Thou washest away the things which grow out of the dust of the earth; rather, as in the Revised Version, the overflowings thereof wash away the dust of the earth; i.e. "overflows of water, inundations, floods, not only make a way through rocks, but often carry off great tracts of rich soil, hurrying the alluvium down to the sea, and leaving in its place a marsh or a waste." And thou destroyest the hope of man. Even thus from time to time does God ruin and destroy the hopes of a prosperous man.

Job 14:20
Thou prevailset for ever against him, and he passsth; rather, thou puttest forth thy power against him perpetually; i.e. thou art continually oppressing him, and crushing him by afflictions; and the consequence is that "he passes;" i.e. "he passes away, disappears, ceases to be." Thou changest his countenance. "Alterest," i.e, "its expression from cheerfulness to sadness, and its complexion from the hue of health to the sickly pallor of disease; settest the stamp of death upon it, and further dis-figurest it in the dreadful process of decay." And sendest him away. That is to say, "Thou removest him from the earth, dismissest him to Sheol, where thenceforth he remains?'

Job 14:21
His sons come to honour, and he knoweth it not. The meaning seems to be, "If his sons come to honour, it is of no advantage to him; in the remote and wholly separate region of Sheol he will not be aware of it." The view is more dismal than that of Aristotle, who argues that the fate of those whom they have loved and left on earth will be sure to penetrate, in course of time ( ἐπὶ τινα χρόνον)' to the departed, and cause them a certain amount of joy or sorrow ('Eth. Nic.,' 1.11). And they are brought low, but he perceiveth it not of them. Equally, in the opposite case, if his sons are brought low, he is ignorant of it, and unaffected by their fate.

Job 14:22
But his flesh upon him shall have pain. The best rendering is probably that which is placed in the margin of the Revised Version, only for himself his flesh hath pain, and for himself his soul mourneth. Nothing more is intended than to negative the idea that the future condition of his children will seriously affect a man who is suffering under God's afflicting hand, either in this life or afterwards. He cannot but be occupied solely with himself. His own sufferings, whether of body or mind, win absorb all his attention.

HOMILETICS
Job 14:1-6
Job to God: 2. The death-wail of humanity.

I. THE WAIL OF HUMANITY IN THE EAR OF GOD.

1. The constitutional frailty of man. Moses, in the Book of Genesis (Genesis 1:26; Genesis 2:7), sets forth the dignity of man (Adam) as the crown of creation (Psalms 8:6), as the handiwork of God (Job 10:8; Psalms 100:3; Isaiah 15:1-9 :12), as the image of his Maker (Genesis 9:6; Acts 17:29; 1 Corinthians 11:7). Job here supplies the companion picture of the misery of man by representing him as:

2. The extreme brevity of human life. The period of man's continuance on earth is sorrowfully exhibited as:

"Tis but an hour ago since it was nine;

And after one hour more, 'twill be eleven;

And so, from hour to hour. we ripe and ripe,

And then, from hour to hour, we rot and rot.'

('As You Like It,' act 2. sc. 5.)

3. The intense severity of human sorrow. Besides being of few days, woman-born man is full of trouble, literally, "full of unrest," of inward commotion and of outward motion, its inevitable sequence and result. Though perhaps it is not true of any that their existence on earth is so completely "satiated with sorrow," that no interludes of joy remain, it is yet true of most that affliction forms a principal ingredient in their cup (Job 5:7), while of all it may be said that a considerable portion of their troubles springs from the spirit of unrest with which they are surcharged, and of which the primal cause is sin. "A few seem favourites of fate, in pleasure's lap caressed," though even these are not "likewise truly blest" in the highest sense of the expression.

"But oh! what crowds in every land

Are wretched and forlorn,"

through bodily disease, mental anxiety, domestic sorrow, through "man's inhumanity to man," through the fierce raging of inward passion, through the terrible cankerworm of sin!

4. The inherited corruption of man's moral nature. "Who can bring a clean thing out of an unclean? not one?" (verse 4). Read as a wish, "Oh that a pure one could come from an impure!" (Delitzsch), the idea is the same, that purity is impossible to man because of his origin. Descended from woman, he brings with him into life a legacy of physical frailty, and, what is worse, of uncleanness. The language may perhaps be regarded as giving enunciation to the doctrine of original sin' i.e. of the hereditary corruption of human nature—a doctrine pervading Scripture (Genesis 5:3; Genesis 6:5; Genesis 8:21; Psalms 51:5; 1 Corinthians 15:22; Romans 5:12-20; Ephesians 2:3); involved in the universal prevalence of sin (Job 11:12; Psalms 58:3; Revelation 22:15); presupposed in the necessity of regeneration (John 3:6); confirmed by the experience of God's people (Job 40:4; Psalms 51:5; Isaiah 6:5; Romans 7:14); and harmonizing with the all-pervading law of nature that like begets like.

II. THE APPEAL OF HUMANITY TO THE HEART OF GOD.

1. Deprecating judgment. "And dost thou open thine eyes upon such a one, and bringest me into judgment with thee?" (verse 3). A favourite idea with Job that the very frailty and sinfulness of man should have been his protection against the Divine inspection and judicial visitation, that it was scarcely worthy of the Divine Majesty to set a watch upon a creature so insignificant and feeble as man, or consistent with equity to arraign at his bar a being whose weakness was constitutional and hereditary. But that original sin or hereditary weakness does not destroy the consciousness of individual responsibility, is proclaimed by Scripture (Genesis 4:7; Exodus 32:33; Job 31:3; Ezekiel 18:4), attested by conscience, and believed by society. And, though man is frail, he is neither powerless for evil, nor unimportant as a factor in the history of earth. Hence he cannot safely be overlooked. Neither is he unjustly brought into judgment. Still God allows himself to be moved to compassionate forbearance by both a contemplation of man's frailty (Psalms 103:14), and a consideration of his inherited corruption (Genesis 6:3, Genesis 6:5).

2. Supplicating mercy. "Turn from him [literally, 'look away from him'], that he may rest, till he shall accomplish, as an hireling, his day" (verse 6). Considering that man has only a short day to live, Job entreats that that day may be mercifully exempted from such special sufferings as spring from a Divine marking and punishing of sin, in order that man, the poor hireling, may be able to perform his appointed task. On human life as a term of hard service, and man as a miserable hired drudge, see Job 7:1 (homiletics). The prayer tells us that no man can adequately execute the tasks assigned him by God on earth whose body is racked by pain and whose mind is tormented by spiritual fear. The soul that cannot look on God as a Friend, or upon whom God seems to look as an enemy, can never be at perfect rest (Isaiah 57:21). But he from whom God averts his face in the sense of not marking iniquity (Psalms 32:1), and much more upon whom God makes his face to shine in loving favour (Job 33:26; Psalms 89:15; John 16:22; Acts 2:28), possesses the true secret of happiness, and the noblest inspiration for Christian work In Christ the face of God is turned mercifully away from human sin, and compassionately towards human sorrow.

Learn:

1. There is no room for pride of ancestry in man, since all alike are woman-born. 2 The lowly origin of man should impress the heart with humility.

3. Since man's days are so full of trouble, it is a mercy they are few; and since they are so few, man should study to be patient under trouble.

4. The swift approach of death should stimulate to diligence and promote heavenly-mindedness.

5. The heart of God can be touched with a feeling of our infirmities.

6. God will never open his eyes to judge their sins who first open their eyes to behold his mercy.

7. One special reason of our requiring mercy is our inherited corruption, since it proves that we are, root and branch, depraved.

Job 14:2
Man as a flower.

I. IN HIS ORIGIN. He springeth from the ground.

II. IN HIS CONSTITUTION. He is composed of dust.

III. IN HIS STRUCTURE. His physical organism is as beautiful and delicate as that of a flower.

IV. IN HIS FRAILTY. He is as easily destroyed as a flower.

V. IN HIS EVANESCENCE. He is as short-lived as a flower.

VI. IN HIS END. Like a flower, he returns to the dust.

LESSONS.

1. Lowly thoughts of self. 

2. Care of the body. 

3. Preparation for the end.

Job 14:7-15
Job to God: 3. A glimpse into the life beyond.

I. "IF A MAN DIE, SHALL HE LIVE AGAIN?" No!

1. The voice of nature is against it. "For there is hope of a tree, if it be cut down, that it will sprout again," etc. (verses 7-9). But nothing like this occurs in the case of man, of whom rather the cheerless proverb holds that, as the tree falls, so shall it lie (Ecclesiastes 11:3). Hewn down by the axe of death, or laid prostrate by age beneath the sod, there is in his decaying body no vital germ which can send forth tender sprouts. The earth contains no revivifying principle for him as for trees. The fine manly fellow, rejoicing in his vigorous health, begins to droop and to die; he gives up the ghost, or expires, and where is he? (verse 10). There is no subsequent resuscitation for him. No! Man's appropriate emblem is not the trees, but the streams and the lakes. When man dies, he disappears completely from the present scene, like the dried-up waters of a lake, or of a mountain torrent that have forsaken their accustomed bed.

2. The testimony of experience is against it. A phenomenon so stupendous as the return of a dead and buried man to life has never once been witnessed. With a terrible uniformity of sadness, each age has followed its predecessor to the tomb. And there are those who affirm that this dreary monotony has never been interrupted; that the sum of human experience is the same to-day as it was in Job's time; that "man lieth down, and riseth not" (verse 12); and that there is no reason to anticipate that it ever will be different, but much cause to conclude that for evermore it will continue the same (Ecclesiastes 1:9). But

3. The verdict of silence is against it. Not of true science, but of arrogantly talking, much asserting, materialism. What Job uses as beautiful similitudes (verses 7, 11, 18, 19) modern sages employ as scientific truth. Man, according to their findings, is of a piece with the great material world by which he is surrounded, in which there is continually going on a resistless process of disintegration and dissolution, before which he sooner or later succumbs, like the trees and the rocks, the mountains and the streams. To expect, therefore, that a dead man shall return to his place on earth is as unscientific as to anticipate that the alluvial deposits of the plain shall replace themselves upon the mountain's sides from which they have been taken, or that the shattered rock shall resume its station in the crevice out of which it has fallen, or that the water of a lake which has evaporated shall again cover its desiccated bed, or the fleecy cloud which has dissolved and been dispersed shall recombine itself upon the face of heaven.

II. "IF A MAN DIE, SHALL HE LIVE AGAIN?" YES!

1. The phenomena of nature suggest it. "There is hope of a tree, if it be cut down, that it will sprout again." Why, then, should there not be hope of a man reviving from the bed of death? Why should not man have his springtime as well as the plants and flowers and roots? "Everything in nature is a sign of something higher and more living than itself, to follow in due course, and in turn announce a yet higher one; the mineral foretells the plant, the plant the animal, all things in their degree foretell mankind". Again, "The presignificance of animal forms and economy by plants extends to the whole of their organic functions, to many of their organs, even to their spontaneous movements, their habits and qualities". Many of the functions usually supposed to be characteristic of animals have a marvellous foreshadowing in vegetables, as e.g. the processes of eating and digesting food, the procreation and birth of offspring, the act of respiration and the repose of sleep. May it not, then, be maintained that the constantly recurring winter death, and spring revival of trees and plants and flowers, are prefigurements, not only of the sleeping and waking of animals generally, but also of the death and resurrection of man?

2. The instincts of humanity desire it. "Oh that thou wouldest hide me in Sheol!" etc. (verse 13). Job had not, indeed, perfect certainty on the subject of his returning from Hades, but in the deepest yearnings of his soul, which here flashed up into momentary brightness, he longed for such a revival as is implied in the resurrection. And the argument derived from this is that the existence of such a hope in the human soul renders probable at least the doctrine of a resurrection. "Intuition is worth volumes of logic". "Where in the plan of nature do we find instincts falsified? Where do we see an instance of a creature instinctively craving a certain kind of food in a place where no such food can be found? Are the swallows deceived by their instinct when they fly away from clouds and storms to seek a warmer country? Do they not find a milder climate beyond the water? When the may-flies and other aquatic insects leave their shells, expand their winos, and soar from the water into the air, do they not find an atmosphere fitted to sustain them in a new stage of life? Yes. The voice of nature does not utter false prophecies. It is the call, the invitation, of the Creator addressed to his creatures. And if this be true with regard to the impulses of the physical life, why should it not be true with regard to the superior instincts of the soul?".

3. The dignity of man demands it. "Thou shalt call, and I will answer thee: thou wilt have a desire to the work of thine hands" (verse 15). It was utterly inconceivable that God could be happy so long as man, the noblest specimen of his handiwork, whom his own hands had fashioned with tender care and infinite skill (Job 10:3, Job 10:9), upon whom, as it were, he had impressed the stamp of his own Divinity (Genesis 1:26), and whom he had set at the very apex of creation (Psalms 8:6), was lying mouldering in the dust; nay, by the very necessities of the case, God would yearn (grow pale with anxiety and wan with longing) after his absent creature and child, and, eventually breaking in upon the silence of the grave, would summon the unconscious sleeper to arise. "Do you suppose," Job virtually asks, "that if I yearn after God as I do, God does not likewise yearn after me; that if it would add to my felicity to see God in the flesh, and to talk with him as a man talketh with his friend, it would not likewise intensify his blessedness to have me in my complete manhood by his side?" And in this idea of the essential dignity of man as God's handiwork and God's child, we are warranted to find, if not a certain demonstration, at least a strong presumption that man will yet attain to an embodied life be:. end the grave.

4. The witness of revelation proclaims it. Like other parts of the gospel scheme, the doctrine of a resurrection was only gradually unfolded. In antediluvian times it may have been suggested to thoughtful minds by the translation of Enoch. In the Abrahamic period the hope of a better country, even an heavenly, was strong in pious hearts; but it is not certain that this implied more than a belief in immortality, or in a continuous existence beyond the grave, though the case of Job clearly shows that even then men had begun to speculate about the probability of a return to the embodied state alter death, and the practice of embalming among the Egyptians has been held to prove that such a doctrine had even then become a popular belief. In the age of David the hope of a resurrection burned brighter and clearer (Psalms 16:11; Psalms 17:15). Isaiah spoke of a rising of Jehovah's dead body, and of the earth casting forth her dead (Isaiah 26:19); Ezekiel, of an opening of the graves (Ezekiel 38:9, Ezekiel 38:18); Daniel, of an awaking out of sleep (Daniel 12:2). But not until the times of the gospel was the doctrine fully declared. Christ affirmed it (John 5:28, John 5:29); St. Peter proved it (Acts 2:25-32; Acts 12:1-25 :34); St. Paul preached it (Acts 17:31) and wrote concerning it (Romans 8:11,Romans 8:12; 1 Corinthians 15:12-20).

5. The resurrection of Christ secures it. "But now is Christ risen from the dead, and become the firstfruits of them that sleep" (1 Corinthians 15:20). The resurrection of Christ being as certain a fact of history as his death, the resurrection of his people at least is conclusively established (John 14:19; Romans 8:11; 1 Thessalonians 4:14), and the question of Job finally answered.

LESSONS.

1. The importance of using life well, since no man returns to the present scene.

2. The strong consolation which the saint finds in the hope of a resurrection.

Job 14:16-22
Job to God: 4. Falling back into the darkness.

I. BROODING OVER HIS MISERY.

1. A sudden transition. Job's anticipation of the future resurrection-life was a momentary inspiration; not a calm, clear, steady light, diffusing a cheerful radiance within his soul, and shining on his onward progress to the grave, but a bright meteoric flash shooting up before his mind's eye, dazzling it for an instant by celestial splendours, and then plunging across the firmament of his soul into darkness. Like Moses on the summit of Mount Pisgah, looking out over Jordan towards the promised land; like Christ upon the snowy crown of Hermon, gazing far beyond the cross to the glory that was to follow, this great prophetic soul, with his vision clarified through suffering, having been set down by the grave's mouth, looked across the dark Hadean world, and descried the resurrection-life beyond. But, alas! like the Pisgah-glimpse of Canaan and the transfiguration-glory of Mount Hermon, the beatific vision was not of long duration. It was a momentary parting of the veil before the undiscovered country—nothing more. It came, it paused not, it passed, it vanished. The old stream of sorrowful emotion, out of which Job had been lifted for a season, as St. Paul was caught up into the third heaven, resumed its course. He was once more in the full current of his misery. Such transitions are not infrequent in the Christian life—from light to darkness, from joy to sadness, from peace to trouble, from delightful anticipations of heaven to sorrowful forebodings of impending disaster.

2. An extraordinary misconception. Losing sight of the light from beyond the tomb, he is once more a wretched creature whose steps are watched, and whose sins are marked by an angry Judge. God appears to be dealing with him as a criminal, lying in wait, as it were, to detect his sins, preserving a careful enumeration of them, storing them up in a bundle as legal documents; or, better, in a purse as money or precious stones, and sealing it to ensure their production on the day of trial—nay, for that purpose, sewing them up in a sort of interior scrip (Cox), or tying them up together (Fry, Good), or stitching on to them additional charges (Gesenius, Delitzsch). The experience through which Job here passes was not new to himself (Job 7:18; Job 13:27), and has sometimes been approximated to by believers under the Law (Psalms 38:1-4; Psalms 88:7, Psalms 88:16), though, in the case of Christians, it should for ever be impossible, proceeding as it does upon a total misconception of the character of God as revealed in Jesus Christ. Even under the Law such a picture as Job here sketches of the Divine treatment of a believing sinner should scarcely have been possible. As discovered to Moses, the character of Jehovah was "merciful and gracious" (Exodus 34:7); as known to David, "ready to forgive" (Psalms 86:5); as proclaimed by Micah, "delighting in mercy" (Micah 7:18) Much more as published by him who is the Image of the invisible God (Colossians 1:15), and who came to declare the Father (John 1:18), it it essentially love. The only being whom God ever treated as a criminal on account of sin was his own Son (Isaiah 53:6, Isaiah 53:10; Romans 4:25; 2 Corinthians 5:21). In view of Christ's propitiatory work he dealt with men in a way of mercy even before the advent; since the sacrifice of Calvary God is in Christ reconciling the world unto himself, not imputing unto men their trespasses (2 Corinthians 5:19). Yet the language of Job is true in the case of sinners who are wilfully impenitent. Their iniquities are all observed by God, remembered by God, and, unless repented of and forgiven, will eventually be produced by God for their condemnation.

3. A strange contradiction. A moment before exulting in the thought that God's affection for him when dead would be so great as to require the resuscitation of his lifeless body (verse 15), Job now pictures the same God as a malignant Adversary and an angry Judge. The two conceptions will not hold together. A little calm logic would have enabled Job to see this; but men are seldom logical at the grave's mouth or in the grasp of an awakened conscience. It were well for Christians, and for men generally, to be distrustful of those representations of the Divine character which are cast up before the mind's eye by either the soul's fears or fancies. Pictures of the Deity evolved from the inner consciousness, whether by philosophers or theologians, are seldom congruous with one another, but are as variable as the passing moods of the changeful spirit. In the face of Jesus Christ alone can God be either fully or clearly seen; and there he is "without variableness, or shadow of turning."

II. DESPAIRING OF HIS LIFE. Job foresees nothing for him but the early extinction of that hope of life which has hitherto sustained him; and that for two reasons.

1. Decay appeared to be the universal law of nature. The most stable thinks on earth were incapable of resisting this inherent tendency to dissolution. Mountains. rocks, stones, the very soil, yielded to the well-nigh omnipotent forces of nature (verses 18, 19); how much less could weak and frail man overcome that all-pervading vim disintegrationis by which he was assailed, or escape that slow but inevitable destruction which engulfed all mundane things! "The cloud-capp'd towers, the gorgeous palaces," etc. ('Tempest,' act 4. so. 1).

2. God seemed to have decreed his destruction. The consideration of man's frailty, which might have been expected to move God to pity, in Job's estimation had rather stirred him to relentless severity. He had instituted laws against which even the most durable things of earth were unable to stand; "and," as if these same laws were not sufficient of themselves to accomplish his destruction, "thou destroyest the hope of man" (verse 19). The hope of eluding death is a delusion (Hebrews 9:27). But it God destroys man's hope of life, he mercifully supplants it, in the cause of believers, with a hope of immortality (1 Peter 1:3).

III. ANTICIPATING HIS DEMISE. This Job expected would be:

1. Irresistible. "Thou prevailest for ever," either overpowerest (Gesenius, Davidson, Carey) or seizest him (Delitzsch) "for ever" (verse 20). The struggle of life against death, represented as a contest of man with God, who always proves the Victor (Ecclesiastes 6:10), so that "no man hath power over the spirit to retain the spirit, neither hath he power in the day of death ' (Ecclesiastes 8:8), but from all men equally their breath is taken away, and they return to the dust (Psalms 104:29).

2. Speedy. "And he passeth'" literally, "he goeth'" i.e. into the unseen world. Notwithstanding all man's attempts to resist the decree of dissolution, not much is required to complete his subjugation. His removal is easily effected. Simply God speaks to him (Psalms 90:3), or breathes upon him (Isaiah 40:7), and he moveth on, his valour overcome, his wisdom defeated, his strength paralyzed, his noble form prostrated in stillness and decay.

3. Humiliating. "Thou changest his countenance." Time writes wrinkles on the brow, cute ploughs furrows on the cheek, affliction ages and enfeebles the most stalwart frame; but, O Death! for rudely marring and disfiguring the fair temple of the body, man accords thee the palm. Death, which is exaltation to the spirit, is degradation to the body. To the one the gateway of glory, it is also to the other, though only for a time, the door of dishonour.

4. Final. "Thou sendest him away," as it were into perpetual banishment. If the language implies that man continues to preserve a conscious existence after departing from the earth, it as emphatically bars the way against any return to the present life.

IV. REALIZING THE DISEMBODIED STATIC.

1. A complete severance from mundane things. When man vanishes from this mortal scene, not only does the place which knows him now know him no more for ever (Job 7:10; Job 20:1-29. '9; Psalms 103:16), but he himself has no more knowledge of the place. His connection with the world is completely at an end (Ecclesiastes 9:5). He returns no more to his house (Job 7:10), neither is he more concerned with the fortunes of his family (Verse 21). How far this correctly represents the Hadean world it is impossible to say. That disembodied spirits should retain the power of apprehending what transpires on earth is neither impossible nor inconceivable; and that they do may seem to derive countenance from Scripture (Luke 15:7; Luke 16:27; Hebrews 12:1). Still, it is doubtful if as many and potent arguments cannot be adduced against it; while it is certain that, even if departed souls are cognizant of mundane affairs, they will not be profoundly interested in such things as the temporal prosperity or adversity of their families.

2. An exclusive occupation with the interests of self. "But," or only, "his flesh upon him," or on account of himself, "shall have pain, and his soul within him," or on account of itself, "shall mourn" (verse 22). The dead man's body is regarded as a sentient creature suffering extreme physical tortures while undergoing the process of dissolution; the dead man's soul is depicted as filled with inconsolable sorrow on account of its unhappy lot. Scarcely removed from the conceptions entertained by heathen writers, such a picture as Job here outlines of the realm of departed saints is only true of the impenitent who die unsaved, but is as widely astray as possible from the truth concerning the spirits of just men made perfect, who, if they are occupied exclusively with their own affairs, do not bemoan an undone eternity, but exult in an exceeding, even an eternal, weight of glory, and who, if they do grieve over their absent bodies, lament not the pains they are suffering, but long for their emancipation from the power of death—"waiting for the adoption, even the redemption of the body" (Romans 8:23).

Learn:

1. To think of God's mercy as beyond disputation.

2. To contemplate death's approach as inevitable.

3. To reflect more upon the glory of heaven than upon the gloom of the grave.

4. To keep the soul as much as possible disengaged from the affairs of time.

5. To seek for ourselves and children that honour which cometh from above.

6. To realize that a saint leaves all pain and mourning behind him when he enters the unseen world.

7. To thank God for all the light which has been shed around the grave and upon the future world by the gospel of Christ's resurrection.

Job 14:19
Blighted hopes.

I. A COMMON EXPERIENCE. It is not more true that man hopes, than it is that he sooner or later becomes acquainted with disappointment. Young and old, rich and poor, wise and unwise, have their unrealized expectations.

II. A DIVINE ARRANGEMENT. Blighted hopes are no more accidents than are buds that never fulfil their promise, They form part of the great world-plan which has been devised by Infinite Wisdom.

III. A SALUTARY DISCIPLINE. When God breaks a man's earthly ideas, it is that he may find nobler ones in heaven; that, turning away his heart from mundane things, he may seek those things which are above.

LESSONS.

1. Thank God for earth's disappointments. 

2. Seek to be possessed of that hope which fadeth not away.

HOMILIES BY E. JOHNSON
Job 14:1-12
1. Self-defence before God: 2. Plaint of the weakness and vanity of mankind.

Job's troubles are typical of the common doom of mankind—the "subjection, to vanity." And again (comp. Job 3:7; Job 7:1-5) he bursts forth into lamentation over the universal doom of sorrow.

I. HIS NATURAL WEAKNESS. (Verses 1-2.) His origin is in frailty; he is "born of woman." His course is brief, and full of unrest. He sees himself mirrored in all natural things that fleet and pass:

II. HIS MORAL WEAKNESS. (Verses 3, 4.) On the natural frailty is founded the moral. And this poor, weak being is made accountable, dragged before the tribunal of God. And yet, asks Job, how is it possible that purity should be exacted of him? How can the product be diverse from the cause; the stream be of purer quality than the source?

III. REASONING AND EXPOSTULATION FOUNDED ON THESE FACTS. (Verses 5, 6.) If man, then, is so weak, and his life determined by so narrow bounds, were it not the part of Divine compassion and justice to give him some release and respite until his brief day of toil and suffering be altogether spent (comp. Job 7:17; Job 10:20)? It seems to Job, in the confusion of his bewildered thought, that God is laying on him a special and extraordinary weight of suffering, which makes his lot worse than that of the common hireling.

IV. FURTHER IMAGES OF DESPONDENCY. (Verses 7-12.) Casting his eye upon the familiar scenes of nature, it seems that all things reflect the sad thought of the transiency and hopelessness of man's fate, and even to exaggerate it.

1. Image of the tree The tree may be hewn down, but scions and suckers spring from its well-nourished root; an image used by the prophet to symbolize the spiritual Israel. The stump of the oak represents the remnant that survives the judgment, and this is the source whence the new Israel springs up after the destruction of the old (Isaiah 6:13). But when man is broken down and falls like the trunk of the tree, there is an end of him. This is undoubtedly a morbid perversion of the suggestion of nature. She by the sprouting scion teaches at least the great truth of the continuity and perpetual self-renewal of life, if she can tell no more.

2. Image of the dried-up waters. (Verse 11.) These forsake their wonted channels and flow in them no more (comp. Job 7:9). So, it seems to the eye of nature, man passes away in a mist from the earthly scene and leaves no trace behind.

3. Image of the abiding heavens. (Verse 12.) This is introduced, not in illustration of the transient life of man, but in contrast to it (comp. Psalms 89:29, Psalms 89:36, 87). The heavens appear eternally fixed, in contrast to the fluctuating scene below. They look calmly down, while man passes into the sleep of death, and into Sheol, whence there is no return. But when man rises into the full consciousness of his spiritual nature through the revelation of life and immortality, all seems passing compared with the life in God. The heavens shall vanish away like smoke, but God's salvation shall not be abolished. He that doeth the will of God shall abide for ever.—J.

Job 14:13-15
Self-defence before God: 3. Dawning of a new hope.

The thoughts of the sufferer now carry him beyond the confines of the present life. He has just been speaking of Sheol, or Hades, as his destined end, and now the reflection occurs—What may happen then? It is the nature of thought to travel on and on, to know no bounds that it will not seek to overleap. It is perpetually asking, when one goal has been reached, for the after, the beyond. And in some such way must human thought have travelled towards the light of immortality, before the truth dawned by revelation on the world. Job evidently sees a glimmer of the truth, though it soon fades out, for want of definite knowledge, into darkness.

I. LONGING FOR CONCEALMENT IN HADES FOR A SEASON. (Verse 13.) The intense desire, so frequently repeated, for a respite, marks the extremity of intolerable anguish. And if the source of it be God's wrath, perhaps in time his heart will relent. Then let the appointed judgment be held, and the decision be made. At least may the wrath of God not pursue him into the darkness of the other world!

II. A FUTURE LIFE SUGGESTED. (Verse 14.) For if there is to be a future judgment, there must be a future life to be the subject of it. Perhaps this is the greatest question man can ask without the light of the gospel. But some preliminary answer is here suggested for a moment, though Job does not grasp it firmly, that the future life is guaranteed by the justice and the love of God. But it is observable how the very faintest thought of the possibility gives a new turn to feeling. Patience can only exist when there is hope. And Job feels he could patiently wait all the days of his earthly service were that hope assured. It awakens joy. A happy change must occur. The misunderstandings of the present will clear away. And with this is connected again the glimmering of—

III. THE CONSCIOUSNESS OF MAN'S ETERNAL RELATION TO GOD. The heart is made for God. How gladly, when he appears from out the clouds and darkness that surround him, will the heart respond to his call! God yearns for man. Man is his creature, his handiwork, his offspring. He cannot but regard man with tenderness, with eternal interest. Here again we find at the bottom of the patriarch's heart the germ of that faith which the bright rays of the gospel were to bring to flower (verse 15). The revolt of the heart from false views of God. The picture of One who numbers his steps, and has an eye only for his sins, is inconsistent with the filial consciousness of God (verse 16). Yet there may be insufficient knowledge or faith to overcome this prevailing mood of despair (comp. Job 10:8-12).—J.

Job 14:17-22
Self-defence before God: 4. Relapse into despondent imaginations.

I. HE STILL ABOUNDS WITH VARIED FIGURES, THE VERY ELOQUENCE OF COMPLAINT. God has taken his sins and placed them as in a bag, sealed for safety of deposit, that they may be reproduced against him. He appears like an accuser who heaps up scandals and offences against the unhappy object of his wrath (Job 14:17).

II. IN THIS LIGHT OF PERSONAL EXPERIENCE HE FURTHER CONTEMPLATES THE CONDITION OF MANKIND.

1. The impossibility of resistance to their doom. (Job 14:18, Job 14:19.) Mountains and rocks are dissolved, hard stones are gradually dislocated, by the continuous action of water; their fragments are carried away by the flood. Much more must the feeble body of man give way at last. And so his mind must surrender the kindled light of God, which God destroys!

2. The overmastering power of God. (Job 14:20-22.) The mighty warrior overcomes the feeble resistance of his foe, and releases him only when he has set him before his face and given him a proof of his pre-walling three So God only releases man in death when all his beauty has passeth away, and there remains but the hideous corpse. In the lower world consciousness fails him; he knows nothing of the things of earth, joyous or sad; can render no help to the dear ones who survive him. In the lower world the dead man, without activity or energy, endures his bodily and mental pain in dreary solitude and stillness. So ends again this address with the gloomiest, most despondent outlook as to the other world, relieved only toe a moment by the fugitive hope of the life to come.

LESSONS.

1. The heart has an instinct for immortality, derived from its revolt from extreme pain. Something within us tells us that we were not made to be eternally, irrecoverably miserable.

2. The truth of a future life comes in flashes upon the mind; for its retention we need the support of positive revelation.

3. The natural weakness and frailty of man is complemented by his spiritual power and greatness as partaker of an endless life.—J.

HOMILIES BY R. GREEN
Job 14:1, Job 14:2
Lessons from the brevity of human life.

These words are consecrated to a supreme moment. Chosen to be the words spoken at the side of the grave, "while the corpse is made ready to be laid in the earth," they hear a solemn and overwhelming testimony to a truth men are apt, in the heat of the day, to forget. So many are the duties and toils of men that the hurry of a short life is hardly noticed, save when, by enforced attention, the thoughts recur to it. The truth is established—man's life is short, it is sorrowful, its early promise is destroyed, it hurriedly passeth away, it lacks permanence and stability. What, then, is the proper course of conduct to pursue in such circumstances?

I. IT IS WISE TO BE DILIGENT IN THE FULFILMENT OF DUTY. Days lost cannot be recovered. The duty omitted cannot be afterwards attended to without intrenching upon some other. A watchfulness over the moments saves the hours. Diligence prevents waste, and the days are numbered. Diligence is imperative if life's large work is to be done in its little time. He learns the value of time who diligently applies himself to his work. And no one has any time to lose.

II. The brevity of life is AN ENCOURAGEMENT TO PATIENCE UNDER TROUBLE, The way is not long. The strength is taxed, but not for long. The lit e of "few days" is "full of trouble." Happily it is but for a "few days." Life is not stretched out beyond endurance. And the vision of immortality may gild the horizon as the light of a setting sun. All the future to the humble and obedient is bright, and the present weary march is not longer than can be borne, even by feeble human strength.

III. The brevity of human life may properly act as A SALUTARY CHECK AGAINST ENTERTAINING TOO HIGH AN ESTIMATE OF EARTHLY THINGS. The things of time have their importance—their very great and solemn importance. And he who has a just view of the future will be the more likely to place a just estimate on the present. But he will "sit loose" to things of time. He will remember he is but a sojourner. That the goods and possessions he now calls his own will soon be held by other hands. He will therefore see that he must not put so high a price upon the present as to barter away the future and more durable possessions for it. Life opens to him like a flower in its beauty; it "cometh forth like a flower' in its promise, but it "is cut down." It is vain to build too confidently on such a hope. It is unwise to live wholly for so uncertain a tenure, that fleeth as a shadow and continueth not.

IV. The brevity of human life MAKES IT NEEDFUL THAT MEN SHOULD LOSE NO OPPORTUNITY OF LAYING HOLD ON THE LIFE IMMORTAL. The true preparation for the life to come—the permanent and enduring life—is to occupy this present one with careful and diligent fidelity. Great issues depend upon it. The condition of the future; the attainment of character; the recorded history; the everlasting approval or disapproval of the manner in which life has beer held, which the eternal Judge will pass upon it, and which will be reflected in the solitudes of the individual conscience.—R.G.

Job 14:7-10
Sad views of life.

If the tree be cut down, it springs again; but if man dieth, he wasteth away. Certainly, then, man's hope is not in this life. The dismal views given in these few verses demand the full assurance of the resurrection. This is a feature of the Book of Job. It presents a negative view of human life. There is always a demand to be met. Only the fuller teachings of the New Testament meet it. Consider this aspect of human life with its demand for supplementary views in order to completeness and satisfaction. The complementary character of subsequent revelations.

I. THE PRESENT LIFE OF MAN PRESENTS CHARACTERISTICS OF IMPERFECTNESS WHICH INDICATE THAT THIS CANNOT BE THE COMPLETE VIEW OF LIFE.

II. THE MORAL, SPIRITUAL, AND INTELLECTUAL CAPABILITIES WHICH ARE OBVIOUSLY BUT PARTIALLY CALLED INTO PLAY DEMAND OTHER CIRCUMSTANCES FOR THEIR FULL DEVELOPMENT, AND INDICATE THE INCOMPLETENESS OF THE VIEW OF LIFE WHEN. CONFINED TO THE PRESENT ONLY.

III. THE ASPIRATIONS OF MEN TOWARDS CONDITIONS THAT CANNOT BE ATTAINED IN THIS LIFE ARE A TESTIMONY TO ITS INCOMPLETENESS.

IV. THE IDEALS OF LIFE ARE SO FAR SUPERIOR TO THE REALIZATIONS, THAT THEY BECOME A CONSTANT PROPHECY OF SOMETHING BETTER AND HIGHER THAN THE PRESENT LIFE.

V. THE HOPE OF HIGHER CONDITIONS THAN THE PRESENT IS STRONGEST IN THE BEST AND PUREST SOULS.

VI. THE PAINFULNESS OF THE PRESENT WITH THE CONSCIOUSNESS OF CAPACITY FOR GREAT AND PURE ENJOYMENT A FURTHER EVIDENCE OF THE INCOMPLETENESS OF LIFE IF THE VIEW BE RESTRICTED TO THE PRESENT.

VII. ALL IS SATISFIED IN' THE SUBSEQUENT REVELATIONS, AND IN THE CALM ASSURANCE THEY GIVE OF THE RESURRECTION OF THE DEAD AND THE LIFE OF THE WORLD TO COME.—R.G.

Job 14:14
The future life.

"If a man die, shall he live again?" The true answer to this solemn question is the only sufficient response to the sad wail of the previous verses. "There is hope of a tree, if it be cut down, that it will sprout again,… but man dieth, and wasteth away." The answer cometh from afar. It is difficult to determine the measure of light that Job had on the question of the future life. Read in the light of our New Testament teaching, some of his phrases are full of hope; but we may have put the hope there. Generally it is the language of inquiry, and often of inquiry unsatisfied. Sometimes faith bursts through all doubt and gloom, and the confidence of a strong and assured hope takes the place of tremulous fear. Still the question rings in every breast; still the longing for a fuller life in which the ideals of the present may be reached prevails; still men go to the side of the dark river and look into the gloom, and hoping and half fearing ask, "If a man die, shall he live again?" The only satisfactory answer to this comes to us from the lips of the Redeemer, and that is wholly and entirely satisfactory. We mark—

I. THE EAGER, UNSATISFIED CRY OF MEN APART FROM DIVINE REVELATION.

II. THE PARTIAL UNFOLDING OF THE TRUTH IN THE EARLIER REVELATIONS.

III. THE PERFECT AND UNEQUIVOCAL REVELATION MADE BY JESUS CHRIST Of this last we may notice.

1. Christ's teachings all proceed on the assumption that there is a future life.

2. His teachings are constantly supported by an appeal to the future conditions of reward and punishment.

3. Very much of his teaching would be unmeaning and inexplicable in the absence of such future.

4. But he crowns all his teaching by himself becoming the Disputant, and affirming and demonstrating the future life. "But that the dead are raised, even Moses showed in the place concerning the bush, when he calleth the Lord the God of Abraham, and the God of Isaac, and the God of Jacob. Now he is not the God of the dead, but of the living; for all live to him."

5. He crowns all by the raising of the dead to life, and by the example of his own triumph over death. But Job had not this consolation, and he still abides in gloom, as must all who have not the perfect revelation of God.—R.G.

HOMILIES BY W.F. ADENEY
Job 14:1, Job 14:2
The flower and the shadow.

I. WHERE IS A COMMON CHARACTER IN ALL HUMAN LIFE. Job seems to be suffering from exceptional troubles. Yet he regards his condition as typical of that of mankind generally. He turns from himself to "man that is born of a woman." We differ in external circumstances, possessions, honours; in bodily, mental, and moral characteristics. But in our fundamental constitution we are alike. The points of resemblance are more numerous than the points of difference.

1. All born of women come in the common descent from the first parents.

2. All are frail and short-lived.

3. All suffer from the troubles of lit e.

4. All sin.

5. All have Christ for their brother, able and willing to be also their Saviour.

6. All may enter the eternal life and dwell for ever in the love of God, on the same conditions of repentance and faith.

II. MAN SHARES THE CHARACTERISTICS OF NATURE. Job sees in nature types of human life. We are a part of nature, and the laws of nature apply to us. This fact should save us from amazement when trouble comes upon us. It is just in the course of nature. We have not been singled out for a miracle of judgment. It is not that God is writing bitter things against us in particular. Oars is part of the general experience of all nature. Our greatest evil, however, is not that which befalls us in the course of nature, but that which we bring upon ourselves unnaturally. There is something monstrous about sin. We feel a gentle pathos in natural sorrow, but we recognize a terrible tragedy, a dark and dreadful curse, in our self made sorrow of sin. That is infinitely worse than the lading of flowers and the fleeing of shadows.

III. NATURE SETS FORTH THE SAD SIDE OF LIFE.

1. Brevity. Man is "of few days." The age of nature is maintained by succession, not by continuance. The race goes on, the individual passes.

2. Trouble. "Full of trouble." "The whole creation groaneth and travaileth in pain together" (Romans 8:22). The advance of nature is through conflict and struggle.

3. Frailty. Man is born of a woman, "the weaker vessel" (1 Peter 3:7). The flower, which is the most beautiful thing in nature, is the most fragile. Crushed by a careless step, or nipped by frost, or withered by the very sun that drew out its life and painted its loveliness, it is yet the type of human life. The most exquisite flowers may be the most delicate, and the finest souls the most sensitive. The hot Southern sun quickly turns a garden into a desert. The same fate is found among the most cultivated and valued lives. The flowers are not saved by their beauty and fragrance. Some of the most precious lives are cut down in their prime. The scythe that mows the meadows cuts off the summer flowers in the height of their short-lived beauty. The rough, common fate of man is indiscriminate, laying low the best of men together with their less-valued companions.

4. Unreality. A mere shadow! and a moving shadow! What could be more unsubstantial and transient? Yet the frailty and changefulness of life make our human existence appear no more real.

CONCLUSION. Observe another side of the scene. The very melancholy of the picture suggests that it does not cover the whole field. Nature is not dissatisfied with her changefulness. The flowers do not bewail their untimely end. Man alone looks with sorrow on his fate. The reason is that he is made for something greater. The Divine instinct of immortality is in him. lie is more than a part of nature. A child of God, he is called to share a larger life than that of the natural world. The Christian who is cut down as a frail flower on earth will yet bloom as an immortal flower in Paradise.—W.F.A.

Job 14:4
A clean thing out of an unclean.

Job seems to mean that man cannot transcend his origin. He comes from the frail, imperfect, human stock; how, then, can he be expected to manifest the traits of perfection and immutability? Job's question and the difficulty it contains may be applied in various ways.

I. EVOLUTION. We are not now concerned with the scientific aspect of the question of evolution. That must be determined by the men of science. But there is a religious aspect of it that calls for attention, because some are dismayed as though evolution had banished God from his universe. Now, if this idea of the world is set forth as a substitute for the theological conception of creation and providence, it is removed from its rightful sphere and made to trespass on a foreign domain, where it cannot justify the claims of its supporters. There it is confronted by Job's question, "Who can bring a clean thing out of an unclean?" Evolution signifies a certain kind of progress. But the cause must be equal to the effect. It is contrary to the very law of causation that dead matter should produce life, and that the merely animal should produce the spiritual human being. For every elevation and addition a corresponding cause is needed. If the unclean ape were the ancestor of a saint, something must have been added that was not in the ape. Whence was this? It must have had a cause. Thus we may see that evolution requires the idea of the Divine, not only at the primal creation, but throughout the process.

II. HEREDITY. Men inherit their parents' characters. The man who is not the heir of any estate is yet perforce an heir of the most real kind of property. Now, the past of our race is stained with sin, steeped in iniquity. It is not to be supposed that the succeeding generations will be spotless. Moral guilt cannot be charged till the individual soul has chosen evil, and consented to sin in its own freedom. But the degradation of evil tendencies is in us from our birth. Men are shapen in iniquity and conceived in sin (Psalms 51:5).

III. REDEMPTION. This is offered by God. It cannot come from man. No sinful man could redeem his brethren. To do this would be to bring the clean out of the unclean. We must have a sinless Redeemer. Moreover, as sin has lowered the whole of life, there is need of a perfect Man to raise the type of the race. Even this would not be enough, for the great work is not to set an example, but to transform the world. None but God who created it can do this. Thus we need what we have in Christ—a sinless, perfect Man, who is also the only begotten Son of God.

IV. REGENERATION.

1. In the individual man. He must first be regenerated. All prior attempts at goodness fail. Really clean words cannot come out of a foul heart. Clean deeds must spring from a clean soul. All the corrupt man's conduct is besmirched with the filth of his own inner life. He must be pure in heart in order to live a truly pure life. The sinner must have a new heart before he can live a new life.

2. In Christian work. He who would lead others from sin must first forsake sin himself. The reformer must be a reformed man. The missionary must be a Christian. To do good we must first be good.—W.F.A.

Job 14:6
The day's work.

Job prays that at least God will turn aside from vexing his short-lived creature, and let him finish his day's work. Then he will be no more. This is a prayer of despair, and it springs from a one-sided view of life and providence. Yet it has its significance for us.

I. MAN IS GOD'S SERVANT. He is more than the hireling, for whom a hard master cares nothing so long as he can exact the full tale of work. Still, he is the servant. We are not our own masters, and we are not put into the world to do our own will. Our business is to serve.

1. To work. To live for a purpose. Idleness is sin. The man who needs not work to earn his bread should still work to serve his Master.

2. To obey. Our business is just to do God's will in God's way. It is not for us to choose; our duty is to follow the Master's orders.

II. MAN HAS AN ALLOTTED TASK. Each man has his own life-work. Some may be slow in discovering their peculiar vocation. With many this may not be at all what they would have chosen for themselves. Still, if the thought of duty is foremost, all may see that there is something that duty calls them to do. It gives us a great sense of confidence to discover this, and to fling all wild fancies aside in the single desire to accomplish our true life-task. Often the only rule is "Do the next thing;" and if we will but do it, that is just the one task God has called us to.

III. MAN HAS A DAY FOR HIS WORK.

1. A full day. There is the opportunity. God can never require what man is unable to perform. He does not seek the work of eternity from the creature of a day.

2. Only a day. There is no time to be lost. We have but one day for our day's work. If we waste the morning we shall have no second opportunity. This short season should be well filled. If the work is hard it is not interminable. Diligence and patience are becoming in a man who has but one short life for his work.

IV. MAN IS EXPECTED TO ACCOMPLISH HIS WORK. His business is not merely to sway his limbs and exercise his muscles, but to do something effective, to produce. We should all aim at a definite end in our life's work. The village blacksmith can enjoy his rest because

"Something attempted, something done,

Has earned a night's repose."

A busy life may be a fruitless one. But no life need fail of fruitfulness, inasmuch as the work to which we are all called is designed to lead to useful ends.

V. MAN CANNOT ACCOMPLISH HIS WORK WITHOUT GOD'S CO-OPERATION. Job prays that God will not hinder him. if, indeed, God did oppose a man in his life's work, that man would be certainly doomed to failure, it is hard enough to succeed in any case; it is impossible to do so when God is frustrating our efforts. No one can defeat Providence. But it is not enough to be let alone. Job desires that God will look away from him, for the look of anger blasts and withers. But we may pray that God will look upon us in favour and helpfulness. The greatest success in the world was accomplished by men who were "fellow-workers with God" (2 Corinthians 6:1-18.).—W.F.A.

Job 14:7-14
Is there a life beyond the grave?

We have here one of the dim Old Testament speculations on the life beyond, that stand out in startling contrast to the prevalent obscurity and apparent indifference of ancient Hebrew thought in regard to the great future. This serves as a good starting-point from which to approach the more full Christian light on the resurrection.

I. THE CRAVING FOR IMMORTALITY IS INSTINCTIVE. The craving may be hidden by more pressing desires of the moment; it may even be crushed by despair. But it is not the less natural and instinctive. For when we come to ourselves and calmly reflect on life and its issues, we cannot be satisfied that death should end all. Then there wakes up in us a deep, insatiable hunger for life. The essential characteristic of this desire is its craving for more than the repose of a future that is rescued from the turmoil of this present time; its object is life. It is not enough for us that an end may come to our present troubles, That is all Job desired at first (see Job 3:1-26), but now a deeper thought stirs in his breast, and he thinks of the possibility of living again. Surely it is a miserable degradation of this instinct of immortality that represents the future blessedness as chiefly consisting in indolent repose.

II. NATURE DOES NOT SATISFY THE CRAVING FOR IMMORTALITY. Job turns to the analogies of nature. They are obscure and contradictory. The tree that has been cut down will sprout again from its roots. But is this life the fate of man? "Man giveth up the ghost, and where is he?" Has he any root remaining that can be quickened at the scent of water? Then if the tree sprouts again, there are other things in nature that cease altogether, e.g. the stream that is entirely dried up. May not man's fate be like these temporal things that come to an end? We look for analogies in the awakening spring, in the emerging of the butterfly from the chrysalis, in the return of day after night. These analogies afford but faint suggestions, little more than fanciful illustrations, Nature does point to the existence of an unseen universe, but she gives us little, if any, hints as to our share in the life beyond the present and the seen.

III. CHRIST SATISFIES THE CRAVING FOR IMMORTALITY. He has brought "life and incorruption to light through the gospel" (2 Timothy 1:10).

1. By his revelation of God. In Christ we see God as our Father. Such a God cannot mock us with a delusion, cannot plant an instinct in us for which there is no satisfaction. All other instincts have their objects provided. A good Father will not let this starve and pine into disappointment.

2. By his direct teaching. Christ said little about the future life, but that little was clear, unhesitating, emphatic. He made no mention of harps and palms, but he said, "I am the Resurrection, and the Life: he that believeth in me, though he were dead, yet shall he live" (John 11:25).

3. By his own resurrection. He is "the Firstfruits from the dead" (1 Corinthians 15:20). One man has risen. This is enough to show that death does not end all.

4. By his saving grace. He not only reveals the life beyond. He gives the life eternal. A mere shadowy existence in Hades would be no boon; an existence of torment in Gehenna would be a curse. We want a full and glorious life. That is not ours by nature; it is the gilt of God (Romans 6:23); and it is received through Christ (1 John 5:11, 1 John 5:12).—W.F.A.

Job 14:17
Sealed transgression.

Job seems to think that God has sealed his transgression up in a bag, keeping it in reserve to bring out against him at some future judgment.

I. WE CANNOT TAKE BACK OUR SINS. They are ours before we have let them loose on the world. Then they pass out of our control. They may wander far in their mischievous effects, or they may be checked by the providence of God. But, in any case, they have passed away from us beyond all chance of recovery. The bag in which God puts our sins is sealed, and it is impossible for us to break the seals. We may well be on our guard against producing those evil things that we cannot hold in or suppress.

II. OUR SINS ARE WITH GOD. He has them in his bag. We may not have thought that he noticed our conduct, and we may not have considered that our wickedness was an offence against God. Yet God could not be indifferent to our violation of his laws. Our first dealings with our sins was in the privacy of our own hearts. When we next meet them they will be in God's possession, thoroughly examined by him, and ready to be used as he thinks fit in his judgment of us.

III. OUR SINS ARE RESERVED FOR THE FUTURE. We do not now see them; they are sealed up in God's bag. The judgment is not yet. Because it is delayed many men refuse to expect it, and grow indifferent to their guilt. But time will not alter it. We cannot expect future immunity because we enjoy present forbearance. How is the time for repentance. If the opportunities the present affords are neglected, can they be pleaded in extenuation of our guilt when at last we are called up for judgment?

IV. IT IS OUR IMPENITENCE, NOT GOD'S WILL, THAT CAUSES OUR SINS TO BE SEALED UP IN GOD'S BAG. In the dreadful anguish and perplexity of his soul, Job seemed driven to the conclusion that God was carefully treasuring up his sins out of a spirit of opposition to him. Such an idea is quite impossible to one who knows God as he is revealed in Christ. God cannot delight himself in retaining our sins. They are no treasures for him. He would much rather be rid of them. The seal that holds them is our hard heart.

V. THE GOSPEL OF CHRIST BREAKS THE SEAL OF SINS. Those sins that are still retained can yet be cast away, and the offer of forgiveness means that the bag may be opened. The past is not irreparable. Although it cannot be reversed, it may be forgiven and forgotten. Christ has taken the great bag of the world's sins as a heavy burden upon his own shoulders. He has carried it with him to the grave. He has left it there, buried with the dark, bad past, and he has risen without it in a new life, triumphant and redemptive. Now, the preaching of his gospel is the declaration that for every sinner who repents and trusts Christ the bag of sins is gone; it will be remembered no more. Those who dread the reappearance of their sins as witnesses against them may have a sure hope of escaping them in the atoning work of Christ.—W.F.A.

Job 14:19
How waters wear the stones.

I. THE PROCESS. Job compares the process of providence to the action of the winter torrents in the wadys of a desert region. Few phenomena in nature are more striking to those who examine them than those of erosion. A small trickling stream cuts through a great hill, and makes a deep winding valley. Water constantly flowing over granite rocks smooths the hard stone and wears it away, eating its course through the most solid cliffs. The falls of Niagara are receding, and in front of them is seen an ever-lengthening chasm as the river continually cuts away the rock over which it pours. This process is compared by Job to the friction of time and trouble.

1. From apparently feeble causes. The water does not seem capable of effecting the marvellous results that are attributed to it. Slight causes may have great issues.

2. By slow degrees. The worst and the best things are both produced slowly. We cannot judge of the process by its immediate effects.

3. With irresistible force. We cannot resist time. The slow course of providence is a river that cuts through all opposition. It is impossible for man to succeed when he opposes God; for the very rock is worn by the waters that wash over it. Thus vain hopes perish. The worst troubles are not sudden blows, but wearing anxieties and gnawing griefs.

II. ITS LESSONS. Job drew from the process only a conclusion of despair, or at best an expostulation with God for bringing his irresistible might to bear on so feeble a creature as man. But other and wider conclusions may be inferred.

1. It is foolish to trust in our own hopes. They may be solid as granite, and yet time and disappointment may wear them away. The robustness of the hopes is no guarantee of their permanence. The sanguine man is not kept secure by his self-confidence.

2. We should examine the character of our hopes. Low hopes fail first. The stream runs through the valley, sparing the crags on the mountain-top, though these are exposed to all the fury of the gale, and only wearing those that lie in its sunken course. There is safety in elevation of character.

3. The failure of earthly hopes is designed to turn our mind to heavenly hopes. God does not frustrate every hope of man. Job's idea is the fruit of his despair. Foolish hopes are destroyed, and even innocent hopes, in some cases, in order that we may build higher and found our true hopes on the immovable rock of God's truth. The Rock of Ages is never worn by the waters of time or trouble.

4. The destroying process carries away much that we are glad to lose. It does not select the rich treasures and pleasant experiences of life. Job thought that God carefully sealed up his sin in a bag (verse 17), while he destroyed his hope as with the waters that wear the stones. But when a man truly repents, God washes away his sins, and gives him a good and enduring hope. Many troubles are worn away by the slow but sure erosion of the waters of time. Even while we fear them they are being lessened for us. God's destructive agencies are all directed by his supreme goodness. We need not fear the wearing waters if we are reconciled to the God who directs their course, and says to the flood, "Hitherto shalt thou come, and no further, and here shall thy proud waves be stayed."—W.F.A.

15 Chapter 15 

Verses 1-35
EXPOSITION
The second colloquy between Job and his friends is, like the first (ch. 3-14.), one in which all of them take part, and the same order of speakers is maintained. Job answers each speaker in turn; Eliphaz at some length (Job 16:1-22; Job 17:1-16.), the other two more briefly. The present chapter contains the second speech of Eliphaz. Compared with the first, it is harsh and violent in tone, assuming Job's guilt, and reproaching him fiercely and rudely. It naturally divides into three portions:

Job 15:1, Job 15:2
Then answered Eliphaz the Temanite, and said, Should a wise man utter vain knowledge! literally, knowledge of wind—knowledge, i.e.' which is vain, idle, inflated, without solidity or substance. Job, as setting up to be "a wise man," should not have indulged in such empty and foolish speaking. It is observable that Eliphaz does not point out what part of Job's discourses he considers objectionable, but condemns the whole of them under this broad and general description, which even he could not have regarded as applicable to more than a portion of what Job had said. And fill his belly with the east wind? The east wind was regarded as the worst of winds. In Palestine it blew from the great Syrian and North Arabian desert, and was of the nature of a sirocco. (On its deleterious effects, see Genesis 41:6, Genesis 41:23; Jeremiah 18:17; Ezekiel 17:10; Ezekiel 19:12; Ezekiel 27:26; Hosea 13:15, etc.)

Job 15:3
Should he reason with unprofitable talk! Such, Eliphaz implies, had been Job's talk, altogether idle and unprofitable. A wise man should have abstained from such profitless arguments. They were speeches wherewith he could do no good.

Job 15:4
Yea, thou castest off fear. To Eliphaz, Job's words—his bold expostulations (Job 13:3, Job 13:15, Job 13:22, etc.), his declarations that he knows he will be justified (Job 13:8), and that God will be his Salvation (Job 13:16)—seem to imply that he has cast off altogether the fear of God, and is entirely devoid of reverence. Some of his expressions certainly seem over-bold; but, on the other hand, his sense of God's purity, perfectness, and transcendent power is continually manifest, and should have saved him from the rude reproach here launched against him (comp. Job 9:1-13; Job 12:24 25; Job 13:11, Job 13:21, etc.). And restrainest prayer before God; rather, and hinderest devout meditation before God. Eliphaz means that Job expresses himself in a way so of. fensive to devout souls, that he disturbs their minds and prevents them from indulging in those pious meditations on the Divine goodness which would otherwise occupy them (comp. Psalms 119:97). Thus, according to Eliphaz, Job is not only irreligious himself, but the cause of irreligion in others.

Job 15:5
For thy mouth uttereth thine iniquity. Some render, "Thine iniquity teacheth thy mouth," causing it to utter such profane speeches (Vulgate, Dillmann, Canon Cook, Revised Version); but the translation of the Authorized Version is defensible on grammatical grounds, and yields a good sense, so that no alteration is necessary. And thou choosest the tongue of the crafty; or, the tongue of the subtle (comp. Genesis 3:1, where the epithet assigned to the serpent is the same). Eliphaz probably means to tax Job with cloaking his real impiety under a pretence of religiousness.

Job 15:6
Thine own mouth condemneth thee. So of a greater than Job it was said, "He hath spoken blasphemy; what further need have we of witnesses? behold, now ye have heard his blasphemy. What think ye? They answered and said, He is guilty of death" (Matthew 26:65, Matthew 26:66). Malevolence delights in misunderstanding and misinterpreting the utterances of the righteous. And not I. A weak disclaimer! As if Job's supposed guilt did not depend on the construction put upon his words. Yea, thine own lips testify against thee. Therefore, "what further need of witnesses?"

Job 15:7
Art thou the first man that was born? That is, "Dost thou claim to have the wisdom of that first human intelligence, which, proceeding direct from God (Genesis 1:27), was without fault or flaw—a perfect intelligence, which judged all things aright?" It is not clear that Eliphaz had ever heard of Adam; but he evidently believed in a "first man," from whom all others were descended, and he attributed to this first man a mind and intellect surpassing those of all other men. His question is, of course, rather a scoff than an inquiry. He knows that Job makes no such foolish pretence; but he throws it in his teeth that, from what he has said, men might suppose he took some such view of himself. Or wast thou made before the hills? This is a taunt of the same kind as the previous one, but intensified. Wisdom is the result of experience. Art thou older than all the rest of us—older than the earth itself, than "the everlasting hills"? There were Greeks who claimed to be ethnically προσέληνοι, "older than the moon," but no inhabitant of earth was ever so foolish as to imagine himself individually more ancient than the earth on which he lived.

Job 15:8
Hast thou heard the secret of God? or, Hast thou been a hearer in the secret counsel of God?. No mortal man was ever admitted to the secret counsel of the Most Highest (comp. Romans 11:34). And dost thou restrain wisdom to thyself? or, Dost thou confine (appropriate) wisdom to thyself? i.e. Dost thou suppose that thou art the only wise man in all the world? (comp. Job 12:2, where Job had brought the same charge against his three friends).

Job 15:9
What knowest thou, that we know not? So far as worldly wisdom went, this was probably quite true. Job was not more advanced in knowledge than Eliphaz, Bildad, and Zophar. But he had a keener spiritual insight. He was wiser in the "wisdom which is from above." Perplexed and confused as were his thoughts concerning the Divine government of the universe, they were nearer the truth, more worthy of the Divine nature, than those of his adversaries. In his reply, without claiming any special wisdom, he pours contempt on their pretensions to spiritual understanding (Job 17:4, Job 17:10). What understandest thou, which is not in us? A mere repetition of the first member of the verse in different words.

Job 15:10
With us are both the greyheaded and very aged men. "With us" seems to mean "of our party," or "on our side." Eliphaz claims that all the greybeards of the time, as well as all the ancient men of past times (comp. Job 8:8, and below, Job 8:18), are on his side. and think as he does. Much elder than thy father. Men, i.e.' not merely of the preceding, but of much more distant generations His Latin to be supported by the voice of antiquity was, no doubt, in strict accordance with fact.

Job 15:11
Are the consolations of God small with thee? By "the consolations of God" Eliphaz probably means the hopes which he and his friends had held out, speaking in God's Name, that if Job would humble himself, and confess his guilt, and sue to God for pardon, he would be restored to favour, recover his prosperity, and live to a good old age in tranquil happiness (see Job 5:18-27; Job 8:20-22; Job 11:13-19). He wishes to know if Job thinks lightly of all this, regards it as of small account, will make no effort to obtain the blessings held out to him. This is all reasonable enough from his standpoint, that Job is conscious of secret heinous guilt; but it can make no impression on Job, who is conscious of the reverse. Is there any secret thing with thee? rather, And is the word [of small account that dealeth] gently with thee? Eliphaz considers that his own words and those of his two companions have been soft words, dealing "gently" with Job's refractoriness, and that Job ought to have been impressed by them.

Job 15:12
Why doth thine heart carry thee away? or, Whither doth thine heart carry thee away? i.e. to what a pitch of presumption and audacity do thy proud thoughts carry thee? And what do thy eyes wink at? or, Wherefore do thy eyes roll? The verb used occurs only in this place. Its meaning is very doubtful.

Job 15:13
That thou turnest thy spirit against God. To Eliphaz and his companions, the wild remonstrances of Job, Iris vehement expostulations and despairing outcries, are, one and all, nothing better than indications of a proud and rebellious spirit, that sets itself up against the Almighty, and openly contends with him. They view Job, after the speeches that he has made, as a declared rebel, and no longer regard it as incumbent upon them to use any "gentleness" in their reprimands. And lettest such words go out of thy mouth? It is remarkable that neither Eliphaz nor either of his friends ever points out what particular words of Job they object to and regard as impious, so as to give him the opportunity of defending, explaining, or retracting them. They take refuge in vague generalities, with which it is impossible to grapple. But this vagueness and want of logical accuracy is characteristic of the Oriental nations, who scarcely ever reason cogently or bring matters to a point.

Job 15:14
What is man, that he should be clean? A vain "beating of the air." Eliphaz had asserted the same truth in his first speech, when he said, "Shall mortal man be more just than God? shall a man be more pure than his Maker? Behold, he put no trust in his servants; and his angels he taxeth with folly: how much less in them that dwell in houses of clay' whose foundation is in the dust, which are crushed before the moth?" (Job 4:17-19); and Job had given his full assent to it, when he exclaimed, "I know it is so of a truth: but how should man be just with God? If he will contend with him, he cannot answer him one of a thousand" (Job 9:2, Job 9:3). The true question was not whether Job or any other man was" clean," i.e. wholly sinless' but whether Job had sinned so deeply and grievously that his sufferings were the natural and just punishment for his sins. And a mere repetition of the statement that all men were sinful and unclean was off the point—nihil ad rem-altogether futile and superfluous. And he that is born of a woman, that he should be righteous? (setup. Job 25:4). The clause is a mere variant of the preceding one.

Job 15:15
Behold, he putteth no trust in his saints; rather, in his holy ones (see the Revised Version). The word "saint" has in course of time come to be so exclusively attached to holy men, that it can no longer be applied, without danger of being misunderstood, to angels. Eliphaz here, as in Job 5:1, speaks not of holy men, but of the holy angels. Without taxing them with sin, he is strongly convinced of their imperfection—their defective wisdom (Job 5:18), weakness, and untrustworthiness. His views are decidedly peculiar, and not borne out by the rest of Scripture. Yea, the heavens are not clean in his sight. The material heavens are probably intended. That limpid liquid blue in which the human eye sees no stain or speck, to the Divine eye is tinged with uncleanness The idea is that neither animate nor inanimate nature contains any form of being that is absolutely without spot or blemish. In God alone is there perfect purity.

Job 15:16
How much more abominable and filthy is man, which drinketh iniquity like water? rather, How much less one that is abominable and impure, a man that drinketh in iniquity, etc.? It cannot be doubted that Job is individually pointed at. Not mankind generally, but a particular man, is intended; and the particular man can be none other than Job. Thus we see how the progress of the controversy has tended to exasperate the disputants, and change the "comforters" from smooth-tongued friends into open enemies and accusers.

Job 15:17
I will show thee, hear me; and that which I have seen I will declare. Eliphaz here introduces, with an elaborate preface (Job 15:17-19) what is either a citation from a book, as Professor Lee thinks, or a studied description by himself of the proceedings and consequent sufferings of the wicked. This description extends from Job 15:20 to the end of the chapter, and is plainly levelled at Job, though it may originally have been intended to apply to some other person or persons.

Job 15:18
Which wise men have told from their fathers, and have not hid it (comp. Job 8:8-10). Whether the words are his own or not, the sentiments, at any rate, Eliphaz declares to have come down to him from remote times. The "wise men" to whom he refers may have been men of the Beni Kedem (Job 1:3). who were noted for their wisdom (1 Kings 4:30), or possibly Egyptians or Babylonians. Books containing moral aphorisms and instructions were certainly composed both in Egypt and in Babyhmia at a very ancient date.

Job 15:19
Unto whom alone the earth was given. The reference is clearly to a very remote time, when men were comparatively few, and lived in quiet possession of their own lands, undisturbed by invasions, wars, or struggles for territory. Professor Lee thinks that the times immediately after, and even those before, the Flood are glanced at; while Schultens regards Eliphaz as alluding to the first settlements of the Joktanidae in Arabia. In either case, the passage tells in favour or, and not against, the antiquity of the Book of Job, since it marks the composer as "living at a time when the memory of an age of patriarchal simplicity was yet fresh in men's minds" (Canon Cook). And no stranger passed among them. Races were not mixed up one with another, and so the purity of primitive doctrine remained undisturbed.

Job 15:20-35
Schultens calls this "a magnificently elaborate oration, crowded with illustrations and metaphors, in which it is shown that the wicked cannot possibly escape being miserable, but that the punishment which they have so richly deserved assuredly awaits them, and is to be inflicted on them, as an example and terror to others, by a holy and just God, because, just as he loves virtue, so he pursues vice with a fierce and deadly hatred".

Job 15:20
The wicked man travaileth with pain all his days. Certainly an over-statement of the truth. With a much nearer approach to the facts of the case, the Psalmist remarked, "I was grieved at the wicked: I do also see the ungodly in such prosperity. For they are in no peril of death, but are lusty and strong. They come in no misfortune like other folk; neither are they plagued like other men" (Psalms 73:3-5). And the number of years is hidden to the oppressor; rather, even the number of years that is laid up for the oppressor. So Merx and the Revised Version. Another possible meaning is, "And a [small] number of years is laid up," etc. If we take the former view, we must regard the clause as exegetical of "all his days."

Job 15:21
A dreadful sound is in his ears; literally, a sound of terrors. Fears of all kinds beset him, lest he should lose his prosperity. Sometimes they seem actually to sound in his ears. Prosper as he may, he feels that in prosperity the destroyer shall one day come upon him. "The destroyer" may be either the destroying angel, or the avenger of blood, or a robber-chief at the head of a band of marauders.

Job 15:22
He believeth not that he shall return out of darkness. He has no hope of recovering his prosperity, when calamity has once stricken him down, since he knows that his calamity is deserved, and feels that it is God's judgment upon him for his sins. And he is waited for of the sword. He feels as if an enemy was lying in wait for him at every turn, with his sword drawn, ready to slay him. Professor Lee compares the words of Cain, "It shall come to pass, that every one that findeth me shall slay me" (Genesis 4:14).

Job 15:23
He wandereth abroad for bread, saying, Where is it? This, again, might appropriately have been said of Cain, who was "a fugitive and a vagabond in the earth" (Genesis 4:14), and may at times have had difficulty in procuring his daily bread. At any rate, it is the frequent experience of the wicked who lose their ill-gotten gains, and are brought down to abject poverty, and actual want of the necessaries of life. "He wanders abroad to be the food of vultures" is a translation of the passage suggested by some moderns (as Merx), and has the support of the Septuagint, κατατέτακται εῖς σῖτα ψυψίν. But it requires a slight change in the pointing. He knoweth that the day of darkness is nigh at hand. "The day of darkness" is probably the day of his decease: this he "knows," or at any rate, surmises, to be near.

Job 15:24
Trouble and anguish shall make him afraid; they shall prevail against him, as a king ready to the battle. Eliphaz seems covertly to allude to Job's misfortunes, which came against him with such force, and crushed him as a mighty king crushes his foes in battle.

Job 15:25
For he stretcheth out his hand against God. The wicked man ventures even to threaten the Almighty. So in Eastern legend Nimrod was supposed to have done, and in Greek legend the giants. And strengtheneth himself against the Almighty; rather, behaveth himself proudly. See the Revised Version, and compare Schultens, who renders the Hebrew יתגבּר, by "ferocius et insolentius se gessit."

Job 15:26
He runneth upon him, even on his neck; rather, with his neck. It is not God who runneth upon the wicked man, as our translators seem to have supposed, but the wicked man who rushes furiously against God. Like an infuriated bull, he makes his charge with his neck, i.e. with head lowered and neck stiffened, thinking to carry all before him. Upon the thick bosses of his bucklers; rather, with the thick bosses of his shield' The metaphor of the bull is dropped, and God's enemy represented as charging him like a warrior, with the shield-arm outstretched, and the heavy bosses of the shield pressing him down.

Job 15:27
Because he covereth his face with his fatness. The ground and origin of the wicked man's audacity is his luxurious and intemperate living. In the days of his prosperity he pampered his body, freely indulged all his carnal appetites, and gave himself up to gluttony and gourmandism. This depraved his moral nature, separated between him and God, and finally produced in him the insolence and presumption described in Job 15:25, Job 15:26 And maketh collops of fat on his flanks. The same idea, only very slightly varied, as so often in the second member of a verse.

Job 15:28
And he dwelleth in desolate cities. Blot only was he sensual and gluttenous, but he was covetous and rapacious also. He dwelt in cities which his hand had desolated—in houses which no man inhabiteth—since he had driven their owners from them—and which were ready to become heaps, i.e. were in a ruinous condition.

Job 15:29
He shall not be rich; i.e. he shall not increase, or maintain, his riches. Neither shall his substance continue, His riches shall make themselves wings, and take their departure. Neither shall he prolong the perfection thereof upon the earth; rather, neither shall their possessions be extended upon the earth. (So Rosenmuller, Professor Lee, and Renan.) The transition from the singular to the plural is not unusual, when it is a class, and not an individual, that is really spoken of.

Job 15:30
He shall not depart out of darkness (comp. Job 15:23, where the wicked man is threatened with "a day of darkness"). When the darkness once falls, it shall continue; there shall be no escaping out of it The flame shall dry up his branches; rather, a flame. The "flame" intended seems to be the wrath of God. ' And by the breath of his mouth; i.e. "of God's mouth" (comp. Job 4:9). Shall he go away; or, pass away; i.e. disappear, be consumed, perish.

Job 15:31
Let not him that is deceived trust in vanity; rather, let him not trust in vanity (or, in falsehood)' deceiving himself (see the Revised Version). All the supports and stays of the wicked are vanity—unsubstantial, futile, utterly vain and useless. It is only a man who "deceives himself" that can trust in them. For vanity shall be his recompense. Such as do so trust gain nothing by it; they sow vanity and reap vanity.

Job 15:32
It shall be accomplished before his time. "It [i.e. the recompense] shall be accomplished [or, 'paid in full '] before its time [i.e. before payment is due]." A vague threat, probably intended to signify that death will come upon the wicked man prematurely, before he has lived out halt the days of his natural life. And his branch shall not be green; i.e. he shall wither and fade, like a tree not planted by the waterside (Psalms 1:3).

Job 15:33
He shall shake off his unripe grape as the vine. Blight and untimely cold cause the vine to drop its grapes before they are mature. So the wicked man will be deprived, one by one, of his possessions. And shall cast off his flower as the olive. The olive often sheds its blossoms in vast numbers. "In spring," says Canon Tristram, "one may see the bloom, on the slightest breath of wind, shed like snowflakes, and perishing by millions". According to some commentators, this happens regularly in alternate years.

Job 15:34
For the congregation of hypocrites shall be desolate; or, shall be sterile' or barren' like the vine and olive of the preceding verse. The entire company of the wicked shall suffer this punishment. And fire shall consume the tabernacles of bribery. God's lightning shall fall from heaven, and burn up the tents (i.e. the habitations) of those who take bribes to pervert justice. It is suggested that Eliphaz intends to accuse Job of the two secret sins of hypocrisy and corruption.

Job 15:35
They conceive mischief, and bring forth vanity; rather, as in the margin, iniquity. And their belly prepareth deceit. Internally, i.e. in their inner nature—in their heart, as we should any—they make ready deceits. "The viscera," as Professor Lee observes, "are often made by the Hebrews the seat of thought."

HOMILETICS
Job 15:1-16
Eliphaz to Job: Resumption of the second controversy: 1. An overwhelming indictment.

I. OLD ACCUSATIONS REPEATED.

1. Unprofitable talk. The replies given by Job in the preceding colloquy Eliphaz characterizes as

2. Manifest impiety. Eliphaz had already (Job 4:6) insinuated that Job was devoid of true religion; here he regards the insinuation as substantiated by the conduct of Job himself in three particulars.

3. Astounding presumption. Stung by Job's ridicule of himself and his colleagues (Job 12:2), and forgetful that "a soft answer turneth away wrath," while "grievous words stir up anger' (Proverbs 15:1) Eliphaz retorts, with a keen-edged irony scarcely second to Job's, that no doubt Job was a wise man, a very wise man, in fact the only wise man, since

4. Contemptuous indifference.
5. Passionate rebellion. Job allowed his feelings to get the better of his understanding—his passion to overwhelm his judgment. It is the part of wisdom and the work of grace to restrain angry emotions (Proverbs 29:8; Ephesians 4:26). Uncontrolled excitement leads to sin (Proverbs 29:22). It had hurried Job into vehement expressions against God, which seemed to show an embittered and hostile spirit in

II. OLD THEOLOGY RESTATED. The crowning sin of Job, in the estimation of Eliphaz, was his persistent attempts at self-justification. As if to give this tremendous heresy its final quietus, the solemn Arabian seer once more advances the humbling doctrine of man's universal depravity, which he establishes from a fourfold consideration.

1. Man's constitutional frailty. Man is essentially a frail and diseased creature, enosh (verse 14); and, although physical weakness is not the same thing as moral pollution, yet the former is inconceivable except as the result of the latter.

2. Man's depraved origin. Mortal man is descended from fallen woman, and, as a consequence, inherits her depravity. So Job admitted (Job 14:2), David bewailed (Psalms 51:5), and Christ taught (John 3:6). To this law human history knows of only one exception. Christ, though the Seed of the woman, was untainted by hereditary corruption. Holy in his birth (Luke 1:35), he continued throughout life "holy, harmless, undefiled, and separate from sinners" (Hebrews 7:26). The moral purity of Jesus was indispensable to his mediator-ship (Hebrews 7:27).

3. Man's inferiority to the angels. Man occupies a lower place in the universe than the angels who inhabit heaven (verse 15). Yet even these bright intelligences appear tarnished in God's sight. How much less, then, can a claim of moral parity be made good for man? If God's hell, less, the standard of all creature excellence, is so absolute that even the heavens with their holy inhabitants are not pure in his sight (verse 15), it is sheer folly to expect that man can establish his moral cleanness before the eyes of the Omniscient One (cf. Job 4:17, Job 4:18, homiletics). On the contrary, man must be entirely abominable in the estimation of a holy God, because wholly corrupt (verse 16), sin being that abominable thing which God hates (Jeremiah 44:4), and which renders everything it infects hateful, because of changing its nature, and making sour, putrid, corrupt, disorganized, what God had at first pronounced fair, orderly, and very good.

4. Man's habitual practice. This the culminating proof of man's total and universal depravity. Wherever man exists he is found to drink up iniquity like water; i.e. to commit sin as regularly, eagerly, abundantly, easily, naturally, as the ox or the horse drinks up water.

Learn:

1. Men often fail to see in themselves the faults they condemn in others,

2. The faculty of speech was given to every man to profit withal.

3. The tongue is badly used when it is employed to either afflict saints or encourage sinners.

4. "The fear of the Lord is the beginning of wisdom."

5. Prayer is one of the natural instincts of the human heart.

6. A man's creed is commonly an index to his character.

7. The man who condemns himself need not wonder if he be condemned by others.

8. The older a man grows the wiser should he become.

9. Divine consolation may be, but is not always, administered by man.

10. "Better is he that ruleth his spirit than he that taketh a city."

11. The month should never be allowed to go wit. hoot a bridle.

12. The doctrine of man's depravity is very old.

Job 15:4
Restraining prayer.

Of the reasons leading men to either neglect or discontinue the exercise of prayer, these will be found to be the chief.

I. THERE IS NO GOD TO PRAY TO. This the reason of the atheist. But the existence of a supreme First Cause, possessed of intelligence and moral character, is to faith assured by:

1. The intuitions of the human mind, which may sometimes attempt to argue itself out of, but never needs to reason itself into, the belief in a Divine Being.

2. The witness of the creatures, which, by countless instances of special contrivance and design, attest the eternal power and Godhead of their Artificer (Romans 1:20).

3. The intimations of Scripture, which never demonstrate, but always assume, that a God exists, and man knows it. Hence, since there is a Supreme Being, the folly, as well as sin, of withholding from him that tribute of devotion which is his due.

II. THERE IS NO EFFICACY IN PRAYER. The usual objections to the possibility of prayer may be here stated, such as that the whole universe having been placed under the dominion of fixed and invariable law, there can, properly speaking, be no room for the exercise of prayer; that the Bible itself, by representing all things as coming to pass in accordance with a prearranged plan, seems expressly to exclude the idea of prayer; that the multiplicity and even contradictoriness of human interests is so great as to reduce the whole business of praying to an absurdity; and that, as no one pretends to be able to dispense with his own labours even while he prays, it seems hard to know precisely wherein lies the special virtue of devotion. Without replying to these seriatim in this place, it may suffice to observe:

1. The exact import of the assertion that there is no efficacy in prayer, which is that the individual so asserting has been able to place himself precisely where God stands in relation to the universe, to make a survey of the entire compass of created things, to sound the unfathomable depths of the Divine resources, and, as the result of his examination, to announce that prayer cannot be answered; in other words, such a confident dogmatist arrogates to himself the attributes of God.

2. The complete worthlessness of the assertion when set against the testimony of the human consciousness, especially when supported by the evidence of incontrovertible fact that prayer can be, and has been, answered.

III. THE ABSENCE OF A FELT NEED OF PRAYER. This is the reason of the worldling. The things he regards as constituting the summum bonum of existence—wealth, pleasure, fame, power, and such like—seem to belong to a sphere that is not much affected by prayer; while, having never experienced any desire for those spiritual realities comprehended in the gospel, blessing of salvation, viz. the pardon of sin, the renovation of the heart, the spirit of adoption, and so on, he has never deemed it necessary to trouble the King of heaven with supplications for their bestowal. But

IV. THE LACK OF ANSWERS TO PRAYERS. This is the reason of the faithless Christian. And it is undoubtedly hard for a soul to keep on praying when to all appearance the ear of God is deaf. But in such circumstances the petitioner should consider

V. THE WANT OF ANY TRUE RELISH IN PRAYER. This is the reason of the spiritually declining saint. Now

VI. THE INDULGENCE OF KNOWN SIN. This is the reason of the conscious backslider. Nothing so effectually extinguishes the altar-fire of a spiritual devotion as the practice of secret sin.

Job 15:17-35
Eliphaz to Job: 2. More wisdom from the ancients.

I. THE EXCELLENCE OF THIS WISDOM.

1. Old; i.e. derived from a remote antiquity. The traditionary lore about to he cited by Eliphaz had been manufactured by primeval sages, from whom it had been carefully transmittal to the "wise men" who had told it to Eliphaz. The "fathers," "unto whom alone the earth was given," and "among whom no stranger passed," were either patriarchal descendants of Noah prior to the time of Peleg, when the earth was divided (Genesis 10:25), or the early progenitors of the Arabian races.

2. Pure; i.e. unmixed with foreign elements. Whether the ancients were pre-Pelegites or post-, the fact to which Eliphaz calls attention remains unaltered. "Purity of race was from the earliest times considered by the sons of the East as the sign of highest nobility" (Delitzsch). That this isolation of the Arabian fathers would tend to preserve the current of primitive tradition pure and unalloyed, and might even favour the healthy development of independent views, "derived from their own experience and undisturbed by foreign influence," can scarcely be questioned, it would seem also as if in the world's infancy other methods of conserving Divine truth were impracticable. At least Israel was separated from the other nations of the earth in order to serve as a depositary for the gospel promise in order to preserve it till the fulness of the times. Hence she was forbidden to make marriage or other alliances with the nations around for fear of learning their ways. But now the truth of God, under the Christian dispensation, has been revealed with such clearness and fulness of illumination, that it does nor require to be hedged about by safeguards of race, nationality, etc.; though it is still true Christian people that "evil communications corrupt good manners" (1 Corinthians 15:33). 

3. Certain; i.e. verified by experience. In the preceding colloquy Eliphaz had treated Job to wisdom he had learnt in ecstatic vision (Job 4:12); here he lays before him the results of observation through the ordinary channels of information. He does not claim for his approaching utterances the high authority of messages from the spirit-world; still, he guarantees their veracity on the double testimony of eye and ear. What the wise men had reported to his sense of hearing he had taken care to verify by the organ of seeing; so that practically he seems to say, "In the mouth of two witnesses is every word established."

II. THE PURPORT OF THIS WISDOM. Briefly, it is the dogma that a moral order exists in the world, that good always comes to the good, and in particular that evil never fails to overtake the evil.

1. The wicked man's doom. Painted in lurid colours, as consisting mainly in two things.

(a) Self-inflicted. "The wicked man writhes or torments himself" (verse 20). Conscience always is its own avenger. Gagged for a season, it eventually speaks out with greater power because of previous repression. "No man ever offended his own conscience, but first or last it was revenged upon him for it" (South).

(b) Excruciatingly painful, like the pains of parturition. "Conscience is a thousand swords" ('King Richard III.,' act 5. sc. 2). "Methought a legion of foul fiends environed me" (ibid; act 1. sc. 4). "The mind that broods o'er guilty woes is like the scorpion girt by fire" (Byron 'Giaour').

(c) Never ceasing; the anguish of the stricken wretch continuing "all his days." Except in rare instances, this part of Eliphaz's description can scarcely be regarded as literally correct. Yet it teaches that, from one end of life to the other, the wicked man enjoys no security against his guilty fears, which may spring forth upon him at any moment, the exact instant when they shall do so being hidden from his view (verse 20).

(d) Horribly terrifying; filling him with dismal forebodings of evil. The sound of approaching calamity ever ringing in his ears (verse 21), every footfall appears to be that of a destroyer: "How is't with me, when every noise appals me?" ('Macbeth,' act 2. sc. 2); and "The wicked flee when no man pursueth" (Proverbs 28:1). His imagination suggests, even in the midst of prosperity, that the devastator is upon him (verse 21), that every one who finds him shall slay him (Genesis 4:14), that his destruction will be sudden and complete—a fate reserved for unbelievers in the great day of the Lord (1 Thessalonians 5:3). His guilty conscience peopling the dark with assassins causes him to live in constant terror of the sword (verse 22)—"Thus conscience does make cowards of us all" ('Hamlet,' act 3. sc. 1). His feeble spirit agonized by fears of starvation even in the midst of abundance (verse 23), roams abroad in search of bread, saying, "Where is it?" and he becomes a fugitive and a vagabond on the earth, like another Cain (Genesis 4:12), and like wicked men generally whose evil hearts are restless as the troubled sea (Isaiah 57:20). His crowding fears of impending calamity so unman him that when trouble and anguish gather round like royal armies prepared for battle, they paralyze him with dread, and render resistance or escape impossible (verse 24).

2. The wicked man's crime.
III. THE APPLICATION OF THIS WISDOM.

1. A wicked insinuation. "Let not him that is deceived" (verse 31), i.e. Job. Eliphaz charges Job with a false confidence in his own integrity. Though not true of Job, it is certain that of many it is not false. Hence the propriety of self-examination as to the grounds on which our assurance rests. If it rest on the Spirit's witness to our faith in Christ, it is good and will never disappoint our expectations; if it is based on any of those "vanities" alluded to by Eliphaz, it is false, and will eventually overwhelm us in despair.

2. An excellent admonition. "Let him not trust in vanity." Everything outside of God and his favour, on which a human soul grounds its confidence of safety, or in which it thinks to find happiness, is vanity—moral excellence, evangelical fervour, general philanthropy, intellectual power, social position, commercial credit, political influence, no less than successful wickedness and unchecked antagonism to God. Yet the human heart is insanely prone to clasp these to its bosom, saying, "Be thou my confidence," instead of trusting in the living God. But to do so is the merest self-deception. For none of these things, nor all of them, can satisfy a human soul. Only God can so occupy the heart as to fill it with happiness and render it secure. God alone is the saint's portion and trust.

3. A fearful prediction. "Vanity," probably in the sense of calamity, "shall be his recompense" (verse 31). And this reward, for which the self-deceived man toils, shall be paid:

Learn:

1. That the true Divider of countries to nations and of lands to individuals is God. A man can receive nothing except it be given him from above.

2. That if the intercourse of peoples and tribes with one another be productive of good, it is by no means unattended with danger. Sinful practices and opinions are more easily adopted than their opposites.

3. That the way of transgressors is commonly as hard to themselves as to their victims. "Evil pursueth sinners."

4. That the fiercest enemy a soul has to encounter is an awakened conscience. It is hard to contend against a foe through whose face God looks.

5. That the biggest coward upon earth is a bragging tyrant who oppresses the weak. Man's moral strength rises in proportion to the meekness with which he can endure, not the cruelty with which he can inflict, wrong.

6. That the man who thinks to conquer God in battle is a fool. The way to victory with God is by faith and prayer, humility and submission.

7. That a fat body may become the grave of a lean soul. The man that would have a prosperous and luxuriant soul must keep the body under.

8. That the best-deceived man on earth is he who trusts in earthly vanities. If he who trusts in his own heart is a fool, what must he be who trusts in unsubstantial nothingness?

9. That wicked men's families are often ruined by their parents. A father should lead his child to heaven by holy deeds, not point him the way to hell by transgression.

10. That the ultimate perdition of ungodly men is sure. "It is a fearful thing to fall into the hands of the living God."

HOMILIES BY E. JOHNSON
Job 15:1-19
Perversity and impenitence rebuked.

In the next six chapters the controversy between Job and his friends takes a new and embittered turn. They muster their forces to put down the daring speaker, who as they deem has challenged the justice of God. They seek to humiliate him as a late-born, itinerant, and passionate man, who has incurred fresh guilt by his impious questionings and blasphemies. Eliphaz gives a terrible representation of the general truth that the wicked man, living for himself alone, must ever be exposed to torment, and his property and condition must ever be insecure, leaving Job to apply all this to himself. In the war of words the hope of reconciliation and mutual understanding is further and further banished. The present chapter (xv.) falls into two divisions: the first containing argument; the second the authoritative utterance of wisdom (verses 2-19, 20-35).

I. ARGUMENT: INTRODUCTION. (Verses 2-6.) Eliphaz, as the oldest and most experienced of the friends, seeks to abash and humiliate Job by raising doubts of his sense and wisdom.

1. The characteristics of unwisdom are indulgence in windy words—in "words from the paunch," the seat of wild and ungovernable passion, as constructed with words that are uttered from the heart (Job 8:10), and are those of experience, sense, and truth; in words that are useless because there are no corresponding deeds. Here is a good test of the value of speech—Has it any tendency to bear fruit in deeds? can it be followed up and expressed in deeds or no? Those words are vain on which we dare not set the stamp and seal of action.

2. Proofs of guilt. These wild speeches are not only idle, but worse, mischievous. The tongue is a powerful agent, either of good or evil. It builds up those who listen in faith and goodness, or loosens the root of piety in the soul. Further, the tongue may be used as the weapon of the crafty—a disingenuous means of defence. And does not this show that Job is utterly corrupt; that, like an unprincipled scoundrel, he would attempt to clear himself by throwing blame on others?

II. HUMILIATING CENSURES. (Verses 7-13.)

1. Ironical rebuke of his assumption Is he the first-born man—older than the hills? Does he stand at the head of mankind, and, therefore, know better than all his fellows? So Ezekiel satirizes the King of Tyre, "Thou stalest up the sum, full of wisdom, and perfect in beauty" (Ezekiel 28:12). The Hindus have a proverb used in the same sense, "Yea, indeed, he is the first man; no wonder that he is so wise." The great Greek sage, on the other hand, being declared the wisest of men, interpreted the oracle as meaning that h-e alone of men knew that he was ignorant. It is better to place one's self on a level with the meanest and the most ignorant than to assume superiority in matters about which all men may reasonably think themselves equally well informed.

2. Expostulation against a bitter temper. It is a temper that will not soften at the word of comfort, as the rock will not melt in the sun. Eliphaz thinks that all his good instruction and consolation have been lavished in vain upon this obdurate heart. The "refusing to be comforted," the obstinate nourishing of grief, is a temper that must be changed, otherwise the mental view cannot become clear and calm. Other signs of temper are pride; the heart carried away by its passionate egotism; the gleaming or rolling eyes (verse 12), and the unbridled wildness of the tongue. These symptoms prove a disease, and that disease is self-will.

III. THE RIGHT OF COMPLAINT AGAINST GOD DENIED. (Verses 14-16.) Here the speaker repeats himself, for he has nothing more deeply impressed upon his own mind than the folly and impatience of complaints from infirm man against the supreme and all-holy One (comp. Job 4:17—5:7).

1. The hereditary taint in man (verse 14). 

2. The relative impurity of heavenly beings in the sight of God. 

3. Man's choice of sin (this is especially emphatic here).

All these considerations show the impiety of daring to question any action of God. Man has a thirst for sin (verse 16): shall such a creature, from the edge of its muddy pool, lift itself presumingly against Heaven?

IV. DEMAND FOR ATTENTION TO INSTRUCTION. (Verses 17-19.) In this short preface the wisdom of the speaker is described as

coming from a time when foreign opinions and foreign manners had not corrupted the simplicity of ancient truth.—J.

Job 15:20-35
Warnings from the wisdom of experience.

I. THE TERRIBLE TORMENTS OF THE WICKED. (Job 15:20-24.)

1. Lifelong pain. Notwithstanding all appearances of ease and prosperity, the bad man only suffers. The sword seems ever suspended above the tyrant's head. The serpent is ever busy with the tooth of remorse at his heart.

2. Dread fancies throng through every sound into his imagination; he is ever in terror of some sudden doom. He sees a darkness coming upon him from which there is no possibility of escape. In the glance of dread fancy he sees himself already singled out for the fatal sword-stroke. The gaunt shape of famine seems to haunt his steps; from his soft couch and splendid table he looks out into a dark scene, and realizes it as present; he is overcome by anguish and trouble, as a king is borne down amidst the turmoil of battle. Thus conscience makes the guilty man a coward, and the "native hue of resolution is sicklied o'er with the pale cast of thought." "A guilty conscience! I ask no other hell."

II. THE CAUSE OF HIS SUFFERINGS. (Job 15:25-28.)

1. Rebellion against God. This is presented under the powerful figure of a warrior, rushing against his foe, on the field, in headstrong fury. Self-will, leading to contempt of the moral order of God, and this to violent resistance to all moral restraint; here is the genesis and development of sin. See the history of Pharaoh.

2. His selfish life. He lives in luxury, pampering his body till he becomes a gross mass of flesh, full of carnal appetite. In his unsocial ambition and greed he has laid waste flourishing cities rich in men, that he may abide in them alone, as if he could not find place enough for the dwelling of his body, and preferred to live alone amidst wide desolation, rather than peacefully among a multitude of the happy. So in Isaiah 5:8, "Woe to them that join house to house, that lay field to field, till there be no place, that they may be placed alone in the midst of the earth!" "He enlargeth his desire as hell, and is as death, and cannot be satisfied, but gathereth unto him all nations, and heapeth unto him all people" (Habakkuk 2:5). "He builds a town with blood, and lays its foundations in iniquity "(Habakkuk 2:12). The picture is one of grasping, insatiable greed and covetousness, which shut a man out from the sympathy of his fellows. Some, however, take Isaiah 5:28 as referring further to an act of disobedience in fixing his dwelling among ruins, cursed by God and forbidden to future habitation.

III. THE INSTABILITY OF THE WICKED. (Isaiah 5:29 -33.) His hopes are disappointed, riches elude him, his accumulations melt away. Unlike the heavy harvest of the waving corn, he is rather like the tree whose roots do not sink deeply into the earth (Isaiah 5:29), so that every outward misfortune becomes in extreme source of danger—all his blossoms and fruits are cast away before the time of gathering! Then, again, the figure of darkness returns, which he only escapes, to fall into the glowing breath of God's anger, which blasts everything that is green and fair in his prospects.

IV. THE VANITY AND FOLLY OF THE WICKED. (Verses 34, 35.) He begins by trusting in vanity, in what is baseless, such as all absence of moral principle; and vanity, according to the moral constitution of the world, must be the end of his schemes. The time of ripeness and harvest must be that of destruction; or like the blossoms of the olive in certain years, which fall off without fruit being formed, his plans never come to maturity. The "brood" of the wicked man is unfruitful; the fire devours his tent. Or like the woman who has falsely conceived, and remains long in deception, but at last perceives with grief the nothingness of her hopes, so with the wicked man (comp. Is. Isaiah 7:14-17; Isaiah 33:11).

LESSONS.

1. Goodness alone has substance, vitality, endurance, fruitfulness.

2. Evil is emptiness; it carries with it self-delusion; its end is disappointment and failure.—J.

HOMILIES BY R. GREEN
Job 15:2, Job 15:3
The wise man speaketh wisdom.

There is a fitness of things, and wisdom becomes the wise man—the man who is either truly wise or who would presume to be wise. Let his words testify to the justness of his profession. Consider—

I. THE INCONGRUITY OF WORDS OF FOLLY PROCEEDING FROM THE LIPS OF THE WISE. All may reasonably hope that he who is tutored with knowledge, and who has accustomed himself to direct his knowledge to good ends, will speak only words of truth and soberness—words trustworthy and useful. For one known to be wise, or professing to be wise, to use words of foolishness is an utter incongruity. The speech is the expression of the soul. Out of the heart the mouth speaketh. The world has need of wisdom—need of its salt—to save it from the corruptions of error and folly. "Should a wise man utter vain knowledge?" It is inconsistent; it is misleading; it is destructive.

II. THE PRECIOUSNESS OF THE WORDS OF HIM WHO TRULY SPEAKETH WISDOM. To assume the position of the teacher, to dare to guide the ignorant, to set up one's self as a ruler in the world of thought, is to assume a position of the highest possible importance. Knowingly or unknowingly, the world is led by the words of its teachers, good or bad. The souls of men are in the hands of the teacher. His words lead to life or death. The bulk of men are ignorant and timid, and therefore under the control of the stronger minds. The world's sad history proves that men, like a flock of sheep, may be led into any path by their teachers. The dry and arid sands will not keep the feet of the sheep from following their leader and shepherd, nor will the rugged and stony ground. The world is led by the ears. How precious, then, to the world are words of true wisdom! Truly the feet of him who publisheth peace, and bringeth good tidings, are beautiful. The world is more indebted to its teachers of wisdom than to its chieftains in valour. Error binds men in chains; but words of wisdom, which are words of truth, set them free.

III. THE TRULY WISE MAN IS HE WHO DOTH NOT "REASON WITH UNPROFITABLE TALK," AND WITH WHOSE SPEECHES IT CANNOT BE SAID, "HE CAN DO NO GOOD." He is truly wise who, with words which he has good reason to believe are wise words, seeks to lead the world in paths of safety—paths of light, joy, and blessing. Let the man be judged by his words, and by his words condemned before the universal bar. Let the world cast its uttermost condemnations on him who by false words leads the unsuspecting fool into the path of peril; but let the world gather its garlands for him who with wise words proves himself to be wise, and leads the feet of men into the way of life. To be able to do good by speech is a great endowment; to be faithful in the use of right speech is to be truly wise, and a wise word is a word of life.—R.G.

Job 15:14-16
Human sinfuless.

Eliphaz accuses Job of his attempt to justify himself, and speaks with great apparent acerbity of spirit. His words are cutting and cruel. He secretly declares Job to be sinful in proportion to his sufferings. He branches into generalities, and affirms the general human sinfulness with the quiet accusation, "All men are sinful; therefore thou art. Sorrow is the punishment of the wicked; therefore thy suffering is proof of thy guilt." Eliphaz's view is imperfect, and needs to be supplemented. Job, in his struggling, cries aloud for that supplement. It is found only in the assurance of the future, and in the fact that, with the future in view, it pleases the Almighty to discipline and prepare men for it. Suffering is seen to be a method of that discipline. Of human sinfulness it is affirmed—

I. IT IS AN INHERENT CONDITION OF HUMAN LIFE. "What is man, that he should be clean? and he that is born of a woman, that he should be righteous?" as though he had said, "It is of the nature of man to be unclean." "That which is born of the flesh is flesh." The human nature derived from the imperfect and unholy is necessarily unholy and imperfect. Evidences of this may be seen in the general observed depravity of man; in the necessity for very powerful influences to check sinfulness; in the constant recognition of the Fall in Holy Scripture; in the difficulty with which even good men preserve their goodness; and in the sad examples of deep degradation in all lands.

II. THIS SINFULNESS IS MOST APPARENT TO THE DIVINE JUDGMENT. Men are not always alive to their own sinfulness. Not apprehending righteousness, they have not an accurate standard by which to judge themselves. But in the Divine view the very angels, who are superior to men, are not pure: "The heavens are not clean in his sight."

III. THIS SINFULNESS EXHIBITS ITSELF IN GREAT IMPURITY OF LIFE AND SPIRIT. Happily there are many exceptions, and we live in brighter, better times than did Job; yet how truly is it still to be said, "How much more abominable and filthy is man!"

IV. THIS SINFULNESS IS ESPECIALLY SHOWN IN AN ACTIVE PREFERENCE OF EVIL BEFORE GOOD. He "drinketh iniquity like water." Eliphaz has been led from general views to single out the sad cases which all may observe, and which bear such painful testimony, that if human life be not checked in its natural tendencies, it degenerates to the worst conditions of evil.

Therefore:

1. Life to be guarded with great care, lest degenerating influences exert destructive power over it.

2. The most potent corrections to be sought; the need of regeneration.

3. The instruction, grace, and sanctification of the Spirit of God to be thankfully received and most carefully cherished.—R.G.

Job 15:20-30
The consequences of evil-doing.

It is impossible that wrong-doing should go wholly unpunished, for were there no positive penal inflictions, the mere natural consequences of wrong-doing would bring inevitable penalties. The words in these verses refer to the present natural consequences of wrong-doing, not to the final penal inflictions which must follow. The evils which the practice of wickedness tends to bring upon the head of the evil-doer, though many may escape, are thus stated.

I. HE ENDURES PAIN ALL HIS DAYS. The reference is probably to inward sufferings, and the anxieties which a course of wrong must cause. But the physical pains are also great. Perhaps most physical pain is the consequence of wrong-doing. Keeping the righteous Law of God by man would free the human life from suffering as truly as it frees the life of the beast or the bird. Broken law, known or unknown, must, in the disturbance it brings, cause pain.

II. Another source of punishment to the evil-doer is in THE CONDEMNATIONS OF CONSCIENCE WHICH HE INCURS. The seat of all true judgment is the conscience. It is the sum of all the soul's powers—the great tribunal before which all actions are brought. There the verdict is passed; there the penalty imposed—"a dreadful sound is in his ears." If the conscience be indurated, the life is so much the more degraded and the punishment the greater.

III. The wicked man suffers in THE FEARS WHICH HE EXPERIENCES. "He knoweth that the day of darkness is ready at his hand." A dark day awaits him, and he knows it. He carries his fear with him wherever he goes. Judgment has been passed upon his evil-doing by his own conscience—by himself. The penalty has been awarded, and he goes about expecting its infliction. The fear of punishment hangs over his head.

IV. ALL THIS DEEPENS INTO A DARK DREAD BY WHICH HE IS HAUNTED. His spirit has no rest. "Trouble and anguish make him afraid.'' They wage war against him and despoil him. They "prevail against him, as a king ready to the battle."

V. Further evils follow in HIS OUTWARD CIRCUMSTANCES.

1. His dwelling shall be desolate (Job 15:28).

2. His riches fade away. He holds everything by an uncertain tenure.

3. He shall dwell in gloom. "He shall not depart out of darkness."

4. He finally perishes by the breath of God. "By the breath of his mouth shall he go away." This is the portion of the man who "stretcheth out his hand against God." The assured Christian hope is bright, clear, comforting. It changes "the night into day;" it makes the darkness short, because of light; the "grave" is exchanged for the "house" on high; "corruption" puts on incorruption; "the bars of the pit" are burst; and the resting "together in the dust" passes into the "rest in him."—R.G.

HOMILIES BY W.F. ADENEY
Job 15:4
Restraining prayer.

Eliphaz thinks that Job's wild words are a reproach to religion, and that the effect of them will be to undermine faith and discourage prayer. His is a common alarm of short-sighted, cautious people who think it safest to suppress doubt, and to whom the hasty utterances of a disturbed mind are most dreadful, although the fact is that the cold repetition of narrow and erroneous dogmas is far more hurt[hi to the cause of spiritual religion.

I. THE EVIL OF RESTRAINING PRAYER. However it may be brought about, there cannot be two opinions of the evil of this course of action. It may be said that we need not pray because God knows what we require without our telling him—knows it even better than we know it ourselves. The answer to this excuse or difficulty is that the object of prayer is not to add to God's information, but to commit our needs to him.

1. We lose what God gives in response to prayer. He expects us to entrust ourselves to him. He has bidden us seek his face (Psalms 27:8). Christ has told us to ask, that we may receive (John 16:24). St. James explains that we "have not" sometimes just "because we ask not" (James 4:2).

2. We miss the spiritual blessedness of prayer. The chief good of prayer is not in the gifts it calls down from heaven, but in the very exercise itself. It is a greater blessing than any of the things that it is the means of bringing to us. To be in communion with God is better than to receive any favours from God.

"Prayer is the Christian's vital breath."

Restraining prayer is the soul holding its breath. This must end in death. Even when it is not complete, the stifling of the spiritual activities must result.

II. THE CAUSES OF RESTRAINING PRAYER.

1. Whatever leads to unbelief. This was Eliphaz's thought, though he misapplied it, for he imagined that Job's extravagant utterances would discourage men's faith in religion and in the efficacy of prayer. But the truth is that the dreary formalism, the dismal orthodoxy which clung to antiquity and ignored spiritual instincts, the harsh uncharitableness that killed the spirit of religion while defending the name of it, were the greater hindrances to faith. When faith is thus hindered prayer freezes on our lips.

2. Worldly living. Some men are too busy to find time for prayer. But Luther is repotted to have said he had so much to do that he could not afford less than four hours a day for prayer, regarding prayer as the secret of strength for work. It is possible to be much in prayer, however, without giving a long time to acts of devotion; for prayer is inward and spiritual. It is not the occupation of one's time, but the ensnaring of one's heart with worldly things, that restrains prayer.

3. Sin. The penitent sinner may and will pray, casting himself on the mercy of God. Christ's model of the prayer that is acceptable to God is the cry of the penitent, "God, be merciful to me a sinner." But sin harboured and loved completely crushes the spirit of prayer. No man can really pray who will not renounce his sin. Of course, it is possible to cry out selfishly for some gift from God. But the real prayer, which is communion with God, must be repressed and restrained by sin, because sin is separation from God.—W.F.A.

Job 15:6
A man condemned by his own mouth.

These words have a singular and quite unintentional application as they proceed from one of Job's comforters. Eliphaz means them for his victim, but they rebound on their author. The three friends afford striking instances of men condemned by their own mouths. As we read their pretentious and unsympathetic sentences, we cannot but also read between the lines the self-condemnation of the speakers. The only safe way to use so dangerous a weapon as that which Eliphaz here employs is to turn it against ourselves. Let us each inquire how we may be condemned by our own mouths.

I. BY CONFESSION.

1. The duty. This is the most obvious and direct method of self-condemnation, and it is the most honourable. It is shameful to sin, but it is more shameful to deny our guilt and try to hush up our evil-doing. There is something manly in daring to own one's own wrong deeds. It would be better if we could do it more among men, confessing our faults one to another (James 5:16). It is absolutely necessary that we should do it to God. Confession is the first condition of forgiveness.

2. The difficulty. Now, this confession is by no means so easy as it appears before we have attempted it for ourselves. Not only is there pride to be overcome and the fear of obloquy to be mastered, but the subtle self-deceit of the heart must be conquered. For we are always tempted to plead excuses and extenuating circumstances. Yet no confession is worth anything that keeps hack part of the guilt. Confession must be frank, unreserved, whole-hearted, or it will run into hypocrisy. It is better not to confess our sins at all than to try to make them appear in a good light. The true attitude of penitence is one of utter self-abandonment, one of profound self-abasement.

II. BY ACCUSING OTHERS. Thus Eliphaz thought Job condemned himself by trying to bring a charge against God, and at the same time Eliphaz succeeded m condemning himself by accusing Job. The beam is never so visible in our own eye as when we are attempting to remove the mote from our brother's eye. A censorious spirit brings a person into odious notoriety and invites criticism. He should be well able to stand a searching cross-examination who enters the witness-box against his neighbour. But further, the very spirit of censoriousness is evil, and the exhibition of such a spirit is self-condemnatory. While we condemn our brother for unorthodoxy, our very spirit and action condemn us for want of charity—a much greater fault.

III. BY ALL OUR SPEAKING. "Out of the abundance of the heart the mouth speaketh." We cannot be long with a person without some of his true character revealing itself. Men are not such inscrutable enigmas as they flatter themselves with being. The general conversation must reflect the normal tone of the life. Particular deeds of wickedness may be hidden in impenetrable silence, but the evil heart from which they spring cannot be thus hidden. Therefore we are to be judged by every idle word (Matthew 12:36)—not because careless speech is a great sin, but because our unreflecting language reveals our true selves. It is the straw that shows the set of the current.—W.F.A.

Job 15:11
Unappreciated consolations.

Eliphaz is disappointed at the failure of the consolations which he and his two friends intended for the mitigation of Job's sorrows. He coolly assumes that these consolations are from God, and that Job despises their Divine worth. So he asks—Are the consolations of God small things to Job, and the gentle words in which they are conveyed but little appreciated? Let us see how it comes about that consolations are not appreciated. The fault may lie with the consoler or with the sufferer.

I. WHEN THE FAULT IS WITH THE CONSOLER. It is very difficult to offer true consolation. Too often we only chafe the sore which we would soothe, and hurt when we think to heal. Where is the cause of failure?

1. A false assumption. Eliphaz assumes that he and his friends have been bringing to Job the consolations of God, whereas they have been doing nothing of the kind. Their hard doctrine of exact, temporary retribution is not true, and it could not have come from God. Truth is the first requisite in all speech and counsel. It is a common error to confound man's notions with God's truth. Very often the protest which we take to be a rejection of the gospel is only urged against our unworthy presentation of it. The failure of people to receive the truth of Christ is frequently due to the ugly and odious ideas of man with which that truth is confused.

2. A mistaken judgment. Job could not accept the well-meant consolations of the three friends because they implied that he was a great sinner, and called him to repent of what he knew he should not have been credited with doing. The injustice of the charge soured the consolation, and its balm was turned to bitterness. We must learn to understand men if we would help and comfort them.

3. An unsympathetic method. The three friends did not appreciate Job's sufferings; therefore he could not appreciate their consolations. Sympathy is the most essential ingredient of comforting influences. Until we can feel with the sufferer, all our attempts to aid him will be but bungling failures. The Divine Spirit is the great Comforter, because he enters our hearts and lives with intelligence and sympathy. 

II. WHEN THE FAULT IS WITH THE SUFFERER.

1. Impenitence It might have been as Eliphaz had supposed, and in some cases it is so, and then the guilty man excludes the Divine consolations by refusing to confess his sins. So long as the sinner declines to admit his guilt he cannot receive God's comfort. The grace of God is sufficient for all the needs of all his children, and yet none of it is effective with his disobedient and unrepentant children.

2. Rebellion. Possibly no great sin has been committed, and no great guilt incurred, and still the attitude of the sufferer towards his God may exclude consolation. He must submit in order to be comforted. Resignation is a condition of Divine consolation. When the wind is opposed to the tide, it tears off the crests of the waves and flings them about in wild spray; whereas when wind and tide flow together, the great rollers run smoothly on to the beach. It is our rebellion against the tide of providence that tears our life and makes its bitterest agony. When we have learnt to say, "Thy will be done," our harmony with God's will smooths down the height of the trouble and prepares for the Divine peace.

3. Unbelief. Until we can trust God his consolation seems small to us. It is not valued till it is tried. Unbelief minimizes grace. According to our faith is the blessing, great or small.—W.F.A.

Job 15:12
Heart-wanderings.

Eliphaz cannot understand Job. He will assume that the sufferer is guilty, and that, when he protests his innocence and refuses the consolations offered on condition of repentance, the patriarch is betrayed by his own heart into turning his spirit against God. As usual, what Eliphaz says, though it is not applicable directly to Job, still in itself contains an important lesson.

I. WE ARE LED BY OUR HEARTS.

1. The inner life. All life flows outward from hidden, deep-seated springs, as the Jordan at Banias bursts out of the cave of Pan beneath Mount Hermon, a full river, whose secret origin is too remote and deep for any man to discover it.

2. The thought. The heart in the Bible stands for the whole inner life, and therefore it includes the thinking faculty. Now, we are governed largely by our ideas of things; not by things as they are, but by things as they appear to us. Therefore we need to think truly.

3. The affections and desires. We are chiefly moved by what we love. The love of sin is the parent of sin. If the heart is betrayed into entertaining low desires, a degraded conduct follows.

II. OUR HEARTS ARE PRONE TO ERR.

1. In weakness. We have not fixed thoughts and affections. The life within is in continuous change and movement. At the same time, its weakness makes it peculiarly liable to be led astray.

2. In sinful inclination. We inherit tendencies to evil. Our own self-chosen conduct creates habits of evil. Thus our heart tends downward. Left to itself, it will go astray and drag us down to ruin. The human heart is ever wandering and rebellious until it has been renewed.

III. THE WANDERING HEART LEADS TO RUIN. We are tempted to neglect the evil on three accounts.

1. That it is internal. Thus it seems to be a secret thing, not concerned with conduct. But as it is the spring of all our conduct, the excuse is a delusion.

2. That it is under our control. The idea is that we can stop before we have gone too far. We are not the slaves of another, we are our own masters. This is also a delusion, for the heart gets out of control.

3. That it only concerns ourselves. It is only our heart that wanders, and our heart is our own possession. This is to assume that we are not accountable to God. But the supreme Judge takes account of the heart as well as of the outward act, and condemns for heart-sins (Matthew 15:19).

IV. THE WANDERING HEART NEEDS TO BE RENEWED. Sin comes from the heart; then sin must be cured in the heart. Clean hands are of little use without a clean heart.

1. Cleansing. The guilt of sin needs to he washed away; the love and desire of sin also need to be pureed out of the heart. This is so difficult a work that only the Creator can do it. "Create in me a clean heart, O God" (Psalms 51:10).

2. Recovery. The wandering heart must be brought back to God. It is not enough that sin is cast out. The love of God must be planted, and the heart must be restored to fellowship with God. These are blessings which come with the reception of Christ into the heart.

3. Preservation. We are bidden to keep our heart with all diligence (Proverbs 4:23). But we find the treacherous heart eluding our utmost vigilance, and wandering in spite of all our care. Therefore we have to find safety in obeying a second command, "My son, give me thy heart" (Proverbs 23:26).—W.F.A.

Job 15:14-16
God's holiness and man's sin.

Eliphaz takes up Job's words (Job 14:1-4), but turns them against their author. Job had spoken of inherited frailty as a ground for pity; Eliphaz seizes on it as an accusation of guilt. How dare this puny, imperfect creature, man, boast of his innocence in the sight of the holy God?

I. GOD'S HOLINESS IS INCOMPARABLE. This is an idea which we take for granted. Yet it was not found in most heathen religions. Monotheism is commonly reckoned as the great peculiarity of the Hebrew faith; but a more striking peculiarity is holiness. The neighbouring divinities were just representations of magnified human passions, often more degraded and immoral than men. The revelation of the true God shows that he is not only above all human passion; he is perfect in holiness. We can find no image with which to compare his purity. The mountain is high above the plain, hut mountain and plain are equally low when we think of the stars. Our goodness may mean something among men, but it does not extend to God (Psalms 16:2). Even the very angels veil their faces before him, awed by the majesty of absolute goodness. Yet God's goodness in being absolute is not so because he is infinite. If it were, it would be unfair to complain that we could not approach it. An inch of snow may be as pure as an acre of snow.

II. GOD'S HOLINESS REVEALS MAN'S SIN. We do not know our sin till we see it in the light of God. There are in the farmyard fowls black and white. But when the snow has fallen the white fowls look so no longer, because by the side of the Heaven-sent purity of the snow their plumage is seen to be of a very impure colour. There are men of various character, and some are accounted white-souled saints. But when placed by the side of God's holiness these are the first to confess that their righteousness is as filthy rags. Christ revealed the sin of his age in contrast to his own holiness. We do not own our sinfulness because we do not know God's goodness. It is not the Law, but God's goodness in Christ, that most makes us feel our sin.

III. GOD'S HOLINESS CANNOT ENDURE SIN. Sin may stand uurebuked and unchecked in the world, because all are "tarred with the same brush." Thus there is a dangerous condoning of conventional evil. But this is not possible with God. Holiness and sin are opposed as light and darkness. The thought of God's holiness alone makes men tremble.

Eternal Light, Eternal Light!

How pure the soul must be

When, placed within thy searching sight,

It shrinks not, but with calm delight

Can live and look on thee!"

Therefore God must deal with sin, to banish and destroy it. If the sinner cleaves to his sin he cannot but share in its doom. If, however, he will detach himself from it, it will be destroyed, while he is saved. God hates the sin, not the sinner. Now, God's holy hatred of sin should be regarded by us as a reason for great thankfulness. For the sin he hates is just our most deadly enemy. If he destroys our sin, he saves our soul from its fatal foe. On the other hand, only God can give the purity which is needed for his presence. We may make ourselves seem fair before man. Only God can purify us so that we are fit for his presence, only the blood of Christ can cleanse from all sin (1 John 1:7).—W.F.A.

Job 15:31
Trusting in vanity.

I. THE HABIT OF TRUSTING IN VANITY. The vanity spoken of is any empty ground of trust, like an island of floating weeds on which careless people build their homes, but which will be shattered, with all that is on it, in the first storm.

1. A delusion. We may be persuaded to accept what is not true. Our belief does not give any reality to the delusion; we are then trusting in vanity.

2. Self. We are all too ready to think our own resources greater than they are. Yet every man who trusts to himself supremely is trusting in vanity, for all are sinful, frail, and prone to err.

3. Man. The psalmist warns us against putting our trust in man (Psalms 118:8).

4. A creed. The creed may be true, yet if we trust to that, and not to Christ, we trust in vanity. Faith which saves is not the mental consent to a string of propositions; it is living confidence in a personal Saviour.

5. A Church. We are members of a Church, pro-resting the Christian faith and in communion with the brotherhood of Christians. Yet if our confidence is in the Church rather than in Christ our hope is vain. The Church is the body of those who are being saved; it is not the Saviour.

II. THE FATE OF TRUSTING IN VANITY. "Vanity shall be his recompense." Here, as elsewhere, "whatsoever a man soweth, that shall he also reap." Let us consider the nature and course of this fate.

1. A postponed result. The vanity tempts with a plausible appearance of substantiality, it is not discovered the moment it is trusted. A man may so blind himself as to trust in vanity all his life, and at last die in his delusions. How great and fearful must be the final awakening of such a self-deceiver! There will be enough punishment for some men in the very discovery of the utter vanity of their hopes.

2. A sure result. Every man's future is moulded according to what he relies upon. His fate is determined by his God. If he worships mammon, self, or sin, his condition in the future will be the direct outcome of the present devotion of his heart. This is just a case of natural causation running into the spiritual life.

3. A miserable result. The vanity does not appear to be a very dreadful thing when it is first seen. Yet to possess it for ever as an inheritance is the punishment of its dupe. For when it is found out it must be loathed. Though we may trust in what is unsubstantial, we cannot live upon it. The soul that tries to support itself on lies and pretences will starve as surely as the body which is fed on nothing but air.

4. A merited result. The trust was not in evil, only in vanity. There was no choice of a positively bad or hurtful thing. The worst is vacancy and negation. Yet vacancy and negation are justly recompensed after their kind. The empty soul goes deservedly to outer darkness. We need a positive ground of faith. The only sure ground, the one Foundation, is Jesus Christ, He who trusts the Rock of Ages will not be recompensed with vanity.—W.F.A.

16 Chapter 16 

Verses 1-22
EXPOSITION
Job answers the second speech of Eliphaz in a discourse which occupies two (short) chapters, and is thus not much more lengthy than the speech of his antagonist. His tone is very despairing. He finds no help at all in the speeches of the "comforters" (verses 2-6), and turns from them to consider once more the dealings of God with him (verses 7-14). Next, he describes his own proceedings under his afflictions, and appeals to earth and. heaven, and God in heaven, to take up his cause and help him (verses 15-22). In Job 17:1-16. he continues much in the same-strain, but with an intermixture of the topics, which is somewhat confusing. In Job 17:1, Job 17:2 he bewails himself; in Job 17:3 he makes an appeal to God; in Job 17:4, Job 17:5 he reflects upon his "comforters;" in Job 17:6-9 he returns to himself and his prospects; while in the remainder of the chapter (Job 17:10-16) he alternates between reproaches addressed to his friends (Job 17:10, Job 17:12) and lamentations over his own condition (Job 17:11, Job 17:13-16).

Job 16:1, Job 16:2
Then Job answered and said, I have heard many such things. There was nothing new in the second speech of Eliphaz, if we except its increased bitterness. Job had heard all the commonplaces about the universal sinfulness of man, and the invariable connection between sin and suffering, a thousand times before. It was the traditional belief in which he and all those about him had been brought up. But it brought him no relief. The reiteration of it only made him feel that there was neither comfort nor instruction to be got from his so-called "comforters." Hence his outburst. Miserable comforters are ye all!
Job 16:3
Shall vain words have an end? literally, as in the margin, words of wind; i.e. words which pass by a man "as the idle wind which he regards not." Will his friends never bring their futile speaking to a close? Or what emboldeneth thee that thou anwerest? rather, what provoketh thee? (Revised Version) Job had begged that his friends would be silent (Job 13:5, Job 13:13). He supposes that they would have complied with his wish if he had not provoked them, but professes an inability to see what provocation he had given. His last speech, however, had certainly not been conciliatory (see Job 12:1-3; Job 13:4, Job 13:7, etc.).

Job 16:4
I also could speak as ye do: if your soul were in my soul's stead, I could heap up words against you. It is only too easy to heap up rhetorical declamation against an unfortunate sufferer, whose physical and mental agonies absorb almost his whole attention. If you were in my place and condition, and I in yours, I could moralize in your tone and spirit for hours. And shake my head at you. A Hebrew mode of expressing condemnation of a man's conduct (see Psalms 22:7; Isaiah 37:22; Jeremiah 18:16; Matthew 27:39, etc.).

Job 16:5
But I would strengthen you with my mouth. The meaning is somewhat doubtful, and different renderings have been proposed. But the rendering of the Authorized Version is quite defensible, and is accepted by our Revisers. This gives the sense, "I, if I were in your place, would not act as you have acted, but, on the contrary, would do my best to strengthen you with words of comfort and encouragement." The moving of my lips should assuage your grief. (So Rosenmuller and our Revisers.) The words are a covert reproach of the three "friends" for not acting as Job declares that he would have acted if the positions had been reversed.

Job 16:6
Though I speak, my grief is not assuaged: and though I forbear, what am I eased! As it is, nor speech nor silence are of any avail. Neither of them brings me any relief. My sufferings continue as before, whichever course I take.

Job 16:7
But now. These words mark a transition. Job turns from complaints against his "comforters" to an enumeration of his own sufferings. He hath made me weary. God has afflicted him with an intolerable sense of weariness. He is tired of life; tired of disputing with his friends; tired even of pouring out his lamentations and complaints and expostulations to God. His one desire is rest. So I have seen in the piombi of Venice, where political prisoners were tortured by cold and heat, and hunger and thirst, for long weeks or months, and brought to despair, such scratchings as the following: "Luigi A. implora pace, Giuseppe B. implore eterna quiete." Job has entreated for this boon of rest repeatedly (Job 3:13; Job 6:9; Job 7:15; Job 10:18, etc.). Thou hast made desolate all my company. The loss of his children has desolated his household; his other afflictions have alienated his friends.

Job 16:8
And thou hast filled me with wrinkles. So St. Jerome, Professor Lee, Dr. Stanley Leathes, and others; but the generality of modern commentators prefer the rendering, "Thou hast bound me fast," i.e. deprived me of all power of resisting or moving (comp. Psalms 88:8, "I am so fast in prison that I cannot get forth"). Which is a witness against me; i.e. a witness of thy displeasure, and so (as men suppose) of my guilt. And my leanness rising up in me heareth witness to my face; rather, my leanness rising up against me. This emaciation is taken as another witness of his extreme sinfulness.

Job 16:9
He teareth me in his wrath, who hateth me; literally, his wrath teareth, and he hateth me. God treats Job as severely as if he hated him. That he is actually hated of God Job does not believe; otherwise he would long since have ceased to call upon him, and pour out his heart before him. He gnasheth upon me with his teeth (comp. Psalms 35:16; Psalms 37:12). Mine enemy (or rather, adversary) sharpeneth his eyes upon me; i.e. makes me a whetstone on which he sharpens his angry glances.

Job 16:10
They have gaped upon me with their mouth. The "man of sorrows" of the Old Testament is, in many respects, a type of the "Man of sorrows" of the New; and, in the Messianic psalms, David constantly applies to Christ expressions which Job had used in reference to himself (see Psalms 22:13). They have smitten me upon the cheek reproachfully (comp. Micah 5:1; Matthew 27:30; Luke 22:64; John 18:22). They have gathered themselves together against me (see Psalms 35:15, and compare, in illustration of the literal and historical sense, Job 30:1, Job 30:10-14).

Job 16:11
God hath delivered me to the ungodly. All that Job had suffered at the hands of wicked men, the gibes of his "comforters," the insults and "derision ' of "base men" (Job 30:1, Job 30:8-10), the desertion of many who might have been expected to have come to his aid, being by God's per-minion, is attributed by Job to God himself, who has "delivered" him up to these "ungodly" ones, and permits them to add to and intensify his sufferings. He was not so ruthlessly treated as his great Anti-type; he was not bound with thongs, or crowned with thorns, or smitten with a reed, or scourged, or crucified—even the smiting on the cheek, spoken of in verse 10, was probably metaphorical; but he suffered, no doubt, grievously, through the scorn and contumely that assailed him, through his friends' unkindness, and his enimies' insolent triumph, and the rude jeers of the "abjects'" who made him their "song" and their "byword" (Job 30:9). And turned me over into the hands of the wicked. Job speaks as if God had wholly given him up, made him over to the wicked, to deal with him exactly as they chose. This, of course, was not so. If the malevolence of Satan was limited by the Divine will (Job 1:12; Job 2:6); so, much more, would the malevolence of man be limited.

Job 16:12
I was at ease (compare the picture drawn in Job 1:1-5). Job had been "at ease," tranquil, prosperous, happy. He had been almost without a care, when suddenly "trouble came." But he hath broken me asunder; rather, he brake me asunder (see the Revised Version). In the midst of his ease and tranquillity, God suddenly poured out his chastisements, and "brake Job asunder," i.e. destroyed his life, ruined it and broke it down. He hath also taken me by my neck, and shaken me to pieces; or, dashed me to pieces. And set me up for his mark; i.e. as a target for his arrows (comp. Deuteronomy 32:23; Job 6:4; Psalms 7:13; Psalms 38:2, etc.; Lamentations 3:12).

Job 16:13
His archers compass me round about. God is represented, not as himself the shooter of the arrows, but as surrounding Job with a body of archers, who are under his command and carry out his will. So, generally, Scripture represents the judgments of God as carried out by interior agents (see 2 Samuel 24:16; 1 Chronicles 21:15; 2 Kings 19:35, etc.). He cleaveth my reins asunder, and doth not spare. The allusion is probably to Job's physical sufferings, which included severe pains in the lumbar region. He poureth out my gall upon the ground. The rupture of the gallbladder causes the contents to be sprit upon the ground.

Job 16:14
He breaketh me with breach upon breach. As an enemy, when he besieges a town, crushes its resistance by means of "breach upon breach." so is Job crushed by one attack after another. He runneth upon me like a giant; i.e. with overwhelming force—a force that is quite irresistible.

Job 16:15
I have sewed sackcloth upon my skin. Another transition. Job turns to the consideration of how he has acted under his severe afflictions. In the first place, he has put on sackcloth, not for a time merely, as ordinary mourners do, hut for a permanency, so that he may be said to have sewn it to his skin. There is, perhaps, also an allusion to the adhesion of the garment to his many sores. And have defiled my horn in the dust. "My horn" is equivalent to "my pride," "my dignity." Job, when he left his state, and put on sackcloth, and "sat down among the ashes" (Job 2:8), denuded himself of his honour and dignity, and as it were trailed them in the dust

Job 16:16
My face is foul with weeping He has wept so much that his face is stained with his tears. And on my eyelids is the shadow of death. There is an awful shadow on his eyes and eyelids, portending death

Job 16:17
Not for any injustice in mine hands; or, not that there is any violence in my hands (scrap. Isaiah 53:9, where the expression used of the Messiah is nearly the same). Job repudiates the charge of rapine and robbery which Eliphaz has brought against him (Job 15:28, Job 15:34). His hands have not done violence to any. Also my prayer is pure. Neither has he been guilty of the hypocrisy which Eliphaz has also charged him with (Job 15:34). His prayers have been sincere and genuine.

Job 16:18
O earth, cover not thou my blood! There was a widespread belief in the ancient world that innocent blood, spilt upon the ground, cried to God for vengeance, and remained a dark blot upon the earth till it was avenged, or until it was covered up. Job apostrophizes the earth, and be-seethes it not to cover up his blood when he dies, as he expects to do, shortly. And let my cry have no place; i.e. let it have no hiding-place, but fill earth and heaven. Let it continue to be heard until it is answered.

Job 16:19
Also now, behold, my Witness is in heaven; rather, even now (see the Revised Version). Job claims God for his Witness, looks to him for an ultimate vindication of his character, is sure that in one way or another he will make his righteousness clear as the noonday in the sight of men and angels (see Job 19:25-27, of which this is in some sort an anticipation). My record—or, he that vouches for me (Revised Version)—is on high—one of the so frequent pleonastic repetitions of one and the same idea.

Job 16:20
My friends scorn me; literally, my scorners are my companions; i.e. I have to live with those who scorn me (comp. Job 30:1-13). But mine eye poureth out tears unto God. It is not to his "friends" or "companions," or "comforters," or any human aid, that Job turns in his distress. God alone is his Refuge. Forced by his woes to pass his time in weeping and mourning (see verse 16), it is to God that his heart turns, to God that he "pours out his tears." Hardly as he thinks God to have used him, bitterly as he sometimes ventures to complain, yet the idea never crosses him of looking for help or sympathy to any other quarter, of having recourse to any other support or stay. "Though he slay me, yet will I trust in him" (Job 13:15), expresses the deepest feeling of his heart, the firmost principle of his nature. Nothing overrides it. Even "out of the depths" his soul cries to the Lord (see Psalms 130:1).

Job 16:21
Oh that one might plead for a man with God! The original here is obscure. It may mean, Oh that he (i.e. God himself) would plead for a man with God! i.e. would become a Mediator between himself and man, plead for him, undertake his defence, and obtain for him merciful consideration. Or, nearly as in the Authorized Version, Oh that one might plead for man (i.e. mankind at large) with God! interest him on their behalf, and obtain a merciful judgment for them. The former rendering is to be preferred. As a man pleadeth for his neighbour; literally, as a son of man (or, as the Son of man) pleadeth for his neighbour. If we take the simpler rendering, "as a son of man," then the meaning is simply, "Oh that God would plead for man with himself, as a man is wont to plead for his fellow-man!" But if we prefer the other rendering, "as the Son of man," a Messianic interpretation will be necessary. (So Professor Lee and Dr. Stanley Leathes) But Messianic interpretations of passages that do not require them, and that have no such traditional interpretation, require extreme caution.

Job 16:22
When a few years are come; literally, a number of years, which generally means a small number. I shall go the way whence I shall not return. This verse would more fitly begin the following chapter, which opens in a similar strain, with an anticipation of the near approach of death

HOMILETICS
Job 16:1-6
Job to Eliphaz: 1. Unacceptable comfort and unassuaged grief.

I. UNACCEPTABLE COMFORT. Job characterizes the offered consolation of Eliphaz and his companions as:

1. In its nature common' place. "I have heard many such things." Not that Job imagined self-evident and obvious maxims could not be true, or objected to a good lesson because it was common, or was himself "one of those nicelings who are always longing for I wet not what novelties, and cannot abide that a man should tell them one tale twice" (Calvin), like the Athenians (Acts 17:21), and some Christians of whom St. Paul writes (2 Timothy 4:3); but that either he desired to rebuke the assumption of the friends, who had pretentiously styled their stale platitudes "the consolations of God" (Job 15:11), by discovering them to be exceedingly trite observations, or he wished to draw attention to the greatness of his misery which refused to be comforted by common means.

2. In its pertinence powerless. "Shall vain words [literally, 'words of wind'] have an end?" If Job meant, by designating Eliphaz's oration "words of wind," to repay him for the compliment contained in Job 15:2, most unquestionably Job was wrong, since good men should be meek (Galatians 5:23; 1 Corinthians 13:7; Ephesians 4:2), and meek men should rather hear reproach than resent it (1 Peter 2:20), being called thereunto by Christ's precept (Matthew 11:29), promise (Matthew 5:5), and example (1 Peter 2:21); but if Job simply designed to direct attention to the fact that a truth might be precious in itself as well as eloquently set forth, and vet possess no relevancy to the subject under consideration—whistling past it, in fact, like the idle wind—he gave utterance to a valuable remark. The public ear groans at the quantity of windy talk, irrelevant observation, impertinent argument, and pointless discussion to which it is obliged to listen. It is, however, a mistake to suppose that good people and religious literature enjoy a monopoly of this sort of wisdom. As much weak (Scottice "feckless") palaver may be heard in parliaments and scientific congress as in pulpits and sermons.

3. In its spirit irascible. "What emboldeneth [literally, 'goadeth'] thee that thou answerest?" Eliphaz had thrown off the somewhat calm and philosophic manner that had distinguished him in his first address, had given way to temper, and allowed the heat of his spirit to communicate a degree of sharpness to his tongue. Between the two, the tongue and the temper, there is an intimate connection. It is hard to pour forth floods of glowing eloquence when the soul is like an icicle; but equally it is a task for the wisest, when the whole inner man is on fire, to keep the conflagration from shooting out lambent flames, and emitting fiery sounds from the mouth. "It is good to be zealously affected in a good thing;" but "the discretion of a man deferreth his anger," "lest there be debates, envyings, wraths, strifes, back-bitings, whisperings, swellings, tumults," and because "the wrath of man worketh not the righteousness of God," while "an angry man stirreth up strife, and a furious man aboundeth in transgression."

4. In its utterance facile. "I also could speak as you do: if your soul were in my soul's stead, I could heap up words against you, and shake mine head at you." The allusion seems to be to the glibness with which Eliphaz and his copartners tossed their trite maxims from their tongues; which, says Job, is not a great thing after all, but, on the contrary, is rather a poor accomplishment, in which I myself could rival you. Fluent speech is a great ornament, as well as a powerful handmaid, to fine wisdom; but, as a substitute for wisdom, it is wholly contemptible. Nimble-tongued talkers should also remember that sometimes those hear them who could eclipse them at their own trade, but are restrained from doing so, if not by regard for their fellows, by respect for themselves.

5. In its character insincere. "I would strengthen you with my mouth, and the solace of my lips would soothe you." The same sort of consolation they offered him, he could with perfect ease present to them—mere lip-salve, comfort proceeding from the teeth outward. But of course he would not, as they very well knew who had been acquainted with his previous manner of life (Job 29:11-17), and had even been constrained at the outset to acknowledge (Job 4:3, Job 4:4). Sincerity, that becomes and is binding upon all in every situation of life, is specially required of sympathizers. That which comes not from the heart never finds its way to the heart. Comfort without honesty wants the first element of success (1 Corinthians 13:1), and is as hateful to God as it is distasteful to man (Proverbs 27:14).

6. In its result irksome. "Miserable comforters [literally, 'comforters of trouble'] are ye all." Instead of soothing, it annoyed; instead of healing, it wounded; instead of helping, it weakened. And no wonder, if its character was as above depicted.

II. UNASSUAGED GRIEF. Job declares that, much as his misery demanded right and effectual consolation, he was not able to find it in God, his friends, or himself.

1. No comfort from God. Not because God failed to appreciate his need of comfort (Genesis 21:17; Exodus 3:7; Isaiah 40:7), or that his case exceeded the Divine resources (2 Corinthians 1:3), or that the will on God's part was wanting to alleviate his sorrow (Psalms 103:13; Isaiah 27:8; Isaiah 42:3; Isaiah 66:13; 2 Corinthians 7:6); but that God sometimes, for wise and good purposes of trial and discipline, hides his face from afflicted saints (Isaiah 54:7, Isaiah 54:8).

2. No help from man. Eliphaz, Bildad, and Zophar had only proved "comforters of trouble," broken reeds that pierce the hand of those who lean upon them. Job had not gone to them for consolation; it was they who had proffered comfort to him. But, in either case, the result would have been the same. Man's resources in the shape of sympathy are soon exhausted.

3. No ease from himself. If he spoke, his grief was not assuaged; if he remained silent, he experienced no alleviation (verse 6). Common woes are usually relieved by tears or talking; and great sorrows, at least by great souls, full-orbed, self-contained, self-sufficient men, can be restrained, if not abated, by silent endurance; but Job's misery refused to yield to any medicine. This should have moderated Job's indignation against his friends, since if he, who best knew his own trouble, was unable to find a crumb of comfort in it, it was worse than foolish to expect that men, who in a manner only spoke at a venture, would be successful in ministering to a malady which they did not understand.

Learn:

1. That truths which seem original to ordinary minds are often recognized by wiser and better-informed persons as exceedingly trite and commonplace.

2. That well-meaning people sometimes bandy words with one another, and call each other bad names, like vulgar scolds and common sinners.

3. That it is no uncommon thing for men in trouble, whether saints or sinners, to meet with miserable comforters and physicians of no value.

4. That the three requisites for comfort are sincerity. sympathy, and sagacity.

5. That God can place the most capable of men in positions which shall reveal their insufficiency.

Job 16:7-17
Job to God: resumption of the third controversy: 1. The sorrows of a weary man.

I. DIVINELY SENT. Whether directly addressed in the second person (verses 7, 8), or indirectly alluded to in the third (verses 7, 9, 12, 14), it is ever God to whom Job traces back his sufferings. It is faith's function, as well as faith's delight, to recognize God's hand in affliction as in felicity; but not seldom sense intervenes to misconstrue the end and motive of God's dealings with the saint, and to regard as indicative of anger and enmity what, rightly viewed, is rather symptomatic of affection and care (verse 17; Psalms 94:12; Proverbs 3:12; Hebrews 12:6; Revelation 3:19). From the first Job had connected his adversity with God's appointment (Job 1:21; Job 2:10). For a long time he had struggled bravely, against the eloquent representations of his friends, to maintain his confidence in God's affection, notwithstanding all untoward appearances. But now, under extreme pressure of misery, he is on the eve of giving way—talking quite openly of God as his enemy, whose wrath tears him and makes war upon him, and whose teeth sharpen themselves against him (verse 9). The stern facts which appear to shut him up to so reluctant an inference are three.

1. The inward testimony of his own consciousness. Though it would be wrong to say that this witness of an anguish-laden spirit expressed the maturely formed and definitely fixed judgment of the patriarch, it would yet be equally erroneous not to recognize that, for the moment, Job did believe that God had turned against him. Such a complete reversal of a good man's consciousness was exceptional; the result, not of affliction alone, however severe and protracted, but of Satanic influence and temptation. It discloses the extraordinary power the devil has to work upon the human spirit. If he can so handle "a perfect man and an upright," it is not at all surprising he should be able to lead captive at his will "silly women, laden with sins, led away with divers lusts" (2 Timothy 3:6), and even proud and imperious men who oppose themselves to the truth (2 Timothy 2:26). It reveals also how far a saint may go in a course of unbelief and backsliding without renouncing his integrity; and is fitted to suggest hope concerning many who are supposed to have lapsed entirely from the truth. It sheds a light upon the Divine Father's forbearance and mercy, that he can see a saint misconstrue his providences, and calumniate his character, and yet lay not his sin to his charge (Job 42:7).

2. The expressed judgment of his fellow-men. Eliphaz had cited, as one of the items in the sinner's doom, the desolation of his family (Job 15:34), and the obvious allusion to this remark in Job's language, "Thou hast made desolate all my household" (verse 7), seems to intimate that Job regarded the cruel verdict of his friends upon his case as substantially correct. He could see, from a comparison of his sad condition with the sentiments they had uttered, that they, as well as he, had arrived at the inference that God was against him.

3. The palpable witness of his misery. His emaciated body, his weary and pinched face, his feeble and wasting frame, all covered over with ulcers, seemed to rise up and tell him to his face that God was dealing with him as with a convicted criminal. According to the theology of the period, this was strong circumstantial evidence against the patriarch; but circumstantial evidence often lies. Here it notoriously did, as afterwards it did in the case of Christ, whose marred face was no proof that he was "stricken, smitten of God, and afflicted" (Isaiah 53:4). "A marred and meagre visage may testify to our grief, but not to our guilt" (Robinson).

II. EXTREMELY SEVERE.

1. Their variety. Almost every form of calamity was heaped upon the patriarch.

2. Their unexpectedness. Job had been at ease, prosperous and contented, fearing God and eschewing evil, when all at once misfortune leaped upon him, and God. seizing him, broke him in pieces. And this was an aggravation of the sufferers distress, that without apparent cause, and certainly without warning, he was hurled from the pinnacle of prosperity to the lowest depths of adversity; as the wicked will eventually be (Psalms 73:19), and as at any moment, though not for the same reason, the godly may be. Therefore let no one indulge in a vain confidence like David, that his mountain shall stand strong for ever (Psalms 30:6, Psalms 30:7); or like Job, that he shall die in his nest (Job 29:18); or like the daughter of the Chaldeans, that she shall be a lady for ever (Isaiah 47:7); but being forewarned, as the patriarch of Uz was not, let him also be forearmed.

3. Their violence. Job pictures the dreadful hostility of God against himself by means of three striking figures, in which he represents God as

4. Their degradation. The abject humiliation to which Job had been reduced by his sufferings is set forth in four particulars.

III. WHOLLY UNDESERVED.

1. His life had not been wicked. There had been no injustice, wrong, or evil deed of any kind in his hand, as his friends asserted. The hand being the instrument of action, clean hands are the symbol of an upright life (Job 17:9; Psalms 24:4). Where the hands are not clean the heart cannot be pure.

2. His devotions had not been insincere. Notwithstanding the imputations of his friends to the contrary (Job 15:4), his conscience told him that his prayer was pure. Genuine sincerity is one of the first requisites of devotion. "When thou prayest, thou shalt not be as the hypocrites are" (Matthew 6:5).

Learn:

1. That the same God who makes a saint weak and weary beneath life's burdens can also impart strength and cheerfulness to bear them.

2. That one of the hardest works faith has to do is to oppose those representations of the Divine character and providence that are g yen by sense.

3. That, while the saint's calamities are not always sent in punishment of sin, they are mostly designed to produce within the saint a spirit of self-humiliation.

4. That God never abandons a saint to the ungodly, though he will yet deliver over the ungodly to perdition.

5. That, next to the comfortable shining of God's face upon a human soul, which Job at this time wanted, the best lodestar, while struggling over and through a sea of trouble, is the ineradicable conviction of one's own sincerity, the testimony of a good conscience before God.

Job 16:17
Acceptable prayer.

I. WHEN ADDRESSED TO THE RIGHT OBJECT. God (Psalms 65:2). Not, however, the God of our imaginations, or the God of nature simply; but the God of revelation and the God of grace, the God who hath manifested forth his glory in the Person of Jesus Christ.

II. WHEN PRESENTED THROUGH THE RIGHT MEDIUM Jesus Christ, the one Mediator between God and man (1 Timothy 2:5), the one Advocate for sinful men (1 John 2:1), the one High Priest over the house of God (Hebrews 7:25), the Daysman for whom Job longed (Job 9:33), the Redeemer to whom he looked forward (Job 19:25).

III. WHEN OFFERED IN THE RIGHT SPIRIT.

1. Sincerely (Isaiah 29:13; Matthew 15:8). 

2. Humbly (Genesis 32:10; Isaiah 66:2; Luke 18:13). 

3. Believingly (Matthew 21:22; Hebrews 11:6; James 1:6). 

4. Holily (1 Timothy 2:8); i.e. with renunciation of sin (Proverbs 15:8; Proverbs 21:27; Proverbs 28:9; Psalms 66:18), and with kind and forgiving dispositions (Mark 11:25).

IV. WHEN ASKING FOR THE RIGHT THINGS. Things contained within the promises. These give to prayer a scope at once ample and sufficient.

1. Ample; since the promises are exceeding great and precious in their variety (2 Peter 1:4).

2. Sufficient; since they contain all things pertaining to life and godliness.

Job 16:18-22
Job to God: 2. An appeal to God against God.

I. A SUBLIME INVOCATION. "O earth, cover not thou my blood, and let my cry have no place!" (verse 18).

1. The explanation of the language. The allusion seems to be to Genesis 4:10, where the blood of Abel is represented as crying to God from the ground for vengeance upon its destroyer; and Job, in the lofty consciousness of his innocence, while momentarily anticipating death, calls upon the earth not to drink up his blood, but to permit its cry to "urge its way unhindered and unstilled towards heaven without finding a place of rest." But the student may consult the Exposition.

2. The import of the language. It contains a declaration on the part of Job that, though about to perish, he was innocent; and, since he regarded God as the Author of all his sufferings, it was virtually an accusation of God as the Shedder of his innocent blood. The style of address here employed is certainly not one that a good man may with safety imitate.

II. A CONFIDENT APPEAL.

1. To what quarter? Not to his friends who had mocked him (verse 20), but to God himself who had assailed him, to whom nevertheless he clung as for dear life, and whom he describes by a threefold characteristic.

2. In what spirit? Clearly

III. A FERVENT SUPPLICATION.

1. The earnestness of Job's prayers. They were:

2. The burden of Job's prayers.
IV. A PATHETIC REASON.
1. The brevity of life's term. "When a few years are come" (verse 22). The short period of life that still remained would soon be ended. Time flies with all, but especially with the dying.

2. The hopelessness of man's return from the tomb. "Then I shall go the way whence I shall not return (cf. Job 10:21).

Learn:

1. That the God of faith alone is the true God.

2. That faith's God is found in the page of revelation and in Jesus Christ, not in the mere conceptions of the human mind.

3. That faith's God is the enemy of no man, but the Friend of all.

4. That the ear of faith's God is never heavy that it cannot hear, or his hand shortened that it cannot save.

HOMILIES BY E. JOHNSON
Job 16:1-22
Deep dejection and irrepressible hope.

In this reply Job refuses to make a direct rejoinder to the attack upon him; he is too utterly bowed down in his weakness. But—

I. The first part of his speech consists of A BITTER SARCASM UPON THE IDLE TALK OF HIS FRIENDS. (Verses 1-5.) Their speeches are useless. They mean to comfort (Job 15:11); but their reasonings produce an opposite effect on his mind. They should cease; there must he something ailing those who are thus afflicted with the disease of words. Words will not heal the broken bones nor soothe the wounded heart. Were it so, then Job could act the part of comforter as well as they, in the case of their affliction. Thus with scorn he repels their futile attempts to "charm ache with air, and agony with words," to "patch grief with proverbs."

"Brother, men

Can counsel, and speak comfort to that grief

Which they themselves not feel; but, tasting if,

Their counsel turns to passion, which before

Would give preceptial medicine to rage,

Fetter strong madness in a silken thread,

Charm ache with air, and agony with words;

No, no; 'tis all men's office to speak patience

To those that wring under the load of sorrow;

But no man's virtue, nor sufficiency,

To be so moral when he shall endure

The like himself: therefore give me no counsel:

My griefs cry louder than advertisement."

II. Next, he relapses into a MELANCHOLY CONTEMPLATION OF HIS EXTREME MISERY. (Verses 6-17.)

1. The alternative of silence or of speech is equally unbearable. (Verse 6.) A healthy man can give vent to his feelings in talk; but no words suffice to check the flow of this immense grief. Would he do well to be silent? But, then, what grief would depart from him? None! There is no riddance either way. Speak or not, his suffering remains the same.

2. The instinct to pour forth his woe proves irrepressible, and he proceeds with the description of his terrible sufferings. (Verses 7-14.) His strength is exhausted. His house is desolate. His wrinkled and emaciated body is a spectacle to move his own pity. But still keener are the sufferings of his mind. The thought that God has inflicted this suffering, that he is, as he supposes, an object of the Divine wrath, fills his mind with intolerable gloom. And not only is God against him, but evil men seem to be employed as instruments of his wrath. They, envious of his former prosperity, and of his goodness, now gather around to heap every insult upon his head. Tracing again all to God, Job conceives of him under the image of a furious warrior, who has advanced against him in utmost violence, caused a shower of arrows to fall upon him, pierced him as with a sword, battered him into ruins as a strong wall is battered into breaches by the violence of the battering-ram.

3. His present condition. (Verses 15-17.) Humbling himself beneath the rod, he has adopted all the symbolic language of penitence and grief. He has put on the sackcloth; bowed his head to the dust; given himself to weeping until his eyes are heavy and his face is red. And all this "though there is no wrong in his hand, and his prayer is pure."

III. THE HEAVEN-PIERCING CRY OF INNOCENCE. (Verses 18-22.) So soon as in the course of these sad reflections Job once more recurs to the consciousness of his innocence, new courage is born to his heart; in his very exhaustion he can still cry to Heaven in the might of a confidence that will yet wring an answer from God. He calls upon the earth not to hide his blood, and may his cry have no resting-place. The allusion is to the ancient sacred custom of blood-revenge (Genesis 4:10, Genesis 4:11; comp. Isaiah 26:21; 2 Samuel 1:21). But the circumstances under which the desire net to die unavenged here appears are quite unusual As one persecuted, not merely by man, but far more by God, near to death, he maintains his innocence before man and God. Here is a seeming contradiction between the dark thoughts just expressed of God, and this profound faith in the invisible and just Judge. Grief is full of inconsistencies and contradictions, arising from the imperfection of the understanding. They cannot be solved by thought, only as here by faith. Thus we come to another moment of calm amidst this terrible tempest of grief—another break in the sky amidst these storms. The chapter leaves the deposit of a noble consolation at our feet.

1. The existence of the Witness in heaven. An all-intelligent Witness, a feeling Witness, an all-remembering Witness of innocent suffering, is our heavenly Father. There may be ever an appeal to him from the unfeeling conduct and the mocking observation of men.

2. The certainty of a just decision in the end. "If we hope for that we see not, then do we with patience wait for it." In all the sense of life's mystery, and the temptation to doubt whether God be perfectly good and kind, let Patience, supported by faith, have her perfect work. Let us "remember Job," and "consider the end of the Lord"—J.

HOMILIES BY R. GREEN
Job 16:6
Sorrow without hope.

Unalleviated by the words of his friends, Job turns round upon them, and in painful, half-passionate words retorts upon them their incompotency to give him consolation. "Miserable comforters are ye all." He is driven almost to despair. The painful alternative of speech or silence is before him; but neither offers him any hope, and he is compelled to reflect upon his helpless condition. He is exhausted. The future presents no prospect of alleviation. He has sorrow without hope. Such sorrow distinguished—

I. BY ITS EXTREME PAINFULNESS. To endure pain of body or mind is hard enough, and many succumb to it. But if there be a gleam of hope the aching spirit clings to it and is upborne. When, however, no ray of brightness is apparent, when only the darkness of an undiminished sorrow is present, then is the painfulness of the circumstances in which the sufferer is placed heightened in a great degree. To suffer without hope of a termination is the very perfection of suffering. The poor heart searches for some avenue of escape, but none is present. It is thrown back again and again upon itself. This is extremest sorrow. To see only the long, unvaried line of suffering drawn out to the utmost future, and no break appearing, robs the soul of its one consolation in extreme trial—the hope of release. If a bound be put to sorrow it may be endured; but if no limit can be traced, and all probability of limitation be cut off, the case is desperate. The worst that can be said of any evil is—It is hopeless.

II. Sorrow without hope is AN EXCESSIVE STRAIN UPON THE ENDURANCE OF THE SUFFERER. To lose hope is to lose heart. The strong can bear up under the heavy burden, but the weak must yield. It is to add to the weight of the burden by every hour that elapses. Time, which so often comes to relieve the sorrowful, but brings a heavier load. The exhausted spirit bravely fighting against its oppressive surroundings is more and more driven to the conclusion that all effort is unavailing, and the added experience of every hour but confirms the assurance that there is no hope left. It is the severest of all strains that the spirit can be subjected to. It is the inevitable precursor of despair.

III. Such sorrow reaches a climax of severity when, as in this case, THE APPEAL TO GOD, THE GREAT HELPER, IS UNAVAILING. "He hath made me weary." He hath exhausted me. It is true a real help is in reserve for Job, but he does not know it. He suffers without hope. He has turned to man and found no relief. His cry to God is unavailing. If he "speak," his "grief is not assuaged.' His cry returns upon him. If he "forbear," still he is not "eased." The world is indebted to this sufferer for the painful experiment of which he is the subject. Now the world knows that in patient endurance and unswerving fidelity there is assured hope. The hand of help may be hidden, but it is there. God may seem to be inattentive to the sorrowful cry, but he is only testing and proving his faithful servant, and the severity of the test marks the measure of the final award. Hence may we learn

Job 16:11-17
The severity of the Divine judgments.

The mystery of the Divine dealings is revealed in this book. The view from a human standpoint is given. Job and his friends see not the spiritual side of the whole transaction. The Divine purpose is hidden. Job knows not that it is "Satan" that has instigated all these afflictions. He knows not that God has given permission for his trial. Nor does he know the limitations put upon that trial, nor the final issue. The severity of the Divine judgments (so are they in Job's view) is represented in striking language.

I. AS A DELIVERING OVER TO THE UNGODLY. He is cast into the hands of the evil-doer.

II. As A DESTRUCTION OF EXTERNAL PROSPERITY. "I was at ease, but he hath broken me asunder."

III. As AN INFLICTION OF SEVERE PAINS. "He cleaveth my reins asunder."

IV. As A SUCCESSION OF REPEATED INFLICTIONS. "He breaketh me with breach upon breach." These judgments evoke from Job:

1. The lowliest humiliation. He bows in "sackcloth," and lays his "horn in the dust."

2. He pours out his soul in penitence, and his face is even "foul with weeping."

3. Over him hangs the gloom "the shadow"—"of death."

4. In the consciousness of integrity he makes his "pure" prayer to God. The interest of these few lines is very great in the general working out of the plot of the history. Happy he who in the midst of his sorrows can bow in lowly penitence under the severities of the Divine judgments, still retaining the assurance of his sincerity, and waiting the final award.—R.G.

Job 16:19, Job 16:20
The appeal of innocence to the highest tribunal.

Job now turns from man to God. He has the assurance of faith—the full assurance which faith gives- that God will requite the injured and justify the pure. Man's judgment is imperfect. He sees only the outboard circumstance; God looketh upon the heart. To him who knoweth all things Job turns; and to God his "eye poureth out tears." Before man can commit his cause to God with confidence the following is needful—

I. A THOROUGH CONVICTION OF THE INSUFFICIENCY OF HUMAN JUDGMENTS. Job had thoroughly proved this. Howsoever wise the sayings of his friends, or however just their reflections, Job knew that their accusations of him were unfounded, and that therefore their conclusions were unjust. Hence he turned from them to that "record" of his life which was "on high."

II. But this must be supported by A CONSCIOUS INTEGRITY. None can truly commit his cause to God who knows within himself that he is guilty. At the final bar he knows most assuredly that his sin will find him out. But he whose spirit bears him witness of his uprightness, as Job's did, and as the Divine judgments afterwards affirmed, may with calmness commit his way unto God. He knows that his true "Witness is in heaven." He shall bear testimony to Job's integrity, uprightness, and purity.

III. Further, AN UNHESITATING FAITH IN GOD'S RIGHTEOUS DEALINGS is needed in order to a calm committal of all to his arbitrament. Job, the "servant" of God, knew in whom he could confide. He feared God. On that fear faith builds with safety and assurance. A conception of God which is so low that it inspires no faith must preclude all loving, helpful hope in him.

IV. On such foundations may rest A CALM PATIENCE TO AWAIT THE FINAL DIVINE AWARD. The upright, sincere, but misunderstood sufferer leaves all to the final judgment. The "witness" and the "record" are "on high." To that tribunal which is also on high he appeals, and with the "scorn" of his "friends' breaking his already afflicted spirit he turns his tearful eyes "unto God." Self-assured integrity may always thus make its appeal to God, "the righteous Judge" to whose judgment-seat it is the highest wisdom of assailed innocence to appeal.—R.G.

HOMILIES BY W.F. ADENEY
Job 16:2
Miserable comforters.

Job is able to rise above his foolish, narrow-minded friends, and look down upon them with good-humoured, pitying irony. So little do they understand him! So proudly do they trust in their empty words! And it is all a delusion. Job is almost ready to forget their impertinence as he turns to the far more important question of God's dealings with him. But first he gives them their true character. They are all "miserable comforters."

I. MISERABLE COMFORTERS FAIL FOR LACK OF SYMPATHY. This thought is continually recurring in the course of the dramatic dialogue. It is at the root of the whole controversy. All the elaborate argumentation of the three wise men is so much empty wind, because they lack the first condition of consolation. We can never be reminded too often that sympathy is the first and absolute condition of all mutual helpfulness. But how is it that well-meaning friends lack it? There can be but one answer. The enemy of sympathy is selfishness. While we think much of ourselves, our own opinions, position, conduct, we must fail in sympathy, and our attempts to help others must come to the ground without any good results. In visiting the poor, nursing the sick, raising the fallen, saving the lost, teaching children, sympathy is the primary requisite for success. Christ is the true Friend of the suffering, because Christ sympathizes profoundly with all sufferings. We make a mistake when, like Job's comforters, we try to console by offering advice. The sufferer wants not advice, but sympathy. Why should his misfortune give us a right to pose as his counsellors? He is more fitted to be our teacher, for he has been to the best of schools, the school of affliction.

II. MISERABLE COMFORTERS ADD TO THE GRIEFS WHICH THEY VAINLY TRY TO ASSUAGE. Thus Rousseau writes, "Consolation indiscreetly pressed upon us, when we are suffering under affliction, only serves to increase our pain and to render our grief more poignant." The reasons for this are not difficult to discover.

1. Disappointment. We expect something better from a friend. He should give us his sympathy, and if he fails to do so we feel ourselves to be unkindly treated, or at least we miss a comfort for which we were looking.

2. Weariness. The sufferer wants quiet. The look and tear of sympathy may console him, but many words are wearying to him. He is too full of iris own sad thoughts to find room for the ill-judged observations of untimely advisers.

3. Injustice. You cannot be just to a man without sympathy, because you cannot understand him till you enter into his deeper feelings. But nothing is more distressing than unjust treatment. Much of Job's greatest trouble came from this source.

III. WE NEED DIVINE GRACE TO HELP US TO BE TRUE COMFORTERS. Perhaps we shrink from the task, seeing its difficulties. We would avoid the house of mourning lest our bungling attempts at consolation should add to its sorrows. But this is not brotherly. The Christian duty is to "weep with them that weep" (Romans 12:15). To be true sympathizers we need to have self conquered by the grace of Christ. Perhaps one reason why some of us have much trouble is that we may be able to understand the trouble of other people, and so may become true comforters.—W.F.A.

Job 16:6
Incurable grief.

Job does not know what to do; neither speech nor silence will assuage his grief. It appears to be incurable.

I. GREAT GRIEF SEEMS INCURABLE TO THE SUFFERER.

1. It cannot be measured. Feeling destroys the sense of proportion. Every one who suffers much is tempted to think himself the greatest of sufferers. A passion of emotion sweeps away all standards of comparison. The stormy sea appears to be unfathomable.

2. It excludes the thought of anything but itself. The black cloud shuts out the heavens and narrows the horizon. The world of sorrow is shrunken to the range of present, personal experience, Thus in overwhelming grief there is no room or power in the soul to conceive of a means of escape. The absorbing interest of pain will not allow a rival consciousness.

3. It is found to be irresistible. If a man thought he could conquer his grief or escape from it, surely he would not tamely submit to his torments unless he were a fanatic of asceticism. But if the pain cannot be set aside at once, it is difficult to believe that it will not endure for ever, for agony destroys the sense of time.

II. GREAT GRIEF MAY NOT BE CURABLE BY MAN. There are diseases that no medicine can heal, and sorrows that no human aid can touch. Grief naturally tends to endure by its own creation of a habit of grieving.

"Sorrow, like a heavy-hanging bell,

Once set on ringing, with his own weight goes:

Then little strength rings out the doleful knell."

(Shakespeare)

Some sorrows are evidently incurable by man.

1. The loss of those greatly beloved. No human comforter could bring back Job's seven sons and three daughters from the dead. What word or work of man could touch his sorrow of utter bereavement? We know only too well that nothing on earth can make up for our greatest losses by death.

2. The discovery of a wasted life. When the old man comes to himself and finds that he has been living in a delusion, when he sees with bitter remorse that he has been squandering his years in folly and sin, what can man do to comfort him? The past can never be recovered.

3. The despair of guilt. If this is soothed by flattery and falsehood, a fatal mischief is done. But if the conscience is fairly roused, it cannot be thus soothed. To man sin is incurable.

III. GRIEF THAT APPEARS TO BE INCURABLE MAY YET BE ALL CURED BY GOD. No child of God should despair, for infinite love and almighty energy can know of no impossibility. The gospel of Christ offers complete cure.

1. Present peace.
2. Future blessedness. The dead will not return to us. But we shall go to them. Christ promises to his people a home in the great house of God. There "God shall wipe away all tears from their eyes" (Revelation 7:17). The old wasted life cannot be given back in its pristine innocence. But the renewed soul may live a new life in God's eternity.—W.F.A.

Job 16:12
Shattered when at ease.

This was Job's awful fate. All was calm when the thunderbolt fell and dashed him to the ground.

I. GOD GIVES TIMES OF EASE. This should be acknowledged even in the hours of suffering. Take life as a whole, and the intervals of ease are with most people much longer than the periods of trouble. Yet we are tempted to neglect them when giving the story of our life, and, like Jacob, to describe our days as "few and evil" (Genesis 47:9). Quiet times come from God quite as much as troublous times. It is an unjust view of providence to suppose that our ease comes from ourselves and the world, and only our trouble from God.

II. TIMES OF EASE WILL NOT ENDURE FOR EVER. It is needless to be anticipating future trouble. Christ bids us not be anxious for the morrow. But we should be prepared for trouble. The man who has insured his house against a fire need not be always dreaming that it is in flames. Having made a proper provision, he can set aside all thoughts of danger. We require to have just so much perception of the uncertainty of life as to lead us to make the requisite provision for a reverse of fortune. The storm may come. Where shall we be when it is upon us?

III. TIMES OF EASE ARE NOT IN THEMSELVES SECURITIES AGAINST TIMES OF TROUBLE. As they may give place to very different times, they cannot ward off the unacceptable succession. The great temptation of the rich man is to trust in his wealth for what it can never purchase. Seeing that its range is wide, he is in danger of missing its limits. So the prosperous man is tempted to trust to his good fortune, as though the mere occurrence of what is agreeable were a cause of the same in the future. But trouble comes from outside a man's circumstances, or from his own heart, which may be bankrupt while his estate is perfectly sound. 

IV. TIMES OF EASE SHOULD HELP US TO PREPARE FOR TIMES OF TROUBLE. Joseph laid up stores during the seven years of plenty in preparation for the coming seven years of famine. The prudent man will always try to put something by for a rainy day. Old age must be provided for by the forethought of earlier years. Thrift is a duty a man owes to his family whom he ought to support, and to his neighbours to whom he ought not to become a burden. Higher considerations require the same method of conduct. These present calm days afford us good opportunities for spiritual preparation. It is rare indeed that a man has power and disposition to enter into the deeper religious experiences on his death-bed if he has not made himself acquainted with them during the days of health and strength. Then death may surprise us at any time, and the only safety is in being always ready. A good use of the long, quiet, prosperous summer-time of life should leave us prepared to meet whatever wintry storms it may please God to send us. If we have the peace of God in our hearts, the most shattering blows will not destroy it, and that peace even in trouble will be far more precious to us than the times of ease of the lotus-eaters, with whom it was "always afternoon," but who knew not the deeper blessedness of peace in sorrow.—W.F.A.

Job 16:17
(last clause, "My prayer is pure").
Purity of prayer.

The impure prayer cannot be heard by God. It may be earnest, passionate, vehement, yet it must fall back rejected and confounded. Let us, then, consider in what purity of prayer consists.

I. REALITY. The prayer that is not felt and meant in the heart is an impure offering of hypocrisy. Though it be uttered in the becoming phrases of devotion, it is to God as the howling of blasphemous demons. If there be no other sin in our prayer, insincerity is fatal. But it is not easy to be always true and real, especially in public acts of devotion, when a multitude of people are expected to be joining in the same prayer at the same moment. If, however, the heart is set on truly seeking God, he will not count the wandering thought of casual distractions as a mark of insincerity. The spirit may be willing while the flesh is weak (Matthew 26:41), and God looks to the heart. What is essential is a true purpose and effort to worship God, who is a Spirit, in spirit and i, truth (John 4:24).

II. PENITENCE. We are all sinners, and therefore can only come to God as suppliants confessing our sin. Any other method of approach is false to our character and deeds. In the parable of the publican and the Pharisee it is just the contrition of the publican that meets with God's approval. If we hold to our sin we cannot be received m our prayer. Though we may forget the ugly thing, or suppose that we have left it behind us, it is with us in the very house of God; it is even standing between us and God, a black and impenetrable barrier.

III. FAITH. We cannot pray purely till we trust God. The prayer of unbelief is a wild cry in the darkness wrung from a soul by its utter distress. Surely God will pity such a cry, and in his infinite compassion he will do what is possible to save his benighted child. But the strength of communion with God that comes in prayer is only possible when we can trust God as our Father and completely confide in him. It is by believing, by trusting God, that we win great blessings in prayer.

IV. SUBMISSION. If Our prayer is a self-willed mandate claiming certain things from God which must be just according to our mind, it is defiled by impurity. We have not to dictate to God what he is to do for us. Our duty is to lay our case before God and then to leave it with him. He must do what he thinks best, not what we demand. The pure prayer will be submissive, saying, "Not as I will, but as thou wilt."

V. UNSELFLSHNESS. Even in our submission we may still be selfish, for we may be convinced that it is best for ourselves that God should do with us what he thinks best, and may think of nothing else. Such prayers as "Bless me; save me; comfort me; fill me with good things," are narrow, and when they stand alone they are selfish. Christ's model prayer is in the plural number," Our Father give us," etc. We need to enlarge our petitions with intercession for our brethren, and to include the wants of the world in our prayers. The purest prayer is one that chiefly seeks the glory of God—Christ's prayer, "Father, glorify thy Name."—W.F.A.

Job 16:19, Job 16:20
The Witness in heaven.

Job turns from man to God. On earth he is misjudged, but in heaven there is One who sees all, and can witness both his woe and his integrity. More than this; he turns from God as the source of his calamity to God as his Saviour. Dr. S. Cox has pointed out that Job has here made a great discovery. He has found a higher God, a God of love, above the God who torments. Or rather, he has seen the true God above the false, conventional idea of God. To this God he appeals as his Witness in heaven.

I. THERE IS A WITNESS IN HEAVEN.

1. He is far above us. "In heaven." God is not to be confined to the narrow range of earthly experiences. He sits above the dust and din of the battle, above all the clouds and storms of earth. He is free from the passion, the limited vision, the personal prejudice of the immediate actors in the earthly scene. Though intimately associated with all we are and do, he is yet so great as to enjoy that detachment of mind which allows of fair and impartial judgment. He looks with other eyes than ours; from his high station he sees all things in their right proportion, and he takes in the whole panorama of existence.

2. He takes note of earthly things. A "Witness." God is not uninterested in earth, like an Epicurean divinity. He looks lute all human affairs, and they are all open to him Every human deed is done under the eye of God; even the darkest and most secret crimes are perfectly open to his all-penetrating scrutiny. He too sees things truly, as they are; and the greatest wrong and injustice is quite clear to him. God never misunderstands any of his children.

3. He can be appealed to. Job even calls God "my Witness." He feels that God is on his side, and he believes that he may call upon God to testify against the enormous wrong that is being done to him. God does not reserve his knowledge uselessly, like a student who is always learning, hut never employing what he acquires. We may appeal to God to come and speak and act for our deliverance, pouring out tears unto him.

II. THE WITNESS IN HEAVEN IS TRUE AND GOOD. It is useless to appeal to a false witness, or to one who will give an unfavourable version of what he sees. Satan was a witness of Job's life; but Satan's testimony was one-sided, suspicious, and as damaging as the facts could allow. Job appeals without fear to the supreme Witness, knowing that his testimony can be relied upon. Goodness and truth are supreme. The lower earthly experiences of God are contradictory and confusing. What we see in this world of nature and providence perplexes us with hard thoughts of apparent indifference, injustice, cruelty. Some have even supposed that the Creator of a world with so much evil could not be good. Browning's Caliban imagined, in his poor, dim, low-minded speculation, that his god Setebos made the world "out of spite." This was a common belief with the Gnostic sects. But Caliban, like the Gnostics, saw that there was a Supreme who did justly. The notion appears in modern times. Dr. Jessopp relates a conversation in which an old countryman said that Providence was always against him. This year it was the potato-disease, and last year the oats were blighted. But looking up, he added, "I reckon there's One above that will call him to account." The delusion is in separating the two divinities. We have to see that the one God appears in lower scenes of darkness and mystery, and also in the heights above as perfect love. Clouds and darkness are round his footstool But his countenance is gracious.—W.F.A.

Job 16:21
Pleading with God.

Job still maintains the higher strain of thought which he took up when he appealed to his Witness in heaven. The one desire of his heart is to be right with God, and he is persuaded that only God himself can make him so.

I. OUR GREATEST NEED IS TO BE RIGHT WITH GOD. What is the use of the flattery of man if God, the one supreme Judge with whom we have to do, condemns us? But, then, where is the mischief of man's censure when our Judge acquits us? Far too much is made of the opinion of the world, and far too little of the verdict of Heaven. We need to rise above the little hopes and tears of human favour to the great thought of God's approval. When we think first of that, all else becomes insignificant. The reasons for doing so should be overwhelming.

1. God knows all.
2. He is Almighty—able to bless us or to east us off.

3. He is our Father. And it is better for the child to stand well with his parent than with all the world.

II. WE HAVE TO OWN THAT WE ARE NOT RIGHT WITH GOD.

1. This is apparent in the experience of life. Job felt there was something wrong between him and God, though the foolish error of his friends had confused his mind, so that he could not see where the wrong lay. The dark shadows that creep between us and God, and hide from us the joy of heaven, are felt in experience. They certainly bear witness to some condition of error or evil.

2. This is also confirmed by the testimony of conscience. A voice within interprets the dark scene without. We learn from Job's distresses that calamities are not necessarily indicative of sin. But we must all own that nothing puts us so wrong with God as our own misconduct.

III. WE NEED AN ADVOCATE TO SET US RIGHT WITH GOD. We cannot represent our own case aright, for we do not understand ourselves, and our "hearts are deceitful above all things." We certainly do not know the mind and will of God. How, then, can we find our way back to him? A trackless desert lies between, and the night is dark and stormy. Even if we were before him we could not answer him "one of a thousand." Thus there is a general feeling among men that some mediator, intercessor, advocate, priest, is required.

IV. GOD IN CHRIST IS THE ADVOCATE WITH GOD THE FATHER. Job could not see as far as this; but he saw the essential truth, i.e. that God must provide the way of reconciliation. Only God can plead with God for man. Therefore we flee" from God to God." We escape from the lower experiences of the Divine in life which strike us as harsh, and even as unjust, to the higher vision of God which reveals him as all truth and goodness. We call upon God in his love to reconcile us with himself. This, the New Testament teaches, he does in Christ, who is the Revelation of God's love. "We have an Advocate with the Father," etc. (1 John 2:1). We want no human priest to plead our cause, for we have a great High Priest who "ever liveth to make intercession for us." When we truly pray in Christ's Name we have a right to trust that he will plead for us. By all the merits of his cross and Passion his pleading is mighty to prevail for the sinner's salvation.—W.F.A.

17 Chapter 17 

Verses 1-16
EXPOSITION
Job 17:1-16
The general character of this chapter has been considered in the introductory section to Job 16:1-22. It is occupied mainly with Job's complaints of his treatment by his friends, and his lamentations over his sufferings (verses 1-12). At the end he appeals to the grave, as the only hope or comfort left to him (verses 13-16).

Job 17:1
My breath is corrupt; or, my spirit is oppressed. But the physical meaning is the more probable one. A fetid breath is one of the surest signs of approaching dissolution. My days are extinct; or, cut off. The verb used does not occur elsewhere. The graves are ready for me; or, the chambers of the grave are mine already. The plural form is best explained by regarding it as referring to the niches commonly cut in a sepulchral chamber to receive the bodies of the departed.

Job 17:2
Are there not mockers with me? literally, mockeries—the abstract for the concrete. (For the sentiment, comp. Job 16:20 and Job 30:1-14.) And doth not mine eye continue in their provocation? i.e. "Have I anything else to look upon? Are not the mockers always about me, always provoking me?"

Job 17:3
Lay down now; or, give now a pledge (see the Revised Version). The terms used in this verse are law terms. Job calls upon God to go into court with him, and, first of all, to deposit the caution-money which the court will require before it undertakes the investigation of the case. Next, he goes on to say, put me in a surety with thee; or rather (as in the Revised Version), be surety for me with thyself' which is either the same thing with giving a pledge, or a further legal requirement. Finally, he asks the question, Who is he that will strike hands with me? meaning, "Who else is there but thyself, to whom I can look to be my surety, and by striking hands (comp. Proverbs 6:1) with me to accept the legal responsibility?" As Dr. Stanley Leathes says, "It is wonderful the way in which the language of Job fits in with what we have since and elsewhere learnt concerning the Persons in the Godhead."

Job 17:4
For thou hast hid their heart from understanding. My so-called friends will certainly not undertake for me, since thou hast blinded their eyes and hardened their hearts against me. Therefore shalt thou not exalt them. God will not exalt those who are without understanding.

Job 17:5
He that speaketh flattery to his friends; rather, he that denounceth his friends for a prey. Job means to accuse his "comforters" of so acting. By their persistent belief in his grievous wickedness they give him up, as it were, for a prey to calamity, which they pronounce him to have deserved on account of his secret sins. Even the eyes of his children shall fail. Whoever so acts shall be punished, not only in his own person, but also in the persons of his descendants (comp. Exodus 20:5).

Job 17:6
He hath made me also a byword of the people. God, by the unprecedented character of his afflictions, has made Job a byword among the surrounding nations—a byword, that is, for an afflicted person. Job, by the manner in which he bore his afflictions, made himself a byword for patience and endurance among God's people throughout all ages (see James 5:11). And aforetime I was as a tabret; rather, I am become an abomination before them; or, as our Revisers translate, I am become an open abhorring (comp. Job 30:10).

Job 17:7
Mine eye also is dim by reason of sorrow (comp. Psalms 6:7; Psalms 31:9). Excessive weeping, such as stains the cheeks (Job 16:16), will also in most cases dim and dull the eyesight. And all my members are as a shadow. Weak, that is, worn out, unstable, fleeting, ready to pass away.

Job 17:8
Upright men shall be astonied at this. When Job's case comes to beknown, "upright men" will be astonished at it. They will marvel how it came to pass that such a man—so true, so faithful, so "perfect" (Job 1:1)—could have been allowed by God to suffer so terribly. In a world where, up to Job's time, prosperity had been taken as the measure of goodness, the marvel was naturally great. Even now many a Christian is surprised and disturbed in mind if he gives the case prolonged and serious attention, though he holds the clue to it in that most enlightening phrase, "perfect through sufferings" (Hebrews 2:10). And the innocent shall stir up himself against the hypocrite. On astonishment will follow indignation. When it becomes generally recognized that, in a vast number of eases, the righteous suffer, while the wicked enjoy great prosperity, good men's feelings will be stirred up against these prosperous ones; they will wax indignant, and take part against them.

Job 17:9
The righteous also; rather, yet the righteous. A strong opposing clause. Notwithstanding all the afflictions that befall him, and all the further afflictions which he anticipates, yet the truly righteous man shall hold on his way; i.e. maintain his righteous course, neither deviating from it to the right hand nor to the left, but holding to the strict line of rectitude without. wavering. Job is not thinking particularly of himself, but bent on testifying that righteous men generally act as they do, not from any hope of reward, but from principle and the bent of their characters. And he that hath clean hands shall be stronger and stronger. Not only will the just man maintain his integrity, but, as time goes on, his goodness will be more and more firmly established (comp. Aristotle's 'Theory of Habits').

Job 17:10
But as for you all, do ye return, and come now. A challenge to his detractors. Return, all of you, to your old work of detraction, if you so please. I care not. Your accusations no longer vex me. For I cannot find one wise man among you. If I could the case would be different. But, as you have all shown yourselves wholly devoid of wisdom (comp. Job 42:8), what you say has no real importance.

Job 17:11
My days are past. My days are slipping away from me. Life is well-nigh over. What, then, does it matter what you say? My purposes are broken off, even the thoughts of my heart; literally, the possessions of my heart' all the store that it has accumulated—my desires, purposes, wishes. I no longer care to vindicate my innocence in the sight of men, or to clear my character from aspersions.

Job 17:12
They change the night into day. They, my detractors, who are also my so-called "comforters," pretend to change my night into day; assure me that the cloud which rests on me is only for a time, and will ere long give place to the brightness of day, to a glorious burst of sunshine (see Job 5:18-26; Job 8:21, Job 8:22; Job 11:15-19). The light (they say) is short because of darkness; or, rather, is near because of the darkness. To extreme darkness shows that dawn must be near, that the day must soon break when my sorrow will be turned into joy. Job had not found himself comforted by these assurances, which lacked the ring of sincerity, and could not be accomplished except by miracle, which he did not feel that he had any right to expect.

Job 17:13
If I wait, the grave is mine house; rather, surely I look for the grave (Sheol) as my house; i.e. I expect no return of prosperity, no renewal of life in a sumptuous mansion, no recovery of the state and dignity from which I have fallen—I look only for Sheol as my future abode and resting-place -there, in Sheol, I have made my bed in the darkness; i.e. I regard myself as already there, lying on my narrow bed in the darkness, at rest after my afflictions.

Job 17:14
I have said to corruption, Thou art my father; i.e. I do not murmur; I accept my lot; I am ready to lie down with corruption, and embrace it, and call it "my father," and henceforth remain with it. The idea that the soul is still with the body in the grave, more or less closely attached to it, and sensible of its condition and changes, was widely prevalent in the ancient world. Where bodies were simply buried, the horrible imagination of a close association with corruption naturally and almost necessarily intruded itself, and led to such reflections as those of Job in this verse. It was partly to get rid of this terrible nightmare that the Egyptians were so careful to embalm the bodies of their dead, and that the Babylonians deposited them in baked clay coffins, which they filled with honey (Herod; 1.198); while others still more effectually prevented the process of corruption by cremation. The modern revival of cremation is remarkable as indicating a peculiar form of atavism or recurrence to ancient types. For many ages after the coming of Christ, men so separated between the soul and the body after death that the corruption of the grave had no horror for them. Now materialistic ideas have so far recurred, that many of those who believe the soul to live on after death are doubtful whether it may not still be attached to the body more or less, end, dreading contact with the corruption, of the latter, fall back upon the old remedy. To the worm, Thou art my mother, and my sister. An expansion of the idea contained in the previous clause.

Job 17:15
And where is now my hope? (comp. Job 14:13-15). At first sight it might seem that to cue in Sheol there could be no hope. But Job is too conscious of his own ignorance to dogmatize on such a subject. What does he know of Sheol? How can he be sure that it is "God's last word to men"? There may be hope even to "the spirits which are in prison." Job's question is, therefore, not to be taken as one of absolute incredulity, but as one of perplexed doubt. Is there hope for me anywhere? If so, where? As for my hope, who shall see it? i.e. what eye can penetrate the darkness of the future, and solve the riddle for me?

Job 17:16
They shall go down to the bars of the pit, when our rest together is in the dust. There is great difficulty in determining the subject to the verb "go down," which is the third person plural feminine, whereas the only plural substantive at all near—the word translated "bars"—is masculine. Some suppose Job's hopes to be meant, "hope" in the preceding verse having the force of any number of "hopes" (so the R.V.) Others disregard the grammatical difficulty of the plural feminine verb, and, making "bars" the nominative, translate, "The bars of Sheol shall go down," i.e. "be broken down, perish;" or interrogatively, "Shall the bars of Sheol go down?" This rendering is thought to be "in harmony with the whole undercurrent of thought in the chapter;" but it has not approved itself to many commentators. The present commentator must acknowledge that he is unable to attach any satisfactory meaning to the words of the Hebrew text.

HOMILETICS
Job 17:1-16
Job to God: 3. The requiem of a dying man.

I. ANTICIPATING HIS IMMEDIATE DISSOLUTION. With three pathetic sighs the patriarch bemoans his dying condition.

1. The total collapse of his vital powers. Indicated by the shortness and offensiveness of his breath, announcing the approach of suffocation and decay. "My breath is corrupt." And to this at last must all come. The most vigorous physical health, as well as the feeblest, contains within it germs of putridity. Essentially, notwithstanding all its strength and beauty, the corporeal frame is "this corruptible." Therefore, "Thus saith the Lord … let not the mighty man glory in his might" (Jeremiah 9:23).

2. The speedy termination of his life. The complete extinction of the already feebly burning taper of his terrestrial existence was at hand. "My days are extinct." Life is fittingly compared to a candle (Job 21:17; Proverbs 24:20; cf. 'Macbeth,' act 5. sc. 5), in respect of its definite extent, the rapidity with which it burns, the facility with which it can be extinguished, and the certainty that it shall at lest burn out.

3. The actual opening of his grave. Contemplated as having already taken place. "The graves are ready for me." Job's wasted skeleton made it all too evident that he was prepared for them, and could with propriety exclaim, as afterwards the aged Gaunt—

"Gaunt am I for the graye, gaunt as a grave,

Whose hollow womb inherits nought but bones."

It is well betimes to contemplate the narrow house appointed for all the living; to "sit upon the ground," and "talk of graves, of worms, and epitaphs;" to reflect that—

"Nothing can we call our own, but death:

And that small model of the barren earth,

Which serves as paste and cover to our bones."

('King Richard II.,' act 2. so. 1; act 3. sc. 2.)

It is well to realize that the tomb is but a step from the youngest, the fairest, the wisest, the strongest of Adam's children, and prepare ourselves for it, as already it is prepared for us.

II. BIDDING FAREWELL TO HIS FRIENDS.

1. Describing their character. He calls them mockers, who had trifled with his misery, laughed at his innocence, openly accused him of flagrant wickedness, consummate hypocrisy, and daring impiety (cf. Job 12:4). This vehement reassertion of Job's estimate of their behaviour would fall with the greater force and impressiveness upon their ears, because of proceeding from the lips of a dying man (cf. 'King Richard II.,' act 2. sc. 1, and 'King Henry VIII.,' act 2. sc. 1, in which John o' Gaunt and Buckingham call attention to the weightiness of dying men's words). It would sound like the malediction of an expiring prophet.

2. Brooding over their calumnies. Their wicked insinuations had stung him to the quick, and were still rankling in his bosom. Not even death's shadow or the grave's gloom could hide them from his mental vision. As if with an evil fascination, his soul's eye fastened on them, found a lodging with them, and could not shake them off. Easily had they been spoken, but not so easily could their remembrance be effaced. "Cutting words and cruel reproaches are not easily banished," especially when spoken by those from whom sympathy and kindness were expected. Hence the care which should be exercised not to inflict with the tongue wounds that only death can heal.

3. Predicting their discomfiture. "Therefore thou shalt not exalt them" (verse 4). Job means that in the hotly waged controversy between himself and his friends they will not be allowed to triumph, but be utterly routed and put to shame. And of this he points out the premonitory symptom, in that moral and spiritual blindness with which God had suffered them to be overtaken—"for thou hast hid their heart from understanding" (verse 4). Either they had wilfully called good evil, and put darkness for light, or they were wholly incapable of understanding true religion or appreciating spiritual integrity. Hence, in either case, it was impossible that they could be right. Apart altogether from their applicability to the friends, Job here lays hold of important truths; as e.g.
4. Announcing their punishment.
5. Proclaiming their folly. With contemptuous disdain he invites them to renew their efforts to establish his guilt, to attack him with another round of arguments, telling them he has no fear of their success, knowing them, as he does, to be essential fools (verse 5). If the language evinces

III. SEEKING REFUGE IN THE MERCY OF GOD.

1. The bold request. Turning from his friends and confronting death, Job entreats with a sublimely daring faith, which rises clear above the mists of despondency and the hurricanes of passion that alternately fill his breast, that God himself would strike hands with him, and engage to be Surety for his innocence against himself (verse 3). It is a by no means dim anticipation of the fundamental notion of the gospel, that, for the answering of all that God, as a righteous Lawgiver, can lay to the charge of man, God has himself become the Sponsor or Bondsman. What Job's faith, standing as it were on the headlands of human thought, and looking out with prophetic eye into the vast terrain incognitam that spread out before him, craved for himself, that God would undertake the task of replying for him, not alone to the aspersions of his human calumniators, but also to the accusations and charges preferred against him by his Divine assailant, viz. God himself—this astounding entreaty on the part of poor, feeble, sinful humanity, as represented by Job, has been answered by the gospel of Jesus Christ, who came in the fulness of the times as God incarnate to champion the cause of lost man, and vindicate, not his innocence, but his righteousness before God.

2. The fourfold reason. Job bases his supplication on a variety of grounds.

"Vain is all human help for me:

I dare not trust an earthly prop!

My sole reliance is on thee;

Thou art my Hope."

(Elliot.)

IV. EXULTING IN FINAL VICTORY. Job's life is seemingly about to expire in gloom. Job himself, nevertheless, avows his confident expectation that the righteous and pure-handed man, like himself, shall be ultimately vindicated (verse 9). The words suggest:

1. The purity of the righteous. They are a people who have "clean hands." Not that they are righteous or justified because of their clean hands. Even Job (Job 9:2), as well as David (Psalms 143:2) and St. Paul (Galatians 2:16), proclaimed that a man could not be justified by works before God. But clean hands are evidence of a pure heart. And holiness is a sure mark of faith. Nay, if purity of life be absent, the spirit of piety is not present. Faith without works is dead. Hence we are justified (as to the sincerity of our faith) by works; hence also "without holiness no man shall see the Lord."

2. The progress of the righteous. They shall "wax stronger and stronger;" "They shall go from strength to strength." They shall progress:

3. The perseverance of the righteous. They shall hold on their way

V. PLUNGING AGAIN INTO DARKNESS. Descending from the lofty altitude upon which his faith had for a moment stood, the patriarch a second time takes his stand beside the opened tomb, and finishes his requiem where he began it, by contemplating:

1. The approach of death, as:

2. The descent into Sheol, which he regards as:

Learn:

1. That death is never more than a step from any man.

2. That those who are daily travelling towards the grave should begin betimes to prepare for their future homes.

3. That the whips and scorns of time, the mockings and calumniations of friends or foes, can pursue a man no further than to the bounds of life.

4. That God's people have already been delivered from their greatest adversary by the willing suretyship of Christ.

5. That the royal road to heavenly exaltation is the inward illumination of the mind.

6. That good men should never rejoice in, though they may sometimes foresee, and even foretell, the punishment of their enemies.

7. That the best safeguard of a saintly man in trouble is to trace every affliction to the hand of God.

8. That Christ's followers should not now be astonished at the tribulation of themselves or others.

9. That the just man who perseveres in holiness will attain to everlasting life.

10. That if death terminates the life of man on earth, it begins the existence of a saint in heaven.

11. That man possesses nobler relatives than the worms and corruption.

12. That death may finish all terrestrial hopes, but it cannot injure the hope of everlasting life, laid up for us in heaven.

HOMILIES BY E. JOHNSON
Job 17:1-16
The just holds on his way.

"The pencil of the Holy Ghost hath laboured more in describing the afflictions of Job than the felicities of Solomon," says Lord Bacon. "Prosperity is not without many fears and distastes, and adversity is not without comfort and hopes. We see in needleworks and embroideries it is more pleasing to have a lively work upon a sad and solemn ground than to have a dark and melancholy work upon a lightsome ground; judge, therefore, of the pleasure of the heart by the pleasure of the eye." On this dark monotonous background of trouble, the bright colours of a spiritual faith and hope stand from time to time most brilliantly forth. Another example of this occurs in the present chapter.

I. The first feeling presented is that of RELUCTANCE TO DIE UNDER MISCONSTRUCTION. (Verses 1, 2.) But for this, he is resigned to his fate. He must in the course of a short time renounce life, for disease is fulfilling its course; and he would do so willingly, if only the mockery of his friends did not continually vex him, and his eye were not provoked by their incessant irritation. There is generally something, even in a state of extreme suffering, which makes it hard to die. But to die misunderstood; under the cloud of a false accusation; like one who, mistakenly condemned, has languished in the cell of a prison, and gone to a felon's grave;—this must surely be the sharpest sting of death.

II. The agony of this thought impels him to RENEWED RECOURSE TO GOD. (Verse 8.) As none among men will give the promise and take upon him to vindicate Job's innocence after death, will God be bound as Surety for him, and undertake this duty? Thus once more we see how the extremity of suffering forces Job upon his deepest faith, can never force him from it. And he is bound to exchange his darker thoughts of God for these truer ones, apparently unconscious that they are inconsistent with one another.

III. But there comes another RELAPSE INTO DESPONDENCY. (Verses 4-7.) He looks without, at the irritating spectacle of those complacent, unfriendly friends, and complains of their want of understanding, defying their authority. He accuses them of betraying him (verse 5 should probably be, "he that maketh a spoil of his friends," etc.), and threatens them with sorrow in consequence. Then again he turns to God as the source of all his sufferings, who has made his name, once so fair in reputation, now a byword and a scoff, and has brought him into his present utter languor and exhaustion (verse 7).

IV. But once again there is a REVIVAL OF HIGH COURAGE AND HOPE. (Verses 8, 9.) He contemplates himself in this light as a reproach to all who behold him or know of his fate. The upright are thrown into amazed confusion, they are shocked at the spectacle; and the. innocent are stirred up against the profligate in indignation at their prosperity. But the just man will hold on his way, until the light again shines upon it; and he who has clean hands will, despite his present weakness, increase in strength. His words are "like a rocket which shoots above the tragic darkness of the book, lighting it up suddenly, though only for a short time ' (comp. Psalms 73:1-28.).

V. He then turns again upon his friends with a SHARP REPROOF OF THEIR FOOLISH UNCONSOLATORY WORDS. (Verses 10-16.) The sharp rebuke of verse 10 is followed by reasons. His strength is consumed, and his end is drawing near; his days are past, his plans cut off, and the fondest desires of his heart; and the light which they think to bring in consolation, is like to darkness (verses 11, 12). He goes on to justify himself for seeing nothing but darkness and night before him, and to reject the hope which they hold out of better days. His hope is fixed on Hades, on the dark, lower world alone (verse 13). He has said to corruption, "Father!" the worm he has designated "mother and sister"! And where, then, is this hope of restored health and prosperity of which you vainly talk? It disappears through the gates of Hades, and yonder in the dust will be alone his rest (verses 14-16). But how unlike are God's thoughts and ways to those of man! Job thinks his fate is scaled; he will neither live nor recover his former joy. Yet God has strangely and gloriously ordained that both life and joy restored shall be his, as the happy issue of his sufferings shows. Thus does he lead to the gates of hell and bring up again (1 Samuel 2:6), leads through suffering to conquest over the fear of death, and to the germination and unfolding of a hope that is centred in the unseen.—J.

HOMILIES BY R. GREEN
Job 17:9
Progress in virtue.

A later book declares "the path of the just is as the shining light, which shineth more and more unto the perfect day." So here the stability and progressive character of the righteous is assured.

I. PROGRESS IN VIRTUE IMPLIES A CAREFUL CHOOSING OF A GOOD WAY. It is characteristic of a righteous man that he has committed himself to a carefully chosen way. It is "his way." It describes a path and manner of life. It embraces his entire "conversation." He is not driven as with a wind and tossed from one course to another. One only path is before him, narrow it may be, and often hidden as a rugged mountain-path, demanding toil and watchfulness and effort to find it and to keep it. But this "his way" is chosen, and to it he has committed himself: He follows the path whithersoever it may lead him.

II. Progress in virtue on the part of a righteous man implies that HE PERSEVERES IN HIS CHOSEN AND WELL-SELECTED PATH. Fickleness and vacillation are not qualities of true righteousness; but patience in well-doing always marks the truly righteous one. The high character of virtue, the gravity of the interests involved in the practice of virtue, the strong motives of virtuous principle, together with the apprehension of the rewards of righteous doing, are all motives to perseverance' whilst to them is added the ministry of Divine grace. God helps the good and obedient and striving soul. Thus the inward principle of virtue, and the support which it gathers to itself, alike help to secure a steady progress. But steady progress in the path of virtuous living must issue in growth and perfectness of virtuous character.

III. Steady progress in virtue is MARKED BY INCREASING STRENGTH OF CHARACTER AND CONVICTION. The righteous man waxes "stronger and stronger." Holy principles gain a firmer hold upon his convictions. His life settles into a definiteness and stability of habit. He has greater power to resist evil; he has greater power over his own heart; he exerts a greater power over others around him. He is not moved from his integrity either by the fierce onslaughts of temptation or by the severities of trial. His life is pledged to a course of obedient living—to purity, truth, goodness. More and more he is established in his goings. He rises to greater brightness as the sun to greater strength. He gathers strength even from his afflictions. Deeper and deeper principles of holy living strike their firm roots into his whole spirit. He pursues his chosen and holy way undeterred by the many forms of temptation that assail him. In his righteousness he can "hold on his way," and with his "clean hands" he waxes "stronger and stronger" day by day.—R.G.

Job 17:11
The premature arrest of the purposes of life.

Job looks out from the sadness of his present condition, and turns in thought to his past days, to the purposes of those days—the hopes he had cherished, the plans he had laid, even the thoughts of his heart. Alas l they are dashed—broken off. His purposes not accomplished, his plans useless, his hopes frustrated, his thoughts disappointed, his very days are past! How sad! how painful! We may reflect—

I. ON THE LIABILITY, TO WHICH EVERY ONE IS SUBJECT, OF HAVING THE PURPOSES OF HIS LIFE BROKEN OFF. No one can certainly calculate on the prolongation of his life. The plans wisely laid even for good and holy purposes may be frustrated. The thoughtfully devised scheme for usefulness, even for the highest service to men, as well as the prudent endeavour to promote the felicity of home, or to advance personal culture, may all be torn asunder or broken, snapped off without coming to maturity. None can calculate on the future.

II. ON THE WISDOM OF SO FRAMING OUR ESTIMATE OF LIFE THAT WE ALWAYS TAKE INTO ACCOUNT THE UNCERTAINTY OF ITS TENURE. No man has a just view of his life who does not consider how soon life's plans may be overset, torn to shreds. Life is not assured to us. We have no pledge that we shall have time to finish the work we have begun. Hence it is wise to frame our estimate of life in view of the possibility that all our hopes may be disappointed, our purposes broken off, and the thoughts of our hearts never fulfilled.

III. THE POSSIBLE ARREST OF LIFE'S PURPOSES PREMATURELY MAKES IT NEEDFUL THAT EVERY ONE SHOULD SEEK DILIGENTLY TO DO HIS WORK WHILE OPPORTUNITY IS AFFORDED. Some work is given to every man to do, and time is given in which to do it. For no man is expected to do that for which he has not time. But no time may be wasted. The great lesson is again and again read in our hearing, "Work while it is called to-day, for the night cometh when no man can work." The uncertainty of our life's duration makes diligence imperative; it checks too confident an assurance of the future, and it makes it all-important that the life be grasped whose duration is assured. Happy he who can form good purposes and find time to fulfil them!—R.G.

Job 17:13-16
The darkened hope.

Sad indeed is the hope which is attained only in the grave, which has no clear vision beyond. Unillumined, uncheered, it has no brightness, no comfort. All that Job seems at present to hope for is the silence, the darkness, the rest, of the grave. There certainly does not dawn upon him file clear light of the future; at least the assurance of it is not declared in his words. It is the grave, the grave, and the grave only. Contemplate the condition of such as have this hope only.

I. NO LIGHT IS CAST UPON LIFE'S DARKNESS. Job's condition one of extreme sadness. He bears up with much bravery; but when his spirit is sorely pressed he buries his thoughts in the tomb. "I have made my bed in the darkness." No light comes from these dark shades to make brighter life's gloom. "The grave," "darkness," "corruption," "the worm," "the bars of the pit," "the dust"—to these Job is reduced; he cannot rise above them. No ray of light can come thence to make his present path brighter.

II. THIS HOPE GIVES NO EASE IN LIFE'S SORROWS. It awakens no holy emotion. It is a gloomy despair. Life ends in a tomb. The purposes of life are broken off with the ending of the day. Pain may cease then; but no ease comes thence to the afflicted one. To cry "father," "mother," "sister," to the worm and to corruption has no element of cheerfulness in it, no inspiration of brightening hope to relieve the gloomy sorrowfulness of the present. Such a future could not be anticipated but with the uttermost dread and abhorrence save by one pressed out of mind by the severity of his present afflictions.

III. SUCH A HOPE IS INSUFFICIENT, INCOMPLETE, UNSATISFYING. It leaves the soul with an unfilled void. In its incompleteness and unsatisfying character it points to the necessity for a better and Brighter hope. Human life lacks a harvest in the absence of something brighter than this. For the best life to go down into the grave as its final condition seems so anomalous that everywhere the longing for a brighter condition exists.

IV. SUCH A HOPE STANDS IN CONTRAST TO THE CLEAR, COMFORTING, ASSURED HOPE OF THE CHRISTIAN FAITH. Life and immortality had not been brought fully to light when these gloomy words were written. It remained for the perfect revelation and the all-perfect Revealer to make known the brightness of that future which awaits the godly. Israel held possession of the hope of the resurrection; but it is part of the skilfulness of the teaching in this book that anything short of a fully assured immortality of Blessedness is insufficient to meet the utmost requirements of the human soul.—R.G.

HOMILIES BY W.F. ADENEY
Job 17:3
A pledge from God.

Job is assured by faith that God will ultimately vindicate his innocence; but meanwhile his horrible disease is eating into his very life, so that he fears he may not live to see the end when all shall be made clear. Therefore he prays for a pledge of the future liberation from calumny and vindication of his character. In other experiences we crave a pledge of the fulfilment of our most choice hopes. Let us consider what pledges God offers to us, and their significance.

I. OBSERVE THE MANY KINDS OF PLEDGE WHICH GOD GIVES TO US.

1. In nature. Nature is full of promise. She is eloquent with prophecy. Her parabolic significance points to the spiritual and the eternal. The messages of God's goodness in spring flowers and autumn fruits are real pledges from the hand of God, earnests of his greater goodness.

2. In instinct. God has implanted in our breasts ineradicable desires—thirst for truth, hunger for love, yearning for holiness. The very existence of these instincts are pledges of the satisfaction of them, for God would not mock his children and torment them with delusive hopes. We may all have some delusive hopes, indeed; but not by nature as original instincts.

3. In revelation. God reveals himself in nature and in instinct, but more explicitly in the utterances of inspired human teachers. The Bible is a Divine pledge. Its self-evidencing inspiration confirms his truthfulness. God will not, cannot lie. Therefore the promises of Scripture, and even its precepts, carry with them pledges of the future when what is then portrayed will be seen in experience.

4. In Christ. He is the great Pledge from God. By giving us his Son God has confirmed his Word. He has not only fulfilled Messianic prophecy; he has given-a token of his changeless purpose of love, and an earnest of his future redemption of the race. Christ is the one greatest Pledge from God.

II. CONSIDER THE SIGNIFICANCE OF THE DIVINE PLEDGE.

1. To reveal truth
2. To confirm faith. Job longed for a pledge from God. We have received pledges, and one of them of highest worth. The supply of what Job desired should have a great effect upon us. We are unreasonable if we disregard the pledge of God, and turn aside from it to plunge into despairing scepticism. Like Moses, we can see the promised land. We have a better assurance than Gideon's fleece, in Christ and his resurrection Therefore our attitude should be one of calm, unflinching faith. It must be only o! faith, however; for we have not the inheritance as yet, but only a pledge of it. Still God's pledge is an absolutely safe security.—W.F.A.

Job 17:4
The heart that is hidden from understanding.

Job is persuaded that God will not desert him. He even takes the very delusions of his tormentors as the pledge from God for which he has been praying; for these delusions seem to come from God, and to show that he has hidden the heart of the three friends from understanding. If it be so, they will not be exalted by God to trample on the sufferer in his misery.

I. UNDERSTANDING DEPENDS ON THE CONDITION OF THE HEART If the heart is wrong the judgment will be at fault. We do not judge simply as we see with our eyes. The mental and spiritual condition within largely determines the shape and character of our convictions. Observe some of the states of the heart that hide it from understanding.

1. Obtuseness. The heart may be simply dull and blind to truth. if the light shines with meridian splendour, the man who has cataracts in his eyes will stumble into the ditch as surely as if he were walking in midnight darkness. Some men have no eyes of sympathy with which to see their neighbours; they cannot understand them. Some have no spiritual perceptions of God; and they cannot understand him.

2. Prejudice. We see with the mind as well as with the eyes. Our perception is an amalgam of sight and thought. If the thought is warped, the perception will be crooked. A prejudiced heart excludes truth from the understanding.

3. Passion. Strong feeling blinds the judgment by its own fiery fury. The enraged heart, the sin-loving heart, the ill-regulated heart, are all void of understanding. We need a new and clean heart that we may receive God's truth.

II. THE HEART FROM WHICH UNDERSTANDING IS HIDDEN CANNOT ENJOY THE FAVOUR OF GOD. His favour does not depend on intellectual conditions. Purely mental perplexity is no barrier against the soul in its enjoyment of the Divine love, for God does not wait for perfect orthodoxy before he will help and bless his children. But we have now to do with quite another kind of error. The error which cuts off from God's favour is moral; it springs from a perversion of heart. For this we are to blame, and therefore the loss it entails is justly deserved. The loss of God's favour is seen throughout, both in the origin and in the results of the error.

1. In its origin. The startling thought of Job is that it is God who has hidden the heart from understanding. The blindness is judicial, a result of God's action. This nay look like attributing moral evil to God. If Job in his terrible darkness meant anything of the kind, of course we know that he must have been in error.

2. In its results. All error is dangerous, and moral error is fatal. God pities the bewildered doubter; he is angry with the perverse and wilful thinker, who goes wrong in thought because his heart is wrong. Such a man cannot prosper under the favour of God.—W.F.A.

Job 17:7
The eye that is made dim by sorrow.

Job has just been saying that God bad hidden the heart of his tormentors from understanding (verse 4). Now he sadly observes that sorrow has dimmed his own eye. It is not easy to see clearly through a veil of tears. Excessive weeping induces blindness. The sad soul sits in darkness.

I. SORROW PREVENTS US FROM SEEING ALL THE TRUTH. It limits the range of vision even when it does not drive us down to the darkness of despair.

1. It is an emotion, and as such it absorbs our consciousness with internal feeling, and therefore does not permit it to look out in external observation. All subjectivity is unobservant.

2. It is a depressing influence. It tends to lower our vitality. It will scarcely let us lift up our eyes to see even when we have the power of vision. Poor Hagar was too broken-hearted to notice the well which was to restore life to her child. Thus in great grief the soul cannot see the Divine purpose, nor the love that is above all. Black clouds hide the heavens. A rain of tears blots out the earthly landscape. To the sorrowful eye there are no flowers in spring. 

II. SORROW SHOULD LEAD US TO EXERCISE FAITH. What if the eye be dim? We are not dependent on sight. Our part is to walk by faith. Too clear a landscape excludes the sense of mystery, and absorbs our attention in connection with things earthly and visible. It is well to feel our littleness, our darkness, our limitation. Then our sorrow really enlarges our lives, by leading us to look at the things which are not seen, but which are eternal (2 Corinthians 4:18).

III. SORROW MAY OPEN OUR EYES TO NEW TRUTHS. The tears which blind us may also purge our vision. Shutting out the familiar sight of common scenes, they may open to us a new sight of heavenly truths. There have been revelations in sorrow. Jacob saw heaven opened when he was a fugitive for his life; Joseph interpreted dreams in prison, and Daniel in exile; Moses saw the burning bush in the wilderness; John beheld his great apocalypse when he was banished to Parinos. Poets learn in sorrow what they teach in song.

IV. IT IS CRUEL TO BE HARSH WITH THOSE WHOSE BLINDNESS COMES FROM SORROW. We must learn to distinguish this blindness from the lack of understanding which springs from a perverse heart, like that of the three friends (verse 4). Sinful and reckless scepticism deserves a severe rebuke. But this is very different from the doubt which is born of sorrow. In the hour of deepest grief it may be that all the heavens seem blurred and confused. The old landmarks are washed away in the deluge. We cannot see God, and his love is lost sight of. Even Christ in his bitter agony exclaimed, "My God, my God, why hast thou forsaken me?"

V. ULTIMATELY GOD WILL GIVE CLEAR VISION TO THE SORROW-BLINDED EYE. When he wipes away the tears he will restore the sight. The burden of the mystery will not be borne for ever. We have only to walk for a season in the darkness. "Weeping may endure for a night, but joy cometh in the morning" (Psalms 30:5). Then the very background of old troubles will throw up the new joys with the more intense splendour, and the previous blindness will make the new vision the more vivid and gladsome.—W.F.A.

Job 17:9
Holding on and growing stronger.

This is a cheering thought breaking out of Job's doleful despair Job is rising from pessimism to hope and confidence. He gives us a double picture—the righteous holding on his way, the man with clean hands growing stronger and stronger.

I. HOLDING ON. We see the righteous man quietly going forward, not turned aside by any obstacle, not cast down by any opposition, nor rushing madly forward, but not hanging back in fear, weariness, or indolence—like Goethe's star, "unhasting and unresting."

1. Pursuing a continuous coarse. The righteous man has a way, and it is to this that he holds on. We must have a purpose if our life is not to be broken and become a failure.

2. Keeping to the course. The idea is that of holding on to the one right course. Here is persistency and perseverance. The way being right must not be forsaken on account of any difficulties.

3. Overcoming opposition. There may be no brilliant victory. But the righteous man succeeds in holding on his way. That is enough. That secures his success. The constantly flowing stream cuts through the granite cliff and scoops a huge valley out of the mountain-side. Patient perseverance wins in the end.

4. Walking in a right character. It is the righteous man of whom Job makes the glad assertion. The bad man may hold on for a time, when he does not meet with serious opposition; but he is not upheld by principle, and he is doomed to a final overthrow; for though his mad is broad and popular, it leads to destruction. Only a true moral and spiritual character has strength to hold on continuously when severely tried; only this character will be blessed by being allowed by God to go on to victory. Time is the great test of character. Weak and unworthy people may do brilliant things, and achieve temporary triumphs. It is the character of true worth that is" faithful unto death," and that holds on to the end. Many vessels that leave the port make shipwreck on their course; only those that are sound and well steered reach their desired haven.

II. GROWING STRONGER. The second thought is more emphatic. The progress is of the best kind.

1. With increase. The Christian course is more than a race; it is an ascent; it is a growth. God's servant is not set to a treadmill. His walk is not a weary round. There is no monotony in the true Christian life. As he endures, so he is enlarged and enriched.

2. In strength. This is the special kind of increase to which Job refers. No doubt he was already beginning to feel it. He had lost wealth, but he had gained strength. Already the blows of adversity had begun to weld together tough fibres in his soul. He was stronger now than when all men bowed to him as the most powerful emir of the East. Here is the fruit of the victory won by overcoming opposition. Battle strengthens the hero. Climbing the "Hill Difficulty" develops the Pilgrim's muscles. Now, God looks for energy in his servants. It is not enough that he shelters them in trouble. He gives them strength with which to hear it. "To them that have no might he increaseth strength" (Isaiah 40:29).

3. On condition of purity. The strength is for the man with clean hands. Sin enervates. Innocence is strong. The sinner may recover strength when his sin is forgiven and his heart purged. Therefore our business is to resist sin and cultivate purity of life; then God will give ever-increasing strength.—W.F.A.

Job 17:11
Broken purposes.

Job seems to be sinking back into despair after the hopeful and confident utterance of verse 9. Perhaps the explanation of the situation lies in the difficulty the patriarch experiences in squaring the convictions of his rising faith with the actual condition in which he now lies. He wonders how his innocence can be vindicated, how he can bold on and increase in strength, although he is now persuaded that God will help him ultimately to do so. Meanwhile all his purposes are broken. Let us notice three kinds of broken purposes

I. BAD PURPOSES. Surely these should be broken. It is absurd to suppose that because an evil design has been conceived in the dark recesses of the imagination it must be effected. Bad purposes may be frustrated.

1. Broken by God. He knows the thoughts of men's hearts, and can "frustrate their knavish tricks." What we call accidents are providential events; and how often has the purpose of sin been checked by these events! The destroying angel mows down the Assyrian host (2 Chronicles 32:21), A storm scatters the Armada. "Gunpowder treason" is discovered just before the meeting of Parliament.

2. Broken by their authors. The repentant sinner can stay his hand from further wickedness. He need feel under no obligation to fulfil his vows of evil. Indeed, there is no true repentance without the breaking off of bad purposes. Let us be thankful if all our bad purposes are not executed.

II. GOOD PURPOSES. These also may be broken.

1. By adverse events. God will not frustrate a really good design. But we may find it impossible to accomplish the best of purposes. God purposed the salvation of the world, yet how far is his good purpose even from fulfilment! We know that he must triumph finally. But in the mean time the spirit of evil hinders. Job's purposes were broken by Satan. God's purposes are not only hindered by Satan; they are checked by the free will of men who are reluctant to acknowledge them.

2. By their authors. Good resolutions have paved a large place. How many of the plans of youth have been carried out in manhood? and how many of them have melted away as idle dreams? How far have the purposes of the Christian life been adhered to? Has the old sin been avoided, as we vowed it should be? Have we served God with singleness of heart? Have we denied ourselves and followed Christ, as we dreamed of doing when we first gave him our hearts? Have we lived unselfishly and in charity towards our neighbours? Do not such questions rouse a sickening sense of failure? Verily we have broken our good purposes most miserably.

III. MISTAKES PURPOSES. These are of an intermediate character. Good in intention, they would not have turned out well if we had been permitted to execute them. Therefore God has frustrated them. Some of these are quite excellent, only they are altogether beyond our reach. The brave lifeboat crew tries to save the shipwrecked sailors, but, alas! the sea runs too high to permit them to approach, and their purpose is broken. Some whole lives seem to be failures simply because their owners have mistaken their vocation. The man who is a failure as a barrister might have become an excellent farmer; he has chosen an unsuitable sphere. We wish to do good. Then let us pray for light lest we blunder into mischief-making in the very effort to help our neighbours.—W.F.A.

Job 17:15
The lost hope.

Not only are Job's purposes broken off. His hope is lost. At all events, it seems to be melting away, so that all chance of seeing its accomplishment appears to have gone.

I. A VAIN HOPE MUST BE LOST. The reality will not depend on s man's sanguine temperament, but upon its own causes. It is possible for a person to persuade himself into a condition of blissful confidence concerning his future, but the self-persuasion will not alter facts; and if he is drifting towards the rocks they will shatter him as surely as if he went in terror of their fatal neighbourhood. Note, then, some of he vain hopes that must perish.

1. The hope of success in cheating God. Some men live as hypocrites not merely to secure the favour of their fellows, but in the foolish fancy that by some jugglery they may even wriggle into the favour of Heaven. Such a hope must fail.

2. The hope of succeeding without God. This is not outrageously impudent like the hope last referred to. But it cannot succeed, for no man is sufficient of himself to overcome all the difficulties of life.

3. The hope of worldly sufficiency. It is thought that if Providence is kind, and a man has much laid by for days to come, he may look forward with confidence. This is the hope of the rich fool (Luke 12:20), and the unexpected changes of life, or death at last, must shatter it,

II. A TRUE HOPE MAY BE LOST.

1. The Christian hope. This is a true hope.

2. The possibility of losing it. This must be considered in spite of the absolute security of the hope itself; for the hope may be good, and yet we may cease to hold it. The anchor may be sound, but the chain that unites it to the ship may be cut.

18 Chapter 18 

Verses 1-21
EXPOSITION
Job 18:1-21
Bildad's second speech is no improvement upon his first (Job 8:1-22.). He has evidently been exceedingly nettled by Job's contemptuous words concerning his "comforters" (Job 16:2, Job 16:11; Job 17:10); and aims at nothing but venting his anger, and terrifying Job by a series of denunciations and threats. Job has become to him "the wicked man" (verses 5, 21), an embodiment of all that is evil, and one "that knoweth not God." No punishment is too severe for him.

Job 18:1, Job 18:2
Then answered Bildad the Shuhite, and said, How long will it be ere ye make an end of words? (So Rosenmuller, Gesenius, Welte, Merx, Lee, and Canon Cook.) Others render, "How long will ye lay snares for words?" which is a possible translation, but does not give a very good sense. Bildad, a tolerably concise speaker himself (see Job 8:2-22; Job 25:2-6), is impatient at the length of Job's replies. He had already, in his former speech (Job 8:2), reproached Job with his prolixity; now he repeats the charge. The employment of the second person plural in this and the following verses is not very easily accounted for. Bildad can scarcely mean to blame his friend Eliphaz. Perhaps he regards Job as having supporters among the lookers-on, of whom there may have been several besides Elihu (Job 32:2). Mark; rather, consider; i.e. think a little, instead of talking. And afterwards we will speak. Then, calmly and without hurry, we will proceed to reply to what you have said.

Job 18:3
Wherefore are we counted as beasts? The allusion is probably to Job 16:10, where Job spoke of his "comforters" as "gaping upon him with their mouths." And reputed vile in your sight! or, reckoned unclean. Job had spoken of his "miserable comforters" as "ungodly and wicked" (Job 16:11), without wisdom (Job 17:10) and without understanding (Job 17:4). But he had not said that they were "unclean." Bildad, therefore, misrepresents him.

Job 18:4
He teareth himself in his anger. The Hebrew idiom, which allows of rapid transitions from the second to the third person, and vice versa, cannot be transferred without harshness to our modern speech. Our Revisers have given the true force of the original by discarding the third person, and translating, "Thou that tearest thyself in thine anger." There is probably an allusion to Job 16:9, where Job had represented God as "tearing him in his wrath." Bildad says it is not God who tests him—he tears himself. Shall the earth be forsaken for thee? i.e. "Shall the course of the world be altered to meet thy wishes, to suit thy case?" Job had wished for all manner of impossible things (Job 3:3-6; Job 9:32-35; Job 13:21, Job 13:22; Job 16:21; Job 17:3). Bildad's reproach is thus not wholly unjust. But he makes no allowance for the wild utter-shoes of one who is half distraught. And shall the rock be removed out of his place? Shall that which is most solid and firm give way, and alter its nature?

Job 18:5-21
Bildad, from this point, turns wholly to denunciation. He strings together a long series of menaces—probably ancient saws, drawn from "the wisdom of the Beni Kedem" (1 Kings 4:30), and descriptive of the wretched fate of the wicked man, with whom he identifies Job.

Job 18:5
Yes, the light of the wicked shall be put out. Whatever the wicked man may at any time have acquired of splendour, glory, honour, wealth, or prosperity, shall be taken from him, and as it were extinguished. And the spark of his fire shall not shine. Not a single trace of his splendour, not a spark, not a glimmer, shall remain.

Job 18:6
The light shall be dark in his tabernacle. This is not, as Rosenmuller asserts, a mere repetition of the thought contained in the preceding verse with a change of terms, and a variation of metaphor. It is a denunciation of woe to the whole house of the ungodly man, not to himself only. As Schultens says, "Lumen ob-tenebratum in tentorio est fortuna domus extincta." And his candle shall be put out with him; rather, as in the Revised Version, his!amp above him shall be put out; i.e. the lamp which swings above him in his tent, or in his chamber, shall be extinguished. Darkness shall fall upon the whole house of the wicked man.

Job 18:7
The steps of his strength shall he straitened. In the time of his prosperity the wicked man had a wide sphere within which to exercise his activity, and strode hither and thither at his pleasure. When punishment falls on him, his "steps will be straitened," i.e. his sphere narrowed, his activity cramped, his powers "cabined, cribbed, confined." And his own counsel shall cast him down (see Job 5:13; and comp. Psalms 7:14,-16; Psalms 9:16; Psalms 10:2; Hosea 10:6).

Job 18:8
For he is cast into a net by his own feet. He walks of his own accord into a snare, not necessarily into one that he has himself set for others, as in Psalms 7:15; Psalms 9:15; Psalms 35:8; Psalms 57:6; and Proverbs 26:27; but either into one of his own setting, or into one laid for him by others (see Proverbs 26:10). And he walketh upon a snare. A mere repetition of the idea expressed in the preceding hemistich.

Job 18:9
The gin shall take him by the heel, and the robber (rather, the man-trap) shall prevail against him. Fifty years ago man-traps were commonly set at night in gardens and orchards in this country, which held intending thieves until the proprietor came and took them before a magistrate in the morning. (On the employment of such traps in antiquity, see Herod; 2:121. § 2.)

Job 18:10
The snare is laid for him in the ground, and a trap for him in the way; or, the noose is hid for him in the ground (see the Revised Version). Six different kinds of traps or snares are mentioned, "the speaker heaping together every word that he can find descriptive of the art of snaring." The art had been well studied by the Egyptians long before the age of Job, and a great variety of contrivances for capturing both beasts and birds are represented on the very early monuments. We may conclude from this passage that it had also been brought to an advanced stage of excellence in Syria and Arabia.

Job 18:11
Terrors shall make him afraid on every side. Vague fears, panic terrors, no longer subjective, but to his bewildered brain objective, shall seem to menace the wicked man on every side, and shall affright him continually. There is an allusion, doubtless, to what Job has said of the gloomy and terrifying thoughts which come over him from time to time (Job 3:25; Job 7:14; Job 9:28; Job 13:21) and fill him with consternation. And shall drive him to his feet; rather, shall chase him at his heels (see the Revised Version). Like a pack of hounds, or wolves, or jackals. Jackals are common in Palestine and the adjacent countries. They hunt in lacks, and generally run down their prey; but do not, unless hard pressed by hunger, attack men.

Job 18:12
His strength shall be hunger-bitten. (So Dillmann, Cook, and the Revised Version.) To the other sufferings of the wicked man shall be added the pangs of hunger. His bodily strength shall disappear, as destitution and famine come upon him. And destruction shall be ready at his side. Ready to seize on him at any moment. Some translate, "ready for his halting" i.e. ready to seize on him in ease of his tripping or halting (so the Revised Version).

Job 18:13
It shall devour the strength of his skin; literally, the bars of his skin, by which some understand "the muscles," some "the members," of his body. The general meaning is plain, that destruction shall always be close to him, and shall ultimately make him its own. Even the firstborn of death shall devour his strength. By "the firstborn of death" is probably intended, either some wasting disease generally, or perhaps the special disease from which Job is suffering.

Job 18:14
His confidence shall be rooted out of his tabernacle; rather, he shall be rooted out of his tabernacle (or, tent), which is his confidence, or wherein he trusteth; i.e. he shall be torn from the home, where he thought himself secure as in a stronghold. And it shall bring him; rather, one shall bring him, or, he shall be brought. To the king of terrors. Probably death, rather than Satan, is intended. None of Job's "comforters" seems to have had any conception of Satan as a personal being, nor even Job himself. It is only the author. or arranger, of the book who recognizes the personality and power of the prince of darkness.

Job 18:15
It shall dwell in his tabernacle, because it is none of his; either, it (i.e. terror) shall dwell in his tabernacle, which is no longer his; or, they shall dwell in his tabernacle that are none of his; i.e. strangers shall inhabit the place where he dwelt heretofore (compare the Revised Version). Brimstone shall be scattered upon his habitation. As God rained fire and brimstone out of heaven upon the cities of the plain (Genesis 19:24), so shall brimstone be scattered upon his habitation to ruin and destroy it (comp. Deuteronomy 29:23; Psalms 11:6).

Job 18:16
His roots shall be dried up beneath. He shall be like a tree whose roots no moisture reaches, and which, therefore, withers and dries up (comp. Job 14:8, Job 14:9; Job 29:19). And above shall his branch be cut off; or, be withered (comp. Job 14:2, where the same verb is used).

Job 18:17
His remembrance shall perish from the earth (comp. Psalms 34:16; Psalms 109:13). This is always spoken of in Scripture as a great calamity, one of the greatest that can befall a man. It was felt as such, not only by the Jews, but by the Semitic people generally, whose earnest desire to perpetuate their memory is shown by the elaborate monuments and lengthy inscriptions which they set up in so many places. Arabian poetry, no less than Jewish, is penetrated by the idea. In one point of view it may seem a vulgar ambition; but, in another, it is a pathetic craving alter that continuance which the spirit of man naturally desires, but of which it has, apart from revelation, no assurance. And he shall have no name in the street; or, in the world without (comp. Job 5:10).

Job 18:18
He shall be driven from light into darkness, and chased out of the world (comp. Job 10:21, Job 10:22; Job 17:16). What Job represents as a welcome retreat, whither he would gladly withdraw himself, Bildad depicts as a banishment, into which he will be driven on account of his sins.

Job 18:19
He shall neither have son nor nephew among his people; rather, nor grandson; i.e. "his posterity shall be clean put out" (Psalms 109:14). Nor any remaining in his dwellings; rather, in the places where he sojourned (compare the Revised Version, which gives "in his sojournings"). It is implied that the wicked man shall be a vagabond, without a home, sojourning now here, now there, for a short time. Neither among his own people, nor in these places of his temporary abode, shall he leave any descendant. Bildad probably intends to glance at the destruction of Job's children (Job 1:19).

Job 18:20
They that come after him shall be astonied at his day; i.e. "at the time of his visitation" (comp. Psalms 37:13, "The Lord shall laugh at him, for he seeth that his day is coming;" and Psalms 137:7, "Remember the children of Edom in the day of Jerusalem," i.e. the day of its overthrow). As they that went before were affrighted. His fate shall alarm equally his contemporaries and his successors, at possibly "the dwellers in the West and the dwellers in the East"

Job 18:21
Surely such are the dwellings of the wicked. "Such as I have described is the general condition and manner of life of the man who is wicked." and this is the place (or, position) of him that knoweth not God. The singular number used both in this clause and the preceding indicates that the whole series of denunciations (Job 18:5-21) is levelled against an individual—viz. Job.

HOMILETICS
Job 18:1-21
Bildad to Job: an Arabian orator's discourse.

I. THE FAULTY INTRODUCTION. Bildad possessed at least three qualifications indispensable to successful speaking—fervid imagination, glowing eloquence, and vehement passion. He was characterized also by three fatal defects—want of calmness, or self-containment, want of prudence, and want of sympathetic tenderness. Being destitute of these, he blundered like an inexperienced amateur, starting out on his oration in a hurricane of passion and ill humour, planting daggers in the breast he hoped to win by his eloquence, and forfeiting, by the very keenness of his invective, all possibility of effecting good impressions by his words. He impeached Job of:

1. Senseless verbosity. Of speaking at an undue length; of talking for talking's sake; of hunting after words in order to overwhelm his opponents; of speaking without consideration, talking when he ought to have been thinking, making words do duty for ideas; of speaking instead of listening to his betters (verse 2). The first is the error of the facile-tongued; the second, of the shallow-pated; the third, of the conceited egotist. If Job sinned in either of these respects, he was not undeserving of reproof, much more if he erred in all. But Bildad, whose genius was not original, was probably moved to use the language of censure as much by a desire to imitate Eliphaz (Job 15:2), or to retort upon Job (Job 16:3), as by strong repugnance to the patriarch's offence.

2. Unjustifiable contempt. Job had accused the friends of lacking spiritual discernment (Job 7:4). Bildad interpreted the charge to mean that Job regarded them as brute beasts, devoid of sense and reason (verse 3). If Job did so, he was guilty of altogether unwarranted depreciation of his fellows. That nature, which God made only a little short of Divinity (Psalms 8:5; Hebrews 2:6), must for ever be parted by a wide gulf from the irrational creation. Only when men voluntarily extinguish all spiritual susceptibility by continuance in sin can they be legitimately compared to the beasts that perish (Psalms 49:12, Psalms 49:20). This the friends had not done; and it is certain Job had not called them beasts. But, being men of a high spirit, they were quick to take offence.

3. Self-devouring rage. An old insinuation of Eliphaz's reproduced (Job 5:2), with a specific allusion to Job's language charging God with tearing him in his anger (Job 16:9), in contradistinction to which Bildad averred that Job tore himself, literally, "his soul," in his anger (verse 4), meaning that the patriarch's misery was the fruit of his own frantic and excited behaviour, which again was the immediate result of his soul's fretful and wrathful resentment against God's providential inflictions. That Job's behaviour under his unparalleled calamities was not perfect, is obvious; that his impatience was such as to call for censure from men, may be doubted (James 5:11). Yet Bildad's reproach suggests that while all "anger is a short madness," it is supreme insanity to fume and fret at the Divine dispensations, and that the most miserable man on earth must surely be he whose soul swells with rage against God because of his paternal chastisements.

4. Egotistical presumption. In the judgment of Bildad, Job appeared to imagine that the Divine Law, which connected suffering with sin, should in his case be suspended; but that, Bildad assured the patriarch, would be as likely to occur as that, in order to oblige him, the earth which God had appointed for man's habitation should become tenantless, or the rock which Heaven's ordinance has rendered fixed and immovable should be suddenly transported from its place (verse 4). The reign of law in the material universe, and the fore-ordination of events in human history, have been frequently employed exactly as they are here used by Bildad, viz. to demonstrate the non-credibility of miracles, the inefficacy of prayer, the impossibility of such a thing as a special providence, and the intolerable arrogance of a being so mean and insignificant as man imagining that in any of the ways implied in these doctrines God would, in his behalf, interfere with the established order of things. But it h; no presumption to believe in what Scripture teaches—the possibility of miracles (Matthew 19:26), the efficacy of prayer (Psalms 65:2; Matthew 7:7; James 1:5), the reality of a special providence (Psalms 40:17; Matthew 10:30); since the first can be proved by adequate testimony, while the second and third are supported and confirmed by the inner witness of conscience. Even the case pronounced by Bildad to be impossible, viz. the suspension of the moral law of retribution, has come to pass. The salvation of man through the cross of Jesus Christ attests the fallacy of Bildad's fundamental assumption. And now Bildad, having proceeded thus far with his oration, for any good he was likely to do to Job, might and should have prudently relapsed into silence. Nevertheless, he preached an eloquent discourse.

II. THE LOFTY THEME. The subject descanted on by Bildad was the inevitable retribution which sooner or later overtook the wicked. Set forth under an emblem familiar to Oriental poetry, viz. the extinction of the fire in a dwelling, and of the lamp depending from the roof of a tent (verses 5, 6), it was depicted as:

1. Delayed. The evil-doer was not arrested by the hand of Providence the moment he set forth on his career, but was allowed for a season to thrive by his ungodliness, to amass wealth, acquire power, and secure friends, to become the head of a family or the chief of a clan, and to possess a tent, or rather a circle of tents, with his own commodious, well-furnished, richly ornamented, brilliantly lighted tabernacle in the midst. So Eliphaz saw the foolish taking root (Job 5:3), and David beheld the wicked spreading like a green bay tree (Psalms 37:35), and Asaph witnessed the ungodly prospering until at last they were suddenly overwhelmed (Psalms 73:13).

2. Certain. Nevertheless, i.e. notwithstanding all contrary appearances, the sinner's own security, his determination to resist or evade the pursuing Nemesis, his fierce resentment when the hand of the destroyer should apprehend him, "the light of the wicked should be put out." Not absolutely and universally true of their terrestrial career, it is yet positively sure that the prosperity of the ungodly shall decline, if not on earth, at least in the future world.

3. Complete. The glow upon the sinner's hearth and the lamp from his roof should be equally extinguished. The light in which he sunned himself, i.e. his personal comfort and happiness, and the light in which he shone to others, i.e. his greatness and glory, should alike fade and become dark. Sometimes such experience is the lot of God's people, as the case of Job testifies. Happy they to whom Jehovah is an everlasting Light (Isaiah 60:19), and who, when they sit in temporal darkness, can rejoice in his cheering beams (Micah 7:8).

III. THE BRILLIANT ILLUSTRATION. The wicked man's career, from the moment of his apprehension by misfortune till the hour of his complete destruction, was next represented in a series of graphic pictures. In these he appears as:

1. Snared by calamity. (Verses 7-10.)

2. Haunted by terrors. (Verses 11, 12.) The evil conscience that he carries in his bosom, though long slumbering, at last awakes, inspires him with fearful forebodings of impending disaster, peoples all the atmosphere around him with ghostly apparitions which dog his footsteps, summons up before his startled vision, well-nigh every moment of his wretched existence, spectral shadows of coming woe, which paralyze his strength and utterly unman his wicked soul. (Cf. Eliphaz's picture of a guilty conscience (Job 15:21), of which Bildad's appears to be an echo and imitation.)

3. Arrested by disease. (Verses 13, 14.) (On the expression, "the firstborn of death," see Exposition.) The obvious allusion is to such a malady as Job's leprosy, which, when it apprehends a sinner,

4. Overwhelmed with destruction. (Verses 15-17.) And this in three particulars:

(1) the desolation of his homestead, which, being doomed, like Jericho, to remain ununhbited, is henceforth tenanted by "creatures and things strange to the deceased rich man, such as jackals and nettles" (Delitzisch), or haunted ever afterwards by ghostly terrors (Cox)—a thought which Bildad again copies from the preceeding speech of Eliphaz.

5. Thrust into darkness. (Verse 18.) Chased from the world as unfit to live longer on the earth (Proverbs 14:32), as afterwards, though falsely, Christ (Luke 23:18) and St. Paul (Acts 22:22); driven away from the light of day into the darkness of death, from the light of prosperity into the darkness of misfortune, from the light of happiness into the darkness of misery—a terribly true picture of the fate of the impenitent.

6. Loaded with infamy. (Verse 20.) Transformed into an object of horror and amazement to

IV. THE MISTAKEN APPLICATION. That Job was the subject of Bildad's sombre sketch is apparent from the portrait of Job's character prefixed by the speaker to his dismal harangue, the resemblance in many points of Bildad's imaginary picture to the actual history of the patriarch, and the sharp incisive manner in which the moral of his tale is pointed out (verse 21). Yet the preacher completely misdirected his discourse. For:

1. The character he portrayed did not belong to Job. Job was not a wicked man, and a man that knew not God, as Bildad was perfectly aware; but, as Job contended, and God himself allowed, "a perfect man and an upright, one that feared God and eschewed evil."

2. The sermon he preached did not apply to Job. Even of wicked men it was not always and universally true that retribution overtook them on account of their misdeeds. But of Job it was wholly incorrect that he was suffering for his sins.

3. The future he predicted was not experienced by Job. In part it seemed to be, but in its principal ingredients it was not. He was cast down from his prosperity, but he was not chased out of the world. The light was for a season extinguished in his dwelling, but it was afterward rekindled with greater brilliancy than before. His homestead was ruined, but not cursed, being afterwards re-erected and blessed. His first family was taken from him, but a second was bestowed. His name was not consigned to infamy, but has been crowned with everlasting renown.

Learn:

1. That no preacher should carry personalities to the pulpit.

2. That a great text should, if possible, be followed by a great sermon.

3. That an orator should study to be true rather than brilliant in his illustrations.

4. That discourses otherwise good are sometimes delivered to the wrong hearers.

5. That the predictions of angry prophets are seldom fulfilled.

HOMILIES BY E. JOHNSON
Job 18:1-21
Renewed rebukes and warnings.

Bildad again replies, mentioning that the passionate outbreaks of Job are useless. He holds fast to his original principle, that, according to the Law of God, the hardened sinner will suddenly meet his doom. And some secret sin, he persists, must be the cause of the present suffering.

I. INTRODUCTION: DENUNCIATION OF JOB AS A FOOLISH AND VIOLENT SPEAKER. (Verses 1-4.) He is one who "hunts after words." Let him be truly sensible and rational, begs this confident Pharisaic preacher. "Why do you treat us as stupid beasts? ' he indignantly expostulates. "You tear yourself to pieces in your anger, and think yourself lacerated by God" (comp. Job 7:16). Does Job exact the earth to be depopulated and rocks to be removed for his sake? Bildad thinks that Job's repeated assertion of his innocence aims at the subversion of the moral order of the world—the holy order given by God (comp. Romans 3:5, Romans 3:6). It is a grand thought, though misapplied by the speaker. The order of God, alike in nature and the human spirit, is unchangeable, and admits of no exception. But this order is not to be misunderstood by drawing conclusions from the outward to the inward life. Where the higher, the spiritual, is concerned, reason, Scripture, and conscience, rather than any outward tokens, must decide the truth.

II. DESCRIPTION OF THE DREADFUL DOOM OF THE HARDENED SINNER. (Verses 5-21.) Most solemn and pathetic; a masterpiece of dramatic representation. A series of striking figures is made to pass before the eye of imagination.

1. The light of the wicked is put out; no flame leaps from his fire, no cheerful lamp hangs from his tent-roof. This is a favourite image (Job 21:17; Job 29:3; Psalms 18:28; Proverbs 13:9). The Arabs say, "Fate has put out my lamp" (verses 5, 6).

2. Another figure: his steps are hemmed in—current in the East—and his own counsel overthrows him (verse 7).

3. Again, the figure of the nets and snares and pitfalls, by which he meets his ruin (verses 8-10). Terrible thoughts and dread events throng around him, and pursue him, like the Erinnyes of the Greek mythology—messengers from God to disquiet his guilty soul (verse 11).

4. Disaster and ruin are personified in the poetic description. The one has an eager hunger for him; the other stands ready, like an armed foe, to cast him down (verse 12).

III. The description now TAKES A MORE PERSONAL DIRECTION—POINTING TO THE STATE OF JOB.

1. His disease—the terrible elephantiasis—the "first-born of death," devours him piecemeal (verse 13).

2. Expelled from his secure abode, he advances into the power of the "king of terrors" (verse 14). He dwells in the tent of another, while brimstone from heaven desolates his former habitation (comp. Job 15:34; Deuteronomy 29:22, Deuteronomy 29:23; Psalms 11:6). This, it is said, is still at the present day the most dreadful of images to the mind of the Semitic peoples—the desolation of the home (verse 15).

3. Another figure: he is like a tree, withered at the root, and topped above (verse 16). An imprecation was written on the sarcophagus of Eshmunazar, "Let him have neither roots below nor branches above]" (comp. Isaiah 5:24; Amos 2:9).

4. His memory passes away from the land, and his name is known over the wide steppe no more (verse 17; comp. Job 13:12). He is thrust out of the light of life and happiness into the darkness of calamity and death, and is hunted from the round habitable earth (verse 18). No scion nor shoot springs from him among the people; none escaped from his utter ruin in his dwellings (verse 19).

5. An awful impression is felt by all, in East and West alike, who contemplate so dreadful a doom. "Thus," concludes Bildad, "it befalleth the dwellings of the unrighteous, and the place of him that knew not—recognized and honoured not—God" (verses 20, 21).

Detaching this address from its inappropriate application to the sufferer, it is in itself a noble piece of warning and exhortation. Letus gather from it a few lessons.

1. The curse of the wicked is the extinction of the light of God, who is the Light and Brightness of the righteous (verses 5, sqq.; Psalms 36:9, Psalms 36:10; Psalms 119:105). The light, again, may be taken as a figure for the clear knowledge of man's destiny, a clear consciousness in the whole life (Matthew 6:22, Matthew 6:23). Then the light in the tent enhances the figure, and beautifully points to this clear consciousness in the daily relations of the house.

2. (Verses 17, sqq.) The memory a man leaves behind is not of so much consequence as the consciousness in life of being known to God. There are many true and hidden ones in the world, whose deeds are done in secret for God's sake (John 3:21); and many godless ones, who make so great a stir and noise in the world that they are talked of after they are gone. It is a peculiar blessing to the child of God if he be made an example to any, and after his death a sweet savour ascends from his life to God's praise (Proverbs 10:7).

3. The repeated descriptions of the doom of the ungodly are intended to quell our envy at the sight of unhallowed prospering, and direct our thoughts to the inward, the only real life. How can we judge whether any one is a true fearer of God? Not from his religious observances, not from the external fortunes which befall him, not from his individual good works; but from the faith which he owns, from the whole direction of his life to the Divine, from the frame of mind in which he dies (Psalms 73:17, Psalms 73:19, etc.; Wohlfarth).—J.

HOMILIES BY R. GREEN
Job 18:5-14
The fruits of impiety.

Again Bildad speaks. He is not the sufferer, hut the judge. Be who came as a comforter utters but miserable words in the ears of the afflicted one. His words are true in themselves, but wrongly applied. Justly he describes the fruits of impiety.

I. To THE IMPIOUS THE LIGHT OF PROSPERITY IS EXCHANGED FOR THE DARKNESS OF MISFORTUNE. His "lamp is put out." Sorrowfulness, sooner or later, overtakes him. For a time he is in great prosperity; but his sin finds him out. The ill-gotten gain of ungodliness has no blessing upon it, but a withering curse. Sooner or later the heyday of wicked rejoicing is exchanged for the blackness of dark night. Universal experience affirms this. It is a just punishment of wrong, and a warning to the tempted; while it admonishes the obedient, and declares "there is a God that judgeth in the earth."

II. THE EVILLY FORMED PURPOSE OF IMPIETY FAILS. His "steps are straitened," how strong soever they may seem to be. Even his very counsel itself shall be a stumbling-block to cast the wicked down. The hope cherished without God must be disappointed; the selfish design is itself a trap for the feet of the ungodly.

III. IMPIETY ENTANGLES IN DIFFICULTIES. "The snare is laid for him in the ground." The whole kingdom of right and truth is against him. Judgment waits on his steps. Sooner or later his feet will be in "the trap" that is laid "for him in the way." His course is not a plain, direct, clear course. His motives are confused. He hedges himself with difficulties. One wrong exposes him to another. At last "the gin takes him by the heel"

IV. IMPIETY EXCITES TO FEAR AND DREAD. "Terrors make him afraid on every side." The awakened conscience makes a coward of him. He fears the rustling of the leaf. Judgment is passed in the secret chambers of his soul. He cannot escape.

V. IMPIETY WASTES THE STRENGTH AND BRINGS THE LIFE DOWN TO DESTRUCTION. Sin is the transgression of law. Laws of life cannot be broken without the health failing. An impious spirit, unruled and uncontrolled by righteous principle, will pursue evil and dangerous courses, will yield to evil habits, and the strength of the life will be undermined. Then "the firstborn of death shall devour his strength." He becomes the prey of. destruction. He is brought "to the king of terrors." Thus the course of impiety ends in ignominy, shame, and destruction. "This is the portion of their cup." Darkness, difficulty, fear, wasted purpose and wasted strength finally issuing in death, are the inevitable fruits of impiety.—R.G.

Job 18:15
The home of the wicked insecure.

The blessing of the Lord is upon "the habitation of the just." This is the reward of righteousness. But the Divine judgment against the wicked is shown in permitting his house to become desolate. One of the oft-repeated promises to Israel is the blessing of the Lord upon the habitation. But "the curse of the Lord is in the house of the wicked." The practice of iniquity tends to destruction. It has no element of stability in it. The habitation of the wicked is insecure because—

I. IT LACKS THE DEFENCE OF RIGHT PRINCIPLES. The righteousness which exalteth a nation establishes a house. On the health, the pursuits, the habits, the business, the family, right principles exert a beneficent influence. The absence of them is the precursor of evil of all kinds. The wall is broken down; protection is wanting. The home is a prey to evil.

II. IT LACKS THE PROMISE OF THE DIVINE PROTECTION AND BLESSING. It is as a field unwatered. There is no spring of hope within it. In the blessing of the Lord lies hidden the secret germ of all true prosperity, and all safety and permanence. Where that blessing is not, the house is as a tender plant unsheltered beneath a scorching sups. The Divine providence cannot be expected to work for the promotion of ends directly contrary to its own. The whole world, with its innumerable laws and its wise administration, is on the side of right, on the side of virtue and goodness. The blessing of the Lord, which makes the field to be fruitful, makes the abode of the righteous to be an abode of safety, of peace, and of blessing. The home of wickedness has none of these things.

III. The home of the wicked finds NO ENCOURAGEMENT TO ITS PROSPERITY IN THE GOOD WILL OF MEN AROUND. The evil companions are not trustworthy. They turn aside as a deceitful bow. They are as likely to rejoice and make sport out of their companion's downfall as to pity him under it; while the ungodly, having separated himself from the righteous, can find no sympathetic spirit amongst them. That the home of evil should be broken up is rather a cause of rejoicing, for it is the putting aside a cause of evil. This is the portion of the man that maketh not God his trust. He fights against his own best interests. He forsakes the only true and safe way. He puts himself in opposition to the great forces of righteousness which ever in the end prevail. He links his interests with that on which the withering curse of God rests, and "brimstone shall be scattered upon his habitation." "His roots shall be dried up beneath, and above shall his branch be cut off."—R.G.

Job 18:16-21
The curse upon the family of the wicked.

The permanent continuance of the family was one of the most coveted blessings of Eastern nations. Very deeply was this embedded in the minds of the peoples. It was, therefore, a signal curse of God to cut off the remembrance of a family from the earth. With cruel error Bildad points to the cutting off of Job's family—at least, such is the presumption, otherwise his words are inappropriate here—and he seems to charge upon Job the sin of which the punishment was to be found in the death of his children. That Bildad states a true principle of Divine retribution all agree; his error was in its application. The cutting off the family of the ungodly is—

I. A PRINCIPLE OF THE DIVINE JUDGMENT AGAINST EVIL-DOING. It is frequently announced in Holy Scripture. God, the jealous God, visits "the iniquity of the fathers upon the children unto the third and fourth generation." It is part of his holy and wise and just retribution. As he blesses the sons of the faithful for their fathers' sakes, so he visits upon the children the offences of their fathers. The evil-doer withers as a plant without water. "His roots shall be dried up beneath." Therefore his branches spread not; but they are "cut off." The remembrance of him perishes from the earth, and his name from the street (verse 17). He dies away without descendant and without remembrance.

II. This judgment is seen to be A NATIONAL CONSEQUENCE OF WRONG-DOING. For evil is visited in various ways by the avenging Nemesis that hovers over all life. Evil undermines the health; it tends to habits and pursuits which are destructive of the peace arid security and progress of home. It puts man in conflict with his neighbour, and so men drive the evil-doer "from light into darkness." He is "chased out of the world." Even should his posterity be perpetuated, it is lost to sight. It sinks down in the world till it sinks out of view.

III. This judgment STANDS IN DIRECT CONTRAST TO THE LOT OF THE RIGHTEOUS—the man who knoweth God. Over his house is the Divine protection. "When a man's ways please the Lord, he maketh even his enemies to be at peace with him." The blessing of God rests upon the home and the doings of the righteous. Even though chastisement and calamity may fall upon him, they do not destroy him; rather, he, as a pruned tree, groweth the more and more fruitful God's promise is unto the good, and unto their children after them. The family of the good man has the advantage Of a holy example. They are screened from a thousand perils, while innumerable blessings descend upon them in response to the prayer of faith. This will in the end be proved to be true of Job.

IV. These judgments STAND AS A WARNING TO ALL PARENTS. They make the duty of parental piety more and more obvious. They illustrate the solemn responsibility of heads of houses, since their doings descend in their effects upon their children. They owe it to their offspring that they so live as rightly and beneficently to affect their lives. The blessing of God which rests upon the just, and the curse and condemnation of God upon the evil, are warnings to all. Upon those the eye of God rests, but upon these the curse of God. The abodes of wickedness, over which no blessing from on high hovers, are abodes of death and destruction. "Surely such are the dwellings of the wicked, and this is the place of him that knoweth not God."—R.G.

HOMILIES BY W.F. ADENEY
Job 18:4
The individual need and the universal order.

Bildad accuses Job of being unreasonable in expecting that the universal order should bend to suit a man's individual need. He suggests a common difficulty in regard to the harmony between the particular and the general in the dispensations of Providence.

I. THE INDIVIDUAL MAN IS TEMPTED TO THINK SUPREMELY OF HIS OWN NEED. We are all naturally self-centred, and trouble magnifies our sense of personality and peculiarity. Thus it comes about that each person is inclined to feel his own wants as of paramount importance, and to expect that the whole order of things must shape itself to meet his requirements. If that is not the case, and the world goes on in its large way, treating him as but a unit among the millions, a drop in the ocean of humanity, he feels himself slighted and wronged. A more reasonable view of the whole of God's world and its interests should remove this foolish notion; but it can only be conquered when its moral character is attacked, and selfishness is made to give place to love.

II. GOD GOVERNS THE WORLD FOR THE GOOD OF THE WHOLE CREATION. We cannot judge of it till we can take a large and fair view of the wide field. The shadow which makes a corner look gloomy by itself is necessary for the completion of the whole picture. God-is not partial, selecting one for favour and neglecting a multitude. He is not like the aristocratic Roman, who looked down with scornful indifference on the ignoble plebs. There is nothing so democratic as nature. Here all alike are under exactly the same laws. As the great ship ploughs her way through the ocean, though children are crying and women are ill, the watch calls out his cheery word, "All's well!" for the vessel is going right in spite of these individual distresses.

III. THE GENERAL CONSTITUTION OF THE WORLD CANNOT BE UPSET TO SUIT INDIVIDUAL NEEDS. Should the earth be depopulated for the sake of one man's convenience? That is Bildad's extravagant way of putting the thought; but the extravagance is only a magnifying of an idea which is foolish even within the smallest dimensions. That a man should ever expect a rock to move out of his path is absurd. As the massive rock will not stir, and as the traveller must either climb over it or go round it, so the course of nature generally will not budge before man's will. He may dash himself against it, but the results will only be bruises and pain. As God has made all things well, and as the laws of nature make for life and welfare, it is a matter of profound thankfulness that foolish, selfish men cannot set them aside.

IV. THE INDIVIDUAL MAN IS HELPED THROUGH THE GENERAL COURSE OF THE WHOLE WORLD. There is a special providence. God does not deal with masses, but with men. The very hairs of our head are all numbered. It is in accordance with God's perfect mind that he should so govern the whole that the result should be good for each. We have to learn to take our places in the great family of God with humility and sympathy for our brethren. Then we shall see that the rules of the household, which cannot be set aside to suit our whims and capricious fancies, are really good for us. It is better the rock should not be carried away. We are trained and strengthened by having to overcome the difficulty. Finally, it is in accordance with these principles that—through his atonement which magnifies the Law and makes it honourable—Christ brings a salvation for each soul which does not disarrange the general course of God's government of the universe.—W.F.A

Job 18:5, Job 18:6
The light extinguished.

This is a favourite idea of Bildad's, that occurs more than once in his harangue (e.g. Job 18:18). As usual, we may here follow the imagery of the Shuhite without applying it to Job. Wickedness extinguishes light.

I. THE LIGHT OF KNOWLEDGE. Bad men may be learned and good men may be ignorant in regard to the knowledge of the schools and the world. But there is a deeper knowledge from which sin excludes, a light to which wickedness simply blinds the eye.

1. The knowledge of God. Spiritual knowledge depends on sympathy. But God is holy. Therefore the unholy, being out of sympathy with him, cannot understand his thoughts or his ways.

2. The knowledge of goodness. The wicked life is spent in a state of ignorance concerning the very nature of the Christian life. No one knows what that better life is till he has tried to live it.

3. The knowledge of the largest truth. Sin degrades and narrows the soul. It shuts off that wide, comprehensive vision which is only possible when passion and lust and all dark experiences are removed.

II. THE LIGHT OF LOVE. All sin is selfishness. The wicked man degrades the very name of love. Its true meaning is quite unknown to him; or if it dawn upon him in his better moments, as when he takes his little child upon his knee and looks into its innocent eyes, it is like a light from a far-off world, which only makes the foul darkness of the regions his soul inhabits the more visible to his startled apprehension.

III. THE LIGHT OF JOY. There is a mad pleasure in sin, and for a while it seems to fulfil its deceitful promises. But it is not long before its dupe discovers his folly, and finds that his so-called pleasure is a mockery. Of real unalloyed gladness he has none. There are bitter dregs at the bottom of the cup of self-indulgent pleasure which he drinks so greedily. All that he delights in is superficial, transient, unreal. When he has made the most of it, it leaves the deeper hunger of his soul unsatisfied.

IV. THE LIGHT OF LIFE. Light vitalizes; darkness is akin to death. The sinful soul is on the road to the gates of darkness, through which the road loads to the dreadful death which is its rightful wages. Already much of the light of life has faded away, and dim shadows as from the tomb hover about the career of wickedness. He who has chosen sin for his inheritance has chosen a sunless territory overshadowed by the dark wings of death.

V. THE LIGHT OF GOD'S FAVOUR. When God lifts up his countenance upon any one, his light shines forth; for God is Light (1 John 1:5). But the wickedness that offends the Law of God necessarily removes the light of his favour. A certain temporary prosperity may remain, so that the foolish sinner may think himself a favourite of fortune. But there is no grace of God in it; and even in the glaring brightness of its immediate presence it is possible to see the meretricious tinsel, which is very different from the true glory of God's goodness.—W.F.A.

Job 18:8-10
The sinner entrapped by his own feet.

According to Bildad's representation, the wicked man needs no huntsman to run him to earth. His own fatuous course will lead him to ruin. his own foolish feet walk into the snare.

I. THE READY SNARE. "The snare is laid for him in the ground."

1. Its author. It is laid for him. He does not make and set it; he does not know where it is. If he knew, of course he would avoid it. He does not even think of its existence. Were he to do so, he would be on his guard. Another has laid the snare. Man has a great enemy, watching to pounce on him—a robber of souls, who sets traps and gins for the unwary. Let us be on our guard. Like the Pilgrim, we are on the enchanter's ground; this earth has become our foe's territory.

2. Its character. A snare is a hidden device. The net is set among the bushes, the wires are hidden by the grass. Men are deluded into ruin. Deceitful appearances lure them to destruction.

3. Its condition. The snare is already laid. If we are not ready to meet our foe, he is ready for us. No one can accuse Satan of dilatoriness. He is beforehand with his schemes. He was prepared to entrap the first man. The snare was ready almost as soon as Eden was planted.

4. Its position. "In the way."

II. THE UNWARY FEET. The wicked man walks straight into the snare. Here is the difference between this man and the good man. There are snares about the path of the man of God; but a Divine light reveals them, and a Divine hand draws him back from his great peril. It is otherwise with the godless man. Note the reasons why his feet go straight for the snare.

1. Darkness. His light is put out (Job 18:5). If he started with a lantern, the foul atmosphere through which he has travelled has extinguished it. Now that he needs it in the place of peril, it is but a useless impediment.

2. Desertion of God. We are too blind to see all the snares that are set for our feet, but we may have the help of an unerring Guide. The sinner rejects the heavenly Guide. In proud independence he prefers to go alone.

3. Proneness to coil. The sinner sees a fascination in the region of the snare. Perhaps it is set in a bed of flowers, or in an orchard of fruit. It may be that some pleasant shady dell conceals it, or possibly it is hidden by a mossy couch that invites repose. At all events, it is most deceptive and powerful where sin most abounds.

4. Destiny. A sort of fatality dogs the footsteps of the sinner. Start how he may, he is sure to direct his feet at last straight for the snare. He is like one mesmerized. He can but walk into the net. The hideous explanation of his fascination for ruin is that he is no longer his own master. He has made himself the slave of Satan. Yet even he may find safety in the mighty deliverance of the Christ who came to destroy the works of the devil.—W.F.A.

Job 18:14
The king of terrors.

Men regard death as the king of terrors. Let us consider first the grounds of this notion, and then how it may be dispelled.

I. LET US CONSIDER WHY DEATH IS REGARDED AS THE KING OF TERRORS. Men instinctively think of death as "the grisly terror."

"I fled, and cried out, 'Death!'

Hell trembled at the hideous name, and sighed

From all her caves, and back resounded, 'Death!'"

1. It is opposed to the natural love of life. "All that a man hath win he give for his life." Therefore death appears as his enemy. Every living creature shuns it. The fear of it makes a tragedy of the chase.

2. It is irresistible. A veritable monarch. We may maintain a state of siege for a time, but we know we must all capitulate at last. When death storms the citadel in real earnest, no power can keep it out.

3. Its territory is unknown. The mystery of death adds to its terrors. If we saw more we might fear less. We launch our vessel on a dark sea, not knowing what surges beat on the further shore.

4. It comes in pain. We often say that the worst is over with the poor sufferer before the end has come. The bitterness of death has passed before death itself has been reached. Still there is suffering at the end of most lives, and we instinctively shrink from this. We cannot bring ourselves to face the thought of the death-struggle.

5. It takes us from all the light and joy of earth. The natural love of life is confirmed by experience. To die is "to lie in cold obstruction." All the sunshine and flowers of this fair world are gone, all the sweetness of companionship with the loved on earth. The soul is severed from its earthly delights.

6. It comes to each singly. Each soul must venture alone into the dread unknown.

7. It ushers us into future judgment. "After death the judgment" The sinner who dares not give an account of himself before God dreads to hear the summons from the messenger of the unseen. "The sting of death is sin."

II. LET US SEE HOW DEATH CAN BE SOBBED OF ITS TERRORS. Christ dethrones the king of terrors, and wrests his dark kingdom away, flooding it with the light of his grace. The Christian can do more than the Roman hero and the Stoic philosopher who had learnt to me, t death "with an equal mind." He can say, "To me … to die is gain."

1. Christ removes the causes of the fear of death. He does not lull the fear as with an opiate, He dissipates it by abolishing its source, as one dissipates a malarious fog by draining the marsh from which it rises. He goes to the root by conquering sin, which is the most fundamental cause of the terror of death. Bringing pardon for past sin, he dispels the alarm of future judgment; and bringing purification of soul, he removes the indwelling sin that always shrinks from death as the foe of man. Then Christ helps us to face the pain, the darkness, and the mystery of death, by assuring us of his own supporting presence: "It is I be not afraid."

2. Christ throws light on the region beyond death. He would not have us fix our attention on death. That is but a transient experience. At the worst it is a dark door to be passed through. The Christian will never dwell in the kingdom of death. To him death is

"That golden key

That open the palace of eternity."

There is a triumph over death for those who, sleeping in Christ, wake to the life eternal. For them the king of terrors has ceased to be. "The last enemy that shall be destroyed is death" (1 Corinthians 15:26).—W.F.A.

Job 18:16
Root and branch.

Bildad dwells upon his favourite topic of the withering doom of the wicked. It is complete—root and branch are destroyed. A truth again, though inapplicable to Job.

I. THE ROOTS DRIED UP. The roots stand for the sources of life and strength. Roots nourish the tree and hold it in its place. If they fail, all else must perish.

1. The roots are out of sight. The most important things are not the most prominent. The secret springs of toe soul are of vital interest. All that is visible to the eye may be untouched; yet if the hidden roots of our being fail we must be utterly undone.

2. The roots depend on nourishment. They are dried up for lack of moisture in the soil. There may be no defect in the roots; yet if the soil is drained dry they cannot perform their natural function of nourishing the soul. We are all dependent on what is outside us, in soul as well as in body. If the food of the soul is withdrawn, if the water of life no longer flows near to the roots of our spiritual being, no vigour of constitution, no inherent personal life, can survive.

3. The waters may fail. The course of the river may be deflected, or there may be a season of drought. We have nothing in ourselves or in the constitution of things to guarantee a continuance of supply in this case of our deepest wants. We have no right to that supply, no claim on the grace of God. The hand that gives may withhold. Therefore our continued prosperity depends absolutely on God's continued favour. The insolent and rebellious independence that forfeits God's grace withers the roots of the soul.

II. THE BRANCH CUT OFF. The branch stands for the external growth. It is seen by all, snowed with blossoms and freshening with new green in the spring, or laden with luscious fruit in the autumn. When the root is dried up, leaves and fruit wither on the branch. But a more untimely fate may overtake it. It may be severed from the tree. Perhaps it is too stout and tough to be torn off in the gale, but it cannot resist the woodman's axe.

1. The branch is cut off by an external calamity. This is what had happened to Job. His prosperity was suddenly wrenched away from him. The family into which his life had branched out was smitten; this branch was cut off from the parent stem. What we most love, rejoice in, and pride ourselves upon may be removed by the hand of death, or by some misfortune of life.

2. The cutting off of the branch may not be an unmitigated evil. It may be a pruning process. The tree may be running to wood rather than producing fruit. Mere growth of wealth and external prosperity may be taking the place of fruit-bearing in regard to the real good of life. Then it is to be observed that pruning a tree is not felling it. Though the branch is cut off, the trunk is left, and the life of the tree will yet be seen in a new and healthier growth. We must not despair at external disaster. If the life of God is in us, we shall survive it, and even triumph over it.

3. The most fatal condition is when the dying of the roots goes with the cutting off of the branch. If the internal resources are dried up when external calamity falls upon us, our condition is desperate. There is then nothing to fall back upon. External ruin only crowns and completes internal decay.

CONCLUSION. The gospel of Christ is as deep-searching and as far-reaching as the evil of in. It saves roots and branches, giving life to the soul, and also a Divine growth and prosperity.—W.F.A.

19 Chapter 19 

Verses 1-29
EXPOSITION
Job 19:1-29
Job begins his answer to Bildad's second speech by an expostulation against the unkindness of his friends, who break him in pieces, and torture him, with their reproaches (verses 1-5). He then once more, and more plainly than on any other occasion, recounts his woes.

Job 19:1, Job 19:2
Then Job answered and said, How long will ye vex my soul, and break me in pieces with words? Job is no Stoic. He is not insensible to his friends' attacks. On the contrary, their words sting him, torture him, "break him in pieces," wound his soul in its tenderest part. Bildad's attack had been the cruellest of all, and it drives him to expostulation (verses 2-5) and entreaty (verses 21, 22).

Job 19:3
These ten times have ye reproached me. (For the use of the expression "ten times" for "many times." "frequently." see Genesis 31:7, Genesis 31:41; Numbers 14:22; Nehemiah 4:12; Daniel 1:20, etc.) Ye are not ashamed that ye make yourselves strange to me; rather, that ye deal hardly with me (see the Revised Version). The verb used does not occur elsewhere, hut seems to have the meaning of "ill use" or "ill treat".

Job 19:4
And be it indeed that I have erred; or, done wrong. Job at no time maintains his impeccability. Sins of infirmity he frequently pleads guilty to, and specially to intemperate speech (see Job 6:26; Job 9:14, Job 9:20, etc.). Mine error remaineth with myself; i.e. "it remains mine; and I suffer the punishment."

Job 19:5
If indeed ye will magnify yourselves against me. If you have no sense of justice, and are disinclined to pay any heed to my expostulations; if you intend still to insist on magnifying.yourselves against me, and bringing up against me my "reproach;" then let me make appeal to your pity. Consider my whole condition—how I stand with God, who persecutes me and "destroys" me (Job 19:10); how I stand with my relatives and such other friends as I have beside yourselves, who disclaim and forsake me (Job 19:13-19); and how I am conditioned with respect to my body, emaciated and on the verge of death (Job 19:20); and then, if neither your friendship nor your sense of justice will induce you to abstain from persecuting me, abstain at any rate for pity's sake (Job 19:21). And plead against me my reproach. Job's special "reproach" was that God had laid his hand upon him. This was a manifest fact, and could not be denied. His "comforters" concluded from it that he was a monster of wickedness.

Job 19:6
Know now that God hath overthrown me; or, perverted me—"subverted me in my cause" (see Lamentations 3:6). And hath compassed me with his net. Professor Lee thinks that the net, or rather noose, intended by the rare word מצוּד is the lasso, which was certainly employed in war (Herod; 7.85), and probably also in hunting, from ancient times in the East. Bildad had insinuated that Job had fallen into his own snare (Job 18:7-9); Job replies that the snare in which he is taken is from God.

Job 19:7
Behold, I cry out of wrong; i.e. "I cry out that I am wronged." I complain that sufferings are inflicted on me that I have not deserved. This has been Job's complaint from the first (Job 3:26; Job 6:29; Job 9:17, Job 9:22; Job 10:3, etc.). But I am not heard; i.e. "I am not listened to—my cry is not answered." I cry aloud, but there is no judgment; or, no decision—"no sentence." All Job's appeals to God have elicited no reply from him. He still keeps silence. Job appears from the first to have anticipated such a theophany as ultimately takes place (ch. 38-41.) and vindicates his character.

Job 19:8
He hath fenced up my way that I cannot pass (comp. Job 3:25; Job 13:27; Hosea 2:6), and he hath set darkness in my paths. Job complains of the want of light; in his heart he cries, ἐν δὲ φάει καὶ ὄλεσσον. Nothing vexes him so much as his inability to understand why he is afflicted.

Job 19:9
He hath stripped me of my glory. The glory which he had in his prosperity; not exactly that of a king, but that of a great sheikh or emir—of one who was on a par with the noblest of those about him (see Job 1:3). And taken the crown from my head. Not an actual crown, which sheikhs do not wear, but a metaphor for dignity or honour.

Job 19:10
He hath destroyed me on every side, and I am gone; or, broken me down. Job compares himself to a city, the walls of which are attacked on every side and broken down. His ruin is complete—he perishes. And mine hope hath he removed like a tree; rather, torn up like a tree. Job's "hope" was, no doubt, to lead a tranquil and a godly life, surrounded by his relatives and friends, in favour with God and man, till old age came, and he descended, like a ripe shock of corn (Job 5:26), to the grave. This hope had been "torn up by the roots" when his calamities fell upon him.

Job 19:11
He hath also kindled his wrath against me. It is not what has happened to him in the way of affliction and calamity that so much oppresses and crushes the patriarch, as the cause to which he, not unnaturally, ascribes his afflictions, vie. the wrath of God. Participating in the general creed of his time, he believes his sufferings to come direct from God, and to be proofs of God's severe anger against him. He is not, however, prepared on this account to renounce God. "Though he slay me, yet will I trust in him" (Job 13:15) is still his inward sustaining thought and guiding principle. And he counteth me unto him as one of his enemies. Job felt himself treated as an enemy of God, and supposed that God must consider him such. He either had no glimpse of the cheering truth, "Whom the Lord loveth he chasteneth" (Hebrews 12:6), or he could not imagine that such woes as his were mere chastenings.

Job 19:12
His troops come together (comp. Job 16:13, "His archers compass me round about"). It seems to Job that God brings against him a whole army of assailants, who join their forces together and proceed to the attack. Clouds of archers, troops of ravagers, come about him, and fall upon him from every side. And raise up their way against me; rather, and cast up their bank against me. Job still regards himself as a besieged city (see verse 10), and represents his assailants as raising embankments to hem him in, or mounds from which to batter his defences (compare the Assyrian sculptures, passim). And encamp round about my tabernacle; i.e. "my tent," or "my dwelling."

Job 19:13
He hath put my brethren far from me. Job had actual "brothers" (Job 42:11), who forsook him and "dealt deceitfully" with him (Job 6:15) during the time of his adversity, but were glad enough to return to him and "eat bread with him" in his later prosperous life. Their alienation from him during the period of his afflictions he here regards as among the trials laid upon him by God. Compare the similar woe of Job's great Antitype (John 5:5, "For neither did his brethren believe on him"). And mine acquaintance are verily estranged from me (comp. Psalms 38:11; Psalms 69:9; Psalms 88:8, Psalms 88:18). The desertion of the afflicted by their fair-weather friends is a standing topic with the poets and moralists of all ages and nations. Job was not singular in this affliction.

Job 19:14
My kinsfolk have failed, and my familiar friends have forgotten me (see Psalms 41:9).

Job 19:15
They that dwell in mine house, and my maids, count me for a stranger. Even the inmates of his house, male and female, his servants, guards, retainers, handmaids, and the like, looked on him and treated him as if unknown to them. I am an alien in their sight. Nay, not only as if unknown, hut "as an alien," i.e. a foreigner.

Job 19:16
I called my servant, and he gave me no answer. Astounding insolence in an Oriental servant or rather slave ( עבד ), who should have hung upon his master's words, and striven to anticipate his wishes. I intreated him with my mouth. Begging him probably for some service which was distasteful, and which he declined to render.

Job 19:17
My breath is strange to my wife. The breath of a sufferer from elephantiasis has often a fetid odour which is extremely disagreeable. Job's wife, it would seem, held aloof from him on this account, so that he lost the tender offices which a wife is the fittest person to render. Though I intreated for the children's sake of mine own body. This translation is scarcely tenable, though no doubt it gives to the words used a most touching and pathetic sense. Translate, and I am loathsome to the children of my mother's wench; i.e. to my brothers and sisters (comp. Job 42:11). It would seem that they also avoided Job's presence, or at any rate any near approach to him. Under the circumstances, this is perhaps not surprising; but Job, in his extreme isolation, felt it keenly.

Job 19:18
Yea, young children despised me. (So Rosenmuller, Canon Cook, and the Revised Version.) Others translate, "the vile," or "the perverse" (comp. Job 16:11). But the rendering of the Authorized Version receives support from Job 21:11. The forwardness of rude and ill-trained children to take part against God's saints appears later in the history of Elisha (2 Kings 2:23, 2 Kings 2:24). I arose, and they spake against me; or, when I arise, they speak against me (compare. the Revised Version).

Job 19:19
All my inward friends abhorred me; literally, all the men of my counsel; i.e. all those whom I was accustomed to consult, and whose advice I was wont to take, in any difficulty, by keeping aloof, have shown their abhorrence of me. And they whom I loved are turned against me (comp. Psalms 41:9; Psalms 55:12-14 : Jeremiah 20:10). The saints of God in all ages, and however differently circumstanced, are assailed by almost the same trials and temptations. Whether it be Job, or David, or Jeremiah, or One greater than any of them, the desertion and unkindness of their nearest and dearest, as the bitterest of all sufferings, is almost sure to be included in their cup, which they must drink to the dregs, if they are to experience to the full "the precious uses of adversity."

Job 19:20
My bone cleaveth to my skin and to my flesh. Here the third source of Job's misery is brought forward—his painful and incurable disease. This has brought him to such a pitch of emaciation that his bones seem to adhere to the tightened skin, and the scanty and shrunken muscles, that cover them (comp. Job 33:21 and Lamentations 4:8). Such emaciation of the general frame is quite compatible with the unsightly swelling of certain parts of the body which characterizes elephantiasis. And I am escaped with the skin of my teeth. The expression is, no doubt, proverbial, and signifies "barely escaped;" but its origin is obscure.

Job 19:21
Have pity upon me, have pity upon me, O my friends. On the enumeration of his various woes, Job's appeal for pity follows. We must not regard it as addressed merely to the three so-called "friends" (Job 2:11) or "comforters" (Job 16:2), Eliphaz, Bildad, and Zophar. It is an appeal to all those who are around him and about him, whose sympathies have been bither to estranged (verses 13-19), but whose regard he does not despair of winning back. Will they not, when they perceive the extremity and variety of his sufferings, be moved to compassion by them, and commiserate him in his day of calamity? For the hand of God hath touched me. To the "comforters" this is no argument. They deem him unworthy of pity on the very ground that he is "smitten of God, and afflicted" (Isaiah 53:4); since they hold that, being so smitten, he must have' deserved his calamity. But to unprejudiced persons, not wedded to a theory, such an aggravation of his woe would naturally seem to render him a greater object of pity and compassion.

Job 19:22
Why do ye persecute me as God? i.e. Why are ye as hard on me as God himself? If I have offended him, what have I done to offend you? And are not satisfied with my flesh? i.e. "devour my flesh, like wild beasts, and yet are not satisfied."

Job 19:23
Oh that my words were written! It is questioned what words of his Job is so anxious to have committed to writing—those that precede the expression of the wish, or those that follow, or both. As there is nothing that is very remarkable in the preceding words, whereas the latter are among the most striking in the book, the general opinion has been that he refers to these last. It is now universally allowed, even by those whose date for Job is the most remote, that books were common long before his time, and so that he might naturally have been familiar with them. Writing is, of course, even anterior to books, and was certainly in use before b.c. 2000. The earliest writing was probably on stone or brick, and was perhaps in every case hieroglyphical. When writing on papyrus, or parchment, or the bark of trees, came into use, a cursive character soon superseded the hieroglyphical, though the latter continued In be employed for religious purposes, and for inscriptions on stone. Oh that they were printed in a book! rather, inscribed, or engraved. The impression of the characters below the surface of the writing material, as in the Babylonian and Assyrian clay-tablets, seems to be pointed at.

Job 19:24
That they were graven with an iron pen and lead in the rock for ever! A peculiar kind of rock-inscription, of which, so far as I know, no specimens remain, appears to be here alluded to. Job wished the characters of his record to be cut deep into the rock with an iron chisel, and the incision made to be then filled up with lead (compare the mediaeval "brasses").

Job 19:25
For I know that my Redeemer liveth. Numerous endeavours have been made to explain away the mysterious import of this verse. First, it is noted that a goel is any one who avenges or ransoms another, and especially that it is "the technical expression for the avenger of blood" so often mentioned in the Old Testament. It is suggested, therefore, that Job's real meaning may be that he expects one of his relatives to arise after his death as the avenger of his blood, and to exact retribution for it. But unless in the case of a violent death at the hands of a man, which was not what Job expected for himself, there could be no avenger of blood. Job has already expressed his desire to have a thirdsman between him and God (Job 9:32-35), which thirdsman can scarcely be other than a Divine Personage. In Job 16:19 be has declared his conviction that" his Witness is in heaven." In Job 16:21 of the same chapter he longs to have an advocate to plead his cause with God. In Job 17:3 he calls upon God to be Surety for him. Therefore, as Dr. Stanley Leathes points out, "he has already recognized God as his Judge, his Umpire, his Advocate, his Witness, and his Surety, in some eases by formal confession of the fact, in others by earnest longing after, and aspiration for, some one to act in that capacity." After all this, it is not taking a very long step in advance to see and acknowledge in God his Goel, or "Redeemer." And that he shall stand at the latter day upon the earth; rather, and that at the last he shall stand up over my dust. אַחַדון is not "one who comes after me;" but, if a noun, "the last one," as רִאשׁוֹן is "the first one "(Isaiah 44:6); if intended adverbially, "at the last"—i.e, at the end of all things. "At the latter day" is not an improper translation.

Job 19:26
And though after my skin worms destroy this body. The supposed ellipsis of "worms" is improbable, as is also that of "body." Translate, and after my skin has been thus destroyed—"thus" meaning, "as you see it before your eyes." Yet in my flesh shall I see God; literally, from my flesh—scarcely, as Renan takes it, "without my flesh," or "away from my flesh"—"prive de ma chair;" but rather, "from the standpoint of my flesh "—"in my body," not "out of my body"—shall I see God. This may be taken merely as a prophecy of the theophany recorded in ch. 38-42. (see especially Job 42:5). But the nexus with verse 25, and the expressions there used—"at the last," and "he shall stand up over my dust"—fully justify the traditional exegesis, which sees in the passage an avowal by Job of his confidence that he will see God "from his body" at the resurrection.

Job 19:27
Whom I shall see for myself. Not by proxy, i.e.' or through faith, or in a vision, but really, actually, I shall see him for myself. As Schultens observes, an unmistakable tone of exultation and triumph pervades the passage. And mine eyes shall behold, and not another; i.e. "not the eyes of another." I myself, retaining my personal identity, "the same true living man," shall with my own eyes look on my Redeemer. Though my reins be consumed within me. There is no "though "in the original. The clause is detached and independent, nor is it very easy to trace any connection between it and the rest of the verse. Schultens, however, thinks Job to mean that he is internally consumed by a burning desire to see the sight of which he has spoken. (So also Dr. Stanley Leathes.)

Job 19:28
But ye should say, Why persecute we him? rather, if ye shall say' How shall we persecute him? That is to say, "If, after what I have said, ye continue bitter against me, and take counsel together as to the best way of persecuting me, then, seeing the root of the matter (i.e. the essence of piety) is found in me, be ye afraid," etc.

Job 19:29
Be ye afraid of the sword; i.e. "the sword of God's justice, which will assuredly smite you if you persecute an innocent man." For wrath bringeth the punishments of the sword; rather, for wrath is among the transgressions of the sward; i e. among the transgressions for which the sword is the fit punishment. It is "wrath" which leads Job's "comforters" to Persecute him. That ye may know there is a judgment; or, so that ye will know there is a judgment' When the blow comes upon them they will recognize that it has come upon them on account of their ill treatment of their friend.

HOMILETICS
Job 19:1-22
Job to Bildad: 1. A reply, an appeal, a complaint.

I. JOB'S WRATHFUL REPLY TO HIS FRIENDS. Job accuses his three friends of:

1. Irritating words. (Verse 2.) Their solemn addresses and eloquent descriptions were an exquisite torture, harder to endure than the miseries of elephantiasis. The cruel insinuations and unkind reproaches contained in their speeches crushed him more deeply and lacerated him more keenly than all the sharp strokes of evil fortune he had lately suffered. Wounds inflicted by the tongue are worse to heal than those given by the hand. "There is that speaketh like the piercings of a sword' (Proverbs 12:18); and to "talk to the grief of those whom God has wounded" (Psalms 69:26) is the severest of all kinds of persecution to sustain, as it is the wickedest of all sorts of crimes to commit.

2. Persistent hostility. (Verse 3.) Not once or twice simply had they charged him with being a notorious criminal, but they had harped upon this same string ad nauseam; they had carried their insulting behaviour to the furthest limits; the force of their acrimonious opposition could not further go. Their reproaches had well-nigh broken his great heart; cf. the language of David, who in his sufferings was a type of Messiah (Psalms 69:20).

3. Astounding callousness. (Verse 3.) Job was simply amazed at the cool indifference with which they could behold his sufferings, the unfeeling ease, if not the manifest delight, with which they could hurl their atrocious impeachments against him, and the utter insensibility which they displayed to his piteous appeals—amazed that one who claimed to be a friend of his should so completely show himself to be

"A stony adversary, an inhuman wretch

Incapable of pity, void and empty

From any dram of mercy."

('The Merchant of Venice,' act 4. sc. 1.)

4. Unnecessary cruelty. (Verse 4.) There was no "firm reason to be rendered" why they should thus remorselessly pursue him with their hate. They would not be called upon to expiate any of his unpunished crimes. Their theology and their saintly virtues would combine to shield them from that. Believing, as they did, that "the son shall not hear the iniquity of the father, neither shall the father bear the iniquity of the son," but that "the righteousness of the righteous shall be upon him, and the wickedness of the wicked shall be upon him" (Ezekiel 18:20), there was no occasion to dread that any portion of the Divine retribution due to him would recoil on them. Hence they might have spared him any wanton aggravation of his woes. Job's language reminds us

5. Arrogant assumption. In "pleading against him his reproach," i.e. in urging the intolerable miseries he suffered as a proof of his guilt, they were" magnifying themselves against him" (verse 5), i.e. tacitly boasting of their superior goodness. And as much perhaps as by anything in their language, the soul of Job was stung by the solemn Pharisaic aspect which sat upon their marble visages, and the atmosphere of awful sanctity in which they wrapt their holy persons. But true piety is ever meek and humble, never vaunteth herself, and is never puffed up, certainly never gloats over either the sins or the sufferings of others. A good man may magnify the grace of God that is in him (1 Corinthians 15:10), or the office that has been entrusted to him (Romans 11:13), but of himself he ever thinks with lowliness of mind, esteeming others better than himself (Philippians 2:3), whom he regards but as "less than the least of all saints" (Ephesians 3:8), if not as "the chief of sinners" (1 Timothy 1:15).

6. Conspicuous falsehood. Bildad had alleged that Job, by his incorrigible wickedness, had been the author of his own misfortunes, that he had been cast into a net by his own feet (Job 18:8), that his calamity had come upon him as the recompense of his own crime; and to this Job replies with a direct contradiction, insisting that it was God who had flung his net about him, and that, if their theory of retribution was correct, God had wrested his cause and wronged him in so doing (verse 6). That Job's feet were entangled in a net, the testimony of Job's senses proclaimed. That this net had been cast around him by God, the eye of his faith could see. That God could not have done so on account of his wickedness, the inner witness of Job's spirit cried aloud. Hence this theory of the friends, which sometimes lay across his soul like a nightmare, was a blunder, and the allegation of the friends that he was being punished for his iniquity was a lie.

II. JOB'S DOLEFUL COMPLAINT AGAINST GOD.

1. Treating him like a criminal And that in respect of two particulars.

2. Punishing him as a convict. (Verses 8-10.) And that by:

"I had no thought, no feeling—none;

Among the stones I stood a stone,

And was scarce conscious what I wist,

As shrubless crags within the mist," etc.

(Byron, ' Prisoner of Chillon,' 9)

Such a picture is true, not of the saint in the correction-house of affliction (Psalms 34:17), not even of the sinner in the prison-house of condemnation, who is yet a prisoner of hope (Zechariah 9:12), but only of the lost in the dungeon of everlasting death.

3. Counting him for an enemy.
4. Cutting him off from human sympathy. (Verses 13-19.) A pitiful picture of abject degradation, even worse than that which Bildad predicted for the wicked man who should be chased from the world (Job 18:19). Surrounded by kinsmen and relatives, and still attended by wife and servants, he is to one and all an object of supreme contempt.

III. JOB'S PITEOUS APPEAL FOR HIMSELF.

1. A pathetic representation. (Verse 20.) Indicating the ground of Job's appeal. Bodily disease and mental anguish had reduced him to a skeleton, so that his bones appeared through his skin; the second clause, a cruz interpretum (vide Exposition), probably depicting extreme emaciation. His condition may remind us of the value of physical health, of its instability, and of the ease with which it can be made to consume away like a moth (Psalms 39:11).

2. A melting supplication. (Verse 21.) Expressive of the fervent of Job's appeal. It was not much he craved—only pity, and that on two pleas:

"Pluck commiseration of his state

From brassy bosoms and rough hearts of flint"

Much more, then, from those who were united to him by ties of affection (cf. Job 6:14, homiletics).

3. A tender expostulation. (Verse 22.) Were the miseries he was suffering at God's hand not enough to satisfy their insatiable appetites or was God not able to exact retribution for his supposed iniquities, that they must assist him to crush the poor emaciated skeleton who had become his victim? Was it really come to this, that they were less merciful than God; that God's thirst for vengeance, if so be it was that he was being punished, was more easily slaked than theirs? So, alas! it has been found that man's tender mercies are cruel (2 Samuel 24:14), and in particular that when bigots turn persecutors they never cry, "Enough!"

Learn:

1. There is a limit beyond which even good men are not expected to endure aspersions against their character.

2. It is a shame for professors of religion to indulge in suspicions, or utter slanders, against their brethren.

3. The greatest safeguard a suffering saint has, if also one of his acutest pains, is to connect his afflictions with God.

4. It is better to direct the soul's plaint to God than to utter aloud the soul's complaint against God.

5. The man has fallen low indeed who, besides being deserted by God (or appearing to be so), is also abandoned by man.

6. The woman who forsakes her husband in his hour of sorrow, not only violates her marriage vow, but proves herself unworthy of the honour of wifehood, and brings disgrace upon the name of woman.

7. It is an infinite mercy that God's heart is not so little pitiful as man'&

8. A man's flesh is all that a persecutor can devour.

Job 19:23-29
Job to Bildad: 2. The inscription on the rock; of Job's faith in a redeemer.

I. THE PREFACE TO THE INSCRIPTION; OR, THE FERVENT WISH OF A DYING MAN.

1. The culture of Job's times. The origin of writing is lost in the mists of antiquity. The earliest known mode of writing was by means of a sharp-pointed instrument—stylus, or engraving tool, made of iron or steel. The first materials used for writing on were leaves of trees, skins, linen cloths, metal or wax plates, stone columns or rocks. Egyptian papyrus rolls and cuneiform tablets, dating from periods antecedent to the times of Abraham, have been recovered by the labours of modern archaeologists. Numerous inscriptions of the kind alluded to by Job have been found by Oriental travellers in Arabia. On the smoothed surface of a solid rock at Hish Ghorab at Hadramut, in Southern Arabia, an inscription of ten lines exists, dating, according to some, from the times of the Adites, the most ancient inhabitants of Arabia Felix, Ad the tribe-father having flourished cotemporaneously with the building of the Tower of Babel. The cliffs of the wady Mokatta, on the route of the Israelites, and in the vicinity of the Sinaitic mountains, contain many such inscriptions (on ancient stone inscriptions, see the Exposition). The knowledge of the art of writing at that early period confirms the belief, which other traces of primeval man also suggest, that humanity was not then a babe wrapt in swaddling-clothes, but a vigorous and intelligent adult, already far advanced in civilization.

2. The certainty of Job's knowledge. What Job wished engraven on the rock was no mere probable conjecture, happy guess, philosophical speculation, or even secret aspiration, but a firm and certain personal conviction. If it be inquired how Job arrived at this immovable persuasion, it may be answered

3. The importance of Job's words.
"Oh, but they say, the tongues of dying men

Enforce attention, like deep harmony, etc.

('King Richard II.,' act 2. sc. 1.)

4. The fulfilment of Job's prayer. In a sense, and to an extent undreamt of at the time, has the patriarch's desire been granted. His words have been inscribed in the state records of the King of heaven. They have been engraved by the printing-press in a form more imperishable than could have been derived from the sculptors chisel. They have now been published in well-nigh every language under heaven. One of the latest to receive them was the modern Ethiopic or Abyssiaian, which possesses an affinity to the language which Job spoke. They will now be transmitted to the end of time,

II. THE CONTENTS OF THE INSCRIPTION; OR, THE LOFTY FAITH OF A PROPHETIC SOUL. Up to this point five striking passages appear in the Book of Job. In the first (Job 9:32-35) Job expresses his ardent longing for a Daysman or Mediator who might lay his hand upon both him and God; in the second (Job 13:15, Job 13:16), his confident expectation of acceptance with God, or the strong inward assurance of his salvation; in the third (Job 14:13-15), his deeply seated hope of a resurrection-life beyond the grave and the Hadeau world; in the fourth (Job 16:18-21), his belief in the existence of a heavenly Witness who recognized his sincerity, and his earnest prayer that God might become man's Advocate against himself (God); the fifth, the present passage, seems to gather all the preceding up into one triumphant shout of faith in a living, personal, divinely human Goel, or Redeemer, who should appear in the end of time to vindicate and save Job, and all who, like him, should have died in the faith, by a bodily resurrection from the grave. Analyzed, Job's proposed inscription should contain a declaration of the following sublime truths.

1. The existence of a personal Redeemer. The goel, in the Mosaic code, was the next of kin, whose duty it was to redeem a captive or enslaved relative (Genesis 14:14-16); to buy back his sold or otherwise alienated inheritance (Le 25:25, 26); to avenge The death of a murdered kinsman (Numbers 35:12); to marry his childless widow (Deuteronomy 25:5). Obviously, the office of the goel, or vindicator, existed in pre-Mosaic times, and was doubtless derived from primeval tradition. It was in accordance with the natural instincts of humanity, and was probably sanctioned by God, both at the first and under the Mosaic institutions, to strengthen the ties of natural affection among mankind, and also, perhaps chiefly, to suggest the hope and foreshadow the advent of the already promised Kinsman Avenger (Genesis 3:15). Hence Jehovah, the Deliverer of Israel from Egyptian bondage, was styled their Goel (Psalms 19:14; Psalms 78:35; Isaiah 41:14; Isaiah 43:14). Hence the heavenly Witness, to whom Job looked for deliverance from his troubles, vindication of his aspersed character, emancipation from the power of the grave, and protection against his unseen adversary, whether God or Satan, was styled by him his Goel. And so is Christ the believer's Goel, who redeems him from guilt and condemnation (Romans 3:24; Galatians 3:13; Galatians 4:5; Ephesians 1:7; Titus 2:14), delivers him from the fear of death (Hebrews 2:14, Hebrews 2:15; Romans 8:23), and shields him from the wrath to come (1 Thessalonians 1:10). Nay, of Christ, Job's Redeemer was a type in respect of being

2. The advent of this heavenly Redeemer to the earth.
3. The saint's return to an embodied existence on the earth beside his Redeemer. The phrase, "in my flesh [literally, 'from, or out of, my flesh'] shall I see God" (verse 26), may mean no more than that after Job's "skin" or body was destroyed, i.e. after he had passed into the Hadean world, he would enjoy a spiritual vision of God, and it may readily be granted that such a rendering accords with the prevailing tone and current of Job's theology and Job's mind, neither of which was familiar with the idea of a resurrection-life beyond the unseen world of disembodied spirits. But Job at this moment was raised above the ordinary level of his spiritual consciousness. As already (Job 14:13-15) he had had a glimpse, transient but real, of such a life, so here it returns upon him once again with equal suddenness, but greater brightness—a glimpse of the happy land beyond the tomb, when, recalled to a physical existence on the earth, to which already his heavenly Goal had descended, looking out from his flesh he should see God; as if to emphasize which he adds, "Whom I shall see for myself, and mine eyes shall behold, and not another" (verse 27)—words which in themselves may not necessarily involve the resurrection of the body, but which, when taken in connection with the other considerations mentioned, tend not a little to confirm that interpretation. What Job only momentarily saw, and withal only dimly understood, has now been completely unveiled and expounded in the gospel, viz. the doctrine of a future resurrection.

4. The saint's beatific vision of God in the person of his Kinsman Redeemer. Job expected to see God in the Hadean world, according to some; on the earth, in the flesh, according to the interpretation just given. Such a vision of God meant for Job exactly what it means for the Christian—salvation, i.e. acceptance before God, protection by God, likeness to God, fellowship with God. In fullest measure such a vision of God will be enjoyed only in the resurrection-life (John 14:3; John 17:24; Philippians 3:20; Hebrews 9:28; 1 John 3:2). In measure and degree only second to this will the saint behold God in the intermediate state (Luke 23:43; Philippians 1:23). Even now, in a real though spiritual sense, such a vision is enjoyed by believers (Matthew 5:8).

5. The saint's earnest longing for this future vision of his heavenly Friend. Job describes his reins, i.e. his heart, as pining away or languishing for the coming of this glorious apocalypse. Job's friends had directed him to set his hopes on a return to temporal prosperity—to health, wealth, friends; in return, Job informs them that his soul desired nothing so much as God and his salvation. So the pre-Christian saints longed for the first advent of the Saviour, e.g. Abraham (John 8:56), Jacob (Genesis 49:18), David (Psalms 45:3, Psalms 45:4), Simeon (Luke 2:25), Anna (Luke 2:38). So Christian believers anticipate his second coming (Romans 8:23; Revelation 22:17).

III. THE APPENDIX TO THE INSCRIPTION; OR, THE EARNEST REMONSTRANCE OF A PERSECUTED SAINT. On two grounds Job dissuades his friends from attempting further to prove him guilty.

1. The wickedness of their conduct. Job's language (verse 28) points to the studied and systematic character of their attacks upon his integrity. "But ye say, How shall we persecute him, seeing that the root of the matter [i.e. the ground or occasion of such persecution] is in me?" Thinking they could discern in Job's guilt ample justification for such invective and condemnation as they hurled against him, they wickedly exercised their ingenuity in devising means to punish him, or at least to make him feel their displeasure. Another rendering, "How shall we find o, round of persecution in him?" presents their behaviour in a light extremely odious, recalling the sleepless malignity of Daniel's accusers (DanielDaniel 6:4, Daniel 6:5). To take "the root of the matter" as signifying the fundamental principles of piety is to make their conduct absolutely diabolic, and on a par with that of the scribes and Pharisees towards the Saviour (Matthew 12:14; Matthew 22:15; Luke 11:54; John 8:6).

2. The danger of their conduct. It would inevitably involve them in retribution. "Be ye afraid of the sword" (verse 29), the sword being a symbol of such judicial recompense, an overwhelming retribution, the absence of the article pointing to what is "boundless, endless, terrific'" (Delitzsch), a certain retribution, such crimes as have incurred the vengeance of the sword, literally, the expiations of the sword, ever being, or carrying along with them, wrath, i.e. the glow of the Divine anger, a prophetic retribution, foreshadowing a still more awful punishment in the future world, "that ye may know there is a judgment."

Learn:

1. The duty of thankfulness to God for the blessings of civilization, especially for the invention of printing.

2. The illuminating power of sorrow, especially to a child of God.

3. The immortality that belongs to great ideas, especially to such as come through inspiration.

4. The sustaining influence of a good hope, especially the hope of a Redeemer.

5. The value of Christ's advents to the world, especially of his second advent in glory.

6. The greater light enjoyed by the gospel Church, especially since the resurrection of the Saviour.

HOMILIES BY E. JOHNSON
Job 19:1-29
Unconquerable convictions.

Job feels bitterly hurt by the speeches of Eliphaz and Bildad, and pleads, in face of their harsh constructions, for compassion in his unutterable sufferings. At the same time, he raises himself to bolder confidence in God's help than ever before. He expresses the definite hope that, if not on this side the grave, then on the other side, a justification awaits him by the personal appearance of God.

I. INTRODUCTION: INDIGNANT CENSURE OF HIS FRIENDS AS MALICIOUS SUSPECTERS OF HIS INNOCENCE. (Verses 1-5.) "How long will ye trouble my soul, and crush me with words?" "Ten times," he says, speaking in round numbers, i.e. again and again, have they slandered him by attacks on h-is innocence; they are not ashamed to deafen him with their revilings. It is true, he again confesses (Job 6:24), he has sinned, but his sin remains with him alone; he is answerable to God alone, not to their unfeeling judgment. Is it their desire to magnify themselves—to play the part of great speakers and advocates, and bring home to him his disgrace by ingenious pleas? Vanity and self-conceit are at the bottom of much censoriousness; and Job here lays his finger upon the moral weakness of his self-constituted judges.

II. LAMENT OVER THE SUFFERING CAUSED HIM BY GOD. (Verses 6-12.) God has wronged him, and surrounded him with his nets, as a hunter takes his prey, depriving it of all means of escape (verse 6). The sufferer cries out, "Violence!" but no answer is given; and there is no justice in response to his cry for help (verse 7). His way is fenced in, and darkness is on his paths (verse 8; comp. Job 3:23; Job 13:27; Lamentations 3:7, Lamentations 3:9; Hosea 2:6). God has stripped him of his honour and of his fair esteem in the eyes of men, and taken away the crown from his head (verse 9; comp. Job 29:14; Lamentations 5:16). "Honour ' and the "crown" are two expressions for the same thing (Isaiah 61:10; Isaiah 62:3). God pulls him down on every side, like a building devoted to destruction; roots out the hope of his restoration, like a tree (verse 10). His warlike bands—wounds, pains, and woes of every kind—come on, and make their way against him as against a besieged fortress (verses 11, 12; comp. Job 16:14). All this is a true description of the thoughts of the heart from which Divine help has been withdrawn. It is a sore conflict, none sorer, when the mind is driven in its agony to view God as an end my, treating us unmercifully, willing neither to hear nor to help. Job is tempted to think God unjust; one who promises the forgiveness of sins, yet does not remove the penalty; promises his presence to the suffering, yet seems not to be touched by our woes—nay, even to delight in them. "In so great and glowing flames of hell we must look to Christ alone, who was made in all things like to his brethren, and was tempted, that he might succour them that are tempted" (Brenz).

III. LAMENT OVER THE SUFFERING CAUSED HIM BY MAN. (Verses 13-20.) In such crises we turn to friendship for solace. But to Job this is denied. In six different forms he mentions his kindred and friends, only to complain of their coldness and alienation (verses 13, 14). His domestics, too (verse 15), to whom he had doubtless been a kind master, are become strange to him. His servant does not answer when he calls so that he is obliged to change parts with him, and beg his help as a favour (verse 16) His breath and diseased body make him offensive even to his wife, and sons, or "brethren' (verse 17). The impudent little boys of the street, like those who mocked Elisha (2 Kings 2:23, sqq.), make a butt of him, indulging in sarcastic taunts when he rises to speak (verse 18). His bosom-friends abhor him, and those whom he had loved—Eliphaz, Bildad, and Zophar—turn against him as violent opponents (verse 19). His bones cleave to his skin and flesh, can be seen and felt through his emaciated flesh, and only the skin of his teeth, the thin film, has escaped the ravages of his fearful mainly. He can only just speak still, without his mouth being filled with boils and matter, as in the last stage of the disease (verse 20) Friends often fail in the time of sorest distress; they are summer-birds, and pass away when the colder weather sets in. Men are liars, fickle as the wind. Their alienation is ascribed to God, because he has caused the distress; if he had not caused the distress, they would have remained. Here, again, we are reminded that the child of God may be called to be conformed to the image of the Saviour's sufferings. He knew what it was to be deserted by all men, even his dearest disciples and closest adherents. So we are to learn to build no confidence on man, but on the living God alone, whom faith can hold eternally fast.

IV. RISE TO A BLESSED HOPE IN GOD, HIS ONLY REDEEMER AND AVENGER. (Verses 21-27.) This section is introduced by a woeful petition to his friends for compassion, "for the hand of God has touched him," alluding to the disease, which from its fearfulness was regarded as a stroke of God's hand; and is it not the office of friendship to lend its hand to heal or soothe (verse 21)? Why, on the contrary, do they persecute him as God, assuming an authority that is superhuman, and so behaving unnaturally to him? They are not "satisfied with his flesh," continually piercing and ploughing it with the envenomed tooth of slander (verse 22). The appeal seems to be in vain, and he turns once more to God (verse 23, sqq.). Oh that his words were written down, inscribed in a book or roll, that those to come might read the fervent, repeated protestations of his innocence! That they were engraven with an iron pen, or cast with lead, so as to remain an indelible and eternal record! And, so long as there is a God, this wish for the perpetuation of his testimony cannot be in vain. It has been fulfilled. "In a hundred languages of the earth it announces to this day. to all peoples this truth: the good man is not free from sufferings, but in the consciousness of his innocence and in faith in God, providence, and immortality, he finds a consolation which suffers him not to fail; and his waiting for a glorious issue of God's dark leadings will certainly be crowned" (Wohlforth). Verse 25, "And I know that my Redeemer lives." "Redeemer" is probably to be taken, not in the sense of blood-avenger, but in that of restorer of my honour, avenger of my honour; but the two meanings are connected. "And as Last One will he rise upon the dust." God is here viewed as he who will outlive all, especially in contrast to Job, now sinking into death. He will rise, stand up for Job's defence and deliverance, on the dust in which he shall soon be laid. Verse 26, "And after my skin has been thus destroyed, yet from my flesh I shall behold Eloah." He is thinking of the time when he shall be treed from his wretched suffering and lacerated "flesh," and shall see God as a glorified spirit. Verse 27, "Whom I shall behold for myself," i.e. in my own person, "and my eyes shall see, and not a stranger." "My reins be consumed within me," in longing after this glorious view. It is an expression of the desire of the deepest, tenderest part of the man for this high consummation. To discuss the different theological interpretations of this passage does not come within the scope of this part of the Commentary. Perhaps the best is that which steers between two extremes, and is adopted by many eminent expositors of the present day. It is that Job does not here express the hope of a bodily resurrection after death, but of a contemplation of God in the other world in a spiritually glorified state. It is the hope of immortality, rather than that of resurrection, to which he rises, with such clearness and definiteness, above that ancient Israelitish idea of Sheol, which he himself has admitted in earlier discourses. It is a glorious confession of faith—one that, in a fuller sense, may well be that of the catholic Church. And once more the property and power of faith are exhibited in all their lustre. It cleaves to life in the very jaws of death; believes in heaven, even when hell is yawning at its feet; looks to God as the Redeemer even amidst anger and judgment; detects beneath seeming wrath his mercy; sees, under the appearance of the condemner, the Redeemer. Faith is here the "substance of things hoped for" (Hebrews 11:1). The best consolation in the trouble of death is that Christ is risen from the dead, and therefore we shall rise (Romans 8:11; 1 Corinthians 15:1-58.). God gives more to his servant, who shows himself inspired by such firm confidence towards him, than he could ask or understand.

V. SOLEMN WARNING TO HIS FRIENDS TO DESIST FROM THEIR ATTACKS. (Verses 28, 29.) "If ye think, How shall we persecute him? and (if ye think) the root of the 'matter is found in me"—that is, if you think the reason fur my sufferings is solely to be found in myself, in my sin—"be afraid of the sword," the avenging sword of God, "fur wrath falls in with the offences of the sword," which may mean either that wrath is a punishment of the sword, or that the punishments of the sword are with wrath—wrath overtakes them. "That ye may know there is a judgment!" They knew this already, and upon this expectation their own warnings had been founded. But Job gives the thought an application to themselves. "That you may know that Gas exercises judgment on all the offences of the sword, which you do not own nor fear in your case, and that he severely punishes them." Thus Job opens that wider view of the future, of that day of discrimination, when the first shall be last, and the last first—the innocent shall be justified, and the hypocrite exposed—which corrects the narrow dogmatism of the friends. God punishes many sins in this life; but many are reserved for the last judgment. Temporal suffering may be escaped, and yet sure punishment may be in store. On the other hand, temporal suffering may be innocently endured, but for the true servant of God there will be final acknowledgment and eternal honour.—J.

HOMILIES BY R. GREEN
Job 19:1-21
An appeal for pity.

Job is brought lower and lower By the words of those from whom he might have expected a true consolation. He at length declares they "vex" his "soul," and "break" him "in pieces with words" He appeals for freedom. He would be let atone, for, as he had sorrowfully said, "miserable comforters are ye all." The great underlying teaching is the insufficiency of those views of human suffering which find its cause only in judgment upon wrong-doing. Job, the typical sufferer—typical for all future sufferers—undergoes the painfulness of being assailed by helpers who have but a partial and very imperfect view of all the circumstances of his case. And he appeals to them for ease. His cry to them is also a cry to Heaven for relief.

I. His appeal for pity is based ON THE GROUND OF THE WRONGFULNESS OF HIS ACCUSATION. "Behold, I cry out of wrong." His friends have set themselves against him. They have become his judges rather than his consolers or vindicators. They "reproach" him and make themselves "strange" to him; they "magnify" themselves against him. They try to plead his reproach against him. It is the way of the imperfectly instructed human helper, and more and more clearly makes plain the necessity for a voice to be raised on behalf of the sufferer that shall be of one better instructed.

II. But the appeal is urged ON THE GROUND OF THE SEVERITY OF HIS SUFFERINGS Job acknowledges his affliction to be of God, and he most tenderly and touchingly refers to the several features of his suffering. He cries out of wrong; he has no impartial and just hearing. He is encompassed by darkness from which he cannot escape; his honour is beclouded; his substance is destroyed; his hope has perished; he is dealt with as an enemy; his acquaintances are estranged; he is forgotten by his best friends; he is treated with indignity in his own home; he is offensive even to his wife; even young children despise him and speak against him—"they whom I loved are turned against me." Through the severity of his disease he is wasted to a skeleton; his "bone cleaveth" to his "skin." Surely this is a call for pity. Yet professed friends can stand by and argue with such a sufferer, seeking to prove his guiltiness and affirming all this to be the just punishment of his sin.

III. He makes his further appeal to their pity ON THE GROUND OF FRIENDSHIP. "Have pity upon me, have pity upon me, O ye my friends!" It is reasonable to expect that professed friends will at least show pity to him for whom they have declared their great friendship.

IV. His final appeal to them is ON THE GROUND OF HIS AFFLICTION BEING THE STROKE OF GOD. "The hand of God hath touched me." Against the Almighty he cannot hope to contend. He is crushed under the Almighty's power. This lowly confession does not abate the calm inward assurance of personal integrity. But the solution of the mysterious Divine ways is wanting. He endeavours to abide in patience. But human sympathy should strengthen the sufferer under the pressure of the Divine hand, and not add to the already excessive weight of his calamities. "Why do ye persecute me as God?"

To whom should a sufferer turn if not to his friends? How obvious the office of friendship at such a time:

1. To sympathize. 

2. To seek to ease the burden of the sufferer. 

3. To strengthen by kindness and pity.—R.G.

Job 19:23-29
The Divine Vindicator.

Job awaits a final "judgment," of which he reminds his friends (verse 29). At present he is the accused one; and all appearances go to condemn him. True, his "record is on high." He knows that he has held fast his integrity. But he looks forward to a final vindication. He would, therefore, have his words "written," "printed in a book," "graven with an iron pen and lead in the rook for ever." This is the final cry of the consciously upright one. It is the triumph of integrity over false accusation. He can wait for judgment. He has turned his tearful eyes to God, who has delivered him for a time to the ungodly, but who will appear for him yet in due time. It is here that Job makes the noble boast in confidence of a Divine justification. It is one of the grandest utterances of faith. It has become the watchword of hope to succeeding generations. The interpretations of the words have been various. Job may have uttered words the full meaning of which he did not himself wholly perceive. In the Vindicator of his honour he may not have seen the Redeemer of the race; or have guessed that the God in whose redemption he trusted would appear in human flesh to redeem the race from the accuser—to redeem, not Item human condemnation merely, but from the Divine, just condemnation. We have the highest warrant for finding in "Moses and all the prophets," and "in all the Scriptures," references to "things concerning" the Christ (Luke 24:27). The passage is an illustration of this progressive character of the revelation. Buried in the old Scriptures were "the things concerning" the Christ; but it was needful they should be "expounded." Even the prophets did not all know "what the Spirit of Christ which was in them did signify." Thus unconsciously Job, with others, ministers to the faith of the world.

I. In Job's avenger, vindicator, or redeemer, is to be seen THE HIDDEN TYPE AND PROMISE OF THE UNIVERSAL REDEEMER. That for which one looked all may look. Not only the Vindicator of the innocent and the upright, but the "Justifier of the ungodly."

II. In the redemption of Job's honour may be hidden THE WORK OF HIM WHO SHALL BRING BACK THE FORFEITED HONOUR AND RIGHTEOUSNESS OF MEN. As the Person, so the work of the Divine Redeemer is here foreshadowed. The next of kin, to whom "the right of redemption belongs," shall restore the alienated possession. He who shall appear for Job shall spear on behalf of the sinful world, shall make intercession for the transgressors, shall vindicate by his own substitutionary offering the "justification" of "the ungodly."

III. In Job's vision of the appearance of his vindicator at the latter day upon the earth is to be seen THE HIDDEN PROMISE OF THE FINAL APPEARANCE OF THE WORLD'S REDEEMER for judgment, vindication, and salvation of him who "shall appear the second time without sin unto salvation."

IV. In Job's assured final vision of God, after the destruction of his body, lies THE COMFORTING PROMISE OF THE RESURRECTION OF THE DEAD; not in a frail body of flesh, liable to be torn, consumed, destroyed, but in "a spiritual body." So the Church in confident hope chants at the side of the tomb. Thus are the germs of the future and final revelation held in the earlier; thus is laid the ground for faith and thankfulness; thus is the suffering one cheered; thus shall patience and faith and untarnished integrity, though afflicted, be vindicated; and thus shall the faith of the justified ungodly find its vindication in him who is the Vindicator, the Saviour, the Redeemer of sinful, suffering man.—R.G.

Job 19:29
A final judgment.

There is a judgment always proceeding, to be finally manifested when the ultimate rewards and punishments of human conduct will be assigned. A final judgment is—

I. A UNIVERSAL BELIEF.

II. TESTIFIED BY THE CONSCIENCE.

III. NECESSARY ON ACCOUNT OF THE PRESENT INVOLVED CONDITION OF HUMAN AFFAIRS. Conditions are unequal; wickedness seems to triumph, and the wicked to prosper. The good suffer. The reward of faithful service is not attained. The Divine ways are not justified. Human conduct does not meet with due retribution.

IV. To BE DREADED BY THE UNFAITHFUL. V. ANTICIPATED BY THE RIGHTEOUS.

VI. LIFE TO BE HELD IN THE LIGHT OF A FUTURE JUDGMENT.—R.G. 

HOMILIES BY W.F. ADENEY
Job 19:4-6
The erring soul and its God.

Job replies to the intrusive censures of his friends with the indignation of outraged privacy. Granted that he has erred, as his friends assume, that is his own business, not theirs—it is a matter between himself and God only; they have no occasion to meddle in it.

I. THERE IS A PRIVACY IN RELIGION. Each soul has to deal with God alone. Although we may help one another by sympathy, and although our internal religion must show itself in external conduct, still the roots and inner springs of religion are not for public Investigation. The breach of reserve on the deepest matters of the soul is like an offence against decency. The language of love is sacred, and is reserved for the ears of one only. When love has been wounded by wrong, the error is still a private concern, and one which strangers have no right to interfere with. No doubt there are ways in which our deepest experiences may be made serviceable to others. We ought to confess our faith, for the honour of Christ and for the encouragement of others. Too often a false shame keeps Christians back in this respect. We ought also to confess our faults one to another. But these faults are deeds in which we have injured one another. No one has a right to expose the secret sins of his brother, or to pry into the inner conflicts of his soul. The religion that is turned inside out in the light of day fades or coarsens. The roots that are dragged from their secret dwelling-place and exposed to the sun, wither and perish. The spiritual experience that is bandied by the multitude loses its finer character, if not its very life. We cannot help our brother by destroying his delicacy of feeling. Even if we think him too reserved, though it might be well for him to be more communicative, we cannot be justified in tearing down the veil which he has chosen to wear.

II. THERE MUST BE THE UTMOST OPENNESS WITH GOD IN RELIGION. Here the reserve ceases. Here the most retiring soul must be completely frank. God claims our confidence. To attempt to hide anything from God is foolish, for he knows all our most secret thoughts. But we need to go further, and make our confessions consciously and willingly. The reasons for reserve among men do not apply to our relations with God. As God knows all, so he rightly understands everything. He will never misjudge us. Moreover, his love secures his perfect sympathy with us. Man's prying curiosity subjects the quivering nerves of its victim to a process of vivisection; but God's searching gaze of love and sympathy heals and saves. It is necessary that we should receive this willingly if we are to profit by it. A foolish shyness of God leaves us without the cheering of his presence. It is always a bad thing when one has to say, as a son exclaimed of his lately deceased father whom everybody was praising, "It may be all true; but I cannot say, as I never knew him." It is not our Father's fault if we do not know him. He rewards confidence with an exchange of confidence. Now, our first and most necessary duty is to fling aside all reserve before God, to own that "we have erred and strayed from his ways like lost sheep," to confess ourselves utterly helpless and worthless, and, trusting our emptiness to him, to be ready to welcome tile fulness which he always bestows on his trusting children.—W.F.A.

Job 19:7
The cry unheard.

I. IT MAY BE REALLY UNHEARD. That is to say, while of course God knows everything, he may not respond, may not heed. Why?

1. Because the cry is not addressed to the true God. The heathen priests on Mount Carmel screamed, "O Baal, hear us!" from morning till evening. "But there was no voice, nor any that answered" (1 Kings 18:26). Men have their false gods now, i.e. their false ideas of God. A god who ignores sin, a god who is only amiable compliance, is not the true God. One who addresses such a god will not be heard.

2. Because the cry is not true. It is a formal petition, not a heartfelt prayer. The words may be loud, but the soul is silent. Christ says, "When ye pray, use not vain repetitions, as the heathen do: for they think that they shall be heard for their much speaking" (Matthew 6:7).

3. Because the cry is not trustful. We may cry to God in wild despair; the prayer may be wrung out of an agony of the soul; it may be just the expression of a natural instinct; but it may carry with it no real confidence in God. The Divine response is according to our faith.

4. B cause the cry is not accompanied by penitence. If we hold to our sin we cannot be saved from our trouble. While we excuse ourselves before God we make his ear deaf to our call. Nothing so effectually seals the gates of prayer as an impenitent heart.

5. Because the pity sought from God is not given to a brother man. The prayer of the selfish is not heard. Every time we repeat the Lord's Prayer we remind ourselves that our trespasses are forgiven in proportion as we forgive those who trespass against us. This is the one, the only thing in the prayer that Christ selected for emphatic comment, adding, "If ye forgive not men their trespasses, neither will your Father forgive your trespasses" (Matthew 6:15).

II. IT MAY BE ONLY APPARENTLY UNHEARD.

1. Because there is no audible response. Our voice goes out into the silence. We strain our ears for one word of reply, but no sound reaches us. Though we spread out our hands and cry aloud, the calm heavens are still and apparently irresponsive. But, then, we are foolish if we expect an answer that shall be audible to our bodily ears, for God is a Spirit. Moreover, if we trust him, we should not think that he does not hear when he does not speak. Silence is not deafness.

2. Because there is no immediate relief. At present all seems as it was before we prayed. Does it not appear as though the cry had been wasted on the air? We have to learn patience. It may be well that the trial should last a little longer. In the end God will deliver his suffering children who trust themselves to him, but he may not give them sudden and immediate relief.

3. Because the response is not what we expected. God will not be dictated to. He will use his own judgment in his reply to us. He may give the very thing we ask for. But if that be not fitting he will reply in some other way. Assuredly he will reply. Therefore we must take a wider view of his action, and be prepared to receive God's response in new and unlooked-for forms. Instead of removing the trouble he may give strength to bear it, Instead of prosperity he may give peace. Then we have no right to think our cry lost and neglected. It is heard.—W.F.A.

Job 19:8
The fenced way.

I. GOD HAS A RIGHT TO FENCE UP OUR WAY. Job's complaint is sad, but it does not here indicate an injustice. It is hard to be checked and thwarted. Still God is our Master, and he has a right to choose our inheritance for us, setting us in a large place, or in a narrow way, as he thinks best. When we complain, we forget that our will is not the supreme arbiter of our destiny. If God stops our path we have to remember that we are on his land, and have no right of way across it. When, in his bounty, he sets us free to roam over his domain, this is a favour for which we may well give thanks; it is no privilege that we can demand. The opportunities of life, and our freedom to use them, are given by God; and he who gives may withhold.

II. GOD MAY FENCE UP OUR WAY TO PREVENT US FROM STRAYING. We blunder in the darkness. There are precipices over which we may fall, jungles in which we may become victims to prowling enemies, By-path Meadows that may lead us to Doubting Castle. Therefore God shuts us in. We are annoyed at the restraint, but it is for our soul's preservation. Liberty is not always good. God sees when it may be abused; then in his great mercy he withdraws it. Thus the ambitious man fails to reach the giddy height from which he would soon be flung headlong to ruin. Business does not bring one in the wealth that was expected, for God sees that money is becoming an idol. Mary delights are shut off, and a man looks over the fence with great envy towards them; but God knows that they would be poison and death to him.

III. GOD SOMETIMES FENCES UP OUR WAY FOR DISCIPLINE OR PUNISHMENT. We feel ourselves checked and hindered on every side. Our busy activity is stopped. Even our good designs are frustrated. We find it hard to account for such treatment. Possibly it is just the punishment of our sins. This has come not as direct pain and loss, but as hindrance and failure. We feel like the Egyptians when their chariot-wheels stuck in the bed of the sea. But it may be that the cause lies not so much in sin as in a need of wholesome discipline. Perhaps we can serve God better by patient endurance than by vigorous activity. Then what looks like failure is really the divinely chosen method of success. He fences up our way that we quay learn to serve by waiting.

IV. GOD WHO FENCES UP OUR WAY ALSO OPENS IT. The fence is but a temporary structure—not a wall. God checks us for a season that we may use our liberty, when it is restored, with the more enthusiastic energy. While he is fencing up one way he is opening out a new way. We wonder why we are hindered, but if we would but lift up our eyes we might see another path, leading us to a far more noble and Christ-like service than any the path that has been stopped pointed to. Meanwhile let us not complain that our way is hopelessly fenced up till we are quite brought to a standstill. Our fears are premature. The Norwegian fiord seems to be completely locked in by the mountains, and the ship appears to be making straight for the cliffs till a point is reached which suddenly reveals a new expanse of water. We must proceed with the duty within our power, and then the future will open out as we approach it.—W.F.A.

Job 19:21
Touched by the hand of God.

Job appealed to the commiseration of his friends. His was no ordinary trouble coming from external circumstances. The hand of God was upon him. Therefore his case was most pitiable.

I. THE HAND OF GOD MAY HURT. His hand holds his children even in the depths of trouble (Psalms 139:10). It is a creative, sustaining, blessing hand. Yet it may also be used to smite and bruise. The coming of God is not always for the happiness of his children. He must chastise their sin and folly. Then the trouble is irresistible and overwhelming. It is the contemplation of the Divine source of his trouble that makes Job appeal to his friends as from the depths of an unfathomable misery.

II. GREAT EFFECTS ARE PRODUCED BY THE MERE TOUCH OF GOD'S HAND. Job does not say that God's hand had stricken him; he only complains that it had touched him. But that was enough to plunge him into an agony of soul. A touch of the "Traveller unknown" put Jacob's thigh out of joint (Genesis 32:25). God is so strong and great that his slightest action is irresistible, and pregnant with tremendous consequences. But if his touch is so powerful, how terrible must be his wrathful smiting! A man could not exist for one moment if God really roused himself in anger against him.

III. THE TOUCH OF GOD'S HAND SHOULD HOUSE OUR COMPASSION. The trouble is so great that all thoughts of blame should be swallowed up in a deep feeling of sympathy. Job here seems to reverse his previous conduct. Before this he had appealed from the unfairness of man to the justice of God. Now he appeals from the heavy hand of God to the brotherly compassion of a fellow-creature. Even if the contention of the three friends had been well founded, and Job had been the great sinner they assumed him to be, his sufferings were now so severe that all other thoughts should have been swallowed up in commiseration for them. It is only human to feel sympathy with suffering. The censure that hardens itself against the distresses that it regards as the just punishment of sin is harsh and cruel, and unworthy of any disciple of Jesus Christ.

IV. THE HAND THAT HURTS HEALS. Even the touch of chastisement is meant in love, and if it is received in a right spirit, it will be followed by quite another touch. We ought not to be afraid of the hand of God. As it has sheltered us from the first, so it will protect and save us at last. Job was ultimately blessed by the hand of God. We have God with us in Christ, and Christ's hands bear the nail-prints that tell of love unto death. When he touches us it is with a pierced hand. We may feel pain, but he felt more for us, and the record of his suffering is the pledge of the saving grace which he extends to all who truly seek him. When John was dismayed at his vision of the glorified Christ, the Lord laid his hand on him, and that gracious touch of sympathy dispelled his fears (Revelation 1:17). The healing touch of Christ is with us now, and it really conies from the same hand as that which hurts in our trouble. God only hurts to heal.—W.F.A.

Job 19:23
Written words.

Job is supposed to sigh for the very thing that the poet has done for him. His words are written, and they have acquired a permanence and a publicity of which the patriarch could have had no conception.

I. THE DESIRE FOR WRITTEN WORDS. Job is about to set forth a great conviction. He thinks it so important that he would have it recorded in the state chronicle, even chiselled and leaded in the face of the rock, like some great historic inscription.

1. Conviction of truth. Job would not want a lie to be recorded against him for ever. It is natured to desire that the truth which we hold should be maintained.

2. Weight and importance. Many true words are but of limited and temporary interest. The ordinary talk of social intercourse certainly neither needs nor merits a permanent record. It is natural for it to disappear like the successive waves that break on the beach. But weighty words should endure. There are truths the discovery of which is a permanent boon to mankind. These truths should be carefully treasured and transmitted.

3. Craving for justice. Job is concerned with a personal feeling in his desire. If what he says makes no impression on his immediate circle, it may bring conviction to a wider area of less prejudiced persons, or to a later age.

II. THE USE OF WRITTEN WORDS.

1. Distinctness. Job's thought is clearly before us. The Scriptures afford a definite revelation. With written words we are not left to vague surmises. We do not only depend on the inward impulses of the Divine Spirit. The inner light may be very real and precious. But we are in danger of misinterpreting it if we neglect the written Word of the Bible.

2. Permanence. Job's great thought of the future life has permanence by being recorded in Scripture. It is fearful to think how the Christian truth would in all probability have been perverted and lost among the shifting currents of tradition if there had been no "New Testament" in which to preserve it. Now we can go back to the very fountain of the gospel. We can leave all the errors of the ages and take our stand on the pure teaching of Christ and his apostles; or if, as is only reasonable, we believe that the course of Christian thought has contributed to the development of the understanding of truth, still we can test that development, and distinguish it from the degeneration that mocks it, by keeping close to the New Testament. So long as the written words of revelation are in our hands there is a grand security for purity of doctrine.

3. Publicity. Job desired that the great, new truth he was about to utter should go abroad. No doubt his first wish was that it might lead to the justification of his misunderstood character. But much larger consequences follow. When the voice of the prophet is silent, his written word speaks to the ages and spreads far and wide to multitudes that could never have been affected by his personal presence. The Bible is a means of making God's truth widely known. That truth is not for an elect few of the initiated, but for mankind at large. Therefore it is our duty to do what we can to circulate the Divine Word. At the same time, let us not forget to pray for the enlightening Spirit to interpret this written Word to ourselves and to others; "for the letter killeth, but the Spirit giveth life" (2 Corinthians 3:6).—W.F.A.

Job 19:25-27
The great hope.

These monumental words are what Job desired to be written, noted in a book, "graven with an iron pen and lead in the rock for ever." Certainly few words are more worthy of permanent publicity.

I. THE ASSURANCE OF THE GREAT HOPE. Job says, "I know." He is not vaguely feeling after truth. He has it, and he holds it firmly. How different is this great passage from Job 3:1 In what way can we account for the new triumphant tone of the sufferer? How does Job know that his Redeemer liveth, etc.?

1. By inspiration. This passage bears its own evidence to its Divine origin in its tone and spirit and exalted thought. The patriarch is carried out of himself. He is almost like St. Paul in the third heavens (2 Corinthians 12:2). Yet he is in no wild ecstasy; his tone is one of calm, solemn, glad assurance. The greatest truths of redemption and resurrection are from God.

2. Through the discipline of suffering. Job did not see all this at first. But sorrow has given him a marvellous power of intuition. It has trained him to see the highest truth. Thus God's revelation comes to the prepared soul. Suddenly the black clouds are rent asunder, and the much-suffering man looks right up to the eternal blue, while the very light of God illumines and transfigures his countenance.

II. THE GROUNDS OF THE GREAT HOPE. The living Redeemer. Job has a Goel, an Avenger, who will plead his cause and deliver him from his trouble.

1. Divine. Clearly he is thinking of God. He has no idea of another being who shall be his friend while God remains his persecuting Enemy. He flees from God to God. He knows that, though he cannot understand God's present treatment of him, he will be ultimately delivered if he trusts in God. Although it was not given to Job to see further in this direction, we now know that his great hope and prophecy is fulfilled in Christ, who has come to be the sinner's Goel, the great Redeemer of man.

2. Personal. Job says, "my Redeemer." Each must know Christ for himself. But all may know and own him. Christ not only redeems the innocent by vindicating them—which was what Job expected. We now see that he goes further, and redeems the guilty by saving them even from their sin and doom.

3. Living. The Redeemer lives, though for a while we do not see him, We have a living Saviour. 

III. THE SUBSTANCE OF THE GREAT HOPE.

1. A future life. Though some suppose that Job is only thinking of the cure of his diseased skin and flesh, and a vindication of him in health during his earthly life, it is difficult to see how his words could be satisfied with this simple meaning. Taking them as prophetic of a future life when the worm-eaten body is left behind, we have a grand picture of the triumph of hope in Old Testament times. Here is the answer to Job 14:14. There will be a future life when the tabernacle of this body is laid aside.

2. A vision of God. Job had been longing to meet God. His prayer was lost in silence (verse 7). God's hand was only upon him for chastisement. Now he foresees the great apocalypse.

IV. THE CIRCUMSTANCES OF THE GREAT HOPE.

1. Apart from the earthly body. This is no trouble to Job. His body has become a loathsome, tormenting encumbrance. "Flesh and blood cannot inherit the kingdom of God, neither doth corruption inherit incorruption" (1 Corinthians 15:50).

2. With personal identity. Job would not be content to be dissolved into the universe. The future life is one of personal existence. It must be linked by memory to the present life. Every one who knows Christ as his living Redeemer on earth will enjoy the personal fellowship of God in heaven.—W.F.A.

Job 19:28
The root of the matter.

Job's friends think that the explanation of the patriarch's singular experience lies in himself. It is not to be explained by the laws of the universe, by the opposition of a foe, etc.; it is to be explained by Job's own character and conduct. The root of this matter, his affliction, is in Job himself. That, says Job, is their idea, and that Job of course repudiates. The prologue shows that Job was right. The root of the matter was not in him; it was in Satan. The great accuser had originated the whole trouble.

I. WE CANNOT UNDERSTAND A MATTER UNTIL WE DISCOVER THE ROOT OF IT. Job's friends were quite wrong; all their conclusions were invalid, all their accusations were unjust, all their admonitions were irrelevant, because they mistook the root and cause of Job's afflictions. Their conduct is a warning against judging with superficial knowledge. In their assurance of infallibility they inferred the existence of the root when they had not been able to see it. In all branches of knowledge we need to bore down to the root of our subject. The greatest task of science is the search for causes. The mere collection and classification of facts is but the first step. Real science aims at accounting for its facts. So in religion we are not content to receive certain impressions; we want to get behind and beneath them and find their roots. We must find the root of poverty and social trouble before we can understand these evils.

II. IT IS DIFFICULT TO DISCOVER THE ROOT OF A MATTER. The root is underground. It hides itself in darkness. Possibly it runs far for its nourishment, like that of the famous Hampton Court vine, which is said to reach to the river Thames. In human affairs it is very hard to find the roots, because men do not generally expose their inmost thoughts. History searches for causes, but it is a very tentative and precarious science. One historian will see, or thinks he sees, the cause of an event in something of which another denies the existence. We cannot even see the roots of the conduct of our daily acquaintances. In particular this difficulty is increased when there is lack of sympathy. A mean and selfish man can never discover the roots of generous action, and a noble-minded man is slow to suspect the roots of the conduct of a person of lower character. We must beware of the attempts of hot-headed philanthropy to cure evils the roots of which have not yet been discovered. Else we may do more harm than good.

III. THERE ARE EVILS WHICH ARE NOT ROOTED IN THE MAN WHO SUFFERS FROM THEM. This was the truth which Job's friends, blinded by prejudice, could not see. They assumed that the root was in Job, but their assumption was an error. Now, the admission of this idea should not only check hasty judgment; it should encourage faith and teach patience. The roots are much deeper than we suspect. We cannot understand providence, for we cannot see its roots.

IV. THE WORST EVIL IS THAT WHICH HAS ITS ROOT IN THE MAN WHO SUFFERS FROM IT. If Job's friends had been right, his position would have been far more dreadful than it was. Often we must confess to ourselves that we have brought trouble upon our own heads. Our folly or our sin is its primary cause. Then it is wholly our own. It is well to search ourselves and see if the root of the matter be in us. If it is, there is no hope of salvation while it remains there. To cut down the superficial growth will do no good. The deep-seated root will sprout again. Evil must be eradicated from the heart. We want a cure that goes to the root of the matter.

V. THE ROOT OF DIVINE GRACE IS A SURE SOURCE OF DIVINE LIFE, There are good things as well as evil things that have their roots in a man. The root of the better life may be in a man when we do not see it.

1. It is within the individual man. Otherwise the external grace is not his.

2. It may be hidden.

3. The growth above may be checked.

4. Still, if the root of the matter is in the soul, there must be some growth visible in the outer life.—W.F.A.

20 Chapter 20 

Verses 1-29
EXPOSITION
Job 20:1-29
Zophar's second speech is even more harsh than his first (Job 11:1-20.). He adds coarseness and rudeness to his former vehement hostility (Job 20:7, Job 20:15). His whole discourse is a covert denunciation of Job as a wicked man and a hypocrite (verses 5, 12, 19, 29), deservedly punished by God for a life of crime. He ends by prophesying Job's violent death, the destruction of his house, and the rising up of heaven and earth in witness against him (verses 24-28).

Job 20:1, Job 20:2
Then answered Zophar the Naamathite, and said, Therefore do my thoughts cause me to answer. Zophar "has heard the check of his reproach" (Job 20:3), i.e. the reproach contained in the last words of Job in the preceding chapter. Therefore his thoughts rise up within him, and com-psi him to make a reply. He cannot allow Job to shift the onus of guilt and the menace of punishment on his friends, when it is he, Job, that is the guilty person, over whom the judgments of God impend. And for this I make haste; rather, and because of my haste that is within me (see the Revised Version); i.e. "because I am of a hasty and impetuous temperament."

Job 20:3
I have heard the check of my reproach; or, the reproof which putteth me to shame (Revised Version). Some suppose an allusion to Job 19:2, Job 19:3; but it is better to regard Zophar as enraged by Job 19:28, Job 19:29 of Job 19:1-29. And the spirit of my understanding causeth me to answer. This claim is not quite consistent with the acknowledgment of hastiness in Job 19:2. But it is no unusual thing for an impetuous and hasty man to declare that he speaks from the dictates of pure dispassionate reason.

Job 20:4
Knowest thou not this of old, since man was placed upon earth? These words scarcely "imply cognizance of the record (of the creation of man) in Genesis," as Canon Cook suggests; but they do imply belief in a creation of man, not an evolution; and in the existence of a continuous tradition, extending from that time to Job's. The passage is among those which make for the high antiquity of the book.

Job 20:5
That the triumphing of the wicked is short (comp. Psalms 37:35, Psalms 37:36; Psalms 51:1-5; Psalms 73:17-19, etc.). This is one of the main points of dispute between Job and his opponents. It has been previously maintained by Eliphaz (Job 4:8-11; Job 5:3-5; Job 15:21, Job 15:29) and by Bildad (Job 8:11-19), as it is now by Zophar, and may be regarded as the traditional belief of the time, which scarcely any ventured to question. His own observation, however, has convinced Job that the fact is otherwise. He has seen the wicked "live, become old, and remain mighty in power" (Job 21:7); he has seen them "spend their days in wealth," and die quietly, as "in a moment" (Job 21:13). In Job 24:2-24 he seems to argue that this is the general, if not universal, lot of such persons. Later on, however, in Job 27:13-23, he retracts this view, or, at any rate, greatly modifies it, admitting that usually retribution does even in this life overtake the wicked. And this seems to be the general sentiment of mankind.

"Raro antecedentem scelestum,
Deseruit pede poena claudlo."

(Horace, 'Od.,' Job 3:2, ll. 31, 32.)

There remains, however, the question whether the triumphing of the wicked can fairly be considered "short," and the joy of the hypocrite but for a moment. When we consider the lives of Dionysius the elder, Sylla, Marius, Tiberius, Louis XIV; Napoleon, it is difficult to answer this question in the affirmative.

Job 20:6
Though his excellency mount up to the heavens. "Though he reach," i.e; "the highest pitch of prosperity" (comp. Psalms 73:9). And his head reach unto the clouds (comp. Daniel 4:22, "Thou, O king, art grown and become strong: and thy greatness is grown, and reacheth unto heaven").

Job 20:7
Yet he shall perish for ever like his own dung. Some understand "his own dung-heap," regarding the "ashes" of Job 2:8 as, in reality, a heap of refuse of all kinds; but it is simpler to suppose a plainer and more vulgar taunt. They which have seen him shall say, Where is he? i.e. "Whither hath he gone? What is become of him?" (comp. Isaiah 37:36).

Job 20:8
He shall fly away as a dream, and shall not be found; i.e. "as a dream flies, when one awaketh" (see Psalms 73:20; Isaiah 29:7, Isaiah 29:8). Yea, he shall be chased away as a vision of the night. A "vision of the night" is perhaps something more than a "dream;" but it is equally fugitive, equally unstable-with morning it wholly vanishes away.

Job 20:9
The eye also which saw him shall see him no more; or, the eye which scanned him. The verb used ( שָׁזַךְ ) is a rare one, occurring only here, in Job 28:7, and in So Job 1:6. In the former passage it is used of a falcon, in the latter of the sun. Neither shall his place any more behold him (comp. Psalms 103:16, "The place thereof shall know it no more").

Job 20:10
His children shall seek to please the poor. Another rendering is, "The poor shall oppress his children," since the meaning of the verb יְרַחּוּ is doubtful. But the translation of the Authorized Version seems preferable. His children will curry favour with the poor, either by making restitution to them on account of their father's injuries, or simply because they are friendless, and desire to ingratiate themselves with some one. And his hands shall restore their goods (comp. Job 20:15 and Job 20:18). He himself will be so crushed and broken in spirit that he will give back with his own hands the goods whereof he has deprived the poor. The restitution, i.e; will be made, in many cases, not by the oppressor's children, but by the oppressor himself.

Job 20:11
His bones are full of the sin of his youth; literally, his bones are full of his youth; i.e. lusty and strong, full of youthful vigour. There is no sign of weakness or decay about them. Yet they shall lie down with him in the dust. A little while, and these vigorous bones, this entire body, so full of life and youth, shall be lying with the man himself, with all that constitutes his personality, in the dust of death (comp. Job 20:24, Job 20:25).

Job 20:12, Job 20:13
Though wickedness be sweet in his mouth; i.e. though the wicked man delight in his wickedness, and gloat over it, and keep the thought of it in his mind, as a gourmand keeps, so long as he can, a delicious taste in his mouth; though he, as it were, hide it under his tongue, in order not to let it escape him; though he spare it, and forsake it not; but keep it still within his mouth, yet, notwithstanding all this, disgust and nausea arrive in course of time (see the next two verses). It is, perhaps, the most surprising among the phenomena of wickedness that men can gloat over it, voluntarily recur to it, make a boast of it, recount signal instances of it to their friends, and seem to find a satisfaction in the recollection. One would have expected that shame and self-disapproval and fear of retribution would have led them to dismiss their wicked acts from their thoughts as soon as possible. But certainly the fact is otherwise.

Job 20:14
Yet his meat in his bowels is turned. Still, a time comes when the self-complacency of the wicked man is shaken. He experiences a failure of health or spirits. Then, suddenly, it is as if the meat that he has swallowed had been turned to poison in his bowels, as if the gall of asps were within him. Compare what Bishop Butler says of the sudden waking up of a man's conscience. The ancients seem to have known that the poison of serpents was a strong acid, and therefore supposed that it was secreted by the gallbladder (see Pliny, 'Hist. Nat.,' 11:37).

Job 20:15
He hath swallowed down riches and he shall vomit them up again. The wicked man shall be made to disgorge his ill-gotten gains. Either fear, or remorse, or a judicial sentence will force him to make restitution (see Job 20:10). God shall cast them out of his belly. Whatever is the immediate motive of the restitution: it will really be God's doing. He will cause the fear, or the remorse, or bring about the judicial sentence.

Job 20:16
He shall suck the poison of asps. Probably Zophar does not affix any very distinct meaning to his threats. He is content to utter a series of fierce-sounding but vague menaces, which he knows that Job will regard as launched against himself, and does not care whether they are taken metaphorically or literally. Job will be equally distressed in either ease. The viper's tongue shall slay him. It is really the viper's tooth, and not his tongue, that slays; but Zophar is not, any more than Job (Job 27:18), an accomplished naturalist.

Job 20:17
He shall not see the rivers, the floods, the brooks. The wicked man shall suffer, not only positive pains, but what casuists call the poena damni, or "penalty of loss"—deprivation, in other words, of blessings which he would naturally have enjoyed but for his wickedness. Zophar here threatens him with the Joss of those paradisiacal delights which the Orientals associated with water in all its forms, whether as פּלגות, or "rills derived from larger streams," or as כהרי, "rivers," or as כחלי, "brooks" or "torrents," now strong and impetuous, now reduced to a mere thread These are said poetically to flow with honey and butter, not, of course, in any literal sense, such as Ovid may have meant, when, in describing the golden age, he said—

"Flumina jam lactis, jam fiumina nectaris ibant;"

('Metaph.,' 1.111.)

but as fertilizing the land through which they ran, and so causing it to abound with bees and cattle, whence would be derived butter and honey. Compare the terms in which Canaan was described to the Israelites (Exodus 3:8, Exodus 3:17; Exodus 13:5; Deuteronomy 26:9, Deuteronomy 26:15, etc.).

Job 20:18
That which he laboured for he shall restore. Even that which he gets by his own honest labour he shall have to part with and give up. He shall not swallow it down; i.e. "shall not absorb it, and make it his own." According to his substance shall the restitution be. So Schultens, Professor Lee, and Dr. Stanley Leathes, who understand Zophar as asserting that, in order to compensate those whom he has robbed, the wicked man will have to make over to them all the wealth that is honestly his Others translate, "According to the substance that he hath gotten, he shall not rejoice" (see the Revised Version, and the commentaries of Ewald, Delitzsch, and Dillmann).

Job 20:19
Because he hath oppressed and hath forsaken the poor. These charges are now for the first time insinuated against Job; later on, they are openly brought by Eliphaz (Job 22:5-9). Job denies them categorically in Job 29:11-17. They seem to have been pure calumnies, without an atom of foundation. Because he hath violently taken away an house which he builded not. Another calumny, doubtless. Something like it was insinuated by Eliphaz in Job 15:28.

Job 20:20
Surely he shall not feel quietness in his belly; rather, became he knew no quietness in his belly' or within him (see the Revised Version); i.e. because his greed and his rapacity were insatiable—he was never at rest, but continually oppressed and plundered the poor more and more (see the comment on Job 20:19). He shall not save of that which he desired; or, he shall not save aught of that wherein he delighteth (see the Revised Version). For his oppression, for his violence, for his insatiable greed, he shall be punished by retaining nothing of all those delightful things which he had laid up for himself during the time that he was powerful and prosperous

Job 20:21
There shall none of his meat be left; rather, there was nothing left that he detoured not, or nothing remained over from his eating (Schultens). Scarcely intended literally, as Canon Cook supposes. Rather said in reference to the wicked man's persistent oppression and robbery of the poor, the needy, and the powerless (comp. Job 20:19, Job 20:20; and note our Lord's words, "Ye devour widows' houses," Matthew 23:14). Therefore shall no man look for his goods. This is an impossible rendering. Translate, with Rosenmuller, Canon Cook, Stanley Leathes, and our Revisers, therefore his prosperity shall not endure. In other words, a Nemesis shall overtake him. For his oppression and cruelty he shall be visited by the Divine auger; a sudden end shall be made of his prosperity, and he shall fall into penury and misfortune. Covert allusion is, no doubt, intended to Job's sudden loss of his extraordinary prosperity by the series of calamities so graphically portrayed in Job 1:13-19.

Job 20:22
In the fulness of his sufficiency he shall be in straits. Even while his wealth and prosperity remain, he shall find himself in difficulties, since every hand of the wicked (or rather, the hand of every one that is wretched) shall come upon him; i.e. all those who are poor and miserable, especially such as he has made poor and miserable, shall turn against him, and vex him.

Job 20:23
When he is about to fill his belly (comp. Job 20:12-18); i.e. "when he is on the point of making some fresh attack upon the weak and defenceless." God shall east the fury of his wrath upon him (comp. Psalms 78:30, Psalms 78:31, where a far less harmful lust is noted as having brought down the Divine vengeance). And shall rain it upon him while he is eating; or, as his food (comp. Psalms 11:6, "Upon the wicked he shall rain snares, fire and brimstone, storm and tempest: this shall be the portion of their cup").

Job 20:24
He shall flee from the iron weapon. This is no indication of the late authorship of Job. Iron was in use in Egypt at a very early date. A thin plate of it was found by Colonel Howard Vyse embedded in the masonry of the great pyramid; and iron implements and ornaments, iron spear-heads, iron sickles, iron gimlets, iron keys, iron bracelets, iron wire, have been found in the early tombs not infrequently. That they are not more common is accounted for by the rapid oxidization of iron by exposure to the air, and its rapid decay in the nitrous soil of Egypt. The inhabitants of South-Western Asia were at no time much behind the Egyptians in their knowledge of the useful arts: and iron appears as a well-known metal in the Jewish Scriptures from the time of the Exodus (see Numbers 35:16; Deuteronomy 3:11; Deuteronomy 4:20; Deuteronomy 8:9; Deuteronomy 28:23; Joshua 8:31). It is true that the principal weapons of war continued to be made ordinarily of bronze, both in South-Western Asia and in Egypt, till a comparatively late period; but Zophar may mean to assign to the slayer of the wicked man weapons of a superior character. And the bow of steel shall strike him through. It is uncertain whether steel was known in the ancient world. But, whether or no, "steel" is not meant here. The word used in the original is nehushtah, which undoubtedly means either "copper" or "bronze." As copper would be too soft a material for a bow, we may assume bronze to be intended. The bronze used in Egypt was extremely elastic, and there would have been little difficulty in fashioning bows of it (on the existence of such bows, see 2 Samuel 26:5; Psalms 18:34).

Job 20:25
It is drawn, and cometh out of the body; rather, he draweth it forth' and it cometh out of his body (see the Revised Version). The stricken man draws the arrow from his flesh, the natural action of every one so wounded. If the arrow was simply tipped with a smooth iron point, it would be easy to withdraw it; but a barbed arrow could only be cut out. Yea, the glittering sword cometh out of his gall; rather, the glittering point. The arrow is supposed to have pierced the gall-bladder, and to be drawn forth from it. There would be little chance of recovery in such a case. Hence terrors are upon him.

Job 20:26
All darkness shall be hid in his secret places; literally, all darkness is reserved for his treasures' which some understand of his hidden earthly treasures, which no one shall ever find—some of the retribution laid up for him by God, which will be such darkness as Job describes in Job 10:21, Job 10:22. A fire not blown shall consume him; i.e. "a fire lighted by no human hands," probably lightning or brimstone from heaven (Job his tent, i.e. in his dwelling. His wife, his children, if he has any, and his domestics, shall be involved in the general ruin.

Job 20:27
The heaven shall reveal his iniquity; and the earth shall rise up against him. This is Zophar's reply to the appeal which Job made (in Job 16:18, Job 16:19) to heaven and earth to bear their witness in his favour. Heaven, he says, instead of testifying to his innocence, will one day, when the books are opened (Revelation 20:12), "reveal his iniquity;" and earth, instead of echoing his cry, will "rise up" in indignation "against him." He will have none either in heaven or earth to take his part, or give any testimony in his favour.

Job 20:28
The increase of his house shall depart. "The increase of his house" may be either his children and descendants; or his substance—that which he has accumulated. In the former case, the departure spoken of may be either death (see Job 20:26), or carrying into captivity; in the latter, general rapine and destruction. And his goods shall flow away in the day of his wrath. It seems to be necessary to supply some such nominative as "his goods," or "his treasure," צפוניו (see Job 20:26). These shall "flow away," i.e. melt and disappear, "in the day of his wrath," i.e. the day when wrath comes upon him.

Job 20:29
This is the portion of a wicked man from God; i.e. the lot, or possession of a wicked man—that which God makes over to him as his own in the last resort, and which is all that he has to look for. In other words, it is the heritage appointed unto him by God (comp. Job 27:13). As to some God, at the last, will assign an inheritance of good, so to others he will appoint an inheritance of evil

HOMILETICS
Job 20:1-29
Zophar to Job: an orthodox champion to the rescue.

I. AN IMPETUOUS ORATOR PERTURBED. Threatened with Divine vengeance, Zophar advances to the combat in hopes of utterly confounding his antagonist. His appearance, manner, and address are characterized by:

1. Bold defiance. "Therefore," i.e. in view of what you have just spoken; nay, "nevertheless," i.e. in spite of all your grandiloquent talk about a sword. Zophar had been unmoved, equally by Job's pathetic wail depicting his abandonment by God and man, and by Job's sublime utterance respecting his Divine-human Goel. Job's prayer for a drop of human pity had made no impression on his flinty bosom. Job's suggestion that the law of retribution they so vehemently preached might one day receive unexpected illustration in themselves (Job 19:29) had touched him to the quick. Accordingly, to hide the writhings of his lacerated spirit, he assumes an aspect of courage which he does not possess.

2. Extreme perturbation. The inward agitation of his spirit he betrays in his language. His cogitations were confused. His "thoughts" shot up in all directions from his heart like the manifold and intricate ramifications of a tree (cf. Job 4:16). The word strikingly represents the mind's activity under violent excitement. The soul of Zophar was perplexed. Job's discourse had possessed the merit of enlisting the attention, if not the sympathy, of his hearer. It had moved the feelings, if it had not convinced the judgment. And Zophar, if he did not listen with a loving spirit, at least did not hearken with a vacant mind. Yet, considering the mental disturbance which Job's speech had produced, Zophar would have acted prudently had he maintained a discreet silence. Troubled thoughts seldom fashion wise or weighty words; and, though vehement emotion, especially when under control, is of immense advantage to an orator, yet an intellect deranged by passion is divested of whatever power of conviction it might otherwise possess.

3. Indecent haste. Whether or not a pause usually intervened between the different speeches in this controversy, Zephyr would appear to have been exceptionally impatient to smite his adversary, and to have rushed into the arena of debate like a war-horse neighing for the battle. If the rush of feeling and the multitudinous array of ideas which Job's words provoked did not "cause him to answer" (verse 2), they at least furnished him with what seemed a crushing rejoinder to the outspoken insolence to which he had been compelled to listen—a rejoinder made and ready, so that he required not to meditate, but simply to "follow the suggestions of his thoughts as fast as they arose" (Carey), which he did. It had been better infinitely that Zophar had exercised a little self-restraint—better for his own credit, since "he that is hasty of spirit exalteth folly" (Pied. 14:29), since even good men are prone to err when they speak in haste (Psalms 116:11), since it is the part of a wise man to "refrain his lips" (Proverbs 10:19), and the commandment of God to "be not rash with one's mouth" (Ecclesiastes 5:2), but to be "swift to hear, slow to speak" (James 1:19), and since "there is more hope of a fool than of him that is hasty in his words" (Proverbs 29:20); and it would have been better for Job's comfort, since hasty words are seldom kindly words.

4. Virtuous resentment. Zophar, "the very pink and pattern of orthodoxy" (Cox), had been threatened with the sword. He had perfectly understood what Job meant by brandishing (metaphorically, of course) that lethal weapon before his eyes. It was designed as a "check of his reproach" (verse 3), a reprimand to overwhelm him with disgrace, which he, Zophar, now hurled back upon the speaker with indignant scorn. The wounding of Zophar's self-esteem had been a more serious offence on Job's part than the striking at his faith. Zophar "one of those hot-heads who pretend to fight for religion that is imperilled, while in reality" they are "only zealous for their own wounded vanity" (Delitzsch). Instead of answering Job's arguments, which doubtless he could not, he wipes out, or imagines he wipers out, the gratuitous dishonour done to his reputation as an orthodox believer by vehement reassertion of the current faith. It is usual for those who cannot reply to an opponent's objections to indulge in personal invectives and extravagant assertions.

5. Wonderful conceit. Zophar practically informs Job that if he (Zophar) does not confound him (Job) and his heretical doctrines, it is not for want of ability to do so. "The spirit of his understanding," i.e. the inner light of his intellectual discernment, the spirit emanating from the keen faculty of perception which he knows to be within him, furnishes him with all the information requisite for such a purpose. Now, doubtless, "there is a spirit in man, and the inspiration of the Almighty giveth him understanding" (Job 32:8); but "this also is a vanity" which may be witnessed beneath the sun, that they who have the least of such understanding not unfrequently suppose themselves to have the most, while they who have the most are the least inclined to praise themselves on its account.

II. THE ORTHODOX FAITH REASSERTED.

1. With sarcastic sunrise. Zophar professes astonishment that Job required to be instructed on so obvious a point as the Divine law of retribution, considering

2. With evident relish. With ill-concealed gusto Zophar repeats the popular dogma of the day, that "the triumphing of the wicked is near [literally, 'is from near'], and the joy of the hypocrite but for a moment," adding that "though his excellency," or exaltation, "mount up into heaven, yet shall he perish for over;" words suggestive of

3. With varied illustration.
(a) its proneness to progress and develop into a licentious and profligate old age;

(b) its tendency to avenge itself in time in a diseased body, an enfeebled mind, a premature death; and

(c) its certainty, unless repented of, abandoned, and forgiven, to lie down with the transgressor in his grave, ay, to accompany him beyond the grave into the unseen world of eternity.

III. AN APPROVED DOCTRINE ENFORCED.
1. The picture of a sinful epicure. (Verses 12-18.)

2. The picture of a powerful tyrant. (Verses 19-28.) The portrait intended for Job.

(a) Merciless oppression, in the threefold form of grinding down, forsaking, and robbing the poor (cf. Job 22:6, Job 22:7); conduct common in the era of the Preacher (Ecclesiastes 3:16) and in the days of primitive Christianity (James 2:6), though by no means infrequent in these times; conduct offensive in the sight of God and man (Ecclesiastes 6:8; Ecclesiastes 7:7), and wholly unbecoming in a good (Isaiah 33:15), but specially characteristic of a bad (Psalms 55:3), man; conduct attaining its highest degree of wickedness when the poor oppress the poor (Proverbs 28:3), and certain to be fiercely avenged (Psalms 35:10; Proverbs 22:16; Isaiah 3:15; Jeremiah 22:16) by him who espouses the cause of the oppressed.

(b) Insatiable greed, being represented as one who felt no quietness in his belly, i.e. whose cravings knew no bounds (verse 20), and from whose covetousness nothing escaped (verse 21)—a sin against which men are warned in the Decalogue (Exodus 20:17), and saints in the gospel (Luke 12:15), and upon which woes are pronounced by the prophets (Isaiah 5:8; Jeremiah 51:13; Micah 2:9.; Habakkuk 2:6), and judgments by the apostles (Romans 1:29; 1 Corinthians 5:11; Ephesians 5:3, Ephesians 5:5; Hebrews 13:5; James 5:1-3; 2 Peter 2:3).

(a) Deceiving prosperity. He shall not be able to escape with that to which his soul clings as its dearest treasure (verse 20). Calamity shall overtake his accumulated spoil in spite of his most watchful care. His prosperity shall not continue (verse 21), but "in the fulness of his sufficiency" when rejoicing in abundance, "he shall be in straits" (verse 22), either dreading impending destitution, or being deprived of his property, as Job was, by the stroke of swift calamity. As no man's riches can save him from peril (Psalms 49:7), so neither can any man save his riches when God commands them to take wings and flee away (Proverbs 23:5). God can take a sinner from his wealth (Luke 12:20) as easily as a sinner's wealth from him (Genesis 19:29), or, permitting the wealth to remain, he can cause its possessor to feel in straits.

(b) Thickening adversity. "Every hand of the wicked [literally, 'every hand of the wretched,' i.e. every stroke that falls upon the wretched] shall come upon him." He shall be assailed by every form of trouble; as e.g. Divine wrath in the midst of his enjoyment (verse 23)—God, in order to fill his belly, raining down upon him the fiery glow of his indignation as he did upon the cities of the plain (Genesis 19:24), upon the Israelites in the wilderness (Numbers 11:33; Psalms 78:30, Psalms 78:31), and, according to Zophar, upon Job (Job 1:16). Sudden destruction in the midst of his oppressions (verses 24, 25). Fleeing from an adversary, he is pierced in the back by an arrow from a bow of steel. Drawing the gleaming weapon from his body, the metal head of the arrow from his gall, terrors of approaching death or of a fearful conscience encompass him. So God sometimes causes the sinner to be struck down in the very act of his wickedness (Numbers 16:31; 2 Samuel 8:5; 2 Kings 1:9, 2 Kings 1:10; Acts 5:5), and so are bold transgressors commonly transformed into cowards when death comes and conscience wakes. Complete annihilation of himself and his treasures (verse 26). Though concealed in the earth, these treasures will yet be laid bare by fire from heaven, which shall also burn up him and them (as the fire of God had already, literally, burnt up Job's sheep and oxen, and was on the eve, metaphorically, of devouring himself), consigning both to a gloom darker than that which enshrouds the freebooter's spoil—a doom reserved for the finally impenitent. Certain exposure of his wicked character and life (verse 27), not only heaven renouncing and abhorring the transgressor, but the earth also conspiring to ensure his detection. As certainly as God and the universe are on the side of saints (Romans 8:28), so certainly are they arrayed against the sinner. It was, perhaps, only poetry when Deborah and Barak sang that the heavenly powers fought for Israel, and the stars in their courses contended against Sisera ( 5:20); it was superstition which made the Melitans imagine Paul to be a wicked wretch whom Divine vengeance suffered not to live (Acts 28:4); it is plain prose and solemn truth when God says that heaven and earth are in league against the sinner. Final extinction for his house and its belongings in the day of wrath (verse 28), as appeared to be the case with Job, though it was not, and as will eventually be the case with the wicked, though they think not.

IV. A POWERFUL SERMON APPLIED.

1. The elements of truth in this conclusion. These are:

2. The ingredients of error in this Conclusion.
Learn:

1. That controversy, especially in religion (and politics), is seldom profitable, and almost always irritating.

2. That controversialists are commonly characterized more by exaggerated language than by convincing argumentation.

3. That no cause is advanced by either vulgarity of speech or personality of allusion.

4. That it is not uncommon for s careless reasoner to mistake a half-truth for a whole, an exceptional truth for a universal, an occasional truth for s perpetual.

5. That it is impossible for a wicked man to escape retribution, if not in this world, at least in the next.

6. That unpardoned sins are the worst grave that any man can lay his bones in.

7. That though sin may be attended with pleasure, it can never result in happiness.

8. That what prevents ultimate success to a sinner is the fact that God is against him.

9. That God knows when and how to strike his avenging blows so as to cause them to gall hardest on the object of his displeasure. 10. That the greatest calamity which can overtake a human soul is the wrath of God.

HOMILIES BY E. JOHNSON
Job 20:1-29
Godless prosperity short-lived.

Here we have a new variation on the favourite theme of the friends—the inconstancy of godless prosperity. "The jubilation of the wicked is but of short duration, and the joy of the profligate but a moment." The wicked man is specially here described as a rich man, who greedily snatches at others' property, and whose ill-gotten gains become a deadly consuming fire to him and all his. It is related to Eliphaz's speech (Job 15:1-35.) as the superlative to the positive, and to Bildad's (Job 18:1-21.) as the superlative to the comparative. Similar remarks to those, then, must here apply; and the description is in itself true, apt, and striking, but its evident animus against Job is fiercely unjust.

I. CENSURE OF JOB: INTRODUCTION OF THE THEME. (Verses 1-5.) "Therefore my thoughts reply to me, and hence comes the storm of my bosom. Must I hear correction that insults me? But my spirit out of my understanding gives me an answer"—namely, of warning and chastisement to Job as a godless man (verses 1-3). Zophar then gives these suggestions of his spirit in the form of a question directed to Job: "Knowest thou this from eternity, since man was placed on the earth, that the triumph of the wicked endures but a short time, and the joy of the reprobate but a moment?" He is astonished that Job, as appears from his speeches, is unacquainted with this well-worn and familiar truth of experience (verses 4, 5).

II. DEVELOPMENT OF THE THEME. (Verses 6-29.)

1. "Though his glory mounts" to heaven, and his head reaches to the clouds (comp. Isaiah 14:13, Isaiah 14:14; Obadiah 1:4), like his dung he perishes for ever; they that saw him say, Where is he?" The coarsest and most contemptuous comparison seems to be purposely selected (verse 7). The next is that of the fugitive dream (verse 8; comp. Isaiah 29:7; Psalms 73:20; Psalms 90:5). Dreams and visions of the night! emptiest things! appearing to be something while they last, but leaving no trace behind when the sleeper wakes. The eye that has seen him shall see him no more; and the place where he seemed to move, a solid person of flesh and blood, beholds that figure no longer (nor. 9). The curse descends to his children; they are reduced to court the favour of humble folk, and they have to give up to their father's creditors his ill-gotten wealth (verse 10). How often, though not without exception, do we see this to be the rule of life—the beggary or the wealth of children is rooted in the wickedness or goodness of the parents (Exodus 20:5; Psalms 37:25)! Let him who would see his children happy beware of sin. "His bones were full of youthful strength, and with him it lies in the bed of dust" (verse 11).

2. The inconstant prosperity of the wicked under the figure of sweet food, but deadly poison. (Verses 12-16.) "Though evil tastes sweet in his mouth, he hides it under his tongue," rolling it as a delicious morsel, he sparingly fosters it, and lets it not go, and keeps it back on his palate" (in five synonymous phrases the idea of the dwelling and gloating over the sweet morsel of sin is set forth, verses 12, 13); "yet his food is changed in his bowels—vipers' poison is in his interior (verse 14). The riches he has swallowed God expels from his paunch. The drastic language betrays the energy and violence of Zophar's feelings (verse 15). Then, recurring to the figure of verse 14, "the tongue of adders slays him"(Psalms 140:3), the deadly bite replacing in the description the deadly draught (verse 16; Proverbs 23:32). So God turns men's "pleasant vices" into whips and scourges for their backs ('King Lear'). The sweet Dead Sea fruits that tempt the taste turn to ashes on the lips. Sinful pleasure turns to pain, It begins with sweetness, like sugar, but afterwards bites like a serpent (Proverbs 20:17; Sirach 21:2, et seq.).

3. (Verses 17-22.) "He may not see his pleasure in brooks, streams, floods of honey and cream" (verse 17). These are well-known biblical figures for luxury and fulness of prosperity (Exodus 3:8, Exodus 3:17). And where the classic poets describe the golden age these figures occur: "streams of milk, streams of nectar flowed" (Ovid, 'Metam.,' 1.111, sqq.; Theocr; 'Id.,' 5.124, sqq.; Virg; 'Eel.,' 4.30; Her; 'Epod.,' 16.47). "He gives back what he has gained, and enjoys it not; accord ing to the property of his barter he is not merry;" that is, in proportion as he employed unjust means of exchange, to obtain temporal goods and enjoyment, he does not rejoice in them, he must go without the mirth that he promised himself from them (verse 18). "For he crushed, and caused the lowly to he down." With what tender regard does biblical morality and law treat the poor and defenceless! what indignation does it testify against the oppressor! "He snatched houses for himself, and built them not." The meaning perhaps is, he built them not anew, did not succeed in rebuilding them according to his taste, because he could not possess them for a permanence (verse 19). "For he knew no rest in his belly." "The way of peace" (Isaiah 59:8) is not for restless greed and selfish hardness to others' sufferings to tread. "Therefore he will not escape with that which is dearest to him" (verse 20). "Nothing escaped his greed, therefore his possessions shall not continue" (verse 21). "In the fulness of his super fluity he comes into straits; every hand of the wretched comes upon him" (verse 22). The clamours of those whom he has wronged, the cries of the widows, the orphans, the poor, make a din in the ears of the bad man; their hands stretch forth to seize the goods of which he has defrauded them. It is a striking picture of retribution. Perhalps the most salient point in this description is that of the insatiableness of greed. "The dire dropsy increases by self-indulgence, nor expels the thirst, unless the cause of disease flees from the veins, and the watery languor from the pale body," says Horace, in a noble ode on the use and abuse of riches. "You shall more widely rule," he says, "by taming the greedy spirit, than could you join Libya to far-off Gades" ('Od.' 2.2). Riches cannot satisfy the soul, nor any earthly good, but only God (Ecclesiastes 1:8). The covetous temper finds as much want in what it has as in what it has not. No possessions, however great, can satisfy, us, until we have found the treasury of all good things in God. We are still little Alexanders, not content to rule over one world—grieved to hear there are no more (Brenz).

4. End of the wicked man in accordance with the Divine judgment. (Verses 28-28.) "That it may serve for the filling of his belly, he causes his fiery wrath to fall upon him" (comp. Job 18:15). ion the figure of filling the belly, cf. verse 20; Luke 15:16.) "And causes to rain upon him with his food;" that is, his food, the wages of his sin, is the just punishment from God (Luke 15:23). The description goes on to point out the means by which the wrathful judgment of Heaven is executed (Luke 15:24, sqq.).

CONCLUSION. "Such is the lot of the wicked man from God, and the heritage allotted to him by God" (verse 29). The witness of nature against the sinner—this is the most powerful concluding thought in this awe-striking address. Nature seems to be unconscious of men's guilt, as of their virtues. The leaves of the forest do not shudder, the bright blue sky is not overcast, the earth does not quake when deeds of crime are done. Yet that majestic order represented by heaven and earth—the order which finds its reflection in the conscience of man—cannot be violated with impunity. It will avenge itself in the end. And we see from time to time striking types and prophecies of this in the way by which crime is detected from the traces left on the face of nature, or by the clues afforded by natural law. The light of day reveals the deed of the night-time, and the earth gives up her dead. If all sins thus leave some record, what rest or peace could there be for the guilty conscience except in the gospel, which assures us that in Christ the sins of the penitent and believing are "covered," and that his blood cleanseth from all sin?—J.

HOMILIES BY R. GREEN
Job 20:5-20
The temporary triumph of the wicked.

Zophar now comes forth with wise words; but they are as arrows, slender, strong, and sharp, which, though drawn upon a strong bow, yet miss their mark. Only too true is his assertion of the brevity of the triumph of the evil-doer, the momentary joy of the hypocrite; only too accurate his forcible setting forth of the state and portion of the ungodly. Job has to hear again cruel words. His patient faith has yet to be further tested; his final triumph is postponed.

I. HIS HONOR IS TEMPORARY. If he raise himself so that "his head reach unto the clouds, yet he shall perish for ever;" "he shall fly away as a dream," so short is his grasp of any position of honour.

II. HIS FAMILY PROSPERITY IS BUT BRIEF. The goods he has gained by his ungodliness "his hands shall restore," and his children crouch to appease the poor. Ill-gotten gain is held by uncertain hands. For a time the ungodly seems to prosper, but it is that he may be consumed out of his place.

III. HIS LIFE IS WASTED AND PASSETH AWAY. Even his youthful vigour fails him. it shall speedily "lie down with him in the dust." The practice of wickedness brings punishment on hint who offends. The tendency of wrong-doing is ever to prey upon the strength of the life.

IV. THE PLEASURES OF SIN TO HIM ABE BUT FOR A SEASON. Though he 'hide" wickedness "under his tongue,'' though it be "sweet in his mouth," yet shall it be turned to "the gall of asps within him."

V. THE POSSESSION OF RICHES IS PERMITTED ONLY FOR A BRIEF PERIOD. Though he swallow them down, "he shall vomit them up again." Nothing has permanence with him. Changes come over him from sources he cannot trace and certainly could not foresee. His toil is fruitless. "That which he laboured for shall he restore … he shall not rejoice therein." Wickedness eats into the strength and joy of life. It exposes life to innumerable evils and robs it of its chief good. The wicked man has no pledge of permanent blessing. "He shall not save of that which he desired." Truly "the triumphing of the wicked is short."—R.G.

Job 20:21-26
Disappointment to the wicked.

Even when all promises well to the wicked, evil shall lurk under cover of the seeming prosperity. When he is about to satisfy himself, suddenly he shall be in straits. His hopes shall be blasted, his strong confidence disappointed. With a singular cluster of strong figures Zophar depicts the unsatisfying position of the wicked man. He is in the midst of enemies. Every source of help and joy seems to fail him.

I. HE FINDS NO HELP IN MAN. "Every hand of the wicked shall come upon him." Even they of his own way of thinking disappoint him. They turn upon him. An ungodly man can have no true confidence in his ungodly associates. Evil in them enables them to detect evil in him. The spirit which they know within themselves to be wrong and untrustworthy, unkind and evil-plotting, they know w be the same in him.

II. HE FINDS NO HELP IN GOD. "When he is about to fill his belly, God shall cast the fury of his wrath upon him." The wicked, so long as he continues wicked, has nothing to hope for from God. It was the joyful boast of one assailed on every hand, "If God be for us, who can be against us?" So if God be "against" a man, of what avail is it that any are "for" him? God is the best of friends, the most mighty of enemies. Not that in the Divine heart are any sentiments of enmity against the children of men, but men turn blessings into curses by the way they use them- So men make an enemy of their best Friend.

III. HE FINDS NO HELP IN CIRCUMSTANCES. The iron weapon which he might have grasped he shall flee from; and the bow of steel which he might have drawn shall strike him through. "Terrors'' seize him, "darkness" hides in his secret places, "a fire not blown" consumes him. He is encompassed by foes. All things are against him. Though he prosper, yet "in the fulness of his sufficiency he shall be in straits." "This is the portion of the wicked man from God, and the heritage appointed unto him by God"—R.G. 

Job 20:27
The final testimony against ungodliness.

The wicked may hide himself "in his secret places," but his iniquity will be revealed. He cannot escape. For a time he may prosper and may practise deceit; but ultimately his doings shall be made known and meet with their just retribution. The natural consequence of wrongdoing is to go on from bad to worse until at length it bursts all restraint. Even the dull eye of the neighbour will detect the prevailing wrong, but the keen eye of a Divine justice cannot be escaped. Evil outwits itself. Its fruit appears in due time. Faultiness of life and conduct make themselves apparent. But should it be possible wholly to hide iniquity through life, and to die with the dreadful secret locked in the breast of the wrong-doer, yet there still remains a revelation which cannot be evaded. "The heaven shall reveal his iniquity; and the earth shall rise up against him." This final testimony against ungodliness is.—

I. INEVITABLE. 

II. IMPARTIAL 

III. DESERVED. 

IV. SEVERE.—R.G.

HOMILIES BY W.F. ADENEY
Job 20:5
The short triumphing of the wicked.

Zophar's superficial view has truth in it as far as it goes. He is a man of the world, and he has kept his eyes open. What he has seen has been no illusion. It is not enough to explain the deeper mysteries of Job's experience. Yet it has an obvious truth in it.

I. THERE IS A TRIUMPHING OF THE WICKED.

1. This is seen in experience. Even Zophar, who finds it not exactly in accordance with his ideas of providence, still cannot but admit that it exists. A swindler fattens on the spoils of the robbery of widows and orphans. A Napoleon dominates Europe.

2. It is important to recognize the fact. We must make our theories accord with our experience and observation of the world. It is useless to comfort ourselves in the seclusion of our private meditation with an easy optimism, if this will not fit in with the events of everyday life. If we are not prepared to expect the triumph of the wicked, the sight of it will strike us with a shock of dismay.

3. The triumphing of the wicked does present a difficulty. It is contrary to our notion of justice. No doubt the narrow, conventional notion of the three friends was founded on a genuine sense of right and fitness. If there is to be no future judgment, and if this temporal state is typical of the whole course of life, here is an instance of gross injustice. We must therefore face it, and inquire what it means.

II. THIS TRIUMPH IS SHORT. Zophar's explanation is that the triumph will soon pass away, and will give place to overthrow and ruin.

1. This is seen on earth. As a rule, the swindler does not die rich. He usually outlives his gains. Great wickedness generally disappoints its owner. Napoleon finishing his career as an exile at St. Helena is typical of the most frequent end of a very bad course. But this is by no means a universal principle. The whole of a bad man's life may be externally prosperous, right on to death.

2. This will be seen after death. We must extend our contemplation of the course of the wicked man. He dies, leaving wealth, pleasure, power, triumph, behind him. None of these can accompany him through the dark doors of death. He has laid up no treasures in the unseen world. There he is certainly beggared, and he has good ground for expecting the infliction of wellmented punishment. His short earthly life, but a moment when compared to eternity, is over, and with it all his triumphing has ceased.

III. THE SHORT TRIUMPH OF THE WICKED IS FALLACIOUS.

1. It is fallacious because its brevity is hidden. The foolish man who glories in it does not see how swiftly it is slipping away from him. A triumph which must soon give place to shame is not worth much to its owner.

2. It is fallacious because it gives no solid satisfaction. The wicked glee of triumphing in sin is quite superficial. Often its very excitement is only a result of restless discordant passions. It wears a bold front, but it covers a weary spirit. If there is a spark of conscience left there must be a haunting fear—like the mummy at the Egyptian feast—that spoils the pleasure.

IV. THE ONLY ENDURING TRIUMPH IS THAT WHICH FOLLOWS A TRULY CHRISTIAN LIFE.

1. This is solid. It begins with victory over sin and self, our greatest enemies.

2. It is assured. It is brought about by the work of Christ; it is just sharing in his victory; and Christ must triumph.

3. It is eternal. On earth there may be shame and humiliation, but in heaven Christians are called to the joy of victory—to be "more than conquerors" (Romans 8:37).—W.F.A.

Job 20:12-17
The sweet taste of sin and its bitter after-taste.
I. THE SWEET TASTE OF SIN. How can we account for the tact that if sin is essentially an evil thing it should ever be attractive to us? Surely its natural hatefulness should make it repulsive. If it is hideous in the sight of God, by what witchery can it be made to appear fascinating to our eyes?

1. It appeals to our lower desires. It makes its first appeal to nature. There was no evil at first in Adam and Eve, and yet sin was made attractive to them. Christ could not have been tempted unless sin had been made to wear a fair mask in his presence. The bodily appetites and the self-seeking desires are natural and innocent in themselves. But they should be kept under by our higher nature. If, however, the tempter appeals to them directly, he appeals to the prospect of natural pleasure.

2. It is aided by our selfish nature. We are all fallen creatures. If the fall has not taken the form of sensuality, it has certainly been accomplished in selfishness. Now sin appeals to our selfish nature, and promises personal gratification at the expense of righteousness.

3. It is intensified by corrupted desires. Sin perverts the natural appetites and corrupts the most innocent desires. The wicked thing which is first sought because of some promised result comes to be loved on its own account. As the miser loves his money, so the sinner loves his sin—first for what it can purchase, then on its own account. He is like a hypnotized person, to whom gall tastes like sugar, because he is deluded into believing evil to be his good.

II. THE BITTER AFTER-TASTE OF SIN. Zophar rightly enlarges upon this subject. We do not need any amplification of the delights of sin. The very presentation of them to the imagination is degrading. The soul is soiled by contemplating them. We are quite ready to admit their strength. But it is not so easy to imagine vividly and to keep well in view the dreadful after-results. They are remote, unattractive, uncongenial. Therefore we need to be forced to see the results of sin in detail. Zophar narrates them with graphic ragout. Let us, then, consider the disagreeable details of the bitter after-taste.

1. It is pain within. The morsel is sweet in the mouth, and it is hidden under the tongue to keep it safe and to prolong the delicious enjoyment of it; yet when it is swallowed it becomes like the gall of asps. The recollection of past sin is a pain of conscience. Its very delights are turned to bitterness in the after-thought. Just in proportion to their tempting fascination before the deed is their repulsiveness after it has been committed. The foolish victim of temptation looks back on his orgies with disgust. He loathes himself, he grovels in humiliation. How could he have been such a fool as to sink to this shame and degradation?

2. It results in the loss of future delights. The sinner is made to give up his fiches. He is denied "the brooks, the rivers, the torrents of honey and butter," which he was greedily looking forward to. The justice of God will not permit him to revel for ever in wickedness. By his indulgence in sinful pleasures he has destroyed the faculty of innocent joy. His debauch has turned the garden of innocent delights into a desert. For such a man there is no hope but in complete regeneration. Yet that is possible. Even he can be converted, and made a new creature in Christ Jesus.—W.F.A.

Job 20:19, Job 20:20
Oppressing the poor.

This is a sin most frequently referred to in the Bible, a common wrong against which the prophets of Israel continually pretested with vehement indignation. Christ, usually mild and gentle, spoke in great anger of this wickedness (Matthew 23:14). St. James denounced it as not unknown among Christians (James 5:4).

I. THE SIN.

1. Its various forms. It is not always seen in the bare and open fashion of primitive times. The sheikh exacts more than is due from his tribe, the Eastern landowner grinds down his fellaheen, the baron enslaves and robs his serfs, and we denounce the manifest wrong. But is not the same evil to be seen in the more decorous injustice of modern Western civilization? The great body of working men is now emancipated from the tyranny of past ages, and is able to assert itself and claim its rights. But below this powerful class is a mass of unskilled workers, the helpless men and women who crowd the lower quarters of great cities—the really poor. When advantage is taken of the poverty of these miserable people to grind them down, they are being robbed. With us the sweating system takes the place of the old territorial oppression.

2. Its invariable wickedness. Is the modern commercial oppression one whit less guilty than the old lordly tyranny? The evil is more disguised with us; it is more difficult to bring it home to its authors; our complicated civilization hushes it up—yet the cruelty and wickedness are as real as ever.

II. THE PUNISHMENT. The writers of the Bible who denounced the sin of oppressing the poor continually threatened punishment to the guilty oppressors.

1. Direct loss. Zophar contemplates the actual loss of ill-gotten gains. This may happen in the present life. It will certainly occur at death. The oppressor can take none of the profits of his cruelty out of the world with him.

2. Disappointment. In the fulness of his sufficiency he shall be in straits. Even without the loss of property difficulties will arise. The rich man may be murdered in his palace. Most oppressors live in fear. Trouble of mind mingles like gall in the sweetest cup of pleasures got by cruelty.

III. THE CURE. Punishment is not cure. The fear of it may act as somewhat of a check. But we must go deeper for "the root of the matter" if we would cure it. Now undoubtedly in this case the root is not hard to find, for it is simply unmitigated selfishness. Therefore until men can be taught to substitute brotherliness for selfishness, oppression of the poor must continue. No social revolution, no legal enactment, no forcible change, can eradicate the evil. We must go for the cure of social evils to Christ. He is concerned with society as well as with the individual, and there is no hope for society until he is recognized as its Saviour and its Lord. Christianity instils brotherliness. No man can be a Christian who is destitute of this grace. Oppression of the poor belies the most sanctimonious profession of religion. We want to get back to the religion, of Christ, which made more of brotherliness than even of faith; the religion of St. Paul and St. John, which taught that love is the greatest thing in the world.—W.F.A.

Job 20:22
Straitened in the time of fulness.

I. SUDDEN DISASTER. This had come upon Job. It looks as if the pragmatic Zophar was rude enough to insinuate that the picture he was painting would be recognized by the patriarch as a portrait of himself. Now, the external part of the picture was true to the circumstances of Job. Therefore the broad hint that the internal part also applied to him was the more cruel. Job's sufferings were extreme, but they were not contrary to precedent. Sudden disaster is not unknown. The rich man is beggared by an unexpected commercial collapse. An epidemic or a storm at sea suddenly bereaves a father of his whole family. Death snatches the prosperous person away at the height of his success.

1. This is not expected. Although it is not uncommon, people are generally unprepared for it; and when it comes they are astounded and dismayed. We are deceived by present appearances. It is difficult to believe in the overthrow of that which gives no sign of being in danger.

2. This is crushing. The pain of a fall is determined by the height from which one descends as much as By the depth that is reach, d. The troubles of those who were once prosperous are far worse to bear than the troubles of people who do not know what earthly happiness means.

3. This should teach us to look beyond the present.
II. INTERNAL POVERTY. The ruin may take another form. There may be no such external and visible calamities as those that came upon Job. The normal coupe of events may be unbroken, the material prosperity may be unaffected. Yet there may be distress and misery. Then the soul is straitened although the fulness of earthly sufficiency is not touched.

1. This comes from our spiritual nature. The body has been fed, but the soul has been starved; therefore the soul is straitened. There are times when we perceive deeper needs than any earthly bread can satisfy; "for man shall not live by bread alone," etc. (Matthew 4:4).

2. This is felt in the awakening of conscience. A voice within calls us to a service for which our earthly sufficiency affords no rapport. On the contrary, the wealth of external things seems a sort of hindrance, distracting our thoughts and absorbing our care when we should be turning to more spiritual affairs. The spiritual nature, once aroused, feels cramped and oppressed by the very fulness of earthly sufficiency.

3. This should drive us to the wells of living water. We are tempted to neglect those sources of spiritual life when the streams of earthly blessings flow in fulness. Yet nothing but the water of life can nourish the soul. Without this we are thirsty still. We are straitened that we may turn to Christ for the water which he gives, and for his bread of life.—W.F.A.

Job 20:27
Iniquity revealed.

I. IT IS HIDDEN. Otherwise, of course, it would not need to be revealed. How is it hidden?

1. By secrecy. The sin is not committed in the light of day and before the eyes of a crowd. The wicked deed is done in the dark.

2. By circumstances. Events are such that the evil does not come out to the light. Snow falls and conceals the footprints of the thief.

3. By falsehood. Charged with his crime, the sinner denies it. For a while his lie is accepted, if there is no proof against him.

4. By negligence. It is not the business of everybody to be an amateur detective. The world lets much wickedness pass from sheer indifference.

II. IT WILL BE REVEALED.

1. Certainly in the future judgment. Then the secrets of all hearts shall be made known. God knows the wickedness that is hidden from man, for nothing can be concealed from his all-searching gaze. We are not only to expect that God will then punish sin. Further than this, there will be a general unveiling of character. The hypocrite will be unmasked. Everybody will be seen in his true nature.

2. Possibly on earth. Even here Heaven may reveal the iniquity. A providential turn of events may bring it all to light. Without any handwriting on the wall or any trumpet-toned annunciation, the slow and awful unrolling of providence may make the ugly story known.

III. ITS REVELATION WILL BE FOLLOWED BY ITS PUNISHMENT. This follows naturally: no avenging angel needs to be sent from heaven. "The earth shaft rise up against him." It is as though the earth itself were horror-stricken at the sight of such enormity. She cannot bear the presence of the wicked man. Her silence would be like acquiescence, or even complicity, in his guilt. Nature itself works for the punishment of sin. The laws of nature are on the side of righteousness. They are God's laws, and all the laws of God are in harmony. All that is needed is sufficient time and scope, and the course of nature itself will produce the punishment. We see this already in regard to sins of the flesh, which bring disease, misery, death. It will take longer time, and the free opportunities of another world, to bring about the same result with all other sins.

IV. ITS EARLIER CONFESSION WILL PREVENT LATER REVELATION. An this dark and direful doom is not inevitable. We are warned of it in order that we may avoid it. There is no necessity for us to wait for the Divine unveiling of our sin. Though that is certain to come if we do wait long enough for it; we may yet anticipate it by confession. God does not desire to expose the most guilty man to shame and suffering. His great wish is to conquer sin in the heart of the sinner. If the wickedness is owned and repented of, that is what God most wishes, and greatly prefers to the punishment of the impenitent. Not only does love yearn to save the sinner, but righteousness also desires to cast out the sill, as a more effectual conquest of it than merely punishing it while it is still retained in the heart of a man. Still, the thought of the impending revelation of sin shows how necessary an unreserved and complete confession is, if the sinner is to be forgiven. This is the first condition of pardon. While we hold to our sin, God cannot set us free from it and its consequences.—W.F.A.
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Verses 1-34
EXPOSITION
Job 21:1-34
Job answers Zophar, as he had answered Bildad, in a single not very lengthy chapter. After a few caustic introductory remarks (verses 2-4), he takes up the challenge which Zophar had thrown out, respecting the certain punishment, in this life, of the wicked (Job 20:4-29), and maintains, "in language of unparalleled boldness'' (Cook), the converse of the proposition. The wicked, he says, live, grow old, attain to great power, have a numerous and flourishing offspring, prosper, grow rich, spend their time in feasting and jollity—nay, openly renounce God and decline to pray to him—yet suffer no harm, and when they die, go down to the grave without suffering, "in a moment" (verses 5-15). To the suggestion that from time to time they are cut off suddenly in a signal way, he answers, "How often is this?" or rather, "How seldom!" (verses 17, 18). To the further suggestion that they are punished in their children he replies, "How much better if they were punished in their own persons!" (verses 19-21). As it is, he argues, one event happens to all (verses 23-26). In conclusion, he observes that common opinion supports his view (verses 29-33), and denounces as futile the attempts of his comforters to convince him, since his views and theirs respecting the facts of God's government are diametrically opposed to each other (verse 34).

Job 21:1, Job 21:2
But Job answered and said, Hear diligently my speech, and let this be your consolations. As ye have no other consolation to offer me, at least attend diligently to what I say. That will be some comfort to me, and I will accept it in lieu of the consolations which I might have looked for at your hands.

Job 21:3
Suffer me that I may speak; or, suffer me, and I also will speak. There is an emphasis on the "I" ( אנכי ). Job implies that his opponents are not allowing him his fair share of the argument, which is an accusation that can scarcely be justified. Since the dialogue opened, Job's speeches have occupied eleven chapters, those of his "comforters" seven only. But a controversialist who has much to say is apt to think that sufficient time is not allowed him. And after that I have spoken, mock on. Job does not hope to convince, or silence, or shame the other interlocutors. When he has said his say, all that he expects is mockery and derision.

Job 21:4
As for me, is my complaint to man? Do I address myself to man, pour out my complaint to him, and expect him to redress my wrongs? No; far otherwise. I address myself to God, from whom alone I can look for effectual assistance. And if it were so; rather, and if so, if this is the case, if my appeal is to God, and he makes me no answer, then why should not my spirit be troubled? or, Why should I not be impatient? (Revised Version). Job thinks that he has a right to be impatient, if God does not vouchsafe him an answer.

Job 21:5, Job 21:6
Here we have an abrupt transition. Job is about to controvert Zophar's theory of the certain retribution that overtakes the wicked man in this life, and to maintain that, on the contrary, he usually prospers (verses 7-18). Knowing that, in thus running counter to the general religious teaching, he will arouse much horror and indignation on the part of those who hear him, he prefaces his remarks with a notice that they will cause astonishment, and an acknowledgment that he himself cannot reflect upon the subject without a feeling of alarm and dismay. He thus hopes partially to disarm his opponents.

Job 21:5
Mark me; literally, look to me; i.e. "attend to me," for I am about to say something well worth attention. And be astonished. Prepare yourselves, i.e; for something that will astonish you. And lay your hand upon your mouth. Harpocrates, the Egyptian god of silence, was often represented with his finger on his lips. The symbolism is almost universal. Job begs his auditors to "refrain their lips," and, however much astonished, to keep silence until he has concluded.

Job 21:6
Even when I remember; i.e. "when I think upon the subject." I am afraid, and trembling taketh held on my flesh. A shudder runs through his whole frame. His words will, he knows, seem to verge upon impiety.

Job 21:7
Wherefore do the wicked live, become old, yea, are mighty in power? Job asks for an explanation of the facts which his own experience has impressed upon him. He has seen that "the wicked live" quite as long as the righteous, that in many cases they attain to a ripe old age, and become among the powerful of the earth. The great "pyramid kings" of Egypt, whose cruel oppressions were remembered down to the time of Herodotus (Herod; 2.124-128), reigned respectively, according to Egyptian tradition, sixty-three and sixty-six years(Manetho ap. Euseb; 'Chronicles Can.,' pars 2.). Rameses II; the cruel oppressor of the Jews, and the Pharaoh from whom Moses fled, had a reign of sixty-seven years.

Job 21:8
Their seed is established in their sight with them (comp. Psalms 17:14; and see below, Job 27:14). It could scarcely be doubted that the wicked had as many children as the righteous, and often established them in posts of honour and emolument. And their offspring before their eyes. A pleonastic repetition.

Job 21:9
Their houses are safe from fear; literally, their houses are in peace, without fear. Neither is the rod of God upon them. So Asaph, "They are not in trouble as other men, neither are they plagued like other men" (Psalms 73:5). The chastening rod of God does not seem to smite them.

Job 21:10
Their bull gendereth, and faileth not; rather, their cow conceiveth Shor ( שׁוֹר ), which is of both genders, must here be taken as feminine. Their cow (rather, their heifer) calveth, and casteth not her calf. Both conception and birth are prosperous; there is neither barrenness nor abortion.

Job 21:11
They send forth their little ones like a flock. Free, i.e. joyful and frolicsome, to disport themselves as they please. The picture is charmingly idyllic. And their children dance. Frisk, i.e. "and skip, and leap," like the young of cattle full of health, and in the enjoyment of plenty" (Lee).

Job 21:12
They take the timbrel and harp, and rejoice at the sound of the organ. The "timbrel" ( תף ) is probably the tambourine, an instrument used from a remote antiquity by the Orientals. It consisted of a round hoop of wood, into which were sometimes inserted jingling rings of metal, and upon which was stretched at one end a sheet of parchment. It is represented on the monuments both of Egypt and Phoenicia. The harp ( כִנּוֹר ) was, in the early times, a very simple instrument, consisting of a framework of wood, across which were stretched from four to seven strings, which were of catgut and of different lengths, and were sounded either with the hand or with a plectrum. The "organ" ( עוּנָב ) was, of course, not an organ in the modem sense of the word. It was either a pan's pipe, which is a very primitive instrument, or more probably a double reed blown from the end, like a flageolet, examples of which are found in the remains both of Egypt and Phoenicia.
Job 21:13
They spend their days in wealth, and in a moment go down to the grave. They die, i.e.' without suffering from any prolonged or severe illness, such as that grievous affliction from which Job himself was suffering. Probably Job does not mean to maintain all this absolutely, or as universally the case, but he wishes to force his friends to acknowledge that there are many exceptions to their universal law, that wickedness is always visited in this world with condign punishment, and he wants them to account for them exceptions (see verse 7).

Job 21:14
Therefore they say unto God, Depart from us. It is this impunity which leads the wicked to renounce God altogether. They think that they get on very well without God, and consequently have no need to serve him. Job puts their thoughts into words (verses 14, 15), and thus very graphically represents their tone of feeling. For we desire not the knowledge of thy ways. The wicked feel no interest in God; they do not trouble themselves about him; his ways are "far above out of their sight," and they do not care to know them.

Job 21:15
What is the Almighty, that we should serve him? "Who is Jehovah," said Pharaoh to Moses, "that I should obey his voice? I know not Jehovah" (Exodus 5:2). So the ungodly in Job's time. They pretend to have no knowledge of God, no sense of his claims upon them, no internal consciousness that they are bound to worship and obey him. They are agnostics of a pronounced type, or at least they profess to be such. What profit, they ask, should we have, if we pray to him? Expediency is everything with them. Will serving God do them any good? Will it advance their worldly interests? Persuade them of that, and they will be willing to pay him, at any rate, a lip-service. But, having prospered so long and so greatly without making any religious profession, they see no reason to believe that they would prosper more if they made one.

Job 21:16
Lo, their good is not in their hand; i.e. their prosperity is not in their own power, not the result of their own efforts. God's providence is, at least, one element in it, since he exalts men and abases them, he casteth down and lifteth up. Hence it would seem to follow that they are his favourites. Shall Job therefore cast in his lot with them? No, he says, a thousand times, No! The counsel of the wicked is far from me; or better, be the counsel of the wicked far from me! I will have nothing to do with it. I will cling to God. I will maintain my integrity. Satan had charged Job with serving God for the sake of temporal reward. Job had disproved the charge by still clinging to God, notwithstanding all his afflictions. Now he goes further, and declines to throw in his lot with the wicked, even although it should appear that the balance of prosperity is with them.

Job 21:17
How oft is the candle of the wicked put out? This is not an exclamation, but a question, and is well rendered in the Revised Version, "How oft is it that the lamp of the wicked is put out?" Is not the signal downfall of the wicked prosperous man a comparatively rare occur-fence? How oft cometh their destruction upon them! When the problem here propounded came before Asaph, he seems to have solved it by the supposition that in all cases retribution visited the wicked in this life, and that they were cast down from their prosperity. "I went," he says, "into the sanctuary of God; then understood I the end of these men. Surely thou didst set them in slippery places; thou castedst them down into destruction. How are they brought into desolation, as in a moment! They are utterly consumed with terrors. As a dream when one awaketh; so, O Lord, when thou awakest, thou shalt despise their image" (Psalms 73:17-20). Job maintains that such a catastrophe happens but seldom, and that for the most part the wicked go down to the grave in peace. God distributeth sorrows in his anger. This is hot an independent clause. The sense runs on: How off is it that the candle of the wicked is put out, and that destruction cometh upon them' and God showers sorrows upon them in his anger? (compare the comment on the next verse).

Job 21:18
They are as stubble before the wind, and as chaff that the storm carrieth away; rather, How oft is it that they are as stubble before the wind, and as chaff, etc.? The construction begun in the first clause of Job 21:17 is carried on to the end of Job 21:18. "Stubble" and "chaff" are ordinary figures for foolish and ungodly men, whom the blast of God's anger swoops away to destruction (comp. Exodus 15:7; Psalms 1:4; Psalms 35:5; Psalms 83:13; Isaiah 27:13; Isaiah 29:5; Isaiah 41:2, etc.).

Job 21:19
God layeth up his iniquity for his children. Job supposes his opponents to make this answer to his arguments. "God," they may say, "punishes the wicked man in his children" (comp. Exodus 20:5). Job does not deny that he may do so, but suggests a better course in the next sentence. He rewardeth him; rather, let him recompense it on himself—let him make the wicked man himself suffer, and then he shall know it. He shall perceive and know that he is receiving the due reward of his wickedness.

Job 21:20
His eyes shall see his destruction (or, let his own eyes see his destruction), and he shall drink (or, let him drink) of the wrath of the Almighty. It will impress him far more with a sense of his wickedness, and of his guilt in God's sight, if he receives punishment in his own person, than if he merely suffers vicariously through his children.

Job 21:21
For what pleasure hath he in his house after him? What does he care, ordinarily, about the happiness of his children and descendants? "Apres moi le deluge" is the selfish thought of bad men generally, when they cast a glance at the times which are to follow their decease. The fate of those whom they leave behind them troubles them but little. It would scarcely cause them a pang to know that their posterity would soon be "clean put out." When the number of his months is cut off in the midst; i.e. when his appointed time is come, and he knows that "the number of his months' is accomplished.

Job 21:22
Shall any teach God knowledge? Job has been searching the "deep things of God," speculating upon the method of the Divine government of the world, he has perhaps rashly ventured to "rush in where angels fear to tread." Now, however, he cheeks himself with the confession that God's ways are inscrutable, his knowledge far beyond any knowledge possessed by man. Men must not presume to judge him; it is for him to judge them. Seeing he judgeth those that are high. None so exalted, none so advanced in wisdom and knowledge, none so venturesome in sounding depths that they cannot fathom, but God is above them, judges them, knows their hearts, and, according to his infallible wisdom, condemns or approves them. This is a chastening thought, and its effect on Job is to make him contract his sails, and, leaving the empyrean, content himself with s lower flight. Previously he has maintained, as if he were admitted to the Divine counsels, that the prosperity of the wicked was a rule of God's government. Now he goes no further than to say that there is no rule discoverable. Happiness and misery are dispensed—as far as man can see—on no definite principle, and, at the end, one lot happens to all: all go down into the tomb, and lie in the dust, and the worms devour them (verses 23-26).

Job 21:23
One dieth in his full strength, being wholly at ease and quiet. Some continue healthy and vigorous in body, peaceful and satisfied in mind, up to the very moment of their departure (comp. Job 21:13, "They spend their days in wealth, and in a moment go down to the grave").

Job 21:24
His breasts are full of milk; rather, his milk-pails, as in the margin. The main wealth of the time being cattle, the man whose milk-pails are always full is the prosperous man. And his bones are moistened with marrow. Being thus wealthy and prosperous, his body is fat and well nourished.

Job 21:24
And another dieth in the bitterness of his soul. Others have to suffer terribly before death comes to them. Their whole life is wretched, and their spirit is embittered by their misfortunes. And never eateth with pleasure; rather, and never tasteth of good (see the Revised Version).

Job 21:26
They shall lie down alike in the dust, and the worms shall cover them. However different the circumstances of their life, men are alike in their death. One event happens to all. All die, are laid in the dust, and become the prey of worms.

Job 21:27
Behold, I know your thoughts, and the devices (or, surmisings) which ye wrongfully imagine against me. I know, i.e.' what you think of me. I am quite aware that you regard me as having brought my afflictions upon myself by wicked deeds, which I have succeeded in keeping secret. You have not openly stated your surmises. but it has been easy for me to "read between the lines," and understand the true meaning of your insinuations, which are all wrongful and unjust.

Job 21:28
For ye say, Where is the house of the prince? i.e. "What has become of the house of the powerful man (Job himself)? How is it fallen and gone to decay!" And where are the dwelling-places (literally, the tent of the habitations) of the wicked! Again Job is intended, although the insult is veiled by the plural form being used. Job supposes that his opponents will meet his statement, that the righteous are afflicted and the wicked prosper, by pointing to his own case as one in which wickedness has been punished.

Job 21:29
Have ye not asked them that go by the way? Job refers his opponents to the first comer ( τὸν ἐπιόντα)—the merest passer-by. Let them ask his opinion, and see if he does not consider that, as a general rule, the wicked prosper. And do ye not know their tokens? or, their observations; i.e. the conclusions to which they have come upon the subject from their own observation and experience.

Job 21:30
These conclusions are now set forth. They are, that the wicked is reserved for (or rather, spared in) the day of destruction, and that they shall be brought forth to (rather, removed out of the way in) the day of wrath. This, according to Job, was the popular sentiment of his time; and, no doubt, there is in all ages a large mass of fleeting opinion to the same effect. Striking examples of wickedness in high places draw attention, and provoke indignation, and are much talked about; whence arises an idea that such eases are common, and ultimately, by an unscientific generalization in the vulgar mind, that they form the rule, and not the exception to the rule. It requires some power of intellect to take a broad and comprehensive view over the whole of human life, and fairly to strike the balance. Such a view seems to have been taken by Bishop Butler (among others); and the conclusion, reached by calm investigation and philosophic thought, is that, on the whole, ever in this life, the balance of advantage rests with the virtuous, who really prosper more than the wicked, have greater and higher satisfactions, escape numerous forms of suffering, and approach more nearly to happiness. An exact apportionment of happiness and misery to desert is a thing that certainly in this life does not take place; but the tendency of virtue to accumulate to itself other goods is clear; and Job's pessimistic view is certainly an untrue one, which we may suspect that he maintained, rather from a love of paradox, and from a desire to puzzle and confuse his friends, than from any conviction of its absolute truth.

Job 21:31
Who shall declare his way to his face? rather, Who shall denounce? i.e. Who will be bold enough to tell the rich and powerful man that he is wicked? that his "way," or course of life, is altogether wrong? And who shall repay him what he hath done? Still less will any one be found who will take upon him to attack such a one, to prosecute him in courts or otherwise bring him to condign punishment. Thus, being castigated neither by God nor man, he enjoys complete impunity.

Job 21:32
Yet shall he be brought to the grave; rather, he moreover is borne (in pomp) to the grave. Even in death the advantage is still with the wicked man. He is borne in procession to the grave—a mausoleum or a family vault—by a long train of mourners, who weep and lament for him, and pay him funeral honours. The poor virtuous man, on the other hand, is hastily thrust under the soil. And shall remain in in the tomb; or shall keep watch over his tomb. The allusion is probably to the custom, common certainly in Egypt and Phoenicia, of carving a figure of the deceased on the lid of his sarcophagus, to keep as it were watch over the remains deposited within. The figure was sometimes accompanied by an inscription, denouncing curses on those who should dare to violate the tomb or disturb the remains.

Job 21:33
The clods of the valley shall be sweet unto him. In his mausoleum, by the side of the running stream, the very clods of the valley, wherein his tomb is placed, shall be sweet and pleasant to him—death thus losing half its terrors. And all men shall draw after him. Some explain this of the lengthy funeral procession which follows his corpse to the grave, and take the next clause of the multitude, not forming part of the procession, who gather together at the tomb beforehand, waiting to see the obsequies; but, as Rosenmuller remarks, this explanation seems precluded by the previous mention of the funeral procession (Job 21:32), besides being otherwise unsatisfactory. The real reference is probably to the common topic of consolation implied in the "Omnes eodem cogimur" of Horace. He is happy in his death, or at any rate not unhappy, seeing that he only suffers the common fate. He will draw after him all future men, who will likewise inevitably perish, just as there are innumerable before him, who have travelled the same read and reached the same resting-place.

Job 21:34
How then comfort ye me in vain, seeing in your answers there remaineth falsehood? Your position, that the godly always prosper, while the wicked are afflicted and brought low, being an absolutely false one, your attempts to console and comfort me are wholly vain and futile. Why continue them?

Most commentators consider the second colloquy here to end, and a pause to occur, before Eliphaz resumes the argument.

HOMILETICS
Job 21:1-34
Job to Zophar: Audi alteram partem.

I. THE SPIRIT OF JOB'S REPLY.

1. Intense earnestness. Indicated by the respectful invitation addressed to his friends to attend to his discourse, the nervous reduplication of the verb "hear," and the assurance that such behaviour on their part would more effectually console him than all their eloquent and laboured harangues. Job's character of eminent sanctity, Job's condition of extreme wretchedness, and Job's condemnation by the three friends, all entitled him to receive from them a generous and patient hearing. Good men and great sufferers are usually in earnest when they do speak, especially when justifying the ways of God to man, and are well worthy of being listened to for both their own sakes and their subject's. It is one of a saint's sweetest consolations to be allowed to vindicate the cause of God and truth.

2. Absolute confidence. So satisfied did Job feel that what he was about to advance was in perfect accord with truth and right, that he was completely indifferent to all personal considerations in the declaration of it. It might expose him to further ridicule and calumnious animadversion, might intensify the suspicions already existing against him, and even lead to angrier and more direct accusations. He was prepared to meet these for the sake of liberty to publish what in his inmost conscience he believed to be the truth. Job's example is well worthy of imitation. First, let every man be fully persuaded in his own mind that what he purposes to speak is true, and then let him manifest the courage of his convictions by suffering for them if need be.

3. Self-justification. Job vindicates himself against the oft-repeated charge of impatience.

4. Profound reverence. Job could not contemplate the awful problem to which he alluded without trembling and bewilderment, The prosperity of the wicked was a theme that filled him with silent astonishment, that dazed his intellect the more he reflected on it, that seized his spirit with a sort of stupefaction—seeming as it did on the one hand (i.e. on the theory of the friends) to suggest blasphemous thoughts of God, and on the other hand (i.e. on the hypothesis advanced by him) to foreshadow appalling woes for the wicked. Job, who was not terrified by Eliphaz's spectre, who was not moved by the prospect of Hades, was overpowered with consternation at what appeared to tarnish the Divine glory or to impair the happiness of man. So Abraham was jealous of the Divine honour (Genesis 18:25), and David was afraid of the Divine judgments upon the wicked (Psalms 119:20). So by all men, and in particular by all saints, should God's Person be held in reverence (Psalms 89:7), and God's Word be listened to with awe (Isaiah 66:2), and God's works and ways in both the Church and the world be studied with silent wonder (Psalms 46:10; Habakkuk 2:20; Zephaniah 1:7; Zechariah 2:13).

II. THE ARGUMENT OF JOB'S REPLY. The dogma of Zophar and his companions was contradicted by:

1. The facts of experience. (Verses 7-21.) In enlarging upon these, Job draws attention to three points.

(a) Long-continued, "the wicked" being permitted "to live and become old" (verse 7). Eliphaz had affirmed that the ungodly transgressor should die before his time (Job 15:20, Job 15:32), and Zophar had declared that the joy of the hypocrite was but for a moment (Job 20:5). These statements, Job asserts, were notoriously incorrect.

(b) Greatly augmented, "the wicked' not simply living long and happily, but, as if once more to confute Eliphaz (Job 15:29) and Zophar (Job 20:15), becoming "mighty in power, "attaining to vast wealth, and therefore to what wealth represents—influence, honour, pleasure—the three principal ingredients in the world's cup of felicity,

(c) Firmly established, the good fortunes of the wicked descending to their families, who, in express contradiction to the teaching of Eliphaz (Job 15:34), Bildad (Job 18:19), and Zophar (Job 20:10), grow up to manhood and womanhood, and permanently settle beside the patriarchal tents—one of the best and most highly valued blessings a parent can enjoy, as Job formerly knew from personal experience (Job 1:4, Job 1:5).

(d) Perfectly secured, their houses being safe from fear, or "in peace, without alarm," and having no rod of God upon them (verse 9), as his had when attacked by Chaldean robbers, and desolated by Divine judgments—again in flagrant antithesis to Eliphaz (Job 15:34), Bildad (Job 18:15), and Zophar (Job 20:26).

(e) Richly varied, consisting of material increase (verse 10), in opposition to Eliphaz (Job 15:29) and Zophar (Job 20:28); family enlargement (verse 11), against Bildad (Job 18:19); and social felicity (verse 12), instead of the lifelong misery awarded to them by Eliphaz (Job 15:20), Bildad (Job 18:11-14), and Zophar (Job 20:18).

(f) Absolutely uninterrupted, their affluence and ease never ceasing throughout life, but attending them to the grave's mouth, into which they quietly and quickly drop without experiencing either physical disease or mental misery (verse 13), thus attaining to the very culmination of mundane felicity—a picture widely different from that sketched by Eliphaz (Job 15:24), Bildad (Job 18:18), and Zophar (Job 20:11).

(g) Divinely bestowed, Job adding (verse 16) that the true source of all the felicity and prosperity enjoyed by the wicked, though not recognized as such by them, was the hand of God, who is the primal Fountain of every benefit conferred on man, whether temporal or eternal, material or spiritual (James 1:17), who makes his sun to shine upon the evil and the good (Matthew 5:45), and who so deals with the ungodly to lead them to repentance (Romans 2:4).

(a) The strangeness of it. On the theory of the friends, these favourites of fortune ought to have been good; "and yet" (verse 14) they were the opposite. Though designed to engender piety in the heart, material prosperity, in point of fact, seldom does. Yet God's goodness to the sinner is an aggravation of the sinner's criminality against God.

(b) The wickedness of it. The prosperous say to God, "Depart from us," not as Peter said to Christ (Luke 5:8), but rather as the Gadarenes besought him (Luke 8:37), desiring that God would leave them to the enjoyment of their lusts, as these latter wished to have their swine, not troubling them with either the reproofs of conscience, the checks of Providence, the precepts of his Law, or the prickings of his Spirit. What the sinner most fears the saint most desires—the presence and fellowship of God. What makes the wicked man's hell constitutes the good man's heaven.

(c) The foolishness of it. The arguments adduced in its support are three: that the ways of God are undesirable—which was not the opinion of Enoch (Genesis 5:21-24), or of Noah (Genesis 6:9), of David (Psalms 138:5), of Solomon (Proverbs 3:17), of Isaiah, (Isaiah 55:2), of Jeremiah (Jeremiah 31:12-14), of St. Paul (Philippians 4:4), of St. Peter (1 Peter 1:8), or of St. John (1 John 5:3), and certainly not of Christ (Matthew 11:28-30); that the service of God is unreasonable—which it cannot be, considering who God is, Elohim, Jehovah, Shaddai, the All-powerful, All-sufficient, Self-existent, wonder-working Supreme, and the relations he sustains to man as Creator, Preserver, Redeemer, Judge; that the worship of God is unprofitable—which it is not, since, besides having the promise which belongs to godliness generally (1 Timothy 4:8), prayer has the special guarantee that its desires shall be fulfilled (Matthew 7:7; John 15:7), while it is inconceivable that a creature could commune with his Creator, or a saint hold fellowship with his Saviour, without experiencing therefrom, in continually augmenting measure, peace, joy, illumination, holiness, everything comprehended in what is styled "growth in grace."

(d) The repulsiveness of it. The counsel of the wicked Job regards with abhorrence (verse 16); and so do all truly pious souls.

2. The plan of providence. (Verses 22-26.) This Job characterizes as

3. The testimony of ordinary men. (Verses 27-33.) The "tokens" of "them that go by the way," i.e. the observations made by them, abundantly declared six things concerning the ungodly, viz.

III. THE APPLICATION OF JOB'S REPLY.
1. The consolation of his friends was vain.
2. The answers of his friends were wicked.

Learn:

1. That a good man should never weary in contending for the cause of God and truth.

2. That a man who has God and truth upon his side has the best possible allies in debate.

3. That they who have no difficulties in their creeds are not the most likely to be possessed of truth.

4. That the best souls on earth are not necessarily those who have no hard problems to solve.

5. That on the whole continuous prosperity is less desirable as an earthly portion than perpetual adversity.

6. That God confers many of his best gifts upon the worst of men—families and flocks upon tyrants, Christ and salvation upon sinners.

7. That great wealth is prone to separate the soul from God.

8. That God's people should shun the counsel, avoid the company, and abhor the conduct of wicked men.

9. That wicked men's "Depart from us," will yet be answered by Christ's "Depart from me."

10. That it is better to be God's wheat than the devil's chaff, since though the former may be bruised, the latter shall be blown away.

11. That the God who is able to judge angels is not likely to prove incapable of judging men.

12. That the wicked man's glory upon earth is little better than the paraphernalia of a funeral procession.

13. That God's ever-watchful eye is a better guardian of a saint's dust than gilded mausoleums and monumental columns.

HOMILIES BY E. JOHNSON
Job 21:1-34
Diverse interpretations of life.

The friends of Job remain entrenched in the one firm position, as they think it, which they have from the first taken up. No appeals on his part have availed to soften their hearts, or induce a reconsideration of the rigid theory of suffering which they have adopted. But he now, no longer confining himself to the assertion of his personal innocence, makes an attack upon their position. He dwells upon the great enigma of life—the prosperity of the wicked through the whole of life, in contrast to the misery and persecution which often fall to the lot of the righteous. In face of these contradictions, it is wrong and malicious of his friends to desire to fix guilt upon him because he suffers.

I. INTRODUCTORY ADDRESS TO THE FRIENDS. (Verses 1-6.) He asks for a patient hearing, because he is not about to complain of man, but of a terrible enigma which may well excite the amazement, the dread wonder of men, as being beyond their power to unravel. He speaks as one the very foundations of whose faith are shaken, as he thinks of this painful and Perplexing "riddle of the earth." "Because reason cannot comprehend the mystery of the crees, and why nod deals often so hardly with his children, bitter thoughts will arise from time to time in devout hearts, and cause them to tremble in great dismay" (Zeyss). (See Psalms 37:1; Psalms 73:12; Jeremiah 12:1.) The solid columns of our reason, so to speak, are shaken by doubts of the justice of God's government of the world. 

II. APPEAL TO EXPERIENCE: THE PROSPERITY OF THE WICKED, CONTRASTED WITH THE AFFLICTIONS OF THE RIGHTEOUS, IN THIS LIFE. (Verses 7-26.)

1. Traits of godless prosperity. (Verses 7-16.)

2. These lessons of experience confirmed, with reference to the positions of the friends. (Verses 17-21.) Bildad had spoken (Job 18:5, Job 18:12) of the quenching of the light of the wicked man and of his sudden overthrow. Job questions the universal application of this. "How often," etc.? is here equivalent to "How seldom," etc.! How often does God distribute sorrows in his anger? with allusion to Job 20:23 (Job 20:17). This doubting questioning still continues in Job 20:18, "How often do they become as straw before the wind, and like chaff which the tempest carries away?" (see Job 20:8, Job 20:9). "God lays up for his children his calamity?" referring to Eliphaz's words (Job 20:4) and Zophar's (Job 20:10). Job proceeds (verse 20) to refute this theory of satisfaction by substitution. "Let his eyes see his destruction; and of the fiery wrath of the Almighty let him drink!" The allusion is to Zophar (Job 20:23). And further, against this theory (verse 21); in his dull insensibility the wicked man cares nought for the fate of his posterity. "For what pleasure is his house after him?"—what interest or concern has the selfish egotist in the sufferings of his descendants after he is dead and gone? And if this be so, how can it be alleged that the wicked man is punished in his posterity? "If the number of his moons is allotted to him." The thought is that the selfish, pleasure-seeking bad man is content, if only he lives out the full measure of his days. What amidst these perplexities can keep the soul true to God and steadfast in the pursuit of goodness? Experience suggests these doubts; and a larger experience must solve them. The Christian knows that in God's ordering of life the outward prosperity is often unrelated to moral worth. The good things of this world cannot satisfy; without a good conscience earthly happiness is impossible. Often the worldly prosperity enjoyed by the bad man is the means of his destruction. This is not the scene of final recompense and retribution. Doubtless God, whose counsels are inscrutable, will indemnify pious sufferers for these earthly privations.

3. Restatement of the enigma. (Verses 22-26.) The contrast in men's destinies to our expectations involves a Divine counsel which we may not presume to understand. "Shall one teach God knowledge, who judges those that are high?" (verse 22). The friends had brought this thought forward (Job 4:18; Job 15:15) with the view of supporting their narrow theory of retribution. Conversely, Job would refute by the same means this short-sighted view, pointing to the unfathomable depth and mystery of the counsels and laws of God for the government of the world. Two examples illustrate this. One man dies in bodily ease and comfort—his troughs full of milk, strong and vigorous to the marrow of his bones (verses 23, 24). Another dies with bitterness in his soul, and has not enjoyed good (verse 25).And yet they are united in one common fate, though their moral worth is so different and so contrasted. "With one another they lie on the dust of the grave, and the worms cover them." "Both, heirs to some six feet of clod, are equal in the earth at last" (verse 26).

III. CORRECTION OF HIS FRIENDS FOR THEIR PARTIAL JUDGMENT OF THE OUTWARD CONDITION OF MEN. (Verses 27-34.) He knows their thoughts, and the malice with which they ill-treat him, with the object of proving him by any means, fair or unfair, a hypocrite. "Where," they say, "is the house of the tyrant? and where the tent inhabited by wicked men?" Job alludes still to the repeated descriptions of Eliphaz and Bildad (Job 15:34; Job 18:15, Job 18:21) of the overthrow of the tent of the wicked man (verse 28). Have they, then, not asked the wanderers by the way (Lamentations 1:12; Psalms 80:12), and will they mistake their tokens? The instances of prosperous bad men and unhappy good men which these persons can produce—they must not misunderstand nor reject them. The "tokens" are the memorable and wonderful events of this kind (verse 29). Then follow the summary contents of these people's experiences (verse 30): "That on the day of destruction the wicked is spared, on the day of wrath they are led away" from its devastating fury, so that they suffer nothing. "Who will show him his way to his face? and if he has acted, who will repay it to him?" (verse 31). This is Job's question. It concerns God, the unfathomably wise and mighty Author of the destinies of men. "And he" (alluding to verse 30) "is brought to burial" in honour and pomp, "and on a mound he keeps watch," like one immortalized in a statue or tomb. His tumulus remains to record his name and memory, while Bildad had described the memory of the wicked as perishing from the earth, his name being forgotten. Verse 33, "The clods of the valley lie softly upon him"—the valleys being the favourite burying-places in the East—"and all the world draws after him," treading the same path which multitudes have done before.

CONCLUSION. (Verse 34.) "How will you now so vainly comfort me?" Falsehood only remains from their replies. There is some truth both in Zophar's and in Job's speeches. But both represent one side only of the truth. The end of the wicked man is that which Zophar depicts. Yet the temporal prosperity of the wicked, lasting to the latest hour of life, is often seen. Job cannot deny the facts of Zophar; but neither can Zophar deny the exceptions pointed out by Job. The friends are blind to these, because the admission of them would overthrow the whole battery of their attack. Job remains nearer to the truth than Zophar (Delitzsch). The godless are often greatly exalted, to fall the more deeply afterwards. "Raised up on high to be hurled down below" (Shakespeare). "Lofty towers have the heavier fall". But it is the belief in a future judgment and a future life which can alone give patience under the anomalies and contradictions of the present. The God who is "upright, true, and all-disposing" hath appointed a day in which he will judge the world in righteousness, and "reward every man according to his works." "This is certain, that God is infinitely just; whether or not we apprehend him, he is so. When we think his ways are imperfect, we should remember that the imperfection is only in our understanding. It is not the ground or the trees that turn round; but the truth is, we are giddy, and think so Because I cannot see the light, shall I say that the sun does not shine? There may be many reasons that may hinder me. Something may cover the eye, or the clouds may cover the sun, or it may be in another horizon, as in the night; but it is impossible for the sun, so long as it is a sun, not to shine It was not for Job's sin that God afflicted him, but because he was freely pleased to do so; yet there was a reason for this pleasure which was to discover that grace of patience given him by God, to the astonishment of the world and the confutation of the devil" (South).—J.

HOMILIES BY R. GREEN
Job 21:7-15
The perverse misapplication of the Divine goodness.

Job is ready with his answer. Although Zophar has correctly represented the judgments that come upon the wicked, and the evils to which wickedness not unfrequently lead, yet many cases of departure from this rule are to be observed. Job therefore proposes a counter-question," Wherefore do the wicked live, become old, yea, are mighty in power? "He then depicts the prosperity which again and again marks the career of the wicked, to whom the Divine bounty is shown

This mystery Job does not instantly unravel But what is the effect of all this prosperity on the wicked? It does not humble him nor make him thankful As an uneven glass distorts the fairest image, so their impure and ill-regulated minds turn the goodness of God into an occasion of impious rejection. "Therefore they say unto God, Depart from us." The distortions of the evil mind pervert the goodness of God into—

I. AN OCCASION OF IMPIOUS DESPIAL OF THE DIVINE NAME. They refuse to know God. They shut out the knowledge of God from their hearts. With a wicked "Depart!" they resist the Holy One. They have no aspiration after a holy corn reunion, or the vision of the pure. The Lord is abhorrent to them. Their tastes are corrupt; their preferences are for evil. Truly they pervert and reverse all good things. They put darkness for light, and light for darkness. They put bitter for sweet, and sweet for hitter. The very call to adoration and praise they turn into an occasion of despisal and rejection.

II. In their perversions they make the Divine goodness AN OCCASION FOR A DESPISAL OF THE DIVINE WAYS. This is always the danger of them who have abundance and yet lack the fear of God. This is the basis of a teaching long afterwards touchingly taught concerning the rich, to whom it is so "hard" to "enter into the kingdom of heaven." The satisfied man becomes the self-satisfied, even though indebted to another for his possessions. Then the spirit of independence becomes a spirit of revulsion against all authority that might be raised over it. So they who "spend their days in wealth" say," We desire not the knowledge of thy ways."

III. This same spirit ripens into AN ABSOLUTE REFUSAL TO SUBMIT TO THE DIVINE AUTHORITY. "What is the Almighty, that we should serve him?" So far is the goodness of God from leading him to repentance who is evil in spirit. Wickedness is the fruit of an ill-directed judgment, and it tends to impair the judgment more and more. It distorts all the moral sensibilities, and therefore all the moral processes. If the judgment were accurately to decide in favour of the Divine Law and its obligatory character, the perverted preferences of the mind would reject the testimony, and by a rude rebellion within would prevent a right decision from being arrived at. Even the check and restraint of the enlightened judgment becomes a signal for resistance. Its goad is kicked against; its repressions refused; its warning unheeded; its plain path, narrow and difficult to follow, is rejected, and a broad and easy way, in which the foolish heart finds its pleasure, chosen in preference. So the Divine authority is rejected and despised.

The ill effects of rejecting the Divine authority are seen:

1. In the loss of the guidance of the supreme wisdom.

2. In the inevitable injuries resulting from following a false and erroneous judgment.

3. In the demoralization of the life.

4. In the final vindication of the Divine authority.—R.G.

Job 21:30
The reservation of the Divine judgment.

The expositions of these verses are various, and all true homiletics must be based on true exposition. But there is no diversity of opinion amongst expositors as to the final judgment of the wicked. Whatever, therefore, may be the aspect in which it is viewed by the argument of this chapter, it cannot be too loudly declared that judgment upon the wicked is reserved. That a final day of adjudication will come has its aspect of warning to the wrong-doer who temporarily escapes punishment, and its aspect of encouragement to the patient doer of that which is good, who is nevertheless called upon to suffer affliction. The reservation of the Divine judgment—

I. A WARNING TO THE WICKED NOT TO PRESUME ON A PRESENT EXEMPTION FROM CALAMITY. "Because sentence against an evil work is not executed speedily, therefore the heart of the sons of men is fully set in them to do evil." Thus is man perverse, blind, foolish. The declaration of a final, inevitable judgment is the effectual check upon foolish presumption. The wicked man is a weak man, whose own conscience makes a coward of him. The appeal to his fear and dread is the effectual check upon his carelessness.

II. In the reservation of the Divine judgment, THE OPPRESSED RIGHTEOUS ONES MAY FIND A TRUE GROUND OF CONSOLATION. Revenge is not a pious sentiment. To desire punishment upon the wicked from vindictive feelings is far from the pure mind; but he that is unjustly traduced may abide in hope that one day a Divine judgment will bring hidden things to light, and make the righteousness of the falsely accused shine as the light. The Divine judgments being always wise and good and just—the judgments of the loving God—they will find their echo of approval in the heart of every wise and just man. The final Divine judgments will commend themselves to the utmost tenderness of the human heart; for their absolute rightness will be apparent.

III. The reservation of the Divine judgment against wickedness WILL AFFORD OPPORTUNITY FOR THE FINAL VINDICATION OF THE DIVINE WAYS. In his great condescension it may please God to vindicate his dealings with the sons of men, when each will have evidence of the righteousness of his doings. Clouds and darkness may now hide the Divine purpose and the Divine methods of procedure; but all will be clearly revealed, and hidden iniquity be exposed and oppressed goodness vindicated and the Divine ways justified. The certainty, the strictness, the equity, the unbiassed rectitude of the Divine judgment, are causes for dreading it. A lowly, reverent, obedient spirit is the true preparation for the final award. Judgment, though delayed, will not be forgotten. "God shall judge the righteous and the wicked."—R.G.

HOMILIES BY W.F. ADENEY
Job 21:3
The right of reply.

I. THE RIGHT OF REPLY IS JUSTLY CLAIMED. Job has heard enough from his friends. He is impatient to answer them. Surely they should allow him to do so.

1. This right is conceded law. The worst criminal may be defended by counsel, may call witnesses in his favour, may make his own statement. In civil eases both sides are heard before judgment is pronounced.

2. This right should be allowed in social life. It is not just to condemn any one unheard. There may come to us a damaging tale concerning a person; it is our duty to suspend our judgment till he has given his explanation.

3. This right ought to be permitted in theology. It was a theological as well as a personal discussion that Job was carrying on with his friends. But in theology people are most impatient of hearing anything contrary to their own views. Yet it is not just to condemn those who differ from us until we have heard what they have to say on their side of a question.

II. THE RIGHT OF REPLY IS HELPFUL IN THE INTERESTS OF TRUTH. We are all tempted to take partial, one-sided views of things. It is only By bringing light from all quarters that we can see the rounded totality of truth. Therefore discussion helps truth. At first, indeed, it may not seem to do so, and, indeed, there seems to be a certain irony in it, for the most eager combatants are usually furthest from a just con-caption of what they are contending for. But after the discussion is over, those who look on are better able to understand the whole subject. Thus the discussion of Job and his friends throws light on the mystery of Providence. The creeds of Christendom were forged in the fires of controversy. Theology is a result of discussion. The right of reply has given breadth, depth, and definiteness to it. Truth is not helped by the persecution of error.

III. THE RIGHT OF REPLY IS A CONSOLATION TO THE MISJUDGED. Job only asks for this. When he has spoken his friends may mock on. There is some humour in his tone, or perhaps a bitter scorn. Truth is strong. Only let it shine out in its native strength, and calumny must wither before it. Any unjust accusations will then only break themselves like waves that are dashed to pieces on the crags. We can afford to be indifferent to falsehood and error if we can speak out and let the truth be fairly seen.

IV. THE RIGHT OF REPLY WILL BE GIVEN ULTIMATELY TO ALL, It will be of little use to those who are in the wrong. To be able to stand up in the searching light of eternity and reply for a bad case is no desirable privilege. Rather than attempt to reply, the self-convicted sinner will call on the mountains and hills to cover him. But those who are honestly endeavouring to make the truth manifest in face of great opposition and gross misapprehension may learn to possess their souls in patience if they will come to understand that the oppression and injustice are but temporary. Though silenced for a season, ultimately truth will speak out with a trumpet-voice.

In conclusion, let us remember that God has a right of redly to all man's foolish sophistry, to all his shuffling excuses. All error and pretence will be pulverized annihilated when God speaks his great answer to cavillers, unbelievers, and opponents of every kind.—W.F.A. 

Job 21:4
The complaint that goes beyond man.

I. THE COMPLAINT THAT IS OF MORE THAN MAN'S DOINGS. Job does not only complain of man's injustice. That would be hard to bear; and yet a strong soul should be able to withstand it, trusting in a higher justice that will set all right at last. But the mystery, the horror, the agony, of Job's complaint, spring from the persuasion that his troubles are to be attributed to a more than earthly origin. They are so huge and terrible that he cannot but ascribe them to a superhuman source. This fact intensifies the complaint in many respects.

1. The mystery of the supernatural. Man quails before it. The bravest hero who is not afraid of any human strength trembles at the thought of the unseen.

2. The power of the Divine. Job can resist man, but he cannot stand out against God. It is not mortal frailty, but immortal Omnipotence, that assails him. The contest is unequal.

3. The apparent injustice of the Just One. This is hardest of all. It would be possible to bear the lower injustice if assured of the impartiality and triumph of the higher justice. But when Job looks up for justice to its great central throne, even there he seems to see wrong, misapprehension, and unfair treatment. It is not that Job directly charges God with injustice; but there is in his heart an all-perplexing, baffling thought, discouraging confidence. Though we may not doubt God, it is hard to bear his hand when he seems to go against justice and love. Here is the great test of faith.

II. THE COMPLAINT THAT GOES BEYOND MAN'S EARS. As Job complains of what is done by more than man, so he cries to a power above the human. The sublimity of the drama is seen in its relations with the unseen world. It assumes more than heroic proportions. It is concerned with God as well as man.

1. The complaining cry. Job continually lifts up his voice to God. We have to learn to look above the earth. It is foolish to complain of God, but it is natural to complain to God. If we even think hard thoughts of God, it is not necessary for us to bury them in the secrecy of our own breasts. There they will only burn as hidden fires, and consume all faith and hope. It is far better to be courageous, and confess them frankly to God himself. He can understand them, judge them fairly, and see the sorrow and perplexity from which they have sprung. And it is he who can dissipate them.

2. The merciful Heaven. God hears every cry of his children, and when faith is mixed with fear he accepts the faith and dispels the fear. Men judge their fellows harshly for their complaining utterances. God is like the patient mother who soothes her fretful child. Though the cry is wrung from the heart in an agony of dismay, so that no hope of relief is visible through the blinding veil of tears, God does not fling it back with angered dignity; he treats it with pitying mercy. If only the soul will give itself utterly up to him, even in its darkness and despair, he will hear and save.—W.F.A.

Job 21:7-21
The prosperity of the wicked.

Job here gives his version of the old familiar theme. It is not as the three friends supposed. These neat maxims do not fit in with the facts of life as Job has seen them. The prosperity of the wicked is a real though a mysterious fact, one that cannot be gainsaid.

I. THE FACTS AS WITNESSED IN LIFE.

1. An established family. Job's home is desolate. The seed of the wicked is established in their sight. They have their children about them.

2. Security. (Verse 8.) "Their houses are safe from fear." They are not haunted by the alarms of guilt. On the contrary, they are very comfortable and self-satisfied (verse 9).

3. Freedom from chastisement. The rod of God is not upon them. The righteous man is chastised; the godless man is spared (verse 9).

4. Good fortune. Their cattle breed successfully (verse 10). The mishaps which fall to the lot of others avoid them. A certain good fortune follows them, even into those chances of life which are beyond human control.

5. Pleasure. These wicked people are not troubled by their sins. They have no puritanical scruples to sour them. They spend their days in gaiety (verses 11, 12).

6. Prosperity lasting till death. (Verse 13.) They do not have the reverse of fortune which the three moralizers assumed to be their lot. A long life of wealth and ease is followed by a quick and almost painless death. Here is unmitigated prosperity from the cradle to the grave.

II. THE DISASTROUS CONSEQUENCES OF THESE FACTS. Because they are so prosperous the wicked harden themselves against God.

1. Dispensing with God. (Verse 14.) They think they can do very well without God. This world's goods satisfy them, and of this world's goods they have a sufficiency. They have no need to cry to God for help for they are not in trouble. They see no reason for prayer, for they have all they want without it.

2. Rejecting God. (Verse 15.) These prosperous wicked people go further than to live without God. They actually rebel against him. Being self-sufficient, they decline to admit that they are under any obligation to serve God. Thus their very prosperity increases their sin.

III. THE GREAT MYSTERY OF THESE FACTS. This is inexplicable from the standpoint of Job's friends. If suffering is only the punishment of sin, the wicked must suffer, or there is no just Judge over all. By pointing to the plain facts of life Job is able to refute the pedantic dogmas of his critics. Theology that will not stand the test of life is worthless. But graver questions are at issue than those that merely concern the correctness of orthodox notions. Where is the justice of facts as Job sets them forth? To him all is a profound mystery. Now, it is something to be brought to this point. There is a mystery in the course of life which we cannot fathom. Then let us not attempt to judge, but confess our ignorance. Still, if there is to be an outlook towards the light, we must seek it in two directions.

1. In the prospect of a future life. There God will rectify the inequalities of this life.

2. In attaching less weight to outward circumstances. Prosperity is not the greatest good. On both sides, among the disappointed good as well as among the fortunate wicked, too much is made of external things. True prosperity is soul-prosperity. "The life is more than meat" etc.—W.F.A.

Job 21:22
Teaching God.

Job has already warned his friends that their advocacy of a cruel creed was speaking wickedly for God (Job 13:7). The presumption of the foolish advocates of an effete orthodoxy now reaches a greater height, and they virtually assume to teach God. Their dogma is above Divine revelation. If the two differ, so much the worse for the revelation. Let us see how this same error may be found in other branches of life and thought.

I. IN AUTHORITATIVE ORTHODOXY. It cannot be said that the mere act of calling in the aid of authority to establish and support what we believe to be the truth implies a disposition to assume to be the teachers of God. But there is a tendency in absolute reliance on authority to move towards that absurdity which reaches its climax in the folly that Job ascribes to his friends. The tendency is to think the settled opinion of our party or section of the Church a certain and infallible truth. Thus people are urged to submit to such settled opinion without inquiry. Though God may have given teaching available to all in nature and in the Scriptures, though he may be speaking in the hearts of his children by the voice of his Spirit, all these Divine communications are set aside in favour of the one human authoritative utterance. Instead of this being subject to the test of nature, Scripture, and conscience, God's voice in those three channels is translated and often distorted into accordance with the dogma of authority.

II. IN PRIVATE JUDGMENT. The same error may be seen in the opposite direction, in a sort of ultra-Protestant employment of the right of freedom of thought. The individual man asserts his opinion as infallible, regardless of the ideas of all other people. He poses as "Athanasius contra mundum," without possessing the title to independence which was earned by the hero of Nicaea. The mischief is not that he is independent—surely everybody should think for himself; it is that he rejects all external aids to knowledge, and sets up his own reason, or often his own prejudice, as the standard of truth. He rejects the Pope of Rome that he may be his own pope. Even the Divine revelation in the Bible must be interpreted so as to agree with his opinions. Instead of going to the Scriptures as a humble learner seeking light, he approaches them as one who has made up his mind, and who mast now get the Bible to echo his notions. The same mistake is made by those who presume to judge nature or providence, thinking they would have done better if they had been in God's place.

III. IN PRAYER. Is it not very common for people to pray as though they were instructing God? They inform him of what he already knows far better than they know it themselves. God invites our confidence and confession; but this is that we may put ourselves into right relations with him, not that we may tell him anything of which he would be ignorant but for our prayer. Or people go further, and offer instructions to God as to the way in which he should act. Prayer, instead of being a supplication, becomes a dictating to God. Entreaty is virtually converted into a demand. We have to learn to submit to the higher knowledge as well as the higher authority of God. Prayer needs to be more simply the trusting of ourselves to God for him to do with us just what he knows to be best.—W.F.A.

Job 21:23-26
The common fate.

Job has pointed out that the wicked are not always punished in this life with external trouble; on the contrary, they often flourish to the end in unbroken prosperity (verse 7, etc.). He next proceeds to show that the end of the happy and the sorrowful is the same. The prosperous had man does not meet with a reverse of fortune at last, nor does the afflicted righteous man find an earthly reward in his later days. Both go down to death without a sign of the reversal of their condition which justice would seem to demand.

I. DEATH HAPPENS ALIKE TO ALL. As Shakespeare puts it, this may be said of all of us—

"Nothing can we call our own, but death:

And that small model of the barren earth,

That serves as paste and cover to our bones."

The "great leveller" should not only humble pride, but also teach us more bureau brotherhood. If we are brothers' in death, should we not he brothers also in life? The deepest facts of life are common to all men. Our differences of state and rank only affect what is superficial.

II. DEATH IS NOT FELT TO BE THE SAME BY ALL. Our feelings are affected by contrasts and changes, not by our absolute condition at any moment. The candle-light that looks brilliant to the prisoner in a dungeon, is most gloomy to a man who has just come from the sunshine. Death is all loss and darkness to one who is suddenly snatched away from earthly enjoyment, but it is a haven of rest to the storm-tossed soul. The same death has very different meanings according to our spiritual condition. In sin and worldliness and heathenish ignorance, death is a going out into the darkness. To the Christian it is falling asleep in Christ.

III. THESE IS NO EARTHLY ADJUSTMENT OF LOTS. Job is quite right. It is vain to expect it. If it has not come yet, we have no reason to believe that it will come later on, even at the last. There is nothing in experience to warrant us in the hope that it will come at all. In many respects, no doubts moral causes work out visible effects on earth. But this is by no means universal, nor are the effects always adequate to the requirements of justice.

IV. THERE MUST BE A FUTURE LIFE. The story is not complete on earth. It breaks off suddenly without any kind of finish. This abruptness of the visible ending of life points to a continuance beyond the grave. Justice requires that the unfinished life should have its appropriate conclusion. Not from necessity of nature, but from moral considerations, we conclude that the broken threads must be picked up and drawn together again to make the perfect pattern.

V. THE SPIRITUAL LIFE IS INFINITELY SUPERIOR TO THE MATERIAL. It looks as though the differences of external fortune could be treated with contempt. The good have misfortune, the bad have prosperity. These are slight matters in the eyes of Providence, because real prosperity, is spiritual prosperity, and that is only possible to those who live a right life.—W.F.A.

Job 21:34
Vain comfort.

The three bungling comforters are wasting their efforts, because they are not speaking the truth. Their misapprehension and misrepresentation vitiate all their good intentions.

I. WE MUST UNDERSTAND THOSE WHOM WE WOULD HELP.

1. By mixing with them. Job's friends took the first step. They travelled from their remote homes across the desert and came to see him. We can only help the miserable if we first go among them and see them with our own eyes. Much philanthropy fails by reason of distance and separation. We cannot know people till we are with them. Christ came down from heaven and lived among men.

2. By freedom from prejudice. Job's friends came with fixed notions. They only looked at Job through their coloured spectacles. We can never understand people till we throw aside all our preconceived notions about them and look at them as they are.

3. By sympathy. This must be insisted on over and over again. The lack of it was the chief cause of the failure of Job's friends. The presence of it is the first essential for understanding people.

II. TRUTH IS A PRIMARY CONDITION OF CONSOLATION.

1. In regard to the sufferer. It is useless to ignore his sufferings, or to try to reason him into the belief that they do not exist. The attempt to help will be spoilt if we argue that what he knows to be undeserved is really his due. Any view that does not regard him as he is spoils all efforts to console.

2. In regard to the remedy. It is worse than useless to offer wrong remedies. The trite commonplaces of consolation are only irritants. Some of them are known to be false in fact. Others have not the ring of sincerity about them when repeated by the comforting friend. However true they have been once, they have ceased to bear any meaning that people believe in.

III. SPIRITUAL CONSOLATION IS CONDITIONED BY SPIRITUAL TRUTH.

1. In thought. We cannot console others with dogmas that we do not believe in ourselves. If we have no faith in Christ we cannot use the Name of Christ to heal the wounds of others. Unless we look forward to a future life it is vain for us to talk about the "many mansions" when we are trying to console others. There is a foolish notion that we should talk up to the maximum of orthodoxy, even though we do not live and think up to it. But this notion is only an excuse for cant, and nothing is more vexing to the sufferer than to be treated with cant. Let us say only what we believe.

2. In fact. Delusions cannot afford permanent consolations, They may soothe pain and alarm for the moment; but they cannot endure, and when the mistake of them is discovered the result will be a deeper despair than ever. If, however, we could succeed in lulling all distress on earth by means of a false hope, the consolation itself would be a most terrible calamity. The soul needs truth more than comfort. It is better to hear the painful truth now than at the great judgment. But there is another truth, one which gives real consolation—the truth of the gospel of Christ.—W.F.A.

22 Chapter 22 

Verses 1-30
EXPOSITION
Job 22:1-30
Eliphaz returns to the attack, but with observations that are at first strangely pointless and irrelevant, e.g. on the unprofitableness of man to God (verses l, 2), and on the slight importance of Job's case (verse 3). After this weak prelude, however, there is more vigour in his assault. In verses 4-9 he directly charges Job with a number of specified sins, and in verses 10, 11 declares his sufferings to be the consequence of them. He then proceeds to accuse him of denying God's omniscience (verses 12-14), and, alter some not very successful attempts to retort on him his own words (verses 15-20), finally recurs to his favourite devices (see Job 5:17-26) of exhorting Job to submission and repentance, and promising him restoration to God's favour and a return of prosperity (verses 21-30).

Job 22:1, Job 22:2
Then Eliphaz the Temanite answered and said, Can a man be profitable unto God? Job had said nothing upon this point; but perhaps Eliphaz thinks his complaints and expostulations to imply a higher value in man, and a greater claim to consideration at God's hands, than can rightly be challenged. Certainly God does not depend on man for profit or advantage of any kind. Neither our wisdom nor our goodness "extendeth to him." As he that is wise may be profitable unto himself; rather, truly he that is wise is profitable unto himself; i.e. to himself only, and not to God. Man's intelligence and researches can add nothing to God's knowledge.

Job 22:3
Is it any pleasure to the Almighty, that thou art righteous? As "our goodness extendeth not to God," and as his all-perfect happiness knows neither increase nor diminution, we cannot he said to advantage him by our goodness. Still "good works, which are the fruits of faith, and follow after justification, are pleasing and acceptable to God in Christ;" and God himself condescends to say that he "takes pleasure in his people," "in them that fear him" (Psalms 147:11; Psalms 149:4). Or is it gain to him that thou makest thy ways perfect? Of course, the "gain" is to the man himself, and not to God. He saves his soul alive. God has one more worshipper in the courts of heaven, one more voice added to the choir which hymns his praise for evermore, But what is one drop added to an ocean?

Job 22:4
Will he reprove thee for fear of thee? rather, Is it for thy fear of him that he reproveth thee? Surely not. If he reproves thee, it must be because thou fearest him not. The fact of thy reproof is sure evidence of the fact of thy guilt. Will he enter with thee into judgment? rather, that he entereth with thee into judgment (see the Revised Version).

Job 22:5
Is not thy wickedness great? Judging from the greatness of Job's punishment, Eliphaz concludes, logically from his premisses, that his wickedness must be commensurate. He must have been guilty of almost every form of ill-doing. And thine iniquities infinite? literally, and is there not no end to thine iniquities? These general conclusions seem to Eliphaz to justify him in proceeding to the enumeration of details.

Job 22:6
For thou hast taken a pledge from thy brother for nought; i.e. thou hast lent to thy brother on pledge, without reasonable cause, when thou weft rich enough to need no security (comp. Nehemiah 5:2-11). And stripped the naked of their clothing. When thy brother, on borrowing from thee, pledged his raiment, thou didst retain it, and so didst leave him to shiver all night without covering (see Exodus 22:26, Exodus 22:27). We may, perhaps, gather from this that the Mosaic Law on the subject was founded on an anterior custom widely prevalent in SouthWestern Asia.

Job 22:7
Thou hast not given water to the weary to drink. To give water to the thirsty was regarded in the East as one of the most elementary duties of man to man. The self-justification of the dead in the Egyptian Hades contained the following passage: "I gave my bread to the hungry, and drink to him that was athirst; I clothed the naked with garments; I sheltered the wanderer" ('Ritual of the Dead,' ch. CXXV. § 38). The same claim appears continually on Egyptian tombs. "All men respected me," we read on one; "I gave water to the thirsty; I set the wanderer in his path; I took away the oppressor, and put a stop to violence". In the proverbs assigned to Solomon, "which the men of Hezekiah copied out" (Proverbs 25:1), the duty was declared to be one owed even to enemies (see Proverbs 25:21, "If thine enemy be hungry, give him bread to eat; and if he be thirsty, give him water to drink"). Isaiah notices it as praiseworthy in the Temanites (Eliphaz's people), that they "brought water to him that was thirsty' and prevented with their bread him that fled" (Isaiah 21:14). Jael is praised for going further than this: He asked water, and she gave him milk; she brought forth butter in a lordly dish" ( 5:25). And thou hast withholden bread from the hungry. Later on Job absolutely denies this, as well as many of the other charges. "If I have withheld," he says, "the poor from their desire, or have caused the eyes of the widow to fail; or have eaten my morsel myself alone, and the fatherless hath not eaten thereof," then let mine arm fall from my shoulder-blade, and mine arm be broken from the bone" (Job 31:16-22).

Job 22:8
But as for the mighty man, he had the earth; literally, as for the man of arm; i.e. the man strong of arm. Job's retainers are probably meant, whom Eliphaz supposes to have been allowed by Job to oppress the poor, and have their own way in the world. This charge was doubtless as baseless as the others (comp. Job 29:16, Job 29:17). And the honourable man dwelt in it; of the accepted man—"the favoured man," i.e. those of whom Job approved and whom he favoured.

Job 22:9
Thou hast sent widows away empty. Job, on the contrary, declares that he "caused the widow s heart to sing for joy" (Job 29:13). The sin of oppressing widows was one of which Job deeply felt the heinousness. He is certainly a priori not likely to have committed it (Job 1:1; Job 4:3, Job 4:4), and the prejudiced testimony of Eliphaz will scarcely convince any dispassionate person to the contrary. And the arms of the fatherless have been broken; i.e. the strength of the fatherless has been (by thy fault) taken flora them. Job has allowed them to be oppressed and ruined. The reply of Job is, "When the ear heard, then it blessed me; and when the eye saw, it gave witness to me: because I delivered the poor that cried, and the fatherless, and him that had none to help him" (Job 29:11, Job 29:12; see also Job 31:21, Job 31:22).

Job 22:10
Therefore snares are round about thee. As Bildad had threatened (Job 18:8-10), and as Job himself had acknowledged (Job 19:6). And sudden fear troubleth thee (comp. Job 3:25; Job 7:14; Job 13:21, etc.).

Job 22:11
Or darkness, that thou canst not see. Job had complained of the "darkness" that was "set in his paths" (Job 19:8), meaning probably his inability to discover the cause of his afflictions. And abundance of waters cover thee. The comparison of severe affliction to an overwhelming flood is very common in Scripture (see Psalms 42:7; Psalms 69:1-3, Psalms 69:14, Psalms 69:15; Psalms 124:4, Psalms 124:5; Lamentations 3:54, etc.). So Shakespeare speaks of "a sea of troubles."

Job 22:12
Is not God in the height of heaven? From taxing Job with definite open sins, Eliphaz proceeds to accuse him of impious thoughts and principles. He does not acknowledge, Eliphaz says, either the majesty or the omniscience of God. Here he has, at any rate, some tangible ground for his reproaches. Job's words have been over-bold, over-venturesome. He has seemed to forget the distance between God and man (Job 9:30-33; Job 10:2, Job 10:3; Job 13:3, etc.), and to call in question either God's omniscience or his regard for moral distinctions (Job 9:22, Job 9:23; Job 21:7-13, Job 21:23-26). Hence Eliphaz is enabled to take a high tone and ask, "Hast thou forgotten that God is in the height of heaven, far up above all us poor wretched mortals? Dost thou need to be reminded of this? He is above the stars, and yet behold the height of the stars, how high they are! Even they are infinitely above men, yet how far below him!" (comp. Job 35:5).

Job 22:13
And thou sayest, How doth God know? Job had not said this in so many words, but, by equalizing the godly and the wicked (Job 9:22; Job 21:23-26), he might be supposed to mean that God took no note of men's conduct, and therefore had not a perfect knowledge of all things. The psalmist implies that many men so thought (Psalms 10:11; Psalms 73:11; Psalms 94:7). Can he judge through the dark cloud? rather, through the thick darkness. God was supposed to dwell remote from man, in the highest heaven, and, according to many, "clouds and darkness were round about him" (Psalms 97:2)—he "dwelt in the thick darkness" (1 Kings 8:12)—he "made darkness his secret place; his pavilion round about him was waters, and thick clouds of the skies" (Psalms 18:11). The imagery was, no doubt, at first used in reference to man's inability to see and know God; but when men became familiar with it, they turned the metaphor round, and questioned God's ability to see and know anything about man. Job had not really ever shared in these doubts; but it suits Eliphaz's purpose to malign and misrepresent him.

Job 22:14
Thick clouds are a covering to him, that he seeth not (see the comment on the preceding verse); and he walketh in the circuit of heaven; or, on the circumference of the heavens. The heavens are regarded as a solid vault, outside which is the place where God dwells.

Job 22:15
Hast thou marked the old way which wicked men have trodden? rather, Wilt thou keep the old way' etc.? (see the Revised Version). Eliphaz assumes that it is Job's intention to cast in his lot with these persons whose prosperous wickedness he has described in the preceding chapter (verses 7-15). And this notwithstanding Job's final protest, "Be the counsel of the wicked far from me" (verse 16). He calls the mode of life pursued by these wicked persons "the old way," either with allusion to the seed of Cain before the Flood, who "corrupted their way" (Genesis 6:12), or perhaps with reference to the descendants of Nimrod after it.

Job 22:16
Which were cut down (rather, swept or snatched away) out of time; i.e. before their time, prematurely. Whose foundation was overflown with a flood. Some suppose an allusion to the general destruction of mankind by the Noachian Deluge; but perhaps no more is meant than that the supports of the wicked are ordinarily loosened and carried away by a flood of calamity. No single event need be referred to.

Job 22:17
Who said unto God, Depart from us (comp. Job 21:14). Eliphaz tries, though with no very great success, to turn Job's words against him. And, What can the Almighty do for them? i.e. and ask what the Almighty can do for them. A change from the second to the third person, without any change of subject, is not unusual in Hebrew. The wicked renounce God, and bid him depart from them—conduct which they justify by asking what good he could do them if they acted otherwise. The idea is the same as that of Job 21:15, though not expressed so pointedly. What Eliphaz thinks to gain by echoing Job's words is not very apparent.

Job 22:18
Yet he filled their houses with good things. The "he" is emphatic ( הוּא ). Translate, Yet it was he that filled their houses with good things; and comp. Job 21:16, where the prosperity of the wicked is said not to have proceeded from themselves. But the counsel of the wicked is far from me; or, but let the counsel of the wicked be far from me. Again, Job's words in Job 21:16 are echoed, perhaps that Eliphaz may show himself to be at least as pious as Job.

Job 22:19
The righteous see it, and are glad; i.e. "the righteous see both the short-lived prosperity (Job 22:18) and the ultimate destruction (Job 22:16) of the wicked, and rejoice over them. especially over the latter" (comp. Psalms 58:10; Psalms 107:40-42; Proverbs 11:10). And the innocent laugh them to scorn (comp. Psalms 2:6). Scorn and derision are the just portion of the wicked, and in Old Testament times even saints did not scruple to pour them out on those who deserved them. But the gospel spirit is different.

Job 22:20
Whereas our substance is not cut down. It is best to take these as the words of the righteous in their triumph over the wicked; but they can scarcely bear the interpretation given them in the Authorized Version. The clause is not really negative but affirmative, and the word קִים . does not mean "substance," but "adversary." Translate, Surely they that rose up against us (or, our adversaries) are cut off; and compare the Revised Version. The "adversaries" of the righteous are the "wicked men" who have been "snatched away before their time," and have had their "foundation overflown with a flood" (Job 22:16). But the remnant of them the fire consumeth; rather, and the remnant of them hath the fire consumed (see the Revised Version). The "fire" here, like the "flood" in Job 22:16, is a metaphor, and therefore not to be pressed. All that is essential is that the wicked are destroyed. Over this the "righteous" and the "innocent" rejoice.

Job 22:21-30
At this point a transition occurs. Eliphaz turns away from reproaches, open or covert, designed to exhibit Job as an example of extreme wickedness, and falls back on those topics which were the main subjects of his first exhortation (Job 5:8-27), viz. an earnest appeal to Job to return to God, to repent and amend (verses 21-23) and a lavish outpouring of promises, or prophecies, that in that case he should be delivered from all his troubles, should recover his wealth and prosperity, obtain of God all that he should pray for, succeed in all his enterprises, and be able to help and ease others, even those who might be guilty in God's sight (verses 24-30).

Job 22:21
Acquaint now thyself with him (i.e. God), and be at peace; or, make, I beseech thee' a trial of him, and be at peace; i.e. risk everything, throw thyself upon his mercy, and so make thy peace with him. To do so is well worth thy while, for thereby good shall come unto thee. It is a question what sort of "good" is meant. If we are to explain the "good" of this passage by Job 22:24, Job 22:25 exclusively, Eliphaz will become a mere utilitarian, and he will be rightly characterized as "selfish and sordid" (Cook)—an anticipation of the Mammon of Milton. But there seem to be no sufficient grounds for singling out Job 22:24, Job 22:25 from the rest of the passage, and regarding them as forming its key-note. The "good" which Eliphaz promises to Job includes, besides "the gold of Ophir" and "plenty of silver," such things as "delight in the Almighty," and confident trust in him (verse 26), God's hearing of his prayers (verse 27), the shining of light upon his path (verse 28), his own payment of his vows (verse 27), his giving assistance to the poor and needy (verse 29), and even his deliverance of the guilty by the pureness of his hands (verse 30); so that other besides material considerations are clearly taken into account, and the worldly prosperity which Eliphaz promises forms a part only of the good result which he anticipates from the patriarch making his peace with the Almighty.

Job 22:22
Receive, I pray thee, the law from his mouth; or, receive now instruction from his mouth. The supposition of some commentators, that the "Law of Moses" is intended, is negatived by the entire absence from the Book of any allusion to the details of the Mosaic legislation, as well as by the primitive character of the life depicted in the book, and the certainty that no one of the interlocutors is an Israelite. The Hebrew תּוֹרה, without the article prefixed, is properly "instruction," and is only to be assumed as meaning "the Law" when the context shows this meaning to be probable. The "instruction" to which Eliphaz here points, and which he regards as instruction from God's mouth, is probably the teaching of religious men, such as himself, which he considered to have come from God originally, though, perhaps, he could not have explained how. And lay up his words in thine heart . This is a mere variant of the preceding clause, and adds no fresh idea.

Job 22:23
If thou shalt return to the Almighty. Eliphaz, like Bildad in Job 8:5, and Zophar in Job 11:13, taxes Job with having fallen away from God, almost with having apostatized. All his prophecies of future prosperity rest upon the assumption that Job, having fallen away, is now about to turn to God, repent of his misdoings, and be again received with favour. Thou shall be built up; i.e. "restored, re-established! Thou shalt put away iniquity far from thy tabernacles (comp. Job 11:14, where Zophar implies that Job's tents have ill-gotten gains concealed in them).

Job 22:24
Then shalt thou lay up gold as dust; rather, then shalt thou lay thy treasure in the dust; i.e. hold it in slight esteem, because of its abundance. And the gold of Ophir (literally, and Ophir) shall be to thee as the stones of the brooks,. "Ophir" stands, no doubt, for untold wealth, being the great gold- producing country (see 1 Kings 9:28; 1 Kings 10:11; 1 Kings 22:48, 1 Chronicles 29:1-30 :41; Psalms 45:9; Isaiah 13:12). 

Job 22:25
Yea, the Almighty shall be thy defense; rather, thy treasure. The word is the same as that used in the first clause of Job 22:24, It properly signifies "ore." The general meaning of the passage seems to be, "However rich thou mayest be in the precious metals, thy true treasure—that which thou wilt value most—will be the Almighty himself." And thou shalt have plenty of silver; or, and he shall be previous silver unto thee (see the Revised Version).

Job 22:26
For then shalt thou have thy delight in the Almighty. God shall no longer be a terror and alarm to thee, as he is at present (Job 7:17-20; Job 9:17, Job 9:34; Job 10:15-17; Job 13:21; Job 19:6-13, etc.), but a source of rejoicing and joy. Thou shalt have blessings at his hands instead of sufferings, rewards instead of punishments. Therefore shalt thou delight in him, and shalt lift up thy rites unto God; i.e. "shalt turn towards him, like the sunflower towards the sun, end bask in the light of his countenance.''

Job 22:27
Thou shalt make thy prayer unto him, and he shall hear thee. Now Job prays, but is not heard; he asks for death, but it does not come; he begs for a respite from suffering, but it is refused him; he beseeches God to enter into argument with him (Job 9:32-34; Job 10:2), but God vouchsafes no answer. Let him follow Eliphaz's advice, "return to the Almighty" (verse 23), humble himself in the dust, repent and "put away his iniquity" (verse 23), and then, Eliphaz promises him, all shall be changed—God will become gracious to him, will listen to him, and grant his requests, will remove his heavy hand, and crown him with mercy and loving-kindness. Then, he adds, thou shalt pay thy vows. Thou shalt have wealth enough, and strength enough, to pay any vows that thou hast made, which now in thy afflicted state thou canst not do. Vows are part of natural religion, and were widely prevalent over all the East in ancient times. The performance of vows, which was strictly enjoined in the Mosaic Law (Deuteronomy 23:21), must at all times have been felt as obligatory by the natural conscience.

Job 22:28
Thou shalt also decree a thing, and it shall be established unto thee. Whatever thou resolvest on, i.e; God shall ratify with his authority, and bring to pass in due time for thy benefit—a promise which has certainly "a touch of audacity" about it (Cook). David is less bold, but intends to give the same sort of encouragement when he says, "Delight thyself in the Lord, and he shall give thee the desires of thine heart; commit thy way unto the Lord; trust also in him; and he shall bring it to pass (Psalms 37:4, Psalms 37:5). And the light shall shine upon thy ways. Job had complained of the "darkness" by which his path was shadowed (Job 19:8). Eliphaz promises that this cause of complaint shall be removed. Job's way shall be "made plain before his face." A bright light shall illumine it—a light that shall ever "shine more and more unto the perfect day" (Proverbs 4:18).

Job 22:29
When men are cast down, then thou shalt say, There is lifting up; rather, when men cast down' and thou shalt say, Let there be lifting up; i.e. when oppressors have cast a man down, and thou appealest to God, and prayest for his lifting up, then he (i.e. God) shall save the humble person. God shall hear thy, prayer, and the oppressed person shall be rescued and saved.

Job 22:30
He shall deliver the island of the innocent; rather, he shall deliver even him that is not innocent (see the Revised Version). It is now generally admitted that אי in this place is for אין, as in 1 Samuel 4:21; Proverbs 31:4. The meaning seems to be that God will deliver, at Job's prayer, even guilty persons, who will be delivered by the pureness of Job's hands. Eliphaz thus prophesies his own deliverance and that of his two friends from God's wrath at the intercession of Job, as actually came to pass afterwards (see Job 42:7-9).

HOMILETICS
Job 22:1-4
Eliphaz to Job: the third colloquy: the second controversy: 1. A fallacious syllogism.

I. A SOUND PREMISS. That God's government of mankind is entirely disinterested, his judicial retributions not being affected by considerations of personal benefit or hurt arising from the conduct of his creatures.

1. Not by expectation of advantage. (Verses 2, 3.) Here is:

2. Not by fear of damage. (Verse 4.) Eliphaz appears to mean that God has as little reason to dread loss from man's wickedness (Job 35:6) as to expect gain from his godliness, and therefore no need to defend himself against man by either punishing him with undeserved calamities, or weakening him through unmerited rebukes. The sentiment may remind us

(1) of man's weakness, which can do nothing against God, who sits enthroned in heaven far beyond the reach of man's puny arm;

(3) of God's greatness, which remains unaffected by all the conspiracies of men and devils against his throne, his Law, his grace, his Person;

II. THE MISTAKEN INFERENCE. That Job was a sinner.

1. The inference appeared obvious.
2. The inference was wrong. Since

Learn:

1. That the best saint has no more claim on God's grace and favour than the worst sinner.

2. That God's salvation of sinful men can in the case of none be of work and merit, but in the case of all must be of faith and grace.

3. That, as a special mark of condescension and kindness, God is pleased to accept and reward the services of his people as if they had been profitable unto himself.

4. That if God has no need of man's righteousness, man has infinite need of God's.

5. That, notwithstanding God derives no advantage from the piety of his creatures, he commands all men to make their ways perfect,

6. That, though God never reproves men out of fear, he sometimes does out of love.

7. That good people's piety is sometimes better than their logic. 

Job 22:5-20
Eliphaz to Job: 2. A false accusation.

I. A CHARGE OF FLAGRANT IMMORALITY.

1. Generally preferred. (Verse 5.) All sin may be justly characterized as great, being committed against a great God, a great Law, great light, great love, great obligations, and great penalties; and every man's iniquities may be styled "without an end," i.e. numberless, since David says of his, "They are more than the hairs of mine head" (Psalms 40:12); but Eliphaz designs to represent Job's wickedness as exception ally flagrant in comparison with that of ordinary sinners, and a fortiori of such good people as Bildad, Zophar, and himself (cf. Luke 18:11), and Job's crimes as not only already beyond computation, but, probably, as even then not terminated (Carey).

2. Specifically detailed. More abominable wickedness can scarcely be imagined.

3. Plausibly constructed. The charge preferred by Eliphaz had this mark of truthfulness, that the crimes specified were such as a rich and powerful prince might naturally have been supposed to commit. Men's vices as well as their virtues usually adjust themselves to external surroundings as well as to internal dispositions. All men have their characteristic and besetting sins, while there are other forms of wickedness which they cannot commit. A person may shun burglary and yet perpetrate forgery. He who cannot steal a purse may yet appropriate an inheritance. A man may avoid the vulgar sin of drunkenness and yet fall into the greater wickedness of whoredom.

4. Ostensibly proved. Eliphaz could point to Job'8 calamities as evidence that what he had alleged was true. That calamity had been

(1) sudden in its coming, it had caught him like a snare; it was

5. Wholly imagined. It was purely a creation of the Arabian seer's fancy. Not only did Job declare it untrue, but Eliphaz himself must have known it to be baseless (cf. Job 4:3, Job 4:4). Either Eliphaz had allowed his excited and wrathful imagination to beguile his judgment, which was not like a seer, or he had taken up a slanderous report against Job, in spite of his better knowledge, which was not like a saint. But passion can disperse piety and confound reason, while malice will constrain even good people to believe lies. Envying and strife are the parents of confusion and every evil work (James 3:16).

II. A CHARGE OF PRACTICAL ATHEISM.

1. The import of this form of infidelity. It denies not the existence, but the overruling providence of God—in this respect differing from theoretical atheism. It places the Supreme at an infinite distance from the universe which he has called into being, setting him "in the height of heaven," banishing him, as it were, beyond the stars, where "he walketh in the circuit of the heavens," wrapped about by "clouds" which "veil him that he seeth not," alike ignorant of, and unconcerned about, anything that transpires in this lower sphere, and, of course, never interfering in any way with "the work of his hands," which, like a perfect piece of mechanism, goes without inspection or repair—in all this contradistinguished from pantheism, which believes in a God at hand, but at the same time confounds the Creator with his works. Practical atheism says, "The Almighty was once here present, but he has withdrawn ages ago; nature reigns, and all physical phenomena are the necessary result of mechanical laws" (Pearson on 'Infidelity,' Job 3:1-26.).

2. The antiquity of this form of infidelity. This was the creed of the men of the antediluvian world, "the old way of the wicked, who were cut down out of time" (i.e. before their time), "whose foundation was overflown by a flood" (literally, "a river poured out was their firm foundation")—"a strong but suitable expression, referring probably to Noah's flood" (Umbreit). Though not the faith of Job, it was that of some of Job's contemporaries (Job 21:14), as afterwards of some of David's (Psalms 10:11) and Asaph's (Psalms 73:11), and at a later time of many Hebrews before and during the exile (Isaiah 29:15; Ezekiel 8:12). Among Greek philosophers it was the teaching of Epicurus and the atomists. The French encyclopaedists, the English deists of the last, and the Comtists of the present century, all concur in this opinion. It is the latest finding of modern materialistic science.

3. The origin of this form of infidelity.
4. The wickedness of this form of infidelity. Were there no indications of God's overruling providence discernible, such amazing incredulity might in part at least be excusable. But proof in abundance existed which these atheists might have studied had they been willing, for "he had filled their houses with good things." So Paul told the men of Lystra that God had never left himself without a witness (Acts 14:17), and the Athenians that he was not far to seek, or find, from any one who looked upon the world with open eye and honest mind (Acts 17:26-28). Hence such infidelity is criminal, and to be held in abhorrence by all good men, as well as by Eliphaz and Job (Job 21:16).

5. The find doom of this form of infidelity. In opposition to Job, who maintained that men of atheistical principles flourished and were happy all their lives, Eliphaz contends that their common fate is rather that of the sinners who were engulfed by the Deluge (verse 16); which fate, though often

(1) invisible to them, coming on them at the moment when they are saying, "Depart from us," as it did on the infidels of Noah's day (Luke 17:26, Luke 17:27), is

Learn:

1. That good men may tell lies.

2. That saints should be chary in preferring charges against one another.

3. That no cause can be permanently advanced by an untruth.

4. That atheism is an old sin, and is commonly associated with immorality.

5. That neither distance nor darkness can hide from God.

6. That the Almighty can do more for, or against men, than unbelievers imagine.

7. That God's goodness does not always lead the ungodly to repentance.

8. That they who now scorn the righteous will eventually be scorned by the righteous.

9. That God must reign until all his adversaries are overthrown.

Job 22:21-30
Eliphaz to Job: 3. An uncalled for exhortation.

I. THE PATHWAY OF PENITENCE.

1. Acquaintance with God. The word points to such an intimate knowledge of God as might be secured by dwelling with him on familiar terms in the same house. The meaning is that Job required, as a first step towards temporal and spiritual recovery, to disabuse his mind of the obviously false impressions of the Divine character which he entertained, and to get to know God as he really was in the excellence and beauty of his Person. Ignorance of God—of his character as a God of love; of his purpose as a purpose of salvation; of his Gift, Christ Jesus, the outcome of his grace; of his gospel, which contains a free invitation to fallen sinners—is the fruitful cause of unbelief and sin (Ephesians 4:18), as, on the other hand, a thorough appreciation of God's Name and character as revealed in Christ invariably leads to repentance and faith (Psalms 9:10). Such acquaintanceship with God can only be realized in and through Christ, who, as the "Image of the invisible God" "dwelt among us'" that men might see his glory; that, so to speak, God might become familiarized to man; that man might be able to get on speaking terms with God, and so come to understand God better than he had ever done before (John 14:7, John 14:9).

2. Reconciliation to God. The second clause, though sometimes read as consecutive, may be taken as jussive, and as intimating the second step in the sincere penitent's return. There naturally rises out of a better acquaintance with God a laying aside of enmity towards him, or a making friends with him. Already God is reconciled to the sinner (2 Corinthians 5:18); or rather, he has objectively and legally set the sinful world in a state of reconciliation towards himself, i.e. he has turned away his judicial wrath from the world, so that now nothing prevents the instantaneous establishment of "peace," friendship, at-one-ment, between God and man, except man's own disinclination and enmity. The publication of God's reconciling work is the message of the gospel (2 Corinthians 5:19); the invitation addressed to man to discontinue hostility against God, to lay down the arms of rebellion, to live no more in a state of war against God, but o! amity and peace with God, constitutes the ministry of reconciliation.

3. Instruction from God. Accepting God's gracious offer of forgiveness and salvation, and entering with him into a covenant of friendship, the penitent must next submit his seal to the Divine teaching (verse 22). God's Law, first written on the tablets of the heart (Romans 2:15); afterwards promulgated from Sinai (Exodus 20:1); at a subsequent period amplified, illustrated, and enforced by the prophets (Hebrews 1:1); in the fulness of the times exemplified in the Person, character, and work of Jesus Christ (John 3:2; Hebrews 1:2); now reaches its find stage when engraven on the renewed heart by the Holy Ghost (2 Corinthians 3:3; Hebrews 8:10). To this Law God requires submission as one of the imperative conditions of enjoying his friendship; and this submission must be

4. Holiness before God. Equally does the grace of repentance involve a hearty forsaking of sin and a steadfast resolution after new obedience (verse 23). This sentiment is a repetition from Bildad's second oration (Job 11:14; vide homiletics), but is nevertheless true. No man really returns to God who continues to adhere to sin (Isaiah 55:7). If a man does return to God, he will "cease to do evil, and learn to do well" (Isaiah 1:16). Conversion means death to sin, but life to righteousness (Romans 6:6-22). Follow holiness is the all-comprehensive precept of the gospel (Hebrews 12:14). The Christian life is essentially an upward progress towards personal purity. This is assuredly the grand lesson of the grace of God that bringeth salvation (Titus 2:11, Titus 2:12).

5. Renunciation of all besides God. The genuinely contrite man must complete the evidence of his sincerity by abjuring everything in which he has formerly placed his trust, in particular his riches, even though these should happen to have been justly and honourably acquired, "laying down in the dust his gold, and placing among the pebbles of the brook the gold of Ophir" (verse 24); i.e. he must esteem them as absolutely worthless in comparison with religion—language which seems an anticipation of the sublime utterance of St. Paul (Philippians 3:7, Philippians 3:8). So Christ exhorted the rich young ruler to sell all that he had (Matthew 19:21), and called his disciples to leave all (Matthew 4:20). And so must saints still be willing to part with every treasure that might dispute with Christ the supreme affection and control of the heart (Matthew 10:37, Matthew 10:38; Matthew 16:24; Luke 14:26); in particular, neither trusting in uncertain riches (1 Timothy 6:11), nor attempting to serve God and mammon (Matthew 6:24).

II. THE REWARD OF PENITENCE.

1. Inward peace. The first effect of such a penitent return to, and reconciliation with, God would, according to Eliphaz, be deliverance from mental disquietude (verse 21, Authorized Version). Laying down its weapons of rebellion, and closing with the Divine overtures of pardon, the contrite soul would experience a holy calm, "a peace above all earthly dignities, a still and quiet conscience." True peace of mind is unattainable in sin and under condemnation (Isaiah 57:21). It is only possible as the result of acceptance with God (Job 33:26; Psalms 29:11). Hence it is described in the gospel as the first effect of justification (Romans 5:1), as the great, gift bestowed by Christ upon his people (John 14:27; John 20:19), and as the certain experience of every believer (Romans 8:6; Romans 14:17; Romans 15:13). It is also represented as s peace which the world can neither give nor take away (John 14:27), as a peace which passeth all understanding (Philippians 4:7), whether by a saint or by a sinner.

2. Outward good. The subsequent enumeration of blessings attendant on the lowly penitent almost leads to the surmise that Eliphaz was thinking mainly of spiritual good (verse 21). Yet it is certain that temporal enlargement was not excluded from his contemplation. Probably he intended both; and "good" in the widest acceptation of the term is promised to believing followers of God in both the Old and New Testaments (Psalms 34:10; Psalms 84:11; Romans 8:28). Even things that in themselves wear an adverse aspect are transformed into benefits for the child of God (Hebrews 12:11). St. Paul gives an inventory of the saint's "good" things (1 Corinthians 3:21). And these good things come to the saint without his labouring for them (Matthew 6:33), simply as the gift of God.

3. Domestic prosperity. The building up alluded to (verse 23), while capable of wider reference, may here be understood of family enlargement. Children are like olive plants about the table, i.e. noble sons and fair daughters; and to have many of them was a special mark of Divine favour under the Law (Psalms 128:3). Indeed, all right-thinking persons regard a numerous offspring as a blessing rather than a curse.

4. God for the soul's Portion. In exchange for the castaway gold and silver, Job is promised that which constitutes the true riches, via. the Almighty himself, who should be to him "gold from the mine, and silver of the brightest lustre" (verse 25). So God represents himself as his people's Portion (Jeremiah 10:16; Jeremiah 51:19), and as such he is claimed by his people (Psalms 16:5; Lamentations 3:24). His salvation also is depicted as the soul's true treasure (Luke 16:11). At this point the recitation of the penitent's reward may be said to culminate. The undermentioned benefits, though here exhibited as co-ordinate with the foregoing, are really nothing else than the unfolded contents of the last benefit recorded. The man who has God for a Portion will in consequence possess all the privileges that follow.

5. Delight in God's presence. Instead of sitting melancholy and dejected, sullen and gloomy, before God, like another Cain, he will be able to lift up a serenely joyous face to God as a father reconciled (verse 26), and will not only exult in his acceptance (Romans 5:2), but delight in his Portion, i.e. take pleasure in studying God's character as unveiled in Jesus Christ (2 Corinthians 3:18), in learning God's will as revealed in the Bible (Isaiah 58:2), in obeying God's Law as promulgated in the gospel (Romans 5:1-21 :22), in enjoying God's society in every situation and phase of life (1 John 1:7).

6. Acceptance in prayer. Taking God as his Portion, Job should have

7. Success in his own undertakings. Job, or the penitent, would only need to "decree a thing" and it should be "established" unto him, so that" the light" of prosperity should shine on his ways (verse 28). The same promise is given to the Old Testament saint (Psalms 37:4 6) and the New Testament believer (Mark 11:22-24); and the promise was verified in the cases of Abraham's servant (Genesis 24:12), Nehemiah 1:11, Elijah (1 Kings 17:1; James 5:16-18), and others.

8. Helpfulness to others in their troubles.
Learn:

1. That many a noble sermon is preached to the wrong hearers. The discourse of Eliphaz, though lofty in its conceptions and moving in its strains, was not adapted to the case of Job.

2. That men's creeds are sometimes better than those who hold them. The piety and spirituality of this exhortation stand at a higher elevation than the character of him who uttered it.

3. That more gospel light may be possessed by those outside the Church than those within suspect. Eliphaz's sermon sounds like an anticipation of New Testament teaching.

4. That there is only one way of salvation for all countries and all times. Eliphaz preached to his listener what St. John Baptist, St. Peter, St. Paul, and St. John proclaimed to their hearers, "Repent and be converted, that your sins may be blotted out."

5. That true happiness can be reached by none who do not first return to God. "There is no peace, saith our God, to the wicked."

6. That the pious poor man is richer than the godless millionaire. God is better as a Portion for the human soul than gold of Ophir.

7. That the royal road to all genuine success in life lies in establishing a friendship with Heaven. The man who delights in God shall have his desires granted, his prayers heard, and his plans fulfilled.

8. That the most influential men on earth are the truly pious. God's Israels have power with both God and man.

9. That the wicked world is more indebted to the Church of God than it imagines. God's saints and Christ's followers are the salt of the earth.

HOMILIES BY E. JOHNSON
Job 22:1-30
Censorious and uncharitable reasoning.

Eliphaz again takes up the word. He does not contest Job's position, that life presents many examples of the prosperity of the godless, and of the calamities of the godly, but he still maintains that only grievous sins, such as he proceeds to specify—oppression, hard-heartedness, injustice to his neighbours—could be the cause of his misfortunes and miseries (verses 2-10). He then proceeds to give an earnest warning against further indulgence in profane thoughts and words, because the fatal end of the wicked man, whatever his course may have been, can be no other than dreadful, like that of all wicked men from olden time (verses 11-20). Then comes an invitation to repentance and conversion, and to the enjoyment of the blessings promised to the penitent by God (verses 21-30).

I. ACCUSATION OF JOB AS A GREAT SINNER. (Verses 2-10.)

1. These questions taken together (verses 2-5) form a syllogism (Zockler). The major premiss (verses 2, 3) expresses the thought: in God, the all-sufficing One, who is not affected by man's good or evil, the cause of Job's unhappiness cannot lie; the minor premiss shows that if Job himself bears the blame, this cannot possibly be because of his reverence for God (verse 4); and the conclusion is drawn to the prejudice of the moral character of Job (verse 5). "Does man bring profit to God? No, the man of sense profits himself." God needs nothing, and gains nothing, whether man's conduct be wise or foolish; therefore if he has acted wisely, man is but cousulting his own interest. "Is it an advantage to the Almighty, if thou art just? or a gain, if thou makest thy ways sound?' i.e. pure and free from blame and punishment. Therefore it cannot be selfish or arbitrary motives which determine God to afflict men. "Will he chastise thee for thy reverence, go with thee to judgment?" If the reason of your doom is to be found in yourself, can it be reverence to him for which he punishes you? It must be the very opposite. Then comes the conclusion, "Is thy wickedness not great, and of thy transgressions no end?" On the rigid principles of Eliphaz and his companions, no other conclusion can be drawn. "The things said are good, but they are carnally understood. For the wisdom of the flesh thinks that blessing outwardly belongs in this world to the godly, and to the ungodly, curses; but the truth teaches that the godly enjoy blessing in this life under the guise of cursing, life in death, salvation in seeming condemnation; but, on the contrary, the ungodly are cursed under the show of blessing, are dead while they live, are condemned though in seeming safety" (Brenz).

2. Enumeration of Job's supposed sins (verses 6-10). They are the sins of the rich and powerful, such as Job had been. "For thou didst take a pledge of thy brother without cause," thine abundance rendering such measures against a poor neighbour unnecessary. Note the indignation with which the Bible ever treats sins against the poor and needy. "And stripped off the clothes of the naked," i.e. the ragged, the scantily clothed. Common humanity would forbid the taking of the last garment of such in pledge; and the Law of Moses strictly, prohibited it (Exodus 22:25,. sqq.; Deuteronomy 24:6, Deuteronomy 24:10, sqq.) "Thou gavest … not the thirsty water to drink, and didst refuse the hungry bread;" comp. Isaiah 58:10, and the beautiful contrast in the words of Christ concerning giving the cup of cold water to the little one (Matthew 10:42). "And the powerful man [literally, 'the man of arm'], his was the land, and the man of consideration was to dwell in it." A picture, as the speaker supposes, true to the life of what Job had been. "Widows thou didst send empty away, and the arms of the orphans were crushed'" i.e. their rights and their resources, all that they could rely on (Psalms 37:17; Ezekiel 30:22). "Therefore snares are round about thee, and terror comes upon thee suddenly" (comp. Job 18:11; Proverbs 3:25). The truth of God's special care over widows and orphans, over the poor, the prisoners, and the oppressed is thus incidentally brought out with force. Sins against them are amongst the vilest that cry to Heaven (Sirach 35:14, 15, 18, sqq.).

II. WARNING OF FURTHER PUNISHMENT. (Verses 11-20.)

1. "Or darkness that thou canst not see, and a flood of waters covers thee"—the night of woe and the deep misery which have come upon him in consequence of his sins (verse 1). "Is not Eloah heaven-high?"—infinitely exalted—"and do but behold the head [or, 'highest'] of the stars, how exalted they are!" (verse 12). Then how idle is every thought of the limitation of his power, and every doubt of the absolute justice of his doings! In verses 13,14 Job's doubts of the justice of God's government are construed by the speaker as denials of God's knowledge of earthly things and his providence over mankind, like the Epicureans in ancient and the deists in modern times. "And thou sayest, What knoweth God? will he judge through the dark clouds? clouds are his covering, that he seeth not; and he walketh on the circumference of the heaven," deigning not to give heed to this little and insignificant earth. Similar expressions of ancient scepticism are found in Psalms 73:11; Psalms 94:7; Isaiah 29:15; Ezekiel 8:12. Its refutation is in the words of Jeremiah 23:23, sqq.. God is not afar off, but near to every creature—not far from every one of us (Jeremiah 23:27, Jeremiah 23:28; Acts 17:1-34.). To think that God is too exalted to attend to our mean affairs, is to set out on the road of unbelief, sin, and ruin. Rather, because God is so exalted, nothing is hidden from him. He is as manifest in the microscopic dust as in the planetary worlds. He knows our most secret deeds, our inmost feelings, our sufferings that most retire from the notice of others (Jeremiah 23:23, Jeremiah 23:24; Psalms 139:1, sqq.; Matthew 6:8; 1 John 3:20).

2. The overthrow of the godless. (Jeremiah 23:15-20.) "Wilt thou observe the way of the old world, which men of perdition trod?"—alluding, perhaps, to those before the Deluge (2 Peter 2:5). Swept away before their time, their foundation was poured away like a stream, so that they could not remain (Jeremiah 23:16). These ungodly ones had said to God, "Depart from us;" had asked, "What can the Almighty do for us?" (Jeremiah 23:17). Job had in the previous chapter (verses 14, 15) put words like these into the mouth of the prosperous bad men; and now Eliphaz ascribes them to the subject of his description, to show Job that he approves up to a certain point of the representation he had made of the relation of external happiness to human guilt (Zockler). "And yet it was he that had filled their houses with blessing," giving the contrast between the sudden Divine judgments and the previous prosperous condition which suggested their exemption from punishment. "The counsel of the wicked be far from me!" exclaims the speaker (verse 18), echoing Job (Job 21:16), as if to imply only one who, like myself, has no doubt of God's retributive justice, may dare thus to speak. The wish of the godly is that God may draw near, ever nearer, to him; that of the ungodly is always, "Remove, depart from us!" "They would willingly leave God his heaven, if he would only leave them their earthly comfort "(Starke). Verse 19, the overthrow of the wicked is a subject of rejoicing even of derision, to the righteous and innocent, according to the proverb, "He laughs best who laughs last" (comp. Psalms 58:10, Psalms 58:11; Psalms 64:9, 20). Verse 20 contains the words of triumph of the godly, "Verily, our adversaries are destroyed, and their remainder the fire has consumed." Contrast the spirit of Christ (Matthew 23:37; Luke 19:42, sqq.; James 5:19, James 5:20).

III. EXHORTATION TO REPENTANCE AND PROMISE OF SALVATION. (Verses 21-30.)

1. Exhortation. "Make friends with him, and be at peace" (James 4:8), "thereby blessing will come to thee ' (verse 21); "Take instruction from his mouth" (Proverbs 2:6). "If thou returnest to the Almighty, thou wilt be built again; if thou put wrong far from thy tents, and lay in the dust the precious metal, and under the gravle of the brooks the Ophir gold"—getting rid of it as a worthless thing—"then will the Almighty be thy Treasure, and silver in heaps" (verses 23, 25; see on this sentiment the New Testament passages, Matthew 6:20, Matthew 6:33; Matthew 19:21; Luke 12:33; 1 Timothy 6:16-19). God's grace builds up what sin destroys. To enjoy that grace is competency, is wealth. Deus meus et cranial (Psalms 73:25, Psalms 73:26). "Let thy heart rely on God, and thou mayest cast away thy gold, lose it without care; the Almighty remains thine inviolable Treasure; whilst, on the other hand, without him the most troubled watching and anxiety are of no avail" (vide Gerlach).

2. Promises continued. (Verses 26-30) "Yea, then thou writ delight thyself, in the Almighty, and lift up thy face to God" (verse 26), in the freedom of a conscience without guilt (Job 11:15; comp. Psalms 37:4; Isaiah 58:14). "If thou prayest to him, he will hear thee, and thy vows thou wilt pay" (Psalms 22:25; Psalms 50:14; Psalms 61:8; Psalms 65:2). The vow is looked at in the light of promise rather than of duty; God will always grant so much that thou canst fulfil all thy vows. "If thou resolvest on anything, it will come to pass, and light shall beam on thy way. If they [the ways] go downwards, thou sayest, Up!"—a cry of triumph and thanksgiving. "And to the cast down he gives help. He will deliver the not-innocent, and he is delivered by the cleanness of thy hands" (verses 28-30). For the sake of thy innocence, which thou shalt have regained, God will be gracious to others who need atonement for their guilt. Little does the Pharisaic speaker dream that it is he who will receive the pardon at God's hands for Job's sake (Job 42:8). The "prayer of a righteous man availeth much." At his intercession evil-doers may be spared, and not visited with the merited punishment (Genesis 18:23, Genesis 18:24; Ezekiel 14:14, sqq.).—J.

HOMILIES BY R. GREEN
Job 22:2-11
The impartiality of the Divine judgment.

Eliphaz knows of no tense for suffering but sin. Doubtless sin—transgression of Divine laws—does lie deeply buried in the causes of human suffering. This is the fruitful seed from which widespread harvests of suffering grow. But it is not within the power of man to fix on the actual offender. Suffering occurs in a thousand instances where not the sufferer but another is the offender. To charge home, therefore, upon every sufferer the cause of his sufferings is an error. Into this error Job's friends foil. But Eliphaz proclaims a great truth in affirming the judgment of God to be unbiassed. No unworthy motives move him in his decisions. They are true and righteous altogether. The impartiality of the Divine judgments is—

I. ASSURED BY THE INVIOLABILITY OF THE DIVINE RIGHTEOUSNESS. The character of the Most High is the utmost refuge of the human thought. It is the basis of human confidence. That Name is absolutely unimpeachable. No difficulty in the Divine ways or in our interpretation of them can for a moment check our assurance of the Divine sanctity and justice. On this rock all hope is built. As now we repose on it, so in our thoughts of the future. The final as the present judgments of God are and can be only true and righteous. The sanctity of the Divine Name is the assurance of the unimpeachable rectitude of the Divine ways. The impartiality of the Divine judgments is therefore—

II. A GROUND OF CONFIDENT APPEAL BY THE UNJUSTLY ACCUSED. In calmness he may wait who knows himself to be unrighteously accused, slandered. It is hard to bear the unjust accusations of men, and all the more if we have no means at hand by which to vindicate ourselves. To the final adjudication we may safely appeal. There justice will be done. There the righteousness of the righteous shall shine out as the sun, or as the stars in the Black night. The human judgment errs; it is swayed by false words, by base motive, by ignorance, by want of integrity. But high above the imperfectness of the human rises the Divine judgment, calm and profound, pure as a sea of glass. To that judgment Job has again referred himself now in strong Confidence, now in fear; though, in moments of weakness, he has seemed to impugn it. The impartiality of the Divine judgment is—

III. A SOURCE OF TRUE COMFORT FOR TEE SORROWFUL. Ever there lies deep in the heart of the suffering the hope that some counterbalancing good shall follow. To the full round of scriptural teaching we are indebted for the clear light that we have on this subject. "There is a God that judgeth in the earth." "There is a reward for the righteous." Weeping may endure through life, and turn it into a long night, but a morning of joy breaketh, when tears shall be wiped away. Though men are tried, yet shall they come forth as gold purified in the fire. To the final Divine award, when God will render to every man according to his works, the patient sufferer may commit himself in calmness of hope. The impartiality of the Divine judgment stands in contrast to the error and imperfection of all human judgment. The human knowledge is partial, the human motives liable to be warped; therefore the human decisions are often unjust. Thus was it with Job. His friend accused him in severe terms. "Is not thy wickedness great? and thine iniquities infinite?" Then in severe words he names his offences, and adds," Therefore snares are round about thee, and sudden fear troubleth thee." Such was not the Divine judgment, as the sequel declares. Hence shines forth the lesson to the sufferer and the falsely accused, to abide calmly in hope of the righteous judgment of God.—R.G.

Job 22:13, Job 22:14
The unseen eye.

God is exalted; he is "in the height of heaven." He is unseen by man, and therefore often forgotten. He is above, beyond; and the frail judgment perverts this great truth into—

I. A SUPPOSITION OF THE DIVINE IGNORANCE OF HUMAN AFFAIRS. "How doth God know?" "Thick clouds are a covering to him, that he seeth not." Thus ignorance or folly perverts the right and the good. Either the judgment or the moral character is at fault. Men sin in forgetfulness that the Divine eye is upon them. "Thou God seest me" is a hedge of fire to prevent from evil-doing. How great a departure from right reason is the foolish supposition that, because God is not seen, therefore he seeth not! So the Divine is measured by the human. Only godlessness—the indifference of the soul to God—can lead men to such perversions. The pure, they who, communing with the pure One, are changed into his image, see God. They discern his eye. t is the light and the joy of their life. The evil with darkened eye seeth not. A cloud of ignorance covers him, as a cloud of mystery the Most High. 

II. This ignorance is further perverted into A SUPPOSITION OF THE INCOMPETENCY OF THE DIVINE JUDGMENT. "Can he judge through the dark cloud?" Thus the blind falls into the pit of error. One fault follows another in quick succession. The faulty view which shuts God out from his own world, which thinks of him as too far exalted above human affairs to take knowledge of them, must needs complete itself in denying the Divine judgment of human actions. It is the perilous perversion of ignorance and of sin—the blindness of mind which springs from a hardness of heart The moral sensibilities being blunted, moral truth is not apprehended. Spiritual things are foolishness to the unspiritual; he cannot discern them. The heart loving evil bribes the conscience into doubt as to the judgment upon evil, and finally wins it over to a denial of it. God cannot judge. So does the frail, ignorant, foolish creature judge of the Creator, and thus assumes to itself what it denies to its Maker.

Mark

Job 22:21-30
Peace with God.

In clear words reconciliation with God is urged. "Acquaint now thyself with him, and be at peace." Ignorance of God casts men off from the highest good—from the fellowship of their truest and best Friend. Deep in the heart of the wicked enmity against God reigns. This is sin's utmost folly. Men are to be judged by their relation to a pure and true standard. The utmost condetonation lies buried in a repudiation of the highest goodness, the supreme righteousness, the purest benevolence. "What have we to do with thee?" was the expression of a purely devilish mind. The reconciliation of the human soul to God is the noblest and best work of philanthropy. Eliphaz points out—

I. THE WAY OF RECONCILIATION.

1. The search for the knowledge of God. "Acquaint now thyself with him." The knowledge of God is the basis of peace and the encouragement to it. It is the knowledge that comes of the heart turning to God. To such a heart God turns and manifests himself. Mere intellectual search is insufficient. God is known, as he is seen, by the heart.

2. Receiving teaching from him. The acceptance of his holy Law as the law of the returning life, hiding his words in the heart, taking them up into a loving recognition of them,—this is the way of all true peace and blessedness.

3. The putting away iniquity. This, the true repentance, is a departure from evil

4. A return of the soul wholly to God. This is the true conversion. From this issues the utmost good which Eliphaz points out in describing—

II. THE FRUITS OF PEACE.

1. The restoration of prosperity. "Thou shalt be built up." The blessing of God upon the human life is the highest pledge of true prosperity. Thou shalt lay up gold as dust," may not be a definite promise of riches to every returning one, but it indicates the true effect of righteousness. God will be to him his true gold.

2. Divine protection. "The Almighty shall be thy Defence."

3. A confident and joyous approach to God. "Thou shalt have thy delight in the Almighty." How greatly is the character of life raised by its purer fellowships! The soul brought to find its delight in the highest good is blest indeed.

4. The free access of prayer; and the pledge of a favourable response, "Thou shalt make thy prayer unto him, and he shall hear thee."

5. Prosperity and joy. "Thou shalt also decree a thing, and it shall be established unto thee: and the light shall shine upon thy ways." Thus shall it come to pass that he who was "cast down" shall be lifted up, and the lowly shall be saved. Thus the guiltless shall be rescued, and he who has pure hands shall be delivered. The way of the sinner's approach to God is as of old—it is the path of humility, of repentance, of lowly confession, of faith—the heart's whole trust in the Lord and in his word of grace. And the fruits of righteousness are now as always—peace and assurance and blessing.—R.G.

HOMILIES BY W.F. ADENEY
Job 22:2
Whether man can be profitable to God.
Here is a question to which Eliphaz only expects a negative answer. Let us look at the grounds of the question, its difficulties, and the possible solution of it.

I. THE GROUNDS OF THE QUESTION. With many persons such a question never occurs. They do not dream of becoming profitable to God, nor do they wish to be of real service to him. Their only desire is that they may be profitable to them. Even in religion their great idea is to save their own souls. When they think of God at all, it is to consider what they may get from him for their own advantage. Any idea of sacrificing themselves to God and rendering him disinterested service has never dawned upon their consciousness. But when a true Christian spirit is aroused in the heart of a man, he must look beyond himself; he must desire to show his gratitude to God by some act of service; he must wish in some way to be profitable to God. It will be a pain to him to find that he can only receive bounties from God and can never render him any return. Thus there will arise within him an earnest question as to whether indeed he can do anything that will really be useful to God.

II. THE DIFFICULTIES OF THE QUESTION. These come from two main sources—from man's littleness, and from God's greatness.

1. Man's littleness.
2. God's greatness. It would seem that our slight service would be simply lost in the vast sea of Divine activities. It would be like a drop of water added to the ocean. Indeed, it would be no real addition; for God is infinite, his resources are boundless. He can do all things without an effort. Therefore he cannot need our service.

III. THE POSSIBLE SOLUTION OF THE QUESTION. Even if we cannot find this we should believe that it exists, because God calla us to serve him, and he would not do so if effective service were impossible. He could not desire us to waste our strength in work which was exhausting to ourselves and yet not useful to him, while we were simply aiming at serving him in obedience to his command. That would be a cruel mockery. Therefore we must believe that God does account our service profitable. Further, there are some ways in which we can see that it is so.

1. Through the love of God. The parent is delighted to receive the small ministries of his child, though he does not absolutely need them, and though they may really cost him more in first furnishing the means and then helping the accomplishment, than they are worth when regarded from a commercial standpoint. But love adds a value of its own. God delights to receive the service of his children. He waits for it and makes it valuable by the condescension which gives it a place in his plans.

2. By helping our fellow-men. We serve God when we serve our human brothers. Though in the infinity of his resources he does not lack anything, they lack many things. Yet God rejoices in what benefits any of his creatures. Thus we may become profitable to God by being profitable to our neighbours (Matthew 25:40).—W.F.A.

Job 22:7
Help for the needy.

I. THIS IS NATURAL. God has made us mutually dependent on one another. In social order there is an interchange of service, and the general life of the community is simply maintained by people helping one another. The cases of extreme distress are those in which the reciprocity breaks down because the hungry and helpless can make no return for what they receive. Still they are part of the body, and if "one member suffer, all the members suffer with it" (1 Corinthians 12:26). The "solidarity of man" is such that the needy are naturally dependent on others for maintenance.

II. THIS IS SIMPLE. Only water and bread are here referred to. These are the most necessary things; but they are also the most accessible. A poor man who cannot give the smallest coin to a beggar may yet offer a cup of cold water. Of course, true sympathy will lead us to desire to help up to the utmost of our powers. But a very great amount of distress might be alleviated without a proportionate expenditure of money; e.g. penny, halfpenny, and even farthing dinners for children give an assistance far beyond what their cost suggests.

III. THIS IS UNCONDITIONAL. At least the one condition is need. We have not to consider merits when we relieve extreme distress. Water to the thirsty and bread to the starving should be given at the mere sight of extreme need, though the recipients are quite undeserving. This we admit by our poor-law. As soon as the immediate and pressing needs are supplied, other and more difficult questions must be considered. If we go further we may pauperize the objects of our charity. It is necessary, therefore, to consider character and methods of help suited to lift, not to degrade, the recipients. Here most complicated problems arise. But the primary help is simple and unconditional.

IV. THIS IS CHRIST-LIKE. Our Lord took pity on the world's sore need. He did not consider whether he could find "deserving cases." He offered his salvation to the most undeserving. Need, not merit, was the call that brought him from heaven. The most undeserving are really the most needing of help, not indeed with lavish doles of charity that will keep them in idleness, but, after the first necessaries are supplied to maintain life itself, by a kind of assistance that will raise them and better them. How to give this help is a most difficult question. We cannot do better than to follow our Lord's example. He raises where he helps. The grace of Christ never pauperizes the soul.

V. THE NEGLECT OF THIS IS A GREAT SIN. Eliphaz was unjust in accusing Job of such a sin. In the eyes of the Oriental, often dependent on casual hospitality for life itself in the desert, to refuse water and bread to the needy was a gross wrong. You may kill your enemy with the sword, but you must not deny him water to drink and bread to eat when he comes to you as a guest. Christianity widens and deepens the obligation. Though in various forms suited to the various circumstances of the world as we find it, brotherly helpfulness is always expected of Christ's people. It is taken as a service rendered to himself. The neglect of it is a reason for rejection at the great judgment (Matthew 25:41-46).—W.F.A.

Job 22:13
God's knowledge.

I. THE APPARENT DIFFICULTY OF IT. It may not be asserted that God does not know all, and yet people act as though they could hide from God. In distress and loneliness it sometimes seems as though God could not know whet were the troubles of his children, or he would not permit them to be so grievously tried. The vastness of the universe raises the same difficulty. Many things are covered up, and it is not easy for us to believe that he can "judge through the thick cloud."

II. THE REAL TRUTH OF IT. If God is the infinite Being whom we know him to be, all difficulties will vanish before him. We may not be able to conceive of the method by which he comes to know all things; but this is not wonderful, for that method itself must have an infinity about it quite beyond our comprehension. On the other hand, God frequently gives startling evidence that he sees in secret and knows all things. He surprised Hagar by discovering her in the desert (Genesis 16:13). Achan's stolen booty could not be hidden (Joshua 7:16-21). Our own lives must bear witness to the searching knowledge of God. At first, perhaps, his treatment of us may have seemed to go on without any regard to our requirements, but that was only because we were short-sighted and superficial; for when we have been able to look back over a long stretch of life, have we not been surprised again and again at observing how wonderfully God has wrought just the very thing that was needed to bring out what was best in the end?

III. THE CONSEQUENCES DEPENDENT ON IT.

1. It is vain to try to hide from God He sees through the thickest cloud. Thus we only waste our efforts when we try to make a darkness that shall shut off the piercing gaze of God. He knows all now. He does not need to wait for the future revelation of the judgment-day. Already all hypocritical pretences are perfectly open and apparent to him.

2. It is foolish to distrust God's wisdom. We see a little corner of life; he has the whole field of it before him. Therefore he must have vastly greater materials for his judgment than we possess for ours. It is not to be wondered at that his decision often differs from ours. But if his ways are not as our ways and his thoughts not as our thoughts, the simple explanation is that his ways and thoughts are higher than ours (Isaiah Iv. 8, 9).

3. It is well to seek God's guidance. When we follow his lead we are conducted by One who knows the end from the beginning. Our difficulties arise from partial lights and intercepted views. We see enough to lead us astray. But the perfect, all-penetrating knowledge of God invites us to renounce our prejudices and look up for the indications of God's guiding hand. These may be given to us

Browning says—

"Our times are in his hand

Who said, 'A whole I planned;'

Youth shows but half; trust God;

see all nor be afraid."

W.F.A.

Job 22:21
Peace from the knowledge of God.

Eliphaz has here stumbled on a great truth, which even his wrong-headedness cannot pervert, which is indeed a flash of Divine inspiration. Our unrest springs from our ignorance of God. If we did but know him, we should be at peace.

I. HOW PEACE SPRINGS FROM THE KNOWLEDGE OF GOD.

1. From the characteristics of knowledge. There is a restfulness about all knowledge. Vague apprehensions and surprising alarms dog the footsteps of ignorance. We cannot walk tranquilly in a dark night through regions of unknown dangers. Even the knowledge of painful truths is less disturbing than uncertainty about them. When we know the worst the fever of anxiety is allayed, although the lethargy of despair may have taken its place. The higher knowledge induces patience, calmness, strength.

2. From the nature of God. Here is the wonderful truth that comes to the troubled soul like a gospel of peace. Our hard thoughts of God are erroneous. They spring from a complete misconception as to his nature. We have thought him indifferent, or stern, or vindictive. These ideas were born of our own ignorance. If we had but known him we could not have held such views Of his nature. The more we do know him the more we see that his true name is Love. His purposes are gracious. Afar off they appear hard; on a near acquaintance the beauty and goodness of them is made evident to us.

3. From the needs of our soul. We cannot be at peace till we know God. The severance from God is a great cause of unrest. The knowledge of God is life eternal, and we are cut off from that life while we hold aloof from God.

II. HOW THE PEACE-GIVING KNOWLEDGE OF GOD IS ACQUIRED.

1. By some effort. We have to acquaint ourselves with God. We do not know God in our condition of sin and sorrow. The world iS in ignorance of God. A deep gloom hangs over a large part of heathendom through mistaken beliefs about malignant deities. Christians need to escape from hard thoughts of God. Our despondency, our limited views, our weakness, our consciousness of sin, all make it hard for us to know God in his perfect goodness.

2. Through revelation. In acquainting ourselves with God we have not to feel after him if haply we may find him. He has spoken to us. The Scriptures enlighten us and dispel needless fears as they make known the mercy of the Lord that endureth for ever. The greatest distress is sometimes felt by people dwelling too much in the region of subjective religion. Thus they imagine hard things about God that are contrary to his revelation of himself.

3. In Christ. He is the supreme Revelation of God, and he has come to bring "peace on earth." To see Christ is to know God as favourable to us. He is "our Peace."

4. By means of reconciliation. This further thought is implied in the notion of acquainting ourselves with God. We are estranged by sin, which hides from us the vision of the love of God. We must turn to God submissively, and make practical acquaintance of him by yielding ourselves to his will. Then the intimacy of spiritual communion will be "the peace of God that passeth all understanding."—W.F.A.

Job 22:22
Heart-treasures.

God's words are here regarded as heart-treasures, to be received with eagerness and laid up with care. The ignoring of the "Torah," the ancient Law of Israel, by the author of Job is one of the striking features of the poem. It would seem that the poet wished to set the scene of his great drama of providence in the open field of nature, free from the disturbing influences of a special system of religion. But now he does just refer to the word "law," or "instruction." There is a larger law than that of Moses, a wider teaching than that of the Pentateuch. All God's words in nature, Scripture, conscience, and Christ are treasures to be received and guarded in the heart.

I. THE NATURE OF THE TREASURES. "Law," or "instruction," and "words." These treasures are not, material things. Gold and jewels are not the most precious things. Good thoughts are worth more than diamonds. God's words are of the greatest value on several accounts.

1. Their truth. All truth is precious; Divine truth—truth about God and spiritual things—is most valuable.

2. Their bearing on life. God's words are not concerned with abstract truth. They throw light on duty. They show us the way of salvation.

II. THE SOURCE OF THE TREASURES. The Law is from God's mouth. He originates the commandment; he conveys the instruction; he teaches the truth. God's revelation is the original source of all truth, for we can only know nature in so far as God reveals it to us through its phenomena and by means of the faculties he has given to us.

1. The original Source. God made the Law, impressed the truth on nature, inspired the ancient prophet, gave the hearing ear.

2. The immediate Source. We can only receive the truth of God when the Spirit of God brings it home to us. Thus it comes from God to each individual.

III. THE RECEPTION OF THE TREASURES. We have to receive the Law and the words of God.
1. They are not in us by nature. Or, if it may be said they are with us in our pristine stare of nature, we have lost them through sin, and we need to recover them.

2. They must be received willingly. We can keep them out; therefore we are urged to open the door and let them in. The best revelation fails before unwilling ears.

IV. THE PRESERVATION OF THE TREASURES.

1. To be laid up. God does not favour us with a flash of revelation for the use or the enjoyment of a moment. The truth is given for a permanent good.
2. In the heart.
V. THE USE OF THE TREASURES. They are not buried in oblivion, nor are they kept only for show, like the Crown jewels at the Tower. In the heart they are at the source of the life, and they are there to inspire and influence the whole man. God's Law is to be written on the fleshy tablets of the heart, that there it may live and rule. This treasure within purifies the soul and guides the conduct.—W.F.A.

Job 22:23
The penitent's return and restoration.

I. THE RETURN.
1. To God. All sin is departure from God; and repentance is a return to God. As the fall is from personal relations, so the recovery is a renewal of personal relations. When the sinner comes to himself, he sees that his one hope is to "arise and go unto" his Father. Thus the very Being against whom he has sinned is sought for pardon and restoration. Now, it is not possible to mend our ways without thus coming back to God. His power and presence are the inspiration of the new life. The very thought of God as the Almighty is a help in this return. Although we are first moved by perceiving his goodness and mercy, we are conscious that we are helpless in ourselves and need heavenly aid to regenerate our souls. Thus the invincible power of God, which was our terror while we remained impenitent, becomes our hope as soon as we repent.

2. From sin, taking the last clause of the verse as a condition of God's help. We must put away iniquity from our tabernacles if we are to expect God's restoring mercies.

II. THE RESTORATION. The returning penitent is to be "built up."

1. On fulfilling the conditions. He must return to God; he must renounce sin. There is s foolish notion that God's goodness will blot out the consequences of sin without these conditions being fulfilled. To do so weald be to outrage justice as well as to fly in the face of nature, We cannot have the rewards of grace without first accepting its inward influences. Forgiveness is not merely the cancelling of penalties; that is but an incident of the transaction; in itself it is a very personal thing, and until the personal reconciliation in which it consists is accomplished, only the lowest views of God's government could lead us to look for the external advantages.

2. In personal recover. The sinner himself is to be built up. Sin breaks a man down—breaks down character, reputation, faculty, energy. The fallen life is a broken life. Now, the first act o! Divine restoration touches the nature of the sinner himself. He is lifted up from the dust and set on his feet. Like a ruined building, shaken down by the earthquake, he is built up again, that he himself—and not merely his belongings—may be strong and beautiful. Thus the restored penitent is made a temple for the indwelling of the Holy Ghost, a fortress to keep out future invasions of evil, a palace in which the fairest graces of the kingdom can be nourished, a hospital and asylum for the sick and miserable, a school of new thoughts and enterprises, a home of prayer and love.

3. In external prosperity. It is only too likely that poor Eliphaz thought exclusively, or at all events quite disproportionately, of this when he spoke of Job being built up again. The patriarch's ruined fortune could be restored. This is not the chief part of a Divine restoration. Still in some way—though not always in restored wealth—it does follow that the outer as well as the inner life is favoured by a penitent return to God.—W. F. A.

Job 22:24, Job 22:25
Rich in God.

The idea of these verses seems to be that if a man will give up his earthly riches, his jewels and gold of Ophir, God will be to him a Defence, and as gold ore and silver in bars.

I. RENUNCIATION THE CONDITION OF TRUE WEALTH. We do not get the best riches by grasping, but by giving. Sacrifice, not selfishness, is the source of the highest prosperity. We must renounce in order that we may attain. This principle is exemplified in various ways

1. Typified in nature. The farmer must not store his wealth in his granary if he would increase it. He must commit the seed to the earth, cast it away and bury it, in order that he may receive more in return.

2. Practised in commerce. We rarely meet with the old-fashioned miser and his bags of gold. In our day the money-worshipper lays out his wealth so that, like Shylock, he may make it "breed."

3. Taught by Christ. Our Lord showed in his parables of the talents and the pounds that the gifts of God were to be used, expended profitably, and that they should have more who had traded with what they first received. He led to deeper truths when he told the young man who desired eternal life to sell all he had and give to the poor, promising that he should then have treasure in heaven (Mark 10:21), and when he promised his disciples that there was no man who had renounced home and family for his sake and the gospel's, but he should receive a hundredfold now in this time, and in the coming age eternal life. Here we see that mere renunciation is not enough. It will not do merely to pour the money into the sea, nor to sell all one's goods and give to the poor, unless we also follow Christ.

4. Proved by experience. It is found with surprising gladness that to give up all for Christ is to be rich indeed, while to Cling greedily to earthly possessions is to be miserably disappointed in the end.

II. GOD THE SOURCE OF TRUE WEALTH. It is not that God will give us new riches in exchange for what we have given up. We shall find our wealth in God himself. He is to us all we need.

1. A defence. Riches are valued for what they will purchase. In the last resort they are chiefly prized because they can ward off evils. To keep hunger, pain, and death from their doors, men will give up any amount of wealth. Nations spend vast sums in their defensive arrangements. Europe is now an armed camp, with armies maintained at an enormous cost, simply in order that each country may be safe from invasion by its neighbours. Now, God is the true Defence of his people, better than any armaments that money can maintain.

2. A store of vast possibilities of good. Gold ore and silver bars are the precious metals in an elementary state. They thus represent value that may be employed in various ways. God is our most elemental wealth.

Job 22:26
The joy of the Lord.

I. THE INTERIOR EXPERIENCE. "Delight in the Almighty."

1. God gives joy. As we have but to acquaint ourselves with God to be at peace (Job 22:21), so we have but go appreciate his intentions go see that he does not wish us to be in distress.

2. This joy is in himself. We have to learn by experience how this is the case, for no words can express it. "Eye hath not seen, nor ear heard,… the things which God hath prepared for them that love him" (1 Corinthians 2:9). But Christian experience shows how real this Divine joy is.

II. THE SPIRITUAL ATTITUDE. "And shall lift up thy face unto God."

1. Confidence. While we fear and distrust God we cannot look up to him. We rather shrink from his gaze and hide ourselves, like Adam and Eve in the garden. We may even cry go God for help without daring go look up, like the publican in Christ's parable (Luke 18:13). It is happy for the soul when the shame of sin and the fear of doubt are removed by the forgiving love of God, so that the child can look quite naturally and confidently into the face of his Father.

2. Contemplation. To lift up the face to God is go gaze upon him as well as to submit go his gaze. This is no vision of the eye of sense, for God is Spirit, and must therefore be always invisible to the bodily eye. But the spirit of man may contemplate the Divine Spirit. Theology tries to do this, but theology consists of purely intellectual conceptions. There is a deeper contemplation of sympathy which is only possible go the soul that is in living communion with God.

3. Expectation. Our contemplation should be an act of pure worship in which we forget ourselves, rejoicing only in the beauty of God's goodness. Yet personal wants will make themselves felt, and when they do, there is no one more ready or able to supply them than our Father in heaven. Therefore it is natural to look to him for help in prayer, patience, and hope.

4. Beatification. The face that is lifted up-to God is illumined by the glory of God. His light falls upon it and glorifies it. There is a great blessedness springing directly from communion with heaven. If we looked up more, our countenances would be brighter.

CONCLUSION. Observe that these blessings follow a penitent return to God, and are conditioned by it. "Then thou shalt have thy delight," etc; pointing back to Job 22:23.—W.F.A.

Job 22:27
The prayer that shall be hears.

This verse is one of a series that describe the happy results of the penitent return to God referred to in Job 22:23. Thus Eliphaz means that after we have returned in penitence to God our prayer will be heard. His principle is quite in accordance with the teaching of Scripture, though, as usual, his application of it to Job is unjust.

I. PRAYER IS AN ELEMENT OF PROSPERITY. It is not only a condition on which prosperity is given; it is a part of the prosperity itself. Trouble drives us go prayer; but happiness cannot let us dispense with it. It is possible for one go be too miserable, too depressed, too hopeless, go pray. The best praying seems to need an element of joyous confidence. When it springs from this happy condition it enhances the joy of it. It is a very low and selfish notion that leads people to economize their prayers, and reserve them for times of dire necessity. Surely it should be a happy thing for the child go talk with his Father!

II. PRAYER EXPECTS AN ANSWER. We may pray without looking for any reply—pray because we cannot contain ourselves in silence, because the strong feelings of the soul will burst out into utterance. Then there may be a certain relief in the mere opening of the floodgates of emotion. But this is not the chief end of prayer. Further, we may just confide our case to God, consoled by the thought that he hears, even though we do not believe that any help is possible. Thus comfort is sought in the silent sympathy of a friend to whom the burdened soul can pour out its griefs. Still, the chief end of prayer is not reached in this way. It is difficult to carry on a one-sided conversation with an auditor who makes no reply, who does not even give us a sign that he hears or is at all interested in what one says. Prayer would languish and perish if God did not answer it. This he will not now do in an audible voice, nor always by such evident tokens that we can have no doubt that what he has done is in response to the cry of his children. Yet all who are in the habit of praying can bear witness to the fact that God hears prayer, and replies often in the most surprising and unmistakable way.

III. THE PRAYER THAT IS TO BE ANSWERED MUST BE SINCERE. Cain's sacrifice was rejected. The Pharisee's prayer could not reach heaven. We cannot pray to God effectively until we renounce sin and return to him. Then the prayer must be a real, inward, spiritual act. Such prayer is not valued by the correctness of its phraseology; much less is it estimated quantitatively by the time it occupies and the number of its words. The one essential quality is reality. The simple reason why many so-called prayers are not answered is that they are not really prayers at all. They do not come out of a worshipper's heart. Therefore they cannot reach the ears of God, and incline him to respond to them. If all such pretended prayers were left out of account there would be leas scepticism and more glad confidence that God does hear prayer.—W.F.A.

Job 22:29
Uplifting the fallen.

Accepting that rendering of the verse which takes the reference to the cast-down as not applying to Job himself or his affairs, but to other people and their troubles, we have here a fine turn given to the description of the happy estate of the returned and restored penitent. He is not only full of gladness, and enjoying many blessings by himself; he turns to others in their need and uplifts them.

I. THE DUTY AND JOY OF UPLIFTING THE FALLEN.

1. The duty. We are by nature members of one family, because our descent from a common parentage makes us all brothers and sisters. But Christianity has strengthened the ties of nature. There is no Christian duty so obligatory as that of following our Lord in his greatest work—that of seeking and saving the lost. Whether it be sin or sorrow that has east one of our brothers down, his very distress, apart from all questions of merit or attraction, calls upon us to aid him.

2. The joy. This action of lifting up those who are cast down appears as part of the blessedness of the restored servant of God. It is not a heavy penance for the sinner; it is a happy occupation for the saint. It cannot but involve toil and pain, and often disappointment. Yet it is really a much happier work than self indulgent pleasure-seeking. It contains the very joy of God, who is blessed in giving and loving.

II. THE EXPERIENCE WHICH ENABLES US TO LIFT UP THE FALLEN. The glorious and Christ-like work of saving the fallen is promised to a man who is himself restored.

1. Experience of misery. He who has been cast down knows what it is to be cast down. The lessons of adversity teach sympathy. Thus we may explain some of the mystery of sorrow. It is a school for the training of sympathy. Even the experience of sin may be turned to good in this way. It must always be best not to have fallen. Still, though original innocence cannot be recovered, God may mitigate the sad consequences of sin in the penitent by making him a helper to the tempted and the fallen, whose condition his own terrible experience enables him to understand.

2. Experience of recovery. While suffering with others we may sympathize with them, but we cannot do much to aid them. While ourselves living in sin we can only exert a baleful influence on others. Therefore the first step is to be ourselves restored to God and the life of Christian holiness. Then the joyous consciousness of redemption is an inspiration for seeking to bring to others the same privilege. Thus Christians can preach the gospel with a force that-no unfallen angel can command. The greatest argument for urging man to accept it is that what God has done for one, he can and will do for another. The greatest motive for sacrificing ourselves to save our brother-men is that Christ gave his life to save us.—W.F.A.

23 Chapter 23 

Verses 1-17
EXPOSITION
Verses 1-24:25
Job replies to Eliphaz in a speech of no great length, which, though it occupies two chapters, runs to only forty-two verses. He begins by justifying the vehemence of his complaints, first, on the ground of the severity of his sufferings (verse 2), and secondly, on the ground of his conviction that, if God would bring him to an open trial before his tribunal, he would acquit him (verses 3-12). By the way, he complains that God hides himself, and cannot be found (verses 3, 8, 9). He then further complains that God is not to be bent from his purpose, which is set against Job (verses 13-17). In Job 24:1-25. he goes over ground already trodden, maintaining the general prosperity of the wicked, and their exemption from any special earthly punishment (Job 24:2-24). He winds up, finally, with a challenge to his opponents to disprove the truth of what he has said (Job 24:25).

Job 23:1, Job 23:2
Then Job answered and said, Even to-day is my complaint bitter; i.e. even to-day, notwithstanding all that has been said by my opponents against my right to complain, I do complain, and as bitterly as ever. And I justify my complaint on the following ground—my stroke is heavier than my groaning. If I complain bitterly, I suffer even more bitterly (comp. Job 6:2).

Job 23:3
Oh that I knew where I might find him! This is the cry of the desolate human soul, feeling its need of God, and yet not knowing how to approach him. God seems to be very far removed from us. He is in heaven, and we are on earth; nay, he is in the highest heaven, or outside it, walking on its circumference (Job 22:14). How are we to approach near to him, so near as to be sure that he can hear us? How are we to "find" him? So, in all ages, has the human heart gone out to God, aspiring towards him, seeking after him, but, for the most part, baffled and disappointed. Job, like most other men in the olden times, though he has faith in God, though he serves him and prays to him, has yet the feeling that he is remote, distant, well-nigh inaccessible. It needed revelation to let man know that God is not far off, but very near to each one of us; that "in him we live, and move, and have our being" (Acts 17:28). That I might come even to his seat! Job's idea of bridging the distance between himself and God is that he should rise to the region where God is, not that God should condescend to come down to him. He wishes to "come to God's seat"—to that awful throne in the heaven of heavens, where God sitteth, surrounded by his hosts of angels, dealing out justice and judgment to mortal men (comp. Psalms 9:4, Psalms 9:7; Psalms 11:4; Psalms 45:6; Isaiah 6:1).

Job 23:4
I would order my cause before him. Job has put away the feelings of shame and diffidence, which were predominant with him when he said, "How should man be just with God? If he will contend with him, he cannot answer him one of a thousand" (Job 9:2, Job 9:3); and again, "How much less shall I answer him, and cheese out my words to reason with him? Whom, though I were righteous, yet would I not answer; but I would make my supplication to my Judge" (Job 9:14, Job 9:15). He now wishes to contend and argue and reason. This is quite in accordance with our experience. Many am the moods of man—various and conflicting his desires! His mind never continues long in one stay. And fill my mouth with arguments (comp. Psalms 38:14, where our translators render the same word by "reproofs," but where "arguments" or "pleadings" would be more appropriate). The LXX. has there ἐλεγμοὶ, and in the present passage ἔλεγχοι. The word is forensic.

Job 23:5
I would know the words which he would answer me. It would be a satisfaction to Job in his present mood to know exactly how God would answer him, what reply he would make to his "arguments." The tone of thought is too bold for a creature, and would certainly not be becoming in Christians. And understand what he would say unto me. Here we have another of the redundant second clauses, which merely echo the idea contained in the previous clause.

Job 23:6
Will he plead against me with his great power? rather, Would he contend against me in the greatness of his power? (see the Revised Version). That is, "Would he crush me by mere strength and force? Would he use against me that overwhelming might which he possesses? No, Job answers, certainly not; but he would put strength in me; or, rather, but he would give heed to me' he would pay attention to my cause (comp. Job 4:20, ad fin; where the same verb is used).

Job 23:7
There the righteous might dispute with him. There, before his high tribunal (Job 23:3), the upright man ( ישׁר ) might argue or reason with him, appealing from his justice to his mercy—from God the Judge to God the Saviour (Loathes), vindicating his integrity, acknowledging his transgressions, and pleading that they were sins of infirmity-and at last obtaining from God the acquittal anticipated in the second clause of the verse. In the absence of any revelation of an Advocate who will plead our cause before God for us, Job would seem to have been justified in expecting such a liberty of pleading his own cause as he here sets forth. So should I be delivered for ever from my Judge. The "Judge of all the earth" will certainly and necessarily "do right." Job's conscience testifies to his substantial integrity and uprightness. He is, therefore, confident that, if he can once bring his cause to God's cognizance, he will obtain acquittal and deliverance.

Job 23:8, Job 23:9
Here Job returns to the complaint of verse 3. He cannot "find" God. God hides himself. It is in vain that he searches on every side. There is no manifestation, no open vision. Nothing, however, leads him to doubt God's existence, or even his presence where he is unperceived. "Job's conviction of God's absolute presence comes out most strongly when he feels that he cannot discern him" (Cook).

Job 23:8
Behold, I go forward, but he is not there; that is, "He is not there to my perceptions." I may believe it, but I have no sensible proof of it, and I cannot demonstrate it. And backward, but I cannot perceive him. In describing locality, the Hebrews, Arabs, and Orientals generally always imagined themselves to be looking eastward, facing the rising sun. Hence the same word is used for" in front," "forwards," and "the east;" for "behind," "backwards," and "the west;" for "the left hand" and "the north;" for "the right hand" and "the south."

Job 23:9
On the left hand, where he doth work; literally, in his workshop. There is an ellipse after "workshop" of some phrase like "I look for him." But I cannot behold him; rather, but I apprehend him not—I cannot as it were, lay my hand upon him (LXX; οὐ κάτεσχον). He hideth himself on the right hand, that I cannot see him; literally, and I do not see him.
Job 23:10
But he knoweth the way that I take; or, the way that is with me. My inability to find God does not in any way interfere with his perfect knowledge of me. God knows both "the way of the righteous" (Psalms 1:6) "and "the way of the wicked," which" he turns upside down "(Psalms 146:9). He is "about our path, and about our bed, and spieth out all our ways" (Psalms 139:2). When he hath tried me, I shall come forth as gold; i.e. as gold from the furnace, I shall come forth purified, when my trial is over (comp. Psalms 12:6; Isaiah 1:25; Jeremiah 6:29, Jeremiah 6:30; Jeremiah 9:7, etc.). Job seems at last to have woke up to the conception that there is a purifying power in affliction.

Job 23:11
My foot hath held his steps; rather, hath held dose to his steps, or his path; i.e. I have followed in God's way, and kept as close to it as possible. In other words. I have kept his way, and not declined from it.
Job 23:12
Neither have I gone back from the commandment of his lips. Professor Lee rightly observes that this declaration "takes it for granted that, at least, some precepts of God had been revealed before this time". Them were "commandments" which Job recognized as having proceeded from God, and "words" which he looked upon as being the utterances of his mouth. This is strong evidence of a primeval revelation which, if not reduced to writing, had, at any rate, been handed down by tradition to Job's day. Genesis 3:14-19 and Genesis 9:1-7 may afford the true explanation of this difficulty. I have esteemed the words of his mouth more than my necessary food. This is scarcely strong enough. Job says, "I have treasured up' taken to myself, and preserved the words of his mouth," either "more than my necessary food" or "more than my own law." If the former rendering be preferred, there is no need of explanation; if the latter, we must regard "my own law" as meaning "the law of my own mind, my own will, the will of the natural man" (Cook).

Job 23:13
But he is in one mind, and who can turn him? Once more we hear the voice of complaint. The happier tone of thought which extends from Job 23:6 to Job 23:12 grows out of a sanguine hope on Job's part that God will bring him before his tribunal, and judge his cause according to righteousness. Now he bethinks himself that hitherto God, notwithstanding his prayers, has refused to summon him to his judgment-seat, and begins to fear that there is no likelihood of his changing. "He is One," or "in one." With him is "no variableness, neither shadow of turning" (James 1:17). How is it likely that he will act in the future otherwise than he has acts! in the past? What his soul desireth, even that he doeth. A somewhat harsh way of saying that God doeth that which seemeth him best—and which, therefore, is best. Job does not really suppose that God is actuated by caprice or favouritism.

Job 23:14
For he performeth the thing that is appointed for me; i.e he will assuredly accomplish whatever he has decreed for me. I cannot expect that he will blench or change. And many such things are with him. He has many other weapons in his armoury, many other woes with which he might afflict me.

Job 23:15
Therefore am I troubled at his presence. The thought of these further afflictions troubles me, and makes me shrink from his unseen presence. I know.not how soon he may lay a fresh burden upon me. When I consider, I am afraid of him. When I reflect on the many forms of suffering which I may still have to undergo, my fears increase, I tremble at the future.

Job 23:16
For God maketh my heart soft; of faint' as in Le 26:36 and Deuteronomy 20:3. He takes away my courage, and leaves me a prey to terror. And the Almighty troubleth me. The verb used (the hiph. form of בהל ) is a very strong one, and means "hath filled me with horror and consternation?

Job 23:17
Because I was not cut off before the darkness, neither hath he covered the darkness from my face. Job complains of two things:

HOMILETICS
Job 23:1-7
Job to Eliphaz: 1. The experience of a seeker after God.

I. GREAT SORROW. (Verse 2.) Two wonders.

1. An afflicted man a seeker after God. Designed to recall men to God (Job 36:8, Job 36:9; Isaiah 19:22; Jeremiah 2:27; Hosea 5:15), temporal calamity is not always attended by so blessed a result. Unaccompanied by grace, it tends to harden rather than soften the human heart, to repel rather than attract the soul's confidence and love. Happily, however, in Job's case its natural tendencies were corrected. With greater urgency and vehemence than before, it impelled him to inquire after God (cf. 2 Chronicles 15:4; 2 Chronicles 33:12; Psalms 34:6; Psalms 77:2; Psalms 119:67; Hosea 6:1; Luke 15:18).

2. A seeker after God an afflicted man. Strange that one who sought God so sincerely as Job did should have been subjected to such overwhelming tribulation. Yet the more triumphant waxed Job's faith, the heavier seemed to fall the pressure of his misery. Notwithstanding the lofty declarations of confidence in God which had fallen from his lips (Job 13:15; Job 19:25), his complaint still bade defiance, while Ms hand lay heavy upon his groaning (Delitzsch), refusing to let it go, because, of course, the cause of it was not removed. His physical disease was in no degree abated. The calumniations of his friends were aggravated, not ameliorated. The felt absence of God was become more intolerable than ever. Even the groaning which involuntarily escaped his lips was pronounced rebellion. But saints and seekers after God have no guarantee of exemption from trouble. Rather, trouble is to them as a refining fire. Hence the loftier their piety, the hotter may be made the furnace through which they walk. Nay, their afflictions may so abound, bodily pain, mental distress, spiritual desolation, that they are compelled to "groan, being burdened" (2 Corinthians 5:4); but, like true saints and genuine seekers after God, they will neither complain too bitterly nor groan too heavily, but study to keep their complaint in subjection, and to make their groaning less than their suffering.

II. ARDENT LONGING. (Verse 2.)

1. A seeker after God at a loss to find him. Considering that God desires (Acts 17:27) and commands men to seek him (Isaiah Iv. 6), and promises that they who seek shall find (Matthew 7:7), it would almost seem as if such a thing should be impossible. But Job being witness, and David (Psalms 42:2), even a saint, losing his inward consciousness of God's presence and favour, may be unable to recover either. And if a saint, then. much more a sinner, who has never yet met with God, may find it hard to reach his seat. It is, of course, certain that true seekers will ultimately find. Only the time of finding, for wise and holy purposes, may be delayed; sometimes to try the faith or increase the earnestness of the seeker, sometimes because of sin or wilful defect in the seeker, sometimes to make known to the seeker the unchallengeable sovereignty of God in discovering himself to men.

2. A seeker after God always possessed of certain characteristics; as:

III. HOLY BOLDNESS. (Verses 4, 5.) The courage of the patriarch arose from three things.

1. Well-arranged thoughts. Coming into God's presence, and commencing to plead before God's throne, he would set forth his words in orderly array. This implied that Job had spent much time in communing with his heart. Thoughts seldom arrange themselves spontaneously or unconsciously, rather their arrangement requires deliberate and sometimes protracted mental effort. Intelligent disposition of the soul's ideas and emotions before pressing forward to heaven's throne is not only demanded by the ineffable majesty of him who sits upon the throne (Job 37:19), but is eminently conducive to the spiritual fortitude of him who as a suppliant approaches the throne. Thoroughly prepared and well-arranged words never fail to impart confidence to a speaker, as inward disorder is almost sure to overwhelm him with outward confusion.

2. Well-constructed arguments. Job meant that he was able to adduce convincing proofs of his integrity. What these were is not stated, but that he alluded to the witness of his past life may be reasonably conjectured. The best evidence of piety is the testimony of the outer walk and conversation (Matthew 7:20; John 15:8; Galatians 5:22; 1 John 3:10). Nor is any sign so assuring to the heart before God as the consciousness of inward sincerity when supported by the argument of outward propriety. And to this the believer may legitimately appeal in his pleadings before God, like St. Peter when he said to the risen Christ, "Lord, thou knowest that I love thee" (John 21:17).

3. Well-assured hope. So confident is Job of having right upon his side, that he fears not to hear the decision of the Judge. In this Job was perhaps a little guilty of pride. The spirit here evinced is that of self-righteousness, rather than of trust in the mercy of God. Still, a child of God might now evince as great a confidence as Job without being open, like him, to the challenge of self-righteousness; might be able to anticipate the Judge's decision without alarm, not because of his own personal integrity, but because of the all-sufficient merit of Jesus Christ (cf. Job 13:18, homiletics).

IV. SUBLIME CONFIDENCE. Of two things Job declares himself satisfied.

1. God's mercy towards him. (Verse 6.) God would not confound him with the fulness of his strength, or terrify him with his majesty (Job 9:34, q.v.), but would mercifully strengthen him to plead his cause, or, according to a more literal translation, would set his heart upon him, i.e. would regard him with affectionate attention, not only giving him a fair hearing, but dispelling his apprehensions, and enabling him to present his case with lucidity and completeness. What Job anticipated, the believer in God is promised. God will not overawe with his majesty any suppliant who comes to his throne; but will regard him with tender love (Proverbs 15:8; Zechariah 13:9; John 4:23); will listen to his cries (2 Chronicles 7:15; Psalms 34:15; Psalms 145:18); will even strengthen him with might by his Spirit in the inner man (Zechariah 12:10; Romans 8:26; Ephesians 2:18).

2. His victory through God. (Verse 7.) The sincerely upright man, having an opportunity to plead before God, would be certain of ultimate triumph over all who should seek to condemn him; and so shall the Christian believer come off victorious, when he stands before God's throne, and be made more than a conqueror through him that loved us (Romans 8:33-39).

Learn:

1. The first step towards blessedness is taken by man when he becomes a seeker after God.

2. A man may be getting nearer God, though all outward signs appear to proclaim the reverse.

3. The gospel has for ever rendered Job's prayer unnecessary.

4. If a man fails to find God, he must be seeking for him in the wrong quarter or the wrong way.

5. They who come to God's throne in earnest will find mercy to pardon, and grace to help in every time of need.

Job 23:3
A great question answered.
I. THE RECORDED QUESTION. "Oh that I knew where I might find him!"

1. Necessary; since man does not naturally understand either where or how to find God (Romans 1:28; 1 Corinthians 1:21; Ephesians 4:18).

2. Important; since only in the finding and knowing God lies the secret of true happiness (Job 22:21) and the pathway to eternal life (John 17:3).

3. Personal; since no man can find God for his neighbour, but every individual for himself alone (Ecclesiastes 11:9; Romans 2:6; Galatians 6:5).

4. Urgent; since the present is the only moment a soul can count upon for putting such a question (Proverbs 27:1; 2 Corinthians 6:2).

II. THE UNWRITTEN ANSWER. God is to be found:

1. In the Person of Jesus Christ (2 Corinthians 5:19), as opposed to the temple of nature, which may speak of God (Psalms 19:1; Romans 1:20), but does not unveil his presence like the Incarnation.

2. In the shrine of the human spirit (John 4:23, John 4:24), as opposed to definite localities. For the truly spiritual worshipper every spot of ground on which he stands is consecrated.

3. In the contrite heart (Isaiah 57:15), as opposed to the soul of the unbeliever.

Learn:

1. The necessity of earnestness in seeking God. 

2. The certainty of finding God, if sought in faith.

Job 23:8-12
Job to Eliphaz: 2. A child of light walking in darkness.

I. THE CHILD OF LIGHT. That Job was entitled to be so described will appear from a consideration of:

1. The creed he professed. It is obvious that Job believed in:

2. The character he maintained. Besides being an intellectual believer in God, Job was:

(a) cheerfully, making God's way his way, like the Messianic Sufferer (Psalms 40:7, Psalms 40:8), and like Christ (John 6:38);

(b) perpetually, adhering to God's commandment always. (Psalms 119:44), rendering obedience not alone to precepts which accorded with his inclination, but to every word that proceeded from God s mouth (Psalms 119:88);

(c) firmly, holding fast to God's steps by his foot, resisting all attempts to cause him to decline or turn aside (Psalms 44:18; Psalms 119:88;

(d) appreciatingly, esteeming the words of God's mouth more than his necessary food (Authorized Version), like David (Psalms 19:10; Psalms 119:72), Jeremiah (Jeremiah 15:16), Daniel (Daniel 6:5, Daniel 6:10), Mary (Luke 10:39-42), and New Testament believers generally (1 Peter 2:2); according to another translation,

(e) carefully, treasuring up God's Word in his breast, like the Hebrew psalmist (Psalms 119:11); and

(f) sacrificingly, preferring, Gods commandments to the inclinations, resolves, and purposes of his own heart, when at any time these came into collision, like St. Paul (Romans 7:22);—all which proclaimed Job a genuinely pious man.

II. THE CHILD OF LIGHT IN DARKNESS. The passage exhibits Job in three different situations.

1. Encompassed by the darkness. The darkness alluded to not the cloud of outward pain and distress by which Job was overshadowed, but the inward mental and spiritual obscuration which these occasioned—the horrible eclipse which his faith suffered, the terrible revulsion of unrequited love which his soul experienced. A genuine believer and lover of God, who was conscious in his inmost soul of sincerity, who with admirable fortitude had shunned every evil way, and who with unrelaxing tenacity had adhered to the path of truth and right, preferring on every occasion God's will to his own, he had yet lost all sense of the Divine favour as well as all conscioushess of the Divine presence. Though he earnestly longed to meet and made frantic efforts to obtain an interview with God, it was always in vain. "Behold, I go eastward, but he is not there; and westward, but I perceive him not. Northwards where he worketh, but I behold him not; he turneth aside southwards, and I see him not." Job meant that he looked in all directions for some visible manifestation of God before which he might come and plead his cause. Job's spiritual desolation and fruitless longing after God are not without their counterparts in the experiences of Old Testament saints and New Testament believers (Isaiah 50:10; John 20:14), who sometimes, like David on account of sin (Psalms 30:7), or like Ethan through calamity (Psalms 89:46), or like Mary through bereavement (John 20:14), or like the travellers to Emmaus through spiritual dejection (Luke 24:17), are altogether unable to realize the comfortable shining of God's favour and Christ's love upon their souls. Job's inward condition had its highest exemplification in the soul-desertion of Christ upon the cross.

2. Supported in the darkness. As God did not leave Christ entirely without consolations in the hour of his great sorrow, so neither does he leave any of his people (Isaiah 43:2; Hebrews 13:5). Job was upheld in the gloom by three considerations.

3. Emerging from the darkness. Indirectly alluded to, but contemplated as certain.

Learn:

1. It is better to be a child of light walking in darkness than a child of darkness walking in light, i.e. in the sparks of his own kindling.

2. Though God's way is sometimes hid from a saint, the saint's way is never hid from God.

3. It is a special privilege which the good man enjoys that he is never afflicted but with an eye to his improvement.

4. The severest season of trial through which a follower of God may be called to pass is certain to have an end.

5. The sufferings of this present life are not worthy to be compared with the glory that is to be revealed in us.

6. The only way to happiness for man is the way of God.

7. It is a sure mark of wisdom to prefer God's commandment to the wishes or resolves of self.

Job 23:13-17
Job to Eliphaz: 3. A meditation on the Divine Being.

I. LOFTY THOUGHTS CONCERNING GOD.

1. The unity of the Divine nature. "For he is in one mind;" literally, "for he is in one" (verse 13). The interpretation which regards this as an allusion to the absolute majesty and undivided essence of the Deity, as in the sublime monotheistic confession of Israel (Deuteronomy 6:4), though not accepted by all expositors, is yet pronounced by most to be perfectly admissible. How far Job had attained to a perception of the unique personality of the Godhead, as containing more hypostases (persons) than one, may be a subject of controversial discussion. But an utterance like the present seems to mark off Job by a wide gulf from ancient polytheistic idolaters. Job, his three friends, and doubtless many more besides, were monotheists, who held by the grand doctrine of the unity of Goal, which had descended to them in the line of primitive tradition, and which was subsequently republished to Israel from the summit of Mount Sinai. Nay, such passages as those which speak about a Daysman (Job 10:1-22 :33), a heavenly Witness (Job 16:19-21), and a Kinsman Redeemer (Job 19:25), seem to intimate that Job at least, in his ecstatic moments, had caught a glimpse of the doctrine of a plurality of Persons in the Godhead, just as throughout the Old Testament generally the same doctrine is found lying in embryo, though not fully or distinctly revealed (cf. Genesis 1:1-3; Psalms 2:7; Psalms 33:6; Psalms 110:1).

2. The immutability of the Divine purpose. "But he is in one," i.e. one purpose or determination, e.g. towards Job. Hence adds the patriarch, "Who can turn him?" (verse 13), meaning, nothing could deflect him from his fixed resolution to treat Job as a criminal. Dropping out of view the misconception which gave tone and color to all Job's representations of the Divine Being, the truth which remains, that the supreme God is unchangeable in his being, wisdom, power, holiness, justice, goodness, and truth, and therefore invariable and unalterable in his decrees and purposes, is in accordance not only with the teachings of Scripture (Numbers 23:19; 1 Samuel 15:29; Psalms 102:27; Proverbs 19:21; Ecclesiastes 3:14; Malachi 3:6; Acts 15:18), but with the dictates of reason. A Being not absolutely perfect in himself cannot be Divine. But a Being in himself absolutely perfect cannot be affected by anything from without or within so as to render him either less or more perfect than he is. Hence absolutely and in himself he must be" the same yesterday, and to-day, and for ever." If upon any of his dispensations towards the creature changes seem to pass, these changes, having been fixed and determined from the beginning, are in no degree inconsistent with his immutability. Whatever further alteration appears to surround his decrees is the result of change or variability in the creature.

3. The irresistibility of the Divine power. "And what his soul desireth, even that he doeth;" literally, "And his soul desireth, and he doeth" (verse 13). Not only does the Supreme Intelligence act in accordance with a plan, but he has power adequate to carry into complete realization every item and detail of that plan. Nay, with such ease does he accomplish his purposes, his resources being unlimited, that he has simply to speak and it is done, to command and it standeth fast (Psalms 33:9), or, as here represented, to form a wish and proceed to execute it (cf. Psalms 115:3; Isaiah 46:10, Isaiah 46:11; Jeremiah 32:17, Jeremiah 32:27; Daniel 4:25; Ephesians 1:11), without apprehension of defeat (Job 9:12; Job 11:10; Job 41:10, Job 41:11; 2 Chronicles 20:6; Isaiah 43:13); or failure (Job 42:2; Genesis 18:14; Luke 1:37; Ephesians 3:20).

4. The particularity of the Divine decrees. "For he performeth the thing that is appointed for me" (verse 14). What the Divine mind had preappointed as Job's portion, the Divine hand was engaged in carrying out. The plan of the universe is one that provides for attention to individuals. Nothing is too vast for infinite wisdom and power to comprehend or execute; nothing too mean and insignificant for the Divine mind to notice, or the Divine hand to govern. The falling of a sparrow equally with the dissolution of an empire has a place in the programme of the world which is prearranged by God. The portion of the feeblest saint on earth is as truly prepared for him as is the place that shall be filled by a nation or a race.

5. The universality of the Divine government. "And many such things are with him." Possibly Job meant that God had many more applications and calamities of a like description wherewith to torture him; but the interpretation is not wrong which understands Job to say that his case was not exceptional, that his sufferings formed part of a great plan in which others besides himself were embraced; that, in fact, the supreme Ruler was exercising over mankind at large the same sort of irresistible sovereignty as over him, Job. And certainly the thought should in some degree mitigate the stroke of affliction when it falls on us, that no strange thing has happened to us, but only such as is common to men (1 Peter 4:12; 1 Peter 5:9).

II. MINGLED FEELINGS TOWARDS GOD.

1. A sense of awe. "Therefore am I troubled at his presence: when I consider, I am afraid of him" (verse 15). If the thought of an all-powerful, irresistibly and universally decreeing God arrayed against Job possessed him with inward fear and confusion, terror and dismay, much more should such emotions fill the minds of men who are as yet in their natural condition. And though in the case of such as have made peace with God there is no occasion for inward trepidation, slavish terror, or paralyzing fear, yet even they must find it difficult to contemplate the Divine character as above depicted without a consciousness of awe, without a feeling of profound veneration. So David remembered God, and was troubled (Psalms 77:3). Christ's followers, however, have no need to be troubled by thoughts of either the Divine character or presence (John 14:1). "Perfect love casteth out fear" (1 John 4:18). And we have received not the spirit of bondage again to fear, but the Spirit of adoption, whereby we cry, "Abba, Father" (Romans 8:15).

2. A consciousness of weakness. "For God maketh my heart soft" (verse 16), i.e. deprives it of strength, makes it faint and feeble (Deuteronomy 20:3; Isaiah 7:4; Jeremiah 51:46). The effect produced on Job by a contemplation of the Divine character as an all-wise, irresistibly powerful, moral Governor, who worketh all things according to the counsel of his will, is not infrequently experienced by serious minds. Nothing impresses men with a conviction of his feebleness like a vivid realization of the power and wisdom of God as displayed in the material universe (Psalms 8:5, Psalms 8:6); nothing affords a glimpse into his spiritual worthlessness and insufficiency like a luminous presentation before his soul's eye of the moral majesty of God (Isaiah 6:5; Luke 5:8; Revelation 1:17). Indeed, the human heart never either breaks or becomes dejected, discerns its weakness or realizes its insufficiency, until it comes in contact with God, e.g. Moses (Exodus 4:10); Isaiah 6:5; Job (Job 42:6).

3. A feeling of perplexity. As understood by our translators, Job (verse 17) expresses amazement that God had not cat him off "before the darkness" of affliction had come upon him; i.e. either that God had kept him alive solely for the purpose of inflicting on him such mysterious suffering as he then endured (cf. Job 3:10), or that God had not removed him while at the height of prosperity, and in visible enjoyment of the Divine favour. So good people are often puzzled to understand why, in the providence of God, they should have been reserved for this or that particular ca]amity; and why, being what they are, sincere and humble followers of God, they should be treated with as much severity as if they were his foes. But this, of course, results from imperfect knowledge of' the special design and gracious benefits of affliction.

4. A deficiency of faith. Otherwise interpreted, the language of Job (verse 17) asserts that what confounds him is not the external darkness covering his face, surrounding him on every side, and threatening to engulf him but the reward thought that God is against him. And just here Job evinces a lack of genuine trust, or spiritual confidence, in God. Had Job been as honest towards God as he was just towards himself, had he given God as full credit for sincerity as he claimed for himself, he would never have accused God of dealing with him as an enemy, but, rather than impeach God's immutable love towards his faithful followers, would have sought another solution for the mystery of his sufferings. Learn:

1. The proper study of mankind is God.

2. The immutability of God is as full of comfort to God's people as it is of terror to God's adversaries.

3. When God's purposes have been revealed, whether in providence or in grace, they should not be resisted, but received with meekness and submission.

4. Only one Being in the universe, viz. God, can do what his soul desireth; every other is dependent upon God's will.

5. No man can be truly said to be the architect of his own future, since every man's lot is assigned him by God.

6. When a saint is afraid of God's presence, he has either taller into sin, like Adam (Genesis 3:10) and like David (Psalms 30:7), or has misconstrued the character of that appearance, like the apostles (John 6:19).

7. The breaking or the bruising of a sinner's heart is a work for which only God is competent.

8. There are worse calamities than death to a good man; e.g. the loss, or supposed loss, of the Divine favour.

9. Whatever befalls a child of God on earth, he should never part with faith in his heavenly Father's love.

Job 23:13
The unchanging God.

"He is in one mind" with regard to—

I. THE PLAN OF THE UNIVERSE.

1. There is such a plan. "Known unto God are all his works from the beginning of the world" (Acts 15:18; Ephesians 1:11).

2. This plan is so perfect that it never requires subsequent modification (Job 36:4; Job 37:16; Psalms 104:24; Proverbs 3:19; Isaiah 40:13).

3. This plan is efficiently carried out in its minutest detail (Numbers 11:23; 2 Chronicles 20:6; Job 42:2; Psalms 33:9; Isaiah 14:24).

II. THE SIN OF MAN.

1. That it is an abomination in his sight (Deuteronomy 25:16; Psalms 5:4; Proverbs 15:9; Jeremiah 44:4; Zechariah 8:17; Luke 16:15).

2. That it is infinitely dangerous to man (Numbers 16:38; Deuteronomy 29:18; Job 5:2; Proverbs 1:31; Ephesians 5:6).

III. THE SCHEME OF SALVATION. "There is none other Name under heaven given among men whereby we must be saved" (Acts 4:12). From the Fall downwards, the gospel of the grace of God has been substantially the same-salvation.

1. In antediluvian times, through faith in the woman's Seed (Genesis 3:15; Genesis 4:4).

2. In patriarchal times, through faith in Abraham's promised Child (Genesis 12:3; Genesis 15:6).

3. In Mosaic times, through faith in the sacrificial Lamb, of which the Levitical offerings were the shadows and the types (Hebrews 9:8-10; Hebrews 10:3).

4. In the times of the monarchy, through faith in David's Son (2 Samuel 7:15).

5. In the times of Isaiah, through faith in the suffering Servant of Jehovah (Isaiah 53:1).

6. In the fulness of the times, through faith in him who was the woman's Seed, Abraham's Descendant, David's Son, the suffering Servant of Jehovah, and the world's Paschal Lamb, all in one.

IV. THE PURPOSE OF AFFLICTION. Ever since God's mercy came to this fallen world, and that was immediately upon Adam's transgression, the design aimed at in life's discipline has been not to punish man, but to convert and save, to purify and perfect him (Genesis 3:23; Deuteronomy 8:5; Job 5:17; Psalms 94:12; Ezekiel 20:37; John 15:2; Acts 14:22; Romans 5:3; 1 Corinthians 11:32; Hebrews 12:7).

V. THE DESTINY OF HIS PEOPLE. Though not as clearly understood or revealed in pre-Christian times as now under the gospel dispensation, it was still the same "better country, even an heavenly," to which saints in all ages have looked forward, Cf. Abraham (Hebrews 11:10), David (Psalms 17:15), Paul (Philippians 1:23; 2 Timothy 4:8). 

Conclusion. "Who can turn him?"

1. Consolation to the saint. 

2. Condemnation to the wicked.

HOMILIES BY E. JOHNSON
Verse 1-24:25
Struggles of faith with doubt.

To this long and severe accusation of Eliphaz the sufferer returns no reply. He comes back to the wish he has already expressed more than once, that God will appear as Witness and Judge of his innocence, and so put an end to this long embroilment (see Job 9:1-35. and 13.). He is distressed by the doubt that God has withdrawn himself from him, and left him to drain the cup of suffering to the dregs. And, again, many examples occur to him of wicked men who lived in happiness to a good old age, even to death; and he dwells on these pictures with a kind of pleasure, thinking to establish his position: the incomprehensibility of the Divine government.—J.

Job 23:1-17
Longing for the appearance of the delivering and justifying God.

I. EXCLAMATION. (Job 23:2-5.) So bitter is his complaint, "his hand is heavy upon his groaning," i.e. he must force groan after groan out of himself. Oh that he knew where to find the judgment-seat of God, and that he might have the opportunity of pleading his cause! (Job 23:3-5). He possesses still "faith and a good conscience," those best jewels of a Christian (1 Timothy 1:5), and can think of appearing before God, not with terror, but with confidence. "Beloved, if our heart condemn us not, then have we confidence with God" (1 John 3:21).

II. DOUBT (Job 23:6-9) of the possibility of this intervention of God on his behalf. He timidly thinks of the overwhelming effect of God's majesty upon him (comp. Job 9:34; Job 13:21). But here, relying on the consciousness of innocence, he casts the doubt away. "Would he contend with me in his omnipotence? No; he would only attend to me" (Job 23:6). It would be seen that it is a righteous man who enters into judgment with him, and Job would escape his Judge (verse 7). But then this cheerful expectation is checked by the thought that God is nowhere to be found—neither east nor west, north nor south (verses 8, 9), although present in all quarters (Psalms 139:8-10). Without the definite revelation of the gospel, we may readily lose ourselves in a vague and aimless pantheism. God is everywhere, yet nowhere; present in all things for the intellect, found in none by the heart. It is the doctrine of the Mediator, of the Man Christ Jesus, which resolves this contradiction. God must meet us in the form of man, otherwise he is but an abstraction.

III. REASON OF GOD'S WITHDRAWAL. (Verses 10-13.) According to Job, this is, that although God knows his innocence, he will not depart from his resolve not to be found of him. Verses 10-12 contain strong assertions of his innocence. God knows Job's wonted way or manner of life; and, if proved, he would come out like gold from the furnace. His foot has kept firmly to God's step, God's way he has observed, and has not turned aside, nor departed from the commandment of his lips. "More than my own law I kept the words of his mouth," i.e. more than the dictates of pleasure or self-will (verse 12). "But he remains one, and who will turn him" from his design (comp. Psalms 33:9; Numbers 23:19; 1 Samuel 15:29)?

IV. AWE AND HUMILITY IN THE PRESENCE OF GOD. (Verses 14-17.) God will fulfil Job's destiny, like that of many others (verse 14). The thought of this unfathomable counsel of God through which Job must suffer fills him with fearfulness and amazement (verse 15). It is God himself, not the mere sufferings, who has unnerved Job and overthrown him (verse 16). It is not the darkness of his trouble (Job 22:11) nor his own hideous form (Job 19:13-15) which have stupefied him. No, it is God alone who is the cause of this stupor, who is behind these sufferings with his incomprehensible counsels.

Here, again, we see how deep is faith in the heart of Job, how inextinguishable the longing and the need for communion with God, which is life to him, and more than life l He can bear pain, he can dispense, if need be, with human sympathy; but he cannot bear the absence of God! As the plant in the cellar, so the faithful soul ever turns and struggles towards the light; and the only Light of the soul is God!—J. 

HOMILIES BY R. GREEN
Job 23:3-13
The true support under deferred judgment.

In the bitterness of his complaint and the heaviness of his stroke, Job makes known his desire to appeal directly to God. In the impossibility of this his faith is more and more severely tested; but he reposes in an assurance that the Divine eye is upon him, and he is confident of a just and even merciful sentence. So does conscious integrity uphold the tried and suffering believer, over whom for the present the shadows of suspicion gather, although the sufferer is tried by deferred judgment.

I. THE DEMAND FOR A PATIENT HEARING. Only the consciously upright would desire to plead with his judge. The self-accused tries to hide from the keen eye of detection and exposure; but he who knows himself to be unjustly accused may well desire to appear before a righteous tribunal. It is a high testimony to Job's character that he makes demand to be tried by One who cannot err (verses 3-7). But his longing is not allayed. A further test is applied to his character. For the present, at least, judgment is denied him.

II. JUDGMENT WITHHELD, A FURTHER TRIAL. To the unjustly condemned no severer testing could be given than the withholding of the desired judgment. Job's hope is in God; but God is hidden. If he attempts to "go forward," behold "he is not there." If "backward," he "cannot perceive him." Turning to the right hand or to the left, it is the same. God, his Friend, is hidden. His only refuge is closed. How severely is faith tried and patience put to the proof by the hiding of God! The struggle is a spiritual one. The soul is cast upon the unseen. It is thrown back upon its integrity and upon its power to wait. It is the supreme test of faith. It precedes the dawn of the day of vindication, of judgment and deliverance. It is a further weight upon the already tried heart of the patriarch. To an afflicted spirit is added a suffering body, and for the present the cruel accusations of would-be friends, who mistake the discipline of God for his judgment against sin.

III. IT IS HERE THAT JOB'S FAITH IN THE DIVINE JUSTICE SHINES OUT WITH CLEARNESS. He knows God would not take advantage of his "great power" to plead that against him or to crush him with it. Nay, rather he would "put strength" in the poor suppliant. He would compassionate the oppressed, and concede to him. So Job comforts himself in the quiet repose upon the justice of the Divine decisions. The fruits of early obedience and faith are now gathered. He who sows in his own heart the seeds of Divine truth in earlier days, prepares for himself a harvest of consolation in the days of trial and adversity. Job is proving the blessedness of the man whose ways please the Lord.

IV. ALL THIS IS BASED UPON JOB'S CONSCIOUSNESS OF PERSONAL INTEGRITY. With confidence he rebuts the accusations of his accusing friends. He rejoices in the assurance of the Divine cognizance of his doings: "He knoweth the way that I take." Happy the man who can appeal with confidence to the searching of the Divine eye! Job may have had cause sufficient to be abased before God, but he is conscious of innocence of the charges preferred by his friends. Thus is falsely accused innocence sustained when its judgment is deferred. And Job appears a bright example of the comfort derived in affliction from faith in God and consciousness of untarnished integrity.—R.G.

Job 23:14-17
The humbled and overwhelmed sufferer.

The position of Job is one of confusion and unexplained mystery. He is in the hands of the Almighty. His punishment, as some affirm it to be, is very heavy. It at times seems to be greater than he can bear. Yet he is uncondemned within. He holds fast to his integrity. Like his friends, he interprets sufferings into punishments for sin. Yet he is not conscious of sin, certainly not of sin to such a degree as to merit such heavy judgment. He is confounded. He can but yield. He believes in the Divine justice, although his faith in it is tried by the conflicting convictions of his mind and his inability to interpret the Divine ways. That his own righteousness will shine out ultimately he is persuaded. "When he hath tried me, "shall come forth as gold." In the mean while he is overpowered. The struggle is severe; the strain upon his faith is very great. It is the uninterpreted mystery, the apparent confliction of the Divine dealings, that bows Job to the earth. He is troubled at the Divine presence; when he thinks of God he is afraid, and his heart is dejected. This picture of the humbled, overwhelmed servant of God holding fast his faith in the consciousness of integrity, declares the true causes of the support which Job experienced in his overwhelming afflictions to be

I. Without THE ASSURANCE OF PERSONAL INTEGRITY Job could not be free from the sorrows which come of condemnation. The testimony of conscience to the wrongness and disobedience of life is the keenest and most penetrative of afflictions. It reaches to the very core of the spirit. The utmost sensibility of the soul is aroused. No outward calm can allay this inner agitation. But if there is peace within; if the soul is not at war with itself; if there is the inestimable consciousness of personal freedom from condemnation, the soul may writhe in its pain, but it is upheld by the assurance that the affliction comes not weighted with the burden of retribution.

II. It is through this freedom from self-reproach and self-condemnation alone that TRUE FAITH IN GOD can be sustained. Job may be overwhelmed at the thought of God, but he lacks not faith in him; and them is no sense of buried wrong weakening his trust, or impairing the comfort that comes from a belief in the deep, if hidden, Divine approval.

III. And it is this which supports him in THE HOPE OF A FINAL VINDICATION The unjustly condemned may wait. Trouble may overshadow him, he may be heavily burdened, his heart may quake and fear, but he knows he shall at last rise superior to all aspersions of evil-doing. Herein lies the secret of a sustaining peace in the midst of the severest of earth's trials; this is the true ground of hope, this the encouragement to sustaining faith.—R.G.

HOMILIES BY W.F. ADENEY
Job 23:2
The bitter complaint.

Job's comforters have failed. Their many words have not lightened his troubles. On the contrary, they have aggravated them. To external disaster has been added cruel misunderstanding and false accusation. Of all this Job naturally complains most bitterly. Many troubles are softened with time. It is not so with his. The same melancholy despondency, the same cry of agony, the same grievous complaining, are still with him.

I. IT IS NATURAL TO GIVE EXPRESSION TO GRIEF. In the East this is done with great demonstration, and even ostentation. Any extravagance is foolish; self-restraint is certainly more manly than a wild abandonment to sorrow. Yet it is neither necessary nor desirable to suppress all signs of feeling. God, who has made the fountain of tears, cannot require it to be always sealed. There is a relief in the natural expression of sorrow. To hide it in the bosom is to injure the soul. Extreme reserve and self-restraint may lead to insanity. We are more likely to think unjust thoughts of God when we brood over our wrongs in secret than when we venture to give an external expression to them.

II. THE GREATEST GRIEF EXCEEDS EXPRESSION. Job feels that this is the case with his sorrow. Bitter as his complaint is, his stroke is heavier than his groaning. We are tempted to exaggerate the smaller troubles of life; but we cannot find adequate expression for the greater ones. They who have never suffered from those troubles cannot understand how keenly they are felt. It is, therefore, unjust to judge of the complaining spirit of other men, as the three friends did of Job's. On the other hand, inexpressible grief is perfectly understood by God. It is no drawback to his sympathy that men cannot give full expression to their feelings, because he reads the heart.

III. THE BITTER COMPLAINT OF GRIEF SHOULD LEAD TO PRAYER. This is the case with Job; and after one brief utterance of his burdened soul, the suffering man turns at once to God (see verse 2). Then he must do more than give expression to grief. While God listens patiently to the complaints of his suffering children, it is not a worthy thing on their part only to burden him with those complaints. Submission, obedience, and trust should have a part in the utterance to God.

IV. NO HUMAN GRIEF CAN EQUAL THAT OF CHRIST'S SORROWS. Job's sufferings seemed to be unique. But they were fearfully surpassed by what Christ endured. To know that some one has suffered more is not to lighten the present sufferer's load. On the contrary, this fact only makes the world look the darker and the more miserable. But there are characteristics of Christ's sufferings that should help other sufferers. He shows us how to bear suffering. More than that, his suffering brings healing to others. "With his stripes we are healed" (Isaiah 53:5). Thus the sufferer may look for saving deliverance from his own trouble to the Christ who suffered for him.—W.F.A. 

Job 23:3
The search for God.

I. ITS SOURCE. Job is prompted to seek God by his terrible troubles. The false accusations make him the more anxious to find the just Judge, who can clear up the dreadful misunderstandings and vindicate his injured cause. Thus the innocent man in trouble needs God. Still more does the guilty man; for no one can deliver from sin but he against whom one has sinned. Although it is most evident that many who thus need God are not actively seeking for him, yet, even if held back by fear or distracted by worldliness, all men have somewhere in the depths of their hearts the instinct of hunger for God. We need God, and we can have no rest till we find him.

II. ITS HOPE. Job believes that, if only he can find God and come to his seat, justice will be done, and right will be apparent; for Job is only thinking of vindication. No doubt that result will follow. But others also enter into the great human hope for God. If he were only to vindicate the righteous, the great multitude of men could hope for little from him. But the great Judge who does this is the compassionate Father, who has pity on his children's needs apart from their deserts. Thus the hope turns to the mercy of God for deliverance and blessing. Still, it is not wise to separate these two forms of the hope. God can only bless by leading us to righteousness; and it is really for our good that he is just. We need God not only that he may judge the righteous cause, but also that he may make the sinner righteous.

III. ITS DIFFICULTY. Job expresses a deep, heartfelt desire with great anxiety. He has not yet found God. Others have been in the same condition—longing for God, yet finding him not. Where is the difficulty?

1. God is a Spirit. If we try to find God by earthly means we must fail. He is not hidden among the mountains or above the clouds. He is simply invisible by nature. We must look for him in spiritual ways.

2. We are sinful. Nothing so blinds us to God as sin. This first of all banishes us to a great distance from God, and then makes darkness about our way back.

3. Life is often perplexing and sorrowful. Job had lost the vision of God in his sorrow, rather than through sin. So had Christ on the cross when he cried, "My God, my God, why hast thou forsaken me?" Great grief seems to blot out the heavens and leave us in desolation.

IV. ITS REWARD. Job did find God at last (Job 42:5). God has promised that they who seek him earnestly shall find him (Proverbs 8:17), and Christ that if men seek they shall find (Matthew 7:7).

1. God reveals himself to faith. We believe in order that we may see, trust in order that we may know. This is true of all knowledge of persons.

2. God is seen in Christ. Philip expressed the soul's desire for God when he said, "Lord, show us the Father, and it sufficeth us;" and then Christ declared where the revelation of God was to be seen: "He that hath seen me hath seen the Father" (John 14:8, John 14:9).

3. The full vision of God is dependent on purity of heart. Some know]edge of God can be had without this; but we cannot see him as he is till we are like him (Matthew 5:8).—W.F.A.

Job 23:8, Job 23:9
The unseen God.

Job enlarges on the idea of his search for God and the efforts that he has vainly made to find him. God is still invisible; searching has not found him.

I. THE PHYSICAL IMPOSSIBILITY OF SEEING GOD. There is more to be said for modern agnosticism than for eighteenth-century deism. Pure rationalism will not find God. Physical science cannot discover him. The animal is dissected, the metal is melted in the crucible, but the analysis reveals not Divinity. We sweep the heavens with the telescope, and can see no Deity enthroned above the stars. But we are very foolish if we expect to find God in any of these ways. He is neither seen by the bodily eye nor discovered by the scientific faculty. Science, indeed, points to causation, and reveals order and thought; but she does not say how these things came to be. Natural theology prepares the way for the revelation of God; or, if it may be said that it is a revelation of God, still this comes only in such a large and confusing idea that we cannot find in it what we need—the revelation of our Father in heaven.

II. THE MORAL DIFFICULTY OF SEEING GOD. Job's search was not in regions of science. He looked abroad on the great world, and he probed into the deep musings of his own heart, but not as a philosopher seeking for a scientific explanation of the universe. It was his deep distress that drove him to God. He missed God in life, in the providential control of human affairs. It is not always easy to see God in this strangely confused human world, where so many things go wrong, and where so little seems to be done to keep them right. In his perplexity and distress man cries out, "Where is God? If there is indeed a God, why does he not declare himself? why does he not put forth his hand and rectify the world that so greatly needs him?" Whatever may be the theoretical scepticism that gathers round problems of science and philosophy, the moral doubt that springs from the experience of injustice and misery is much more keenly felt.

III. THE SPIRITUAL CAPACITY TO SEE GOD. We cannot find him by means of our philosophy; we miss him in the dark struggles of man's world of action and suffering. But why? Because we are looking for him in wrong directions. The true vision of God is only to be seen by means of spiritual fellowship with him. Meanwhile, although this is hard to obtain, we may console ourselves with the know]edge that if he does indeed exist, his being does not become shadowy and unreal just because we do not see him. It is desirable that we should have a more intimate acquaintance with our Father, but even before we have attained to this, even while we are blundering and stumbling in the darkness, God is truly existing, and is ruling over all. Our ignorance does not limit God's being, our blindness does not cripple his activity. We cannot see him; we find it hard to trace his purposes among the tangled threads of life; all looks dark and aimless. Yet God is God, and therefore he will not desert his creatures.

"God's in his heaven,

All's right with the world."

(Browning.)

W.F.A.

Job 23:10
God's knowledge and man's discipline.

I. GOD'S KNOWLEDGE.

1. The fact. Job has just been owning his difficulty in finding God. He searches in all directions, forward and backward, on the left hand and on the right, and he cannot discover God (verses 8, 9). But although it is so hard for him to attain to a knowledge of God, he is quite certain that God knows him. We are known by God before we think of acknowledging him, and when we are bewildered with the mystery of life all is clear and open to God.

2. Its scope. God knows the way that his servants take.

3. Its consequences. If God knows our way, we have not to travel, like Columbus, over untried seas. The whole route has been mapped out by God. We cannot be lost if he who knows our way is our Guide. Gordon's favourite passage from Browning shows the right spirit of one who trusts this truth—

"I go to prove my soul.

I see my way as birds their trackless way.

I shall arrive! What time, what circuit first,

I ask not; but unless God send his hail

Or blinding fireballs, sleet or stifling snow,

In some time, his good time, I shall arrive.

He guides me, and the bird. In his good time."

II. MAN'S DISCIPLINE. Job is now confident that when God has tried him he will come forth as gold.

1. Its source. The suffering man holds to the idea that his trouble comes from God. All along he has not perceived Satan's share in it. Therefore his faith is the more remarkable. He is right to some extent, because his trouble is only what God permits. God may not be the direct agent of a person's affliction. This may come from the cruelty of men or from other undetected causes. Yet it is all within the restraint of God.

2. Its process. Job perceives that he is being tried by God. This is the first time that he has given evidence of holding such an ides. Hitherto he has been simply dismayed and distressed at the problem of suffering. He has had no theory to oppose to his friends' orthodox notion that it is the merited punishment of sin. That that notion was wrong, experience and observation have made him see quite clearly. But hitherto he has not been able to supply an alternative idea. Now there dawns on him a perception of the disciplinary purpose of suffering. The husbandman purges the vine-branch because it is fruitful (John 15:2). The father chastises his son because he loves him (Hebrews 12:6). God tries his servant, not to punish him, but because he values him.

3. Its aim. That the sufferer may come forth as gold. Job will have his innocence vindicated. A deeper result than vindication, however, is the perfecting of the soul through suffering. The fire not only tests, it refines.

4. Its success. The end aimed at will be attained. The assurance of this lies in the previous thought of God's knowledge. He does not need to assay the soul in order to discover for himself whether it is of true gold. He knows the worth of his servants. He adapts their discipline to their requirements. It seems disproportionate, but it is suitable; for God knows the way of his people; therefore he will bring them forth as gold.—W.F.A.

Job 23:11, Job 23:12
A faithful life.

I. ITS COURSE.

1. A course of conduct. Job speaks of his foot holding, etc. He is reviewing his actions. It would have been of little use for him to have vindicated his creed and his sentiments if his conduct had been faithless. The most important question is as to how a man lives, not as to what he thinks or how he feels.

2. A continuous course. It is a way, and Job has had to keep to it, A momentary spasm of virtue will not satisfy the requirements of the Divine Law. To achieve a single heroic deed that makes the world ring with one's fame, and then sink into idle apathy, is not the way to earn the commendation, "Well done, good and faithful servant!"

3. A Divine course. It is easy to persist in one's own way. The difficulty is to leave that and to accept and follow faithfully in God's way. Yet he has marked out the course of service for every one of his people, and the plain duty is to find it and follow it.

4. An arduous course. It is not easy to keep to God's steps. The way is narrow (Matthew 7:13, Matthew 7:14). Many temptations urge us to forsake it for flowery paths or for the broad road. The Christian life is a course of self-denial. The path leads uphill. Even while we only think of standing still we are really slipping back It is a mistake to suppose that the Christian life is necessarily a growth and a progress. There is danger of worse than stagnation, of declension and decay. We may have done well in the past, and yet have been hindered later on in life. To be true Christians we must be ever watchful, earnest, active in pressing forward along God's way.

II. ITS INSPIRATION. How is it possible to be faithful, keeping continuously to God's way?

1. My the guidance of revelation. Job has been following God's commandments. We cannot follow God's way without the aid of light from heaven. Instinct and conscience are our natural guides; but instinct is blind, and conscience has been in some cases perverted. Therefore God has given us "the more sure word of prophecy." God's Word is a lamp to the feet of his people. This is its chief object. Difficulties are felt as to certain questions about the Bible, e.g. how to reconcile Genesis with geology, how to settle the relation of the Law to the prophets, how to harmonize the gospel narratives. But these questions do not touch the main purpose of the Bible, which is to be a guide to conduct. The righteousness of the ten commandments, the blessedness of the sermon on the mount, and, above all, the glory of Christ, still shine from the sacred page as beacon-lights undimmed by the clouds of controversy that gather about quite secondary points.

2. In the power of affection. Job has set a supreme value on the words of God's mouth. Their truth and goodness and beauty won the heart of the author of the hundred and nineteenth psalm. We have still greater attractions in the New Testament. Christ, the living Word of God, draws men to himself by his love and by his sacrifice of himself, so that when he is known and loved faithfulness becomes possible for his sake. Christians are called to walk, not only in the steps which God has marked out for them, but in those which Christ has trodden, which he has made sacred by his own presence.—W.F.A.

Job 23:13
The inflexibility of God.

I. THE INFLEXIBILITY OF GOD IS ESSENTIAL TO HIS NATURE. He has not the reasons for changing that we have.

1. He knows all things. Men decide from partial knowledge, and then fuller information leads them to change their minds. But God knows everything from the first.

2. He is strong. Men are persuaded against their better judgment, or they weakly yield to temptation. But God is perfect in will and character. He cannot be urged to do what he knows is not the absolutely best.

3. He is good. It is well that men can and do change, for much of the past course of the world's history is wrong, and the only hope for man is in his mending his ways. But God has been faultless from the first; there is nothing for him to repent of.

II. THE INFLEXIBILITY OF GOD IS A WARNING AGAINST MAN'S PRESUMPTION. The danger is in judging God by man's changeable standards. Thus people come to think that he will not really perform what he threatens. They trust to the influence of time in melting away the Divine purposes against sin; or they rely on their own urgency in attempting to persuade God not to accomplish his will; or they imagine that in some way they shall be able to elude the grasp of his Law. All these courses show a foolish misapprehension of the firmness and strength of God. They are false because he is true.

III. THE INFLEXIBILITY OF GOD IS AN ENCOURAGEMENT FOR FAITH.

1. In his Law. He has revealed his will, and we may be sure that he will keep to it. He is not like a fickle despot, whose shifting moods baffle the watchfulness of the most subservient courtier. When we once know his will, we may rely upon it that this is permanent.

2. In his promises. God has revealed himself in gracious purposes. These purposes he will never abandon. The ingratitude of man does not destroy the good will of God. A weaker being would be worn out with the constant rebellion and the utter unworthiness of his children. But God is infinitely patient. In spite of the world's folly and sin, he holds inflexibly to his purpose of saving and redeeming it. It cannot be that of all the Divine attributes mercy only is fragile and transitory; that while God's truth and justice remain, this one characteristic may be broken down, and may vanish away. On the contrary, it is explicitly revealed to us over and over again that "the mercy of the Lord endureth for ever."

IV. THE INFLEXIBILITY OF GOD IS NOT INCONSISTENT WITH HIS VARYING TREATMENT OF US. He has no rigid, uniform method of action. He adapts his treatment of us to our conduct and our need. His inflexibility is in his character, not in details of action. The very fact that he is changeless in himself leads to the result that he acts differently under different circumstances. We are governed not by an iron law, but by a faithful God.

1. In answer to prayer. God is not changed or bent by our prayer. But he sees fit to do, in response to our confidence in him, what he would not think well to do without it.

2. In the redemption of the world. This is a new action. The gospel declares a fresh Divine movement. But all of it springs from the eternal purposes of God; and all of it is in accordance with his changeless character of love and righteousness.—W.F.A.

Job 23:15, Job 23:16
Troubled at the presence of God.

I. THIS IS NATURAL IN GREAT DISTRESS. The soul is plunged into grief; like Jacob, the desponding sufferer exclaims, "All these things are against me" (Genesis 42:36). Then he comes to regard God as the Source of his misfortunes. God seems to be his Enemy, and any approach of God is regarded with apprehension, as bringing fresh trouble. We have to learn not to form our judgment of God in our darker moments. It is difficult to have any well-balanced opinion when we are plunged in deep distress. While the knife is in him it is possible that the patient may think the surgeon rough, cruel, even malignant. But he is not then in a fit state for forming an opinion.

II. THIS IS RIGHT IN THE GUILT OF SIN. The wonder is that people sin with so little reflection as to how God regards them, and that they are often quite ready to meet him without a thought of their great guilt. Thus it is said of a bad man's end, that "he died like a lamb"! As though his dull and senseless departure from this life were any guarantee of his spiritual state. But when conscience is roused, it shrinks from the searching gaze of God. Blind eyes may be turned to the sun, at which seeing eyes cannot glance without pain. It is not only that God can punish sin. There is a sense of shame in the thought that One so good and holy should ever see it. Then it is all a direct offence against him. When the sinner meets God, he encounters One whom he has grievously wronged. Lastly, as God is our Father, there is an especial ground of trouble in his rebellious children meeting him.

III. THIS MAY BE OVERCOME BY A BETTER ACQUAINTANCE WITH GOD. The fear should not be perpetual. Something is wrong, or it would not have arisen, and that which caused the fear can and ought to be removed. It is not well that any man should continue to live in a chill fear of God. In the New Testament God is so revealed that all terror of him may be dissipated.

1. As our Father. If we thought him hard and stern, we were unjust. Christ has revealed his true nature in his Fatherhood. Therefore the idea that God's presence is itself terrible comes from ignorance. Following the light of Christ, we discover that God is the home of our souls, and that no place is so safe, or so peaceful and happy, as where his presence is felt.

2. As our Redeemer. The just fear that arises from sin cannot be rightly expelled until the cause of it is removed. As God must be angry with sin, it would only be a dangerous deception that covered up and hid the thought of his wrath. But God himself has provided the best, the only right way of dispelling the fear of his presence by giving us a remedy for sin. Now, as it is he who sends the remedy, we have to know his intentions in order that we may no longer live in fear of him. The very fact that Christ was sent from heaven to save the world from sin shows how terrible the evil was; but it also shows how deep and strong the love of God must be—deeper than his wrath, outlasting his chastisements.—W.F.A.

24 Chapter 24 

Verses 1-25
EXPOSITION
The general subject of this chapter is the prosperity of the wicked, whose proceedings and their results are traced out in detail (Job 24:2-24). A single note of perplexity (Job 24:1) forms a sufficient introduction; and a single note of challenge a sufficient epilogue (Job 24:25).

Job 24:1
Why, seeing times are not hidden from the almighty. By "times" seem to be meant God's special periods of exhibiting himself in action as the moral Governor of the world, vindicating the righteous, and taking vengeance upon sinners. Such "times" are frequently spoken of in the prophetical Scriptures as "days of the Lord" (see Isaiah 2:12; Isaiah 3:18; Isaiah 4:1; Isaiah 13:6, Isaiah 13:9; Joel 1:15; Joel 2:1, Joel 2:11; Obadiah 1:15; Zephaniah 1:7, Zephaniah 1:14, etc.). They are, of course, "not hidden" from him, seeing that it is he who determines on them beforehand, and, when their fixed date is come, makes them special "days," or "times," different from all others. Do they who know him not see his days? i.e. why are even they, who know and serve God, kept in the dark as to these "times," so that they do not foresee them or know when they are coming? This is to Job a great perplexity.

Job 24:2
Some remove the landmarks. (On this form of wickedness, see Deuteronomy 19:14; Deuteronomy 27:17; Proverbs 22:28; Proverbs 23:10; Hosea 5:10.) Where neighbouring properties are not divided by fences of any kind, as in the East generally, the only way of distinguishing between one man's land and another's is by termini, or "landmarks," which are generally low stone metes or bourns, placed at intervals on the boundary-line. An easy form of robbery was to displace these bourns, putting them further back on one's neighbour's land. They violently take away flocks. Others openly drive off their neighbours' flocks from their pastures, mix them with their own flocks, and say that they are theirs (comp. Job 1:15-17). And feed thereof; rather, and feed them; i.e. pasture them.

Job 24:3
They drive away the ass of the fatherless. This was another form of oppression. "Whose ox have I taken? or whose ass have I taken? or whom have I defrauded? whom have I oppressed?" says Samuel, on laying down his judgeship (1 Samuel 12:3). The "fatherless" were particularly liable to such ill treatment, seeing that they had lost their natural protector. They take the widow's ox for a pledge. It may be true that this was nowhere a legal offence, not even among the Hebrews (Lee); but it was a real act of oppression, and forms a fitting counterpart to the injury done to the orphan. (On the natural tendency of selfish men to bear hard on these two classes, see Exodus 22:22; Deuteronomy 24:17; Deuteronomy 27:19; Psalms 94:6; Isaiah 1:23; Isaiah 10:2; Jeremiah 5:28; Zechariah 7:10.)

Job 24:4
They turn the needy out of the way. Either "they force poor men to turn out of the road when they are using it, and wait till they have passed" (compare the recent practice of the Japanese daimios), or "they make the highways so dangerous with their violence that they compel the poor and needy to seek byways for safety" ( 5:6). The second hemistich favours the latter interpretation. The poor of the earth (or, the meek of the earth) hide themselves together. In the East there have always been superior and subject races, as well as proud nobles and down-trodden men of the same race. It is not clear of which of these two Job speaks. The former were often hunted out of all the desirable lands, and forced to fly to rooks and caves and holes in the ground, whence they were known as "Troglodytes." The latter, less frequently, handed together, and withdrew to remote and sequestered spots, where they might hope to live unmolested by their oppressors (Hebrews 11:38).

Job 24:5
Behold, as wild asses in the desert, go they forth to their work. Plundering bands of wicked marauders scour the desert, like troops of wild asses, going forth early to their work, and late taking rest—rising betimes for a prey, and generally finding it, since the wilderness yieldeth food for them and for their children. They are sure to find some plunder or other ere the day is over.

Job 24:6
They reap every one his corn in the field. When they have scoured the desert, the marauders approach the cultivated ground bordering on it, and thence carry off, each of them. a quantity of "fodder," or "provender" (Revised Version), for the sustentation of their horses. And they gather the vintage of the wicked; rather, as in the margin, and the wicked gather the vintage. (So Rosenmuller and Professor Lee.) Sometimes they burst into the vineyards, and rob them, carrying off the ripe grapes.

Job 24:7
They cause the naked to lodge without clothing; rather, they lie all night naked, without clothing. The marauders are still the subject of the narrative. When engaged in their raids, they endure to pass the night without clothing, as the Bedouins are said to do to this day, so that they have no covering in the cold. They are so bent upon plunder that they do not mind these inconveniences.

Job 24:8
They are wet with the showers of the mountains, and embrace the rock for want of a shelter. Further unpleasant consequences of marauding, hut endured without complaint by the wild robber-tribes.

Job 24:9
They pluck the fatherless from the breast. Other oppressors, not of the marauding class, but dwellers in towns (Job 24:12), are so cruel that they tear the unweaned child of the debtor from the mother's breast, as satisfaction for a debt, and carry him off into slavery. And take a pledge of the poor; literally, take in pledge that which is on the poor—in other words, their clothing. They will not lend to them on any other terms, and so force them to part with their garments, and go about naked. Even Hebrew creditors seem to have done this (Exodus 22:26; Deuteronomy 24:12, Deuteronomy 24:13); and the Mosaic Law did not forbid the practice, but only required the creditor to let the debtor have his garment at night, that he might sleep in it (Exodus 22:27; Deuteronomy 24:13).

Job 24:10
They cause him to go naked without clothing; rather, they go naked without clothing. The effects of the oppression on its victims are now traced. First of all, the poor man, whose only wrap or cloak has been taken in pledge, is com-polled to go naked, or almost naked, both day and night, exposed alike to extremes of heat and cold. Secondly, he is compelled to reap and bind and carry home the sheaves of his oppressor, while he himself is half famished with hunger. The second clause of the verse is wrongly translated in the Authorized Version, where we read, and they take away the sheaf from the hungry; the real meaning being, "and they who are an hungered, carry the sheaves" (compare the Revised Version).

Job 24:11
Which make oil within their walls, and tread their wine-presses, and suffer thirst. In the third place, the same unfortunates are employed in the homesteads of their oppressors to express oil from the olives and wine from the rich clusters of grapes, while they themselves are tormented with unceasing thirst.

Job 24:12
Men groan from out of the city. It is not only in the wild tracts bordering on the desert (Job 24:5-8), or on the large farms of rich landholders (Job 24:9-11), that oppression takes place. Men's groans are heard also "from the city," and in the midst of the city, where murder, robbery, burglary, adultery, and other crimes of the deepest dye abound. Then the soul of the wounded crieth out. In appeals to God for help, or in inarticulate cries, the wounded spirit of the oppressed and injured vents itself. Yet God layeth not folly to them. Yet God seems to take no notice. He gives no sign of disapproval, but allows the oppressors to go on in their foolish courses unchecked.

Job 24:13
They are of those who rebel against the light. These city oppressors go beyond the others in entirely rejecting the light of reason, conscience, and law. They threw off every restraint. The "light which lighteth every man that cometh into the world" is nothing to them. They know not the ways thereof. They will not know, will not have anything to do with, the law of moral restraint—much less will they abide in the paths thereof; i.e. acknowledge and be guided by such restraints continually. On the contrary,

Job 24:14
The murderer rising with the light killeth the poor and needy. The murderer rises at the first glimpse of dawn—the time when mast men sleep most soundly. He cannot go about his wicked business in complete darkness. He has not the courage to attack the great and powerful, who might be well armed and have retainers to defend them, but enters the houses of a comparatively poor class, in which he is less afraid to risk himself. Here, in the night he is as a thief. He has not come into the house simply for murder. Theft is his main object. He will not take life unless he is resisted or discovered, and so, in a certain sense, driven to it.

Job 24:15
The eye also of the adulterer waiteth for the twilight, saying, No eye shall see me. There is an analogy between moral and physical light, and between moral and physical darkness. The class of men here spoken of (Job 24:14-16), who have rebelled against moral light (Job 24:13), and refused its ways, and rejected its paths, are no great lovers of physical light. Their deeds of darkness are only suited to be done in the dark, and they wait for the evening twilight or the dusk of dawn to engage in them. And he disguiseth his face. As a further precaution against discovery, the adulterer disguiseth, or covereth up, his face. The same is often done by thieves and murderers.

Job 24:16
In the dark they dig through houses. In ancient times, burglary commonly took this form. Windows were few, and high up in the walls; doors were strongly fastened with bolts and bars. But the walls, being of clay, or rubble, or sun-dried brick, were weak and easily penetrable. This was especially the ease with party walls; and if burglars entered an unoccupied house, nothing was easier than to break through the slight partition which separated it from the house next door. The Greek word for "burglar" is τοιχώρυχος'" he who digs through a wall." Which they had marked for themselves in the daytime; rather, they shut themselves up in the daytime; literally, they seal themselves up; the meaning being that they carefully keep themselves close. Professor Lee, however, defends the Authorized Version. They know not the light; i.e. they avoid it, keep away from it, will have nothing to do with it.

Job 24:17
For the morning is to them even as the shadow of death. They hate the morning light. It is associated in their minds with the idea of detection; for when it breaks in upon them unexpectedly in the midst of their ill deeds, detection commonly follows; and detection is a true "shadow of death," for it commonly means the gallows. If one know them, they are in the terrors of the shadow of death; rather, for they know the terrors of the shadow of death (see the Revised Version). It is a familiar experience to them; as, whenever crime is severely punished, it is to the criminal class generally.

Job 24:18
He is swift as the waters. "Locus obscurissimus" (Schulteus). Scarcely any two commentators agree even as to the subject on which Job proceeds to speak. Some regard him as giving his own judgment on the ultimate fate of the wicked; others, as anticipating what his opponents will say on the point. One recent expositor takes the passage as referring to the efforts made by the malefactors of verses 14-16 to escape from justice, and to the discredit and difficulty in which they involve themselves. Another suggests that Job here calls attention to a fresh class of oppressors, viz. water-thieves (see Strabo, Job 16:18), who, starting in light boats from some island in a lake or river, plundered the neighbouring lands, making the portions of the landholders worthless, and causing them to neglect the cultivation, even of their vineyards. If we accept this view, the proper translation of the present verse will be, Swift is he (i.e. the water-thief) upon the face of the waters: then is the portion of them who dwell in the land worthless; no one turneth his face toward his vine. yards.

Job 24:19
Drought and heat consume the snow waters; so doth the grave those which have sinned. This rendering is further confirmed by the next verse. Accepting it, we must suppose Job to pass at this point to the consideration of the ultimate end of the wicked, though in verse 21 he returns to the consideration of their ill doings. The heat and drought of summer, he says, consume and dry up all the water which comes from the melting of the winter's snows. So does Shoel, or the grave, absorb, and as it were consume, the wicked.

Job 24:20
The womb shall forget him: Some regard this as equivalent to "Earth shall forget him;" but most suppose "the womb" to mean "his own mother." The worm shall feed sweetly on him (comp. Job 17:14). He shall be no more remembered. Oblivion shall fall upon him and his doings. And wickedness shall be broken as a tree. As a strong wind suddenly snaps off a tree at the root, so wickedness, in the person of the wicked man—the abstract for the concrete—shall be overtaken by death, and perish in a moment (comp. Job 24:24).

Job 24:21
He evil entreateth the barren that beareth not. Oppressors of another class are perhaps here spoken of, or perhaps there is a mere return to the idea with which Job's enumeration opened (verse 3), which was the oppression of the weaker and more defenceless classes. As barrenness in women was considered the greatest possible misfortune (1 Samuel 1:5-8; 1 Samuel 3:1-10), so oppressing one that was barren indicated extreme cruelty. And doeth not good to the widow; i.e. neglects to vindicate her cause—an admitted part of man's duty (see Job 22:9; Job 29:13; Job 31:16).

Job 24:22
He draweth also the mighty with his power; i.e. he draws to his side, and makes his helpers, those who are mighty, attracting them or compelling them to join him by the power which he already has. He riseth up, and no man is sure of life. This is also the translation of the Revised Version. Some commentators, however, prefer to render, "He riseth up, when he has despaired of life; "i.e. the wicked man, when he has been brought into trouble, either sickness or danger of death at the hands of Justice, to men's surprise, "riseth up"—is delivered from the danger, and recovers his prosperity.

Job 24:23
Though it be given him to be in safety, whereon he resteth; rather, he (i.e. God) granteth him to be in security' and thereon he resteth; i.e. God allows the escape of the wicked man from his trouble, and lets him live on, safe and secure, and the man himself rests on the security thus afforded him, quite contented with it. Yet his eyes are upon their ways. God's eyes are still upon the ways of the wicked: they are, or seem to be, the objects of a special providential care.

Job 24:24
They are exalted for a little while, but are gone and brought low; rather, they are exalted: after a little while they are gone' they are brought low. Job has to admit that death comes upon wicked men at last; but he minimizes the terrors of their death, and exaggerates its alleviations. First, it comes on them when they have risen to eminence, have gained themselves a reputation, and "are exalted." Next, it is sudden and painless, preceded by no long, lingering illness, but just a sinking into non-existence; a tranquil passing away. Thirdly, it is at a ripe age, when they have reached the full term of human life, and are as ears of corn ripe for the harvest. Further, it is the common fate: They are taken out of the way as all other (comp. Job 9:22; Job 21:13), and cut off as the tops of the ears of corn. We may gather from this expression that the reaping in the land of Uz was conducted in Job's time much in the same way as it was in Egypt under the early Pharaohs, viz. by cutting the stalk with a sharp sickle almost immediately below the ear, and collecting the ears in baskets.

Job 24:25
And if it be not so now; i.e. "if these things be not as I say." Who will make me a liar? Which of you will stand forth and disprove them, and so "make me a liar "? And make my speech nothing worth? Show, i.e.' my whole discourse to be valueless. This bold challenge no one attempts to take up.

HOMILETICS
Job 24:1-12
Job to Eliphaz: 4. An answer wanted to a great question'

I. AS IMPORTANT PROPOSITION STATED. That the Almighty does not call wicked men before his tribunal on earth. "Why are not times," i.e. of reckoning or punishment, "reserved," or kept in store, "by the Almighty, and why do they who know him see not his days?" i.e. his doomsdays, or days of judicial visitation on the wicked (verse 1).

1. A caution. The language does not imply either that there should not be, or that there do not exist, such times of reckoning with the ungodly, and indeed with all men. On the contrary, it tacitly assumes that God both ought to have, and in point of fact does have, days of retribution which are appropriately described as "his." That men ought to be judged for their characters and lives, the moral instincts of humanity proclaim; that men will be arraigned before Shaddai's impartial tribunal, is explicitly asserted in Scripture (Job 21:30; Job 34:11; Ecclesiastes 12:14; Psalms 98:9; Daniel 7:10; Matthew 25:32; 2 Corinthians 5:10; 2 Timothy 4:1; Hebrews 9:27).

2. An explanation. What the language asserts is that such court-days are not kept by the Almighty on earth, or at least that his people do not see them; in other words, that the godlessness of men is permitted to stalk forth on earth unchallenged and unavenged, without let or hindrance, pretty much as if there were no such tribunal in existence. And this fact, which Job so strenuously affirms, in addition to having been observed by Asaph (Psalms 73:5), David (Psalms 1:1-6 :21), the Preacher (Ecclesiastes 8:11), Jeremiah 12:1, Habakkuk 1:15, Habakkuk 1:16, and others, is likewise recognized in Scripture generally as correct.

II. A CONVINCING DEMONSTRATION OFFERED. That the Almighty does not hold a regular assize on earth established by two patent facts.

1. The most execrable wickedness is suffered to rage without either punishment or restraint. The special form of ungodliness depicted is that of ruthless oppression of the helpless and defenceless, exemplified in such crimes as:

2. The most extreme misery is allowed to go unnoticed and unrelieved. In three affecting pictures, according to one view of the poet's meaning, he sketches the calamitous fate of the unhappy victims of those remorseless destroyers. The first (verses 5-8) depicts the melancholy fortunes of the poor of the land (perhaps the aboriginal inhabitants), who being cast forth from their ancient possessions are obliged to "hide themselves together" (verse 4), or to slink away out of sight, disappearing, as inferior races have since done, because unable to stand before the violence of their invaders.

III. AN URGENT QUESTION ASKED. Why does not God call wicked men to account?

1. Not for want of power. Otherwise he would not be Shaddai, the Almighty, the all-powerful and all-sufficient Deity, whose ability to perform his counsel Job has just commented on (Job 23:13).

2. Not for lack of knowledge. Job's atheistical contemporaries supposed that mundane affairs were concealed from the gaze of him who walked upon the circuit of the heavens, and whose feet were wrapped about with clouds (Job 22:13); but Job and his friends alike admitted that times, i.e. at any rate the main events and circumstances of terrestrial history, were not hidden from Shaddai's omniscient glance (verse 1, Authorized Version).

3. Not for want of right. Both parties in the present controversy recognize that such appalling wickedness should not be suffered to go for ever unchallenged and unpunished, that such detestable criminals as above described ought to be arrested and brought before the tribunal of Heaven. Nay, on the theory of the friends, these workers of iniquity ought at once to be called to account. Yet notoriously, says Job, they are not. Hence it can only be:

4. For lack of will. It is not God's intention to hold a circuit court here on earth, and try men for their misdeeds. In other words, the Divine government is not, so far as this world is concerned, as the friends contended, strictly retributive. 

Learn:

1. The impunity of sinners on earth is no proof that they shall enjoy like impunity hereafter.

2. That God's people do not now discern his judgment throne is no argument that such a throne does not exist.

3. Little faults are as really sins, and as certain to be punished, as great offences.

4. Criminals who start with stealthy and minute acts of transgression are in danger of proceeding to large as well as open works of wickedness.

5. "Man's inhumanity to man makes countless thousands mourn."

6. Mighty despots may deprive the poor of their estates by either fair means or foul; but God regards the deed as spoliation and robbery.

7. It is a wiser policy to prevent pauperism from being developed in a state than to provide for it after it has been developed.

8. Town and country are much the same in their moral characteristics.

9. It is a mistake to infer from God's silence that he neither sees nor cares for the wickedness and misery of man.

Job 24:8
A threefold religious emblem; of the shelter of the rock.

I. AN EMBLEM OF THE SINNER'S MISERABLE CONDITION.

1. Exposed to a storm. Like the unhappy victims of tyrannical oppression, men, in their unconverted state, are liable to be overtaken by the tempest of God's righteous wrath and indignation against sin (Psalms 11:6; Romans 1:18; Colossians 3:6; 1 Thessalonians 1:10; Revelation 6:16, Revelation 6:17), which will not assail the body merely, but destroy both soul and body in hell (Luke 12:5), and that for ever.

2. Destitute of shelter. Like the houseless and homeless wanderers among the mountains, unpardoned souls are without a refuge to which they can betake themselves in the day of their calamity. Driven forth from the place of safety in which they originally stood, they have now "no covering in the cold," no garment of righteousness in which they can wrap their trembling spirits. Nor can they by any wisdom, wealth, or labour of their own construct or discover for themselves a habitation and defence against the storm.

II. AN EMBLEM OF THE GREAT SALVATION OFFERED IN THE GOSPEL. As the shivering outcasts crept into the rocky caves on the mountain-side, so Christ has been set forth as a Rock and a Hiding-place (Isaiah 32:2).

1. Accessible by all; the approach to him being hindered by no formidable barriers, and no stupendous effort being required to reach his side (Romans 10:6), nothing beyond a simple exercise of faith which is within the ability of even a child.

2. Sufficient for all; there being room enough in Christ for all who come to him in faith (Luke 14:22), yea, for the entire world of mankind (Isaiah 45:22; John 3:16), if only they sincerely come to him; and perfect safety and protection for all who gain its shelter, complete defence against the charges of the Law, the accusations of conscience, the penalties of sin, the terrors of death, and of the wrath to come (Romans 5:1).

3. Free to all; every one who seeks his presence and assistance being accorded a welcome, without money and without price.

"All the fitness he requireth

Is to feel our need of him."

III. AN EMBLEM OF THE ACT OF SAVING FAITH. As the miserable victims of the strong man's oppression embraced the rock for a shelter, so must needy sinners embrace Christ the Rock.

1. With personal application; Christ being of no more use to a sinner without individual appropriation than the mountain rock would have been to those who did not cling to it. Faith is the hand that lays hold of and embraces Christ as he is exhibited in the gospel.

2. With fervent gratitude; giving thanks to God for his abundant mercy in providing such a shelter for the soul, as no doubt the poor creatures whom the mountain-storms drenched were grateful for even the protection of a cave.

3. With immediate action; allowing no delay to prevent the soul from fleeing from the storm of impending wrath to the hope set before it in the gospel.

Job 24:13-25
Job to Eliphaz: 5. Ancient rebels against the light.

I. THEIR BLACK CHARACTER.

1. They are hostile to the light. The light alluded to is the light of day. The wicked persons spoken of regard that light with aversion, as being unfavourable to the special forms of ungodliness they delight to practise. Distinguished from the previously mentioned sinners who transact their nefarious deeds openly and unblushingly beneath the clear firmament of heaven, these night-birds may be taken, in their general characteristics at least, as representatives of those evil-doers whom Christ designates (John 3:20) haters of the light. Light is a frequent biblical symbol for Divine truth (Proverbs 6:23; Psalms 119:105; Isaiah 2:5), and in particular for the gospel (Matthew 4:16; Luke 2:32; John 12:36; Ephesians 5:8). Hence the unbelieving and therefore unconverted wicked heart naturally looks upon the light of God's Law and of Christ's gospel with repugnance (Romans 8:7), and for the same reason, that the light condemns their works.

2. They know not the ways of the light. They have no familiarity with such modes of living as men practise in open day. The ordinary avocations of law-abiding citizens possess for them no interest and yield to them no enjoyment; in which respect again they fitly typify ungodly men in general, who neither know nor care for the ways of holiness and truth. The way of the wicked is a way of darkness (Proverbs 4:19; Romans 13:12), of unbelief (Hebrews 3:12), of disobedience (Romans 8:7), of folly (Proverbs 12:15), of sorrow (Proverbs 13:15), a way that is displeasing to God (Proverbs 15:9), and that leadeth unto death (Matthew 7:13; Romans 6:23). The way of truth (Psalms 119:30), of understanding (Isaiah 40:14), of holiness (Isaiah 35:8), of peace (Isaiah 59:8; Romans 3:17), of life (Matthew 7:14), they do not keep, love, or know.

3. They shun the paths of the light. They remove themselves and their nefarious practices as far as possible from the light, lest they should be seen of men. Even so evil workers come not to the light lest their deeds should be reproved (John 3:20). Honest men fear not to stand in the sun. Nor do children of the light require to wrap themselves in cloaks of darkness. But because God's light (of the Law and the gospel) has a singular power of discovering men's wickedness to themselves and others (Ephesians 5:13), the children of darkness avoid the light.

II. THEIR DARK DEEDS. The poet sketches portraits of three of these ancient rebels against the light.

1. The murderer; whose villainies are described by a threefold characteristic.

(a) its adaptation to the works about to be performed, works of darkness (Romans 13:12), such as robbery and murder, which cannot bear the light, and

(b) the facilities it affords for finding subjects on which to operate.

2. The adulterer; who also is possessed of the infernal sagacity to select the season most appropriate, and the manner most effective, for accomplishing his diabolic purpose. Not at early dawn, but with the falling of the evening twilight, he sallies forth towards his neighbour's harem, saying, "No eye shall see me;" to render detection impossible, putting a mask upon his face, forgetting that masks hide from men, but not from God, who can see as well in darkness as in light. But most criminals and sinners omit to reckon with the invisible Spectator of their abominations. Notoriously so did Cain (Genesis 4:10), David (2 Samuel 11:4), Ananias and Sapphira (Acts 5:2). Yet, again, from even a teacher so unworthy as this violator of marriage sanctities, God's people may derive a lesson to transact their deeds of light with wisdom and efficiency.

3. The burglar; who, already referred to as the highwayman of the morning dawn (verse 14), is reintroduced as the midnight housebreaker who, with pick and spade (the modern thief using crowbar and chisel, skeleton keys, etc.), digs beneath the mud walls of rich men's abodes, marked by him during day (verses 16, 17). The more probable translation, however, sets forth the housebreaker's horror of the light: "In the daytime they shut themselves up," because "they know not," i.e. hate, "the light:" and "to them together the morning is as the shadow of death," i.e. through fear of discovery; "for they are acquainted with," and therefore are greatly afraid of, "the terrors of the shadow of death."

III. THEIR TERRESTRIAL REWARDS. The treatment of neither of the two classes described in the present chapter is strictly retributive.

1. The fate of the petty criminals; i.e. of the murderer, the adulterer, the thief, and all included in the category of rebels against the light. According to Eliphaz, these creatures of the darkness should be overtaken with calamities proportioned to their crimes; but, according to Job, the contrary is the case—they are

(a) a quick and easy disappearance from the earth, like the passing away of a light substance upon the face of the waters (cf. Job 9:26), instead of struggling towards the grave through protracted and painful suffering, or like the melting of snow before the scorching heats of summer (verse 19), going down into Sheol suddenly as in a moment (Job 21:13); and

(b) a complete escape from the just penalties of their crimes, the curse not descending upon their heritages until they themselves have departed from the scene (verse 18), and though forgotten by the very mothers that bore them because of their wickedness, yet not compelled to eat the bitter fruits of their transgression, since by death their iniquity has been broken off like a tree, i.e. before it has had time to yield its appropriate results.

2. The fate of the rapacious despots; i.e. of those sketched in the preceding section (verses 2-12), who are here identified as the oppressors of barren and widowed women (verse 21). They, too, should be arrested by visible judgments; but altogether different, according to Job, is their lot.

Learn:

1. The unnatural wickedness of those who despise God's mercies—even his common gifts of providence, but much more his grandest gift of grace.

2. It is an unmistakable evidence of depravity when a man loves the darkness rather than the light.

3. The present-day forms of wickedness are of extreme antiquity, some of them, such as murder, being nearly as old as the Fall.

4. The soul that hates the light has the seed-corn in his heart out of which the greatest crimes may be developed.

5. The truest security a man can have that he shall never perpetrate such wickedness as murder, adultery, etc; is to walk in the light.

6. The destruction of the most powerful sinner that walks the earth is a work of perfect ease to God.

7. A man's triumph or superiority over his fellows terminates with the grave.

8. That wickedness must be great which causes a mother to forget her child.

9. That mercy must be great which continues when human love in its highest form is exhausted.

10. Death may seem to remove the curse from the sinner, but in reality it only conducts the sinner to the curse.

11. God's goodness and mercy may follow a sinner to the grave's mouth; there is no evidence that it can pursue him further.

12. It is appointed unto all men once to die.

HOMILIES BY E. JOHNSON
Job 24:1-12
Examples of God's incomprehensible dealings.

I. DEEDS OF VIOLENCE AND FRAUD. (Job 24:1-4.) "Why are not times laid up," i.e. reserved, determined by the Almighty, "and why do those who know him (i.e. his friends) not see his days?"—the days when he arises to judgment, days of revelation, days of the Son of man (Ezekiel 30:3; Luke 17:22). Then comes a series of acts of violence, oppression, persecution, permitted by God the removal of landmarks (Deuteronomy 19:14; Deuteronomy 27:17; Proverbs 22:28; Proverbs 23:10); the plunder of herds (Job 20:19); the taking of the property of the helpless in pledge (Exodus 22:26; Deuteronomy 24:6); the thrusting of the poor from the way into pathless spots, so that the miserable of the land are compelled to hide themselves from the intolerable oppression.

II. THE MISERY OF THE PERSECUTED. (Job 24:5-8) Job 24:5 is an apt description of the beggarly vagabond way of life of these Troglodytes, the types of the present Hottentots or Bushmen in South Africa: "As wild asses in the desert they go forth in their daily work, looking out for booty; the steppe gives them food for their children. On the field they reap the fodder of the cattle, and glean the vineyard of the wicked," thievishly not labouring in his service. Naked, cold, shelterless, exposed to the rain amidst the mountains, they cower for shelter among the rocks (verses- 7, 8).

III. FURTHER DESCRIPTIONS OF TYRANNY. (Job 24:9-12.) The orphan is torn from the mother's breast by cruel creditors, who intend to repay themselves by bringing up the child as a slave. The property of the poor is seized in pledge (comp. Amos 2:8; Micah 2:9). Then follows another picture of the victims of oppression, not now as wanderers of the steppe, but as the wretched denizens of inhabited cities (Job 24:10-12). In nakedness and hunger, they carry sheaves for the supply of the rich man's table, while they themselves are starving. And thus the cry of those whose wages have been kept back by fraud goes up to Heaven (Deuteronomy 25:4; 1 Timothy 5:18; James 5:4). We have a picture of ancient labour in the olive- and vine-growing East. While they press the olive or tread the wine-press they suffer cruelly from thirst. The groans of dying men fill the air, "and yet God never speaks a word!" "He heeds not the folly" with which these impious tyrants disregard and trample upon the moral order.—J.

Job 24:13-25
Pictures of secret end unpunished evil-doers.

I. THE MURDERER AND THE ADULTERER. (Job 24:13-17.) A class of the wicked different from the foregoing is now placed before us; rebels, revolters against the light, who refuse to know anything of the ways of light, and to abide in its paths. These are the "children of darkness," so emphatically contrasted in the New Testament with the "children of light" (Romans 13:12; Ephesians 5:8, etc.; 1 Thessalonians 5:5). Before the morning breaks, the murderer rises, to strike down the poor and needy, and at night he carries on the trade of the thief. The adulterer waits for the dusk, and veils his face (Proverbs 7:9). In the darkness houses are broken into by men who have shut themselves up during the day—men who have no affinity with the light, as the description repeats (Job 24:16). To these malefactors the dense darkness is their morning; for then, when others sleep from daily toil, their vile work and trade begin, "because they know the terrors of the gloomy darkness' (Job 24:17), being as. familiar with them as others are with the bright daytime. The joyous consciousness, the cheerful spirits of the children of the light, are contrasted with the fear, the anxiety, the incessant terrors of the children of darkness. Conscience, that makes cowards of all, will not suffer the most hardened to escape. "Certain dregs of conscience' will remain even in the most imbruted; the murderer will start at the shadow of a falling leaf. When the light that is within a man has become darkness, the very blessed day itself is turned to night. In their revolt from God, the eternal Light, they carry about night in their bosom, and all their terrors are present to them in the brightness of the day (Matthew 6:23; John 11:10).

II. JUDGMENT ON THESE EVIL-DOERS; ITS CERTAINTY. (Job 24:18-21.) They pass away swiftly as upon some gliding flood (Job 9:26; Hosea 10:7). His portion in the land being cursed—either by men or by God, or by both—the wicked man no more bends his steps to his vineyard and his other beloved possessions. Then—a powerful comparison—as dryness and heat carry away the short snows of winter, so the sinner evaporates as it were into hell (Psalms 49:14; Psalms 21:9). Forgotten by a mother's womb! Deserted even of the most tenacious affections the human heart can know, worms make a dainty repast upon his flesh. He is like a blasted tree upon the heath, or a felled trunk in the forest (Job 19:10; Ecclesiastes 11:3; Daniel 4:10). For he was rotten at the core; the heart of kindly affections was eaten away; he had plundered the childless and dealt cruelly with the widow.

III. JUDGMENT, THOUGH CERTAIN, IS DELAYED. (Job 24:22-24.) "God maintains the tyrant for a long time by his power," does not execute judgment at once (Isaiah 13:22; Psalms 36:11; Psalms 85:6). Although the oppressor is sometimes in despair of life, yet he rises up and flourishes again. God grants him safety, and he is supported, and God's eyes are upon his ways to protect and to bless. But it is for a little while only that this recovery and this security last—then they vanish (Genesis 5:24). Oppressors are bowed down, perish, pass away like ears of corn.

Conclusion of Job's address. "If it should not be so, who will punish me for lies, and make my speech as nought?" It is a triumphant expression of his superiority, maintained in these lessons of experience on the incomparable dealings of God in the destinies of men. Because sin seems unpunished, it is not forgotten. Retribution is certain, though it may be delayed. The "treacherous calm" is more to be dreaded than the "tempests overhead." The greater the forbearance and the long-suffering shown by God towards the wicked, the more severe their punishment in the end.—J.

HOMILIES BY R. GREEN
Job 24:1-22
Apparent anomalies in the Divine judgment.

Job again points to the anomalous conditions of human life—goodness, which has its approval in every breast, and on which, by universal consent of belief, a Divine blessing rests, is nevertheless often overcast with the shadow of calamity; and, on the other hand, evil-doing, which merits only judgment, affliction, and correction, is often found to prosper. To it outward events seem to be favourable. Men sin without let or hindrance. Apparently, "God layeth not folly to them." This aspect of human affairs is much dwelt upon in the Book of Job; it seems to be one of the central themes of the book. It finds its exemplification in the case of Job himself. The principal idea of the book is the unravelling of this mysterious confusion. Punishment may follow evil-doing, but it does not always immediately accompany it. Therefore some explanation is needed. It is evident—

I. THAT A TRUE ESTIMATE OF THE DIVINE JUDGMENT MUST NOT BE BASED ON MERE INCIDENTS. Incidents do not always explain themselves. There are hidden springs of events. We know but little of every incident. We cannot trace its rise or its end. Other considerations must be taken into view besides the mere events on which judgment is to be passed.

II. THE ESTIMATE OF THE DIVINE JUDGMENT MUST NOT BE BASED ON A PARTIAL VIEW. All the materials needed to enable one to form a just estimate of God's dealings in any single instance are not always immediately to hand. Much is hidden. Many purposes are to be served as much by the Divine inaction as by the Divine work. Men expect judgment upon an evil work to be presently executed. The Divine hand is withheld for many purposes which are not apparent. All judgment, to be true, must take all things into account. A wide range of vision needed for this. Few have opportunity of making it; therefore judgment must be suspended.

III. THE ESTIMATE OF THE DIVINE JUDGMENT CAN ONLY BE TRULY FORMED WHEN THE WHOLE PURPOSES OF GOD ARE MADE KNOWN. The one purpose most vital to S correct estimate may be withheld. It may be beyond the power of the human mind to grasp all. Certainly it is not possible to see all the bearings of the conduct of men. God alone can see the end from the beginning. In patience then must men wait for the end. A final judgment is needed to clear up the apparent anomalies of the present. Judgment upon the wicked is mercifully suspended that men may repent; chastisement falls upon the righteous for the perfecting of character. In due time the chastened, sorrowful, but good man shall receive an ample reward. These latter truths are especially illustrated in the history of Job.—R.G.

Job 24:23, Job 24:24
The prosperity of the wicked unsolved.

In the midst of many apparent anomalies in the method of the Divine dealing with evil-doing, there shines out one obvious indication of the Divine judgment against the evil-doer. "They are exalted for a little while," but suddenly they "are gone and brought low." Patiently the good Ruler waits, giving opportunity for repentance and amendment; but if the wicked return not, he will bend his bow and make ready his arrow upon the string. Iniquity shall not go wholly unpunished; nor shall that punishment be merely a hidden one—it shall be made apparent. Such is the general testimony and experience; but there are many striking instances which seem to contradict this view, and Job adduces the frequent prosperity of the evil-doer. 

I. THE PROSPERITY OF THE WICKED IS AN UNSOLVED MYSTERY. Even with the clearer light that now shines on human life it is not possible wholly to divest the mind of the feeling of surprise at the anomalous instances of prospering wickedness and suffering virtue.

II. THE PROSPERITY OF THE WICKED A FURTHER EXERCISE TO THE PATIENCE AND FAITH OF THE GODLY. It demands that the eye of faith be turned upwards to God. Events do not explain themselves. Nor are men able to find the Divine purposes revealed by events. More and more must the tried and tempted believer look off from the uncertain event, and place his faith in God alone. That faith is strained, but it grows thereby.

III. THE PROSPERITY OF THE WICKED IS NO GUARANTEE OF DEFENCE FROM JUDGMENT. Judgment lingers. It is even hidden. The good Lord of all would fain altogether restrain it. He rejoices in mercy. Wickedness often takes advantage of the withholding of judgment; but in this is no assurance that the judgment which is held back shall not be revealed.

IV. THE PROSPERITY OF THE WICKED NEEDS THE SOLUTION OF THE FUTURE. It points to a future judgment when men must give account, and seems to demand it. In that future what is mysterious in history will doubtless be made plain. No work can be fairly estimated until its completion. If it ever please the Lord of all to justify his dealings with men, he will do it in that dread judgment when each shall receive the due reward of his deeds.

V. THE PROSPERITY OF THE WICKED MAY BE A MERCIFUL FORBEARANCE IN THE HOPE OF REPENTANCE. God is kind, and waiteth long for the returning one, in hope that even the goodness of God may lead him to repentance. How often is this abused! but such is the spirit of wrong that it abuses the best of God's gifts, and is indifferent to the kindest of God's dealings.

The Book of Job represents the entanglement of human affairs, but it throws light upon it and helps to resolve it. We live in clearer light, but the clearest light of all has yet to shine when we shall see light in his light. For this we must prepare and patiently wait.—R.G.

HOMILIES BY W.F. ADENEY
Job 24:1
God's special days.

Job thinks that if it may not be always possible to see God, there may at least be certain times when he can be found. If he cannot be always giving an audience to his people, can he not be like a judge on circuit, allowing a day for those who would seek his aid at each part of his dominions?

I. THERE ARE TIMES OF SPECIAL DIVINE MANIFESTATION. God does give, in some manner, what Job is asking for. There is the" day of the Lord," when he breaks through the settled order of the world, and sets his court as the Judge of all men. Such a day was often spoken of by. the Hebrew prophets. It came in Nebuchadnezzar's destruction of Jerusalem, and again in the later overthrow of the city by Titus and the Roman legions. It is predicted in the great final judgment of the world. So also there is a "day of the Lord" for individual men, when God breaks up the normal condition of life, and in the upheaval and confusion a Divine coming to judgment may be recognized. But God also has gracious seasons of visitation, "times of refreshing from the Lord." Then the soul perceives his nearness, and enters into the joy and light of his presence.

II. GOD IS PRESENT WHEN HE DOES NOT MANIFEST HIMSELF. Although when thus simply stated this is a truism, it is certainly not commonly recognized in the world. Nobody denies it; yet many ignore it. God's presence being invisible, and not generally evidenced by startling signs, men come to pass it by in their full absorption in secular pursuits. The practical question then arises—How may the constant unseen presence of God come to be more fully recognized? It is absolutely necessary that we should learn to withdraw ourselves more from the things that are seen and temporal. If the pressure of worldly pursuits is allowed to crowd the thought of God out of the soul, the result must be a perfect deadness in regard to his presence—a practical atheism, a living as though there were no God. When the desolation and dreariness of this life is perceived, we may well start back in horror from such a condition of spiritual decay.

III. IT IS FOOLISH TO WAIT FOR A NEW MANIFESTATION OF GOD. Job seemed to need this because his position was peculiar, and he was set to work out new problems of providence. But we have, what he had not, the fuller revelation of God in Christ. What we now need is not a fresh revelation, but eyes to read and hearts to perceive the Christian revelation. External, visible manifestations of God are not to be looked for now. Miracles were useful in the childhood of the race and in the infancy of the Church, but we have no right to expect miracles to make God better known to us. With us the need is of an interior illumination. So long as our spiritual sympathies are blind to God, no external manifestation will satisfy our needs. At the same time, we may well pray for God's hand to be stretched forth in action. There are huge wrongs in the world and sorrowful miseries. The Church cries out for the fuller coming of Christ in his kingdom.—W.F.A.

Job 24:2
Removing the landmarks.

This was an old offence under the Jewish Law (Deuteronomy 19:14). Here it appears first in a list of unjust actions. It introduces us to questions concerning the ethics of property.

I. PRIVATE PROPERTY IS RECOGNIZED BY SCRIPTURE. We cannot say that this indubitable fact is a complete answer to the proposals of the socialist, because it is not the function of revelation to determine social systems. It comes in to regulate our conduct under existing arrangements. Still, the recognition of private property shows that it is not in itself an evil thing. It may be urged that similar arguments would apply to polygamy and slavery, both of which are recognized and regulated in the Bible. There is this difference, however, that an enlightened Christian conscience perceives that the last-named practices are evil, and could only have been tolerated for a time to prevent greater evils; but the Christian conscience does not repudiate the idea of private property. Socialism may be fairly presented and argued about on grounds of expediency; but it cannot claim Christian teaching as favouring it rather than a wise and brotherly exercise of the rights of property. The short, temporary experiment at Jerusalem, when the disciples held all things in common, whatever this was (and it was far short of socialism), soon broke down. It was never urged on apostolic authority; it cannot be quoted as the model for all Church life.

II. PRIVATE PROPERTY NEEDS CLEAR DEFINITION. There must be landmarks, or there will be trespassing, springing from misunderstanding, leading to quarrelling. Wars between nations arise often out of disputes about boundaries, and private differences most frequently originate in a want of common agreement in the definition of rights. This is true of abstract as well as concrete rights. Nothing is more necessary for the maintenance of social order than that each individual in the state should know the limits that the just claims of others put upon his liberty. Absolute freedom is only possible on the prairie, or for a Robinson Crusoe on his solitary island. Directly we come to live in society we have to study mutual harmony, and to adjust the claims of neighbours. The perfect state becomes a sort of mosaic in which each individual has his place without overlapping that of his neighbour.

III. ONLY CHRISTIAN PRINCIPLE WILL PREVENT THE ABUSE OF PRIVATE PROPERTY. Each man is tempted to enlarge upon his rights. Without considering himself a thief, he is urged to remove the landmarks to his own advantage. State justice and the strong arm of the law prevent this wrong as far as possible. But real justice between man and man can never be perfectly established by government. There are innumerable ways in which the strong can oppress the weak, and the cunning impose upon the unwary, without any interference by the law. We must have a spirit of justice in the people to prevent these evils. Now, it is the glory of the Old Testament that it constantly impresses on us the duty of justice and the sin of injustice. This grand lesson is not the less imperative because we live in New Testament times. The grace of Christ is the inspiration of all goodness. No one can be a true Christian who is not upright in business, and straightforward in his dealings with his neighbours. Christian charity does not dispense with the primitive duty of justice.—W.F.A.

Job 24:4
Oppressing the poor.

I. A COMMON PRACTICE. The Old Testament rings with denunciations of this evil, showing that it was rife in the days of ancient Israel. The New Testament repeats the denunciations of the Old. John the Baptist and Christ himself had to speak against unjust exactions. St. James suggests that the practice was even found in Christian Churches (James 5:4). It has not disappeared in our own day, though it often assumes subtle and deceptive forms. Many things contribute to an unfair treatment of the poor.

1. Their ignorance. They do not always know their rights, nor perceive where cunning men have an advantage over them. Thus they are not able to protect themselves fairly.

2. Their obscurity. It is difficult for a poor person who has been wronged to attract attention. Nobody knows him. He has no influential friends.

3. Their inability to obtain legal redress. Theoretically the law is equal in its treatment of rich and poor. Practically it is nothing of the kind. For the law is proverbially costly, and a poor man cannot afford to put its machinery in motion.

4. Their prejudiced position. People look askance at shabby clothes. If a man is low in the social scale, a certain stigma attaches to him in the eyes of money-worshippers. His poverty is a reproach. Our own day has seen the emancipation of labour. The organized working classes can exact their rights. But the very poor are beneath the help of the new trades union machinery. The tendency of the sweating system and of other forms of selfishness is to grind down and oppress the most helpless and needy.

II. A GREAT SIN. The commonness of the practice does not lessen its guilt. Because many of the well-to-do people who manage affairs combine to get as much as they can for themselves out of the less fortunate people beneath them, they are not individually innocent. The law regards combination to do a wrong as conspiracy, and therefore as an aggravated offence; and conspiracy to oppress the poor is an aggravated offence in the sight of God.

1. Against justice. Poor men have their rights, even if the law cannot help them to exact them. A right is not the less morally inviolable because means cannot be found to put it in force. This may not be recognized now. But the righteous government of God cannot ignore the sin of trampling on the just claims of the helpless.

2. Against Christian brotherhood. Christ has taught us to rise above the plea of Cain, "Am I my brother's keeper?" He has shown that we are not to regard ourselves as self-contained, or as having no interest in our neighbours. The parable of "the good Samaritan" has set before us for all time the pattern of the conduct that he approves of. All who need have claims upon us—claims springing directly out of their need and our neighbourhood in regard to them. Christ's own life and work teach us that the helpless are our brothers. To oppress them is to commit an outrage against members of our own family. It is the mission of Christianity to spread the spirit of brotherhood among men, and so to substitute brotherly kindness for heartless oppression.—W.F.A.

Job 24:12
The bitter cry of the city.

An ominous characteristic of the social condition of modern England is the continuous draining of the population out of the rural districts into the cities. No greater scandal exists than the condition of the crowded multitudes in these great centres. From time to time we are roused by some prophet-voice that draws our attention to the misery and degradation of the city poor, and warns us of the danger that lurks therein. But it is not enough to be periodically startled, and to make occasional spasmodic efforts to remedy the evil. Continuous study and patient, unremitting toil are called for to cope with the dark problem. The bitter cry is shrill and penetrating, and of many voices.

I. POVERTY. This is the first visible cause of the misery. The poor regard London as an Eldorado. It seems as though they must get some employment in the vast, busy city. So they pour into it in shoals. There individually they are lost sight of. The very multitude of them drowns their separate claims and appeals. A huge mass of poverty does not touch personal sympathies. It is a horror of misery, but it does not call for the aid that the distress of one person whose exact circumstances and history are known elicits.

II. OVERCROWDING. This evil means more than wretchedness. It is a distinct cause of moral deterioration, a direct source of dark vices. Herded like beasts, is it wonderful that men live like beasts? The decencies of life are impossible. All the finer feelings are crushed by coarse surroundings. The gracious influences of silence and privacy are unknown. People are forced to live and move and have their being in the midst of a noisy mob. The certain result is a break-down of civilization, and a corrupt civilization is worse than barbarism. The savagery of city slums is of a more degraded type than that of African forests. 

III. DRINK. All who have looked carefully into the condition of the miserably poor of great cities are driven to the one conclusion that the most prolific source of evil is intemperance. No doubt the overcrowding, the misery, the absence of all other resources drive people to this one desperate consolation. We must remove the causes of intemperance if we would sweep away the vice. Still, it is a vice. Indulgence in it is morally degrading. So huge a vice demands exceptional treatment. It is the duty of Christian people not merely to enjoy their aesthetic worship, but also to follow Christ in saving the lost. Temperance work must take a prominent place in the activities of the Church.

IV. NARROWNESS OF LIFE. The town life is dingy and compressed. The influences of nature are not felt. The School Board has not yet brought the spirit of culture within the horizon of the crowded people in the lower parts of great cities. Religion is little more than a name to too many of these unhappy people. Such a cramped and crushed life cannot grow and bear fruit in the graces of human experience. Here, then, is a bitter cry that all Christians should hearken to for Christ's sake. It is humiliating to a Christian nation that such a cry should be heard in our land; it will be a sign that our religion is but hypocritical Pharisaism if the cry is unheeded.—W.F.A.

Job 24:19
The death-penalty of sin.

Job admits this as. freely as his friends. Sin must lead to the grave. It may not do this so swiftly as the friends assume; nor may the course thither be what they anticipate. But, in the long run, a man's sin must be his death.

I. THE SPECIFIC PENALTY OF SIN IS DEATH. Sin may fulfil, and more than fulfil, some of its promises first; but the end is death. This dreadful fact, which is made clear to us from the story of Adam and Eve, throughout the whole of the Old and New Testaments, is obscured by popular conceptions of the future. The Church has regarded pain as the main consequence of sin. The gruesome mediaeval hell has been presented to the trembling sinner as the goal of his evil course. Now suffering, bitter and grievous, is in store for the impenitent, for Christ speaks of "wailing and gnashing of teeth." But suffering is not the only end of sin. Much more frequent than any references to the suffering of the wicked are the Scripture warnings of death and destruction. Whatever interpretation we put upon these warnings—whether we take them as denoting absolute extinction of being, pure annihilation, or whether we regard them as pointing to some corrupting, dissolving influence—they mean something else than keen, wakeful pain.

II. THE DEATH-PENALTY IS A NATURAL CONSEQUENCE OF SIN. Job tells us that the effect is like that of drought and heat consuming the snow-waters. No destroying angel need be sent forth with flaming sword to cut down the army of sinners. They are their own destroyers. The sword is in their own conduct. This is often seen in the physical effects of vice, which sows seeds of disease, and hastens premature decay. It is always present in the moral consequences of evil. The spiritual nature is diseased, corrupted, lowered. Powers and faculties fade and wither away. The true self shrinks and shrivels. Existence in the body on earth becomes a living death. When the life of the body is gone it is difficult to see what life is left, for this life seemed to be all that was possessed.

III. THE DEATH-PENALTY CAN ONLY BE AVOIDED BY THE GENERATION OF A NEW LIFE. Sentence has gone out against us; the sentence is in our own constitution. Here is the difficulty. If it were external, an external process might abolish it; but seeing that it is internal, it must be dealt with internally. No mere decree of pardon will be sufficient, for the poison is in the blood, the death is already at work there. A simple order of forgiveness can do nothing. The pressing need is for an antidote within. Nay, the old self has been so injured and corrupted by sin, that a new life is needed. We are beyond cure; we are like lepers who have lost limbs in their disease. Healing is not enough; a new creation is necessary. Now, this is just what Christ effects. He does not only give external pardon, he is not satisfied to manipulate legal points; he regenerates. He says, "Ye must be born again (John 3:3); and St. Paul tells us that he that is in Christ Jesus is a new creature (2 Corinthians 5:17).—W.F.A.

Job 24:24
A little while.

Job is here taking a step towards the solution of the problem that his misfortunes have raised. Rejecting the hackneyed doctrine of his friends that trouble comes as the temporal punishment of sin, and seeing that bad men often escape trouble, he concludes that all the injustice is but temporary. The prosperity of the wicked is but for "a little while." Before long there will be a fair treatment of all.

I. WICKEDNESS MAY BE ACCOMPANIED BY TEMPORARY PROSPERITY,

1. This is an obvious fact. Only the extraordinary blindness of bigotry could have allowed the three friends to deny it. Job has only to point to events which are open to the eyes of all, to show that there are bad prosperous men. This is always admitted when it is approached from another point of view, i.e. when the sins of the rich are denounced.

2. This should not dismay us. All faith has grown up in face of the obvious fact of the prosperity of the wicked. If we have not considered it, others have in bygone ages. Yet faith has flourished and triumphed, although she could not explain the mystery. Therefore faith may still find ground to stand on, even when one more person discovers to his surprise what has always been patent to all who would take the trouble to observe it.

3. This cannot justify wickedness. Earthly prosperity is not the seal of heavenly approval. The assumption that it is so only originated in a mistake. Here ancient orthodoxy has proved to be in error. If the notion is erroneous when used against a man in misfortune, it is equally erroneous when claimed by one who is temporarily prosperous.

II. THE PROSPERITY THAT ACCOMPANIES WICKEDNESS CAN ONLY ENDURE FOR A LITTLE WHILE.

1. It does not outlast death. By the nature of things it cannot do so, because it simply springs from accidental circumstances and earthly influences, which are confined to this life. It has not its source in a deep and enduring spiritual experience. The very triumph of it rests on the score of the spiritual. But though the spiritual may be trampled on now, it cannot be pretended that the material will continue after death. Riches, pleasures, pomp, and prowess are all left behind on this side of the grave.

2. Its earthly existence is brief. The careless man may postpone all consideration of his end. He may be satisfied that he has enough and to spare for the present. Nevertheless, the present is rushing away from him. As he looks back, all past years seem to be but a brief period, and coming years will accelerate their speed. What, then, is this short tenure of prosperity for which he is selling himself? A passing shadow!

3. It is of/ no worth even while possessed. The temporary character of this prosperity of the wicked is a sign that it is a hollow deception. Its charms are proved to be meretricious by the fact that it will not remain with us. So ephemeral a good cannot be substantial. The seeds of decay are in it from the first. And what is its joy but a deceitful mockery? There is a dreadful doom in the very quietness of this hopeless life. All that is worth living for is gone out of it. Rich, gay, outwardly prosperous, the soul is

"Left in God's contempt apart,

With ghastly smooth life, dead at heart."

W.F.A.

25 Chapter 25 

Verses 1-6
EXPOSITION
Job 25:1-6
Far from accepting Job's challenge, and grappling with the difficulty involved in the frequent, if not universal, prosperity of the wicked. Bildad, in his weak reply, entirely avoids the subject, and limits himself to briefly touching two old and well-worn topics—the might of God (verses 2, 3) and the universal sinfulness of men. On neither of these two points does he throw any fresh light. He avoids, however, the reckless charges of Eliphaz (Job 22:5-9) as well as the coarse menaces of Zophar (Job 20:5-29).

Job 25:1, Job 25:2
Then answered Bildad the Shuhite, and said, Dominion and fear are with him (i.e. with God). God is the absolute Sovereign of the universe, to whom, therefore, all created beings must perforce submit themselves. He is also terrible in his might, so that for their own sakes men should submit to his decrees. Through his active sovereignty, and the fear which he inspires, he maketh peace in his high places. The meaning may be that, through these high attributes, God maintains peace among the dwellers in the supernal regions; but beyond this there is a possible allusion to a time in which peace was disturbed, and the Almighty had to "make" it, or re-establish it, (On the subject of the "war in heaven," and the defeat and subjection of the rebels, see the comment on Job 9:13.)

Job 25:3
Is there any number of his armies? (comp. Psalms 68:17, "The chariots of God are twenty thousand, even thousands of angels;" and Daniel 7:10, "Thousand thousands ministered unto him, and ten thousand times ten thousand stood before him;" see also 2 Kings 6:16, 2 Kings 6:17; Matthew 26:53; Hebrews 12:22; Revelation 9:16). The number of the angels at any given time must be a definite one. But as there is nothing to limit the further exercise of creative power in this direction, the possible number is indefinite. And upon whom doth not his light arise? Upon what being among all the countless thousands whom he hath created, or will create, does not the brightness of his effulgence shine in such sort that they are illumined by him, and themselves shine with a mere reflected splendour?

Job 25:4
How then can man be justified with God? If God's creatures have no brightness of their own, and, when they shine, shine only with a reflected radiance, then certainly can no man be justified by his own merits. "All have sinned, and come short of the glory of God" (Romans 3:23). Or how can he be clean that is born of a woman! (comp. Job 14:4, "Who shall bring a clean thing out of an unclean? Not one;" and the comment ad loc.).
Job 25:5
Behold even to the moon, and it shineth not. Observe, i.e; all that is purely bright in creation, "even to the moon," the most purely bright object of all, and consider that in God's sight, compared to his radiance, it has no brightness—"it shineth not." Or turn your attention from the moon to the stars, rivals of the moon in purity and brilliance, and reflect that the stars are not pure in his sight. A sort of dusky veil overspreads them.

Job 25:6
How much less man, that is a worm? and the son of man, which is a worm? (comp. Psalms 22:6). How much less can man be pure in God's sight? An undoubted truth, or rather, perhaps, a truism, but not to the point, for Job has never really maintained that he is without sin (see Job 7:20, Job 7:21; Job 9:2, Job 9:20, etc.). He has only maintained that his sins have not been of such a character as to account for his sufferings.

HOMILETICS
Verses 14
Bildad to Job: The greatness of God and the littleness of man: an old sermon reproduced.

I. THE GREATNESS OF GOD. To impress Job with suitable conceptions of the ineffable majesty of that Divine Being before whom he desired so confidently and, as it appeared to the speaker, so irreverently to come (Job 23:3-5), Bildad depicts God's dominion as:

1. Absolute in its character. "Dominion is with him" (verse 2); i.e. as it is with no other. Earthly potentates derive their sovereignty from him (Proverbs 8:15; 1 Peter 2:14). He also is the Fountain of authority for whatever principalities and powers exist in the heavenly places (Colossians 1:16). But dominion exists in God essentially, absolutely, permanently. The uncreated, underived, and governmental supremacy of God is exhibited in Scripture with singular lucidity and fulness (Genesis 14:19; Deuteronomy 10:14; 2 Kings 19:15; 1 Chronicles 29:11; Psalms 95:3; Matthew 11:25; Revelation 19:6).

2. Awe-inspiring in its influence. "Dominion and fear are with him" (verse 2), the term "fear" defining the effect produced upon the creaturely imagination by the sublime majesty of the unnamed Deity, Bildad's omission of that Deity's name being a striking illustration of the precise import of his words. Reverential awe is the proper attitude for a creature to assume in presence of God (Deuteronomy 5:29; Deuteronomy 10:12; Joshua 24:14; 2 Kings 17:36; Psalms 2:11); who should be feared by the inhabitants of earth generally (Psalms 33:8), by his redeemed ones especially (Exodus 15:11; Psalms 89:17), by such as would serve him acceptably (Hebrews 12:28), by those who would dwell with him continually (Revelation 11:18), by angelic hosts (Isaiah 6:2) and glorified saints (Revelation 15:4). This fear should be based on the majestical government of God, as Lord of heaven and earth.

3. Peaceful in its efficiency. "He maketh peace in his high places" (verse 2), i.e. "among the celestial beings immediately surrounding him" (Delitzsch); producing

4. Illimitable in its sway. "Is there any number of his armies?" (verse 3). The armies alluded to are

5. Beneficent in its administration. "And upon whom cloth not his light arise?" (verse 3).

6. All-transcending in its splendour. "Whom doth not his light surpass?" (Delitzsch), The resplendent Ruler of the numberless legions of heaven is One whose glory, i.e. as a personal Sovereign, outshines in radiance that of each and all of those beings of light over whom he reigns. These latter have no light they derive not from him, as the moon and planets have none they receive not from the sun, and Christians none that does not come to them from Christ, round whom they revolve like attendant satellites; and so the glory which the angels or other creatures have is as no glory by reason of "the glory that excelleth."

II. THE LITTLENESS OF MAN. With a painful lack of originality, Bildad, the master of ancient laws and popular traditions, quietly appropriates a sentiment which already Eliphaz had uttered (Job 4:17-21; Job 15:14 16), and to which even Job had assented (Job 9:2; Job 14:4), that in comparison with so transcendently glorious a Being man must for ever be immeasurably insignificant and mean.

1. Guilty. "How then can man be justified with God?" (verse 4). The argument is a fortiori: If these radiant beings constituting God's celestial armies would never think of contending with him in order to establish the faultless purity of their characters, it is simply monstrous to suppose that a frail man, whose feebleness is the result of a depraved moral constitution, would ever succeed in securing acquittal before the bar of a holy God. The language implies

2. Impure. "How can he be clean that is born of a woman?" (verse 4). In Bildad's estimation the moral defilement of man is

3. Feeble. "Man that is a worm, and the son of man that is a worm" (verse 6). Man is compared by Eliphaz to a dweller in a mud hut (Job 4:19), and by Job to a flower springing up from the soil (Job 14:2). He is here likened to a worm bred by putrefaction, i.e. a mean, despicable, and insignificant creature (Psalms 22:6), which he is

Learn:

1. The claim God has on the reverential homage of his creatures.

2. The antiquity of the gospel doctrine of justification by faith.

3. The humility man should cultivate in thinking of himself.

4. The infinite condescension of him who is the Lord of all the armies of light in becoming a worm and no man.

5. The transcendent glory of Divine grace which contemplates the elevation of "man that is a worm, and the son of man that is a worm," to a position higher than the stars or the angels; yea, to a partnership in that very dominion (Revelation 3:21) which belongs to God.

HOMILIES BY E. JOHNSON
Verse 14
The majesty of God and the weakness of man.

Leaving untouched the perplexing question of the prosperity of bad men, Bildad makes the point of his attack upon Job his assertions of innocence (Job 23:10-12). His object is to insist that, the distance between man and God being infinite, man cannot enter into controversy with God, nor can he be pure in his eyes. The address of Bildad consists mainly of repetitions from the previous discourses of Eliphaz (Job 4:17, sqq.; Job 15:14, sqq.)—descriptions of the majesty and sublimity of God. In reply, Job seizes the opportunity offered by his antagonist, and, after a few bitter words of self-vindication, proceeds to outvie and far surpass Bildad in his description of the greatness of God.

I. GOD'S MAJESTY; AND APPLICATION. (Verses 2-4.)

1. Absolute power, carrying with it overwhelming awe into the minds of his subjects—a power which has quelled the earlier discord of heaven and made peace in those heights—is associated with God (verse 2). He is "Lord of hosts," and those hosts are innumerable—the stars of heaven, the angels who inhabit and guide them (Job 15:15); and all the marvellous forces of nature—winds, lightnings, waves (Job 38:19-21; Psalms 104:4), which do his bidding (verse 3).

2. He is the absolute Light, from which all others are but reflected and derived. It is his garment and his glory (Psalms 104:2; Ezekiel 1:27, Ezekiel 1:28; 1 Timothy 6:16). It blesses and cheers all that lives (Matthew 5:45). No living creature is exempt from its all-pervading beams. Then how can a mortal be just with God? How can man, in his feebleness, enter into court and contend with absolute Power (comp. Job 9:2)? Thus the speaker would convict Job of folly. And then comes the second member of verse 4 leading to the second great thought of the speech: "How can he be pure that is born of a woman?"

II. GOD'S PURITY; AND APPLICATION. (Verses 5, 6.) The bright silver lustre of the moon seems pale, the stars are dimmed, when compared with the essential and eternal splendour of the Highest—to say nothing of man, the maggot, the worm! The stars are but the outer adornments of the palace and abode of God; and how, then, shall man, living on this dim spot that men call earth, think to meet God on equal terms and dispute with him? If he, like moon and stars, keeps to his rank and order, he may enjoy the benefit of God; if he attempts to travel beyond it, he will be crushed by the weight of the Divine majesty (Cocceius). The view of yonder glory reminds man of his sin and corruption. The celestial lustre is the sign of celestial purity in the inhabitants of heaven; his frailty and mortality are the evidence of his sin. The time has not yet come when, life and immortality being brought to light, man is conscious of the grandeur of his inward faith and of his spiritual destiny, when he refuses to be crushed by the dazzling might and splendour of the material universe because conscious of affinity to the creative thought.—J.

HOMILIES BY R. GREEN
Job 25:4
Condemnation.

If, in the course of Job's replies to his friends, he has sought to exculpate himself from all blame, and to aver his righteousness in the sight of God, he is now answered by a brief speech of his friend, "How can man be justified in the sight of God?" True, Job holdeth fast his integrity; true, he may be free from the accusations brought against him by his friends, who are unable in any other way to explain his suffering lot; yet, although he is so far clear, he shares the deep humiliation which attaches to all, of standing before the Divine throne a condemned criminal. He is unjust. Alas! the very "stars are not pure in his sight; how much less man, that is a worm?" This condemnation and inability of man to justify himself—

I. PUTS AN END TO ALL BOASTFUL SELF-CONFIDENCE BEFORE GOD. How shall the condemned and sinful even enter into controversy with the Most High? How shall the frail child of earth—earth-born and earthly—contend with God. Not Job only, but every one, must be silenced in presence of this truth, which has its witness in each man's breast.

II. IS A CAUSE FOR PENITENT HUMILIATION BEFORE GOD. Truly the place of man—sinful man—is the dust. How shall the unclean dare to draw nigh unto the Holy One? Human feebleness and imperfectness should be sufficient to put men as in the dust; but if sinfulness, if a sense of condemnation before God, be added to this, how much greater cause for self-abasement is there? In penitence man has ground of hope, for the Lord lifteth up the meek; but in presumed self-justification he can only meet with confusion.

III. IS A REASON FOR THE EAGER EMBRACE OF THE MERCY OF GOD IN CHRIST. Whither shall a sinner fly? Where is true safety for him? In the revelation of the mercy of God to the penitent sinner there is an assured hope. This graciousness on the part of the Most High holds out the utmost encouragement to the self-condemned to return; while the inability to justify himself is in itself the highest reason why the gracious overture of God should receive from man an eager response.

IV. IS A HIGH MOTIVE TO STRICTNESS OF LIFE. With how much carefulness and lowliness and effort ought not he to live who by his very nature is so prone to err! "The son of man, which is a worm," ought to seek to order his course before God with the utmost lowliness and care. A pensioner upon the Divine bounty, a criminal at the Divine bar, he has no warrant for rude self-assumption, but has need to seek, in patient, humble effort, to avoid deeper condemnation.—R.G.

HOMILIES BY W.F. ADENEY
Job 25:2
Peace in high places.

Bildad tries to overawe Job by presenting what is indeed a true idea of God, although, if he had known the patriarch, he would have seen that there was nothing in it that was likely to be accepted as a specific rebuke. Job had maintained his innocence, and had cried out for God to vindicate it: "Oh that I knew where I might find him!" Bildad replies that God is a great Ruler in the heavenly heights, maintaining peace among his angelic armies; how can man be justified with One so great? It is meant to be a rebuke to Job's presumption in appealing to so awful a Judge. Yet, if Job is innocent, why should he not dare to do so? Bildad is right in saying that God is so holy that none can stand before him without being abashed by shame. The unfairness is in making this truth a ground for accusing Job, not of the general evil of fallen creatures, but of exceptional enormities of guilt,

I. GOD RULES OVER ALL.

1. He is above all. We rise through the hierarchy of being from one stage to another, and at the head of all we find God. None can equal him, none can reach up to his might and holiness. Supreme in solitary perfection, he crowns the temple of being.

2. He includes all in his sway. His exaltation does not involve his separation from his creatures. On the contrary, it gives him a wide scope; from his exalted position he surveys the whole panorama of existence, and administers the affairs of the universe.

3. He exerts active influence over all. God is not an ornamental figure-head. He not only reigns, he rules. His government is absolute; not despotic, only because it is paternal.

II. GOD'S RULE IS A NECESSITY OF THE UNIVERSE. The worlds could not go on without it. Confusion and chaos would follow if he withdrew his hand.

1. It is needed in heaven. Even there it is God who keeps the peace. The best-tempered society needs order and government to save it from falling into confusion. Heaven would become a babel of disorder if no regulating power were supreme there. The highest intelligences and the purest spirits require a regulative influence to keep them all in harmony. However well its harps are tuned, and however perfect is its music, the celestial orchestra needs one great leader.

2. Much more is it needed on earth. If heavenly beings cannot live aright without Divine guidance and rule, much more is this the case with earthly creatures, who are weak, ignorant, and sinful. If God makes his rule felt in maintaining the perfect order of heaven, assuredly he must make it felt in rectifying the wild disorder of earth.

III. GOD'S RULE SECURES PEACE.
1. It maintains "peace in high places." There is peace above, though at present there may be confusion below. The heavens are calm, though the earth is storm-tossed. The changeless blue sky is above the shifting rack of clouds. Stars keep to their spheres. Angels perform their functions. The blessed dead are at rest. If we do but look high enough we shall see peace.

2. It will bring "peace on earth." When heaven touches earth the peace of heaven comes down among men. If God can keep peace among the greatest beings, surely he can establish it among puny mortals. He can reconcile all enmity or crush all opposition. Christ has come from the peace of heaven to be "our Peace" (Ephesians 2:14).—W.F.A.

Job 25:3
The innumerable armies of God.

I. THEIR VAST NUMBERS. We can see no limit to the physical universe. The starry hemisphere dazzles us with its multitudinous splendour, but the telescope greatly increases our idea of its vastness, resolving fleecy mist into galaxies of worlds, and discovering distant suns invisible to the naked eye; and photography carries the process much further, and peoples the interstellar spaces of the telescope with hosts of still more remote stars. It is not reasonable to suppose that all these worlds are destitute of life, that our little planet is the solitary home of living creatures in a terrific desert of dead worlds. But if the material world be peopled, this may be but a small part of the universe. There may be other realms of existence unseen by the eye of sense; there may be material worlds that do not contain properties that can be detected by any of our five senses, although they are perceptible to the different senses of different orders of beings; and there may be creatures of God existing in regions that are not material, spirits that do not require what we understand by bodies. The revelation of Scripture gives us glimpses of inhabitants of other worlds than ours. It is reasonable to think that the great God rules over hosts of such beings.

II. THEIR ORDERLY ARRAY. They are armies, not mobs. As the physical universe is regulated by law and maintained in order, it is most probable that the same is true of the unseen universe. All that is revealed about God's heavenly hosts shows them to us in obedience to God's will. It is a human figure of speech that represents them as constituting armies. Milton's poetry, added to the visions of the Apocalypse, have impressed our imaginations with military conceptions of the angelic hosts. But we do not know what tasks may be laid upon those armies of God in subduing the evil of the universe. We may be sure that the vulgar thirst for glory, the pride of brute strength, and the cruel rage of bloodshed that characterize our hideous wars, cannot be found among the hosts of heaven. Therefore the military idea of the angels needs to be received with caution. We are directed rather to the higher warlike qualities, e.g. discipline and obedience joined to courage and strength.

III. THEIR DIVINE LIGHT. They all have their light from God. On what earthly multitudes does the sun rise every day l Yet there is light for all. But an infinitesimal proportion of the sunlight and heat is received by our world; by far the greater quantity of it is scattered through realms of space. God's light of love reaches all his creatures. There are no remote and dark regions of the universe that lie beyond his care. As there seems to be no end to the radiation of light when this is not hindered by obstructing objects, so no limit can be discovered to the radiation of God's love. Though the hosts of beings are innumerable, there is a share of God's goodness for each.

"Its streams the whole creation reach,

So plenteous is the store;

Enough for all, enough for each,

Enough for evermore."

W.F.A.

Job 25:5, Job 25:6
The awe of God's holiness.

I. THE INCOMPARABLE HOLINESS OF GOD. This is a thought that cannot be described in human language. When conscience is aroused, some thrill of the awe of it may open our minds to its sublime meaning. We start from the conception of the absolute sinlessness of God. Not a spot of evil can be found on all he is or does. But holiness is more than negative freedom from sin. It is a real excellence, and on its positive side it expands into infinity. We do not know how far goodness may go. It is like light. No one can conceive how intense this may be; after a short time it becomes too brilliant for our eyes, and we are only blinded when we look at it; but it is conceivable that its intensity may be increased a thousandfold beyond the highest degree that we are capable of perceiving. There may be a brilliancy of light compared with which the glare of a tropical noon is as dull and gloomy as an English November. So there may be a holiness which in its positive character rises above all we can conceive or imagine of goodness into infinite regions of perfection. We can see no limit to the strength and depth of love. Human love may be strong as death. Yet compared to God's love it is but as a feeble, flickering flame lost in the full sunlight. No one can conceive how full and rich God's love is. All the attributes of the Divine holiness expand into infinity. Their greatness is immeasurable and inconceivable.

II. ITS OVERAWING INFLUENCE. It is as though the moon cannot shine before such a Divine light. Even that silver shield seems to be tarnished when set by the side of the brightness of God's holiness. The stars, which are far above the filth and corruption of earth, and move in heavenly spheres, do not seem to be pure in the light of God. This impression is natural, though of Course it is thrown into the form of poetic imagery. It leads to the humiliation of all human pride. If what is brightest looks dark in comparison with the splendour of God's holiness, what must man be in his sight? Now, it is possible to abuse these conceptions, as Bildad was doing. God does not make men out to be worse than they are. He does not blame his creatures for not being equal to himself. He does not judge them by his own perfection, but only by their capacities. There is also a foolish way of depreciating humanity. There may be much pride in the heart of a man who calls himself "a worm." Such language is only natural and right when it is wrung out of the soul by a deep consciousness of sin, and by an overwhelming perception of God's holiness. On the other hand, when this is the case, there is no ground for despair. The last stronghold of pride being abandoned, there is room for the mercy of God to come in. God's holiness is just the perfection of his love. The error has been in the separation of the two attributes. In the present day a shallow conception of holiness is tempting men to think lightly of sin, for it is the awe of God's holiness that impresses on us the feeling of our own guilt. Out of the humiliation thus produced springs our only hope—the hope of free pardon and gracious renewal. Then the holiness of God becomes our inspiration; we are called to be perfect, as our Father in heaven is perfect.—W.F.A.

26 Chapter 26 

Verses 1-14
EXPOSITION
The long discourse of Job now begins, which forms the central and most solid mass of the book. It continues through six chapters (Job 26-31.). In it Job, after hastily brushing aside Bildad's last speech as superfluous and out of place (verses 1-4), proceeds to deliver his real sentiments apart from controversial issues. He sets forth, first of all, the might and majesty of God (verses 5-14), after which he proceeds to deal with the questions which concern his own integrity, and God's dealings with mankind. The former he still maintains; with respect to the latter, he recants his earlier argumentative contention (Job 24:2-24), and admits that retribution always or almost always comes upon the wicked at last (Job 27:1-23.). In Job 28:1-28; after paying a deserved tribute of admiration to man's intelligence and ingenuity in regard to earthly things and physical phenomena, he pronounces the spiritual world and the principles of the Divine government to be inscrutable by him, and his only true wisdom to be right conduct. Finally, he returns to himself, and having given a pathetic description of his old life, with its prosperity and honour (Job 29:1-25.), and contrasted it with his actual life of degradation, contempt, and suffering (Job 30:1-31.), he concludes with a solemn protestation of his integrity in all the various duties and obligations imposed upon man by natural law and natural religion (Job 31:1-40.). In this way he brings to its termination the colloquy begun with his three friends in Job 3:1-26; and, emphatically to mark that here he closes his own part in the debate, he winds up with the statement, "The words of Job are ended" (Job 31:40).

Job 26:1, Job 26:2
But Job answered and said, How hast thou helped him that is without power? Assuming Bildad's benevolent intentions towards himself, Job asks, how he can suppose that what he has said will in any way be helpful to a person in so helpless a condition? He had told Job nothing that Job had not repeatedly allowed. How savest thou the arm that hath no strengtht? It could not invigorate Job's arm, any more than it could cheer his heart, to be told that man was a worm, or that he was wholly unclean in God's sight (Job 25:4, Job 25:6).

Job 26:3
How hast thou counselled him that hath no wisdom? What counsel or advice is there in anything that thou hast said, by following which I might be benefited? Admitting my own want of wisdom, how hast thou bettered my case? And how hast thou plenteously declared the thing as it is? rather, How hast thou plenteously declared sound knowledge? What can there be said to have been in the way of sound knowledge, or good practical common sense ( חוּשִׁיָה ), in the discourse which thou hast addressed to me?—a discourse made up of truisms.

Job 26:4
To whom hast thou uttered words? Whom didst thou intend to address? Surely not me, since thy words touch none of my arguments. And whose spirit came from thee? Who prompted thy speech? Was it Eliphaz (comp. Job 4:17-19)?

Job 26:5-14
Job now turns from controversy to the realities of the case, and begins with a full acknowledgment of God's greatness, might, and inscrutableness. As Bildad seemed to have supposed that he needed enlightenment on these points (Job 26:2-4), Job may have thought it right to make once more a plain profession of his belief (comp. Job 9:4-18; Job 12:9-25, etc.).

Job 26:5
Dead things are formed from under the waters; rather, the dead from under the waters tremble. Hehraists generally are agreed that one of the meanings of Rephaim ( רְפָאִים ) is "the dead" or the departed, considered especially as inhabitants of Hades (comp. Psalms 88:11; Proverbs 2:18; Isaiah 14:9; Isaiah 26:14). And if so, this meaning is certainly appropriate here. Blidad had illustrated God's dominion from his power in heaven. Job shows that it exists alike in heaven and earth (verses 7-13), and in the region under the earth (verses 5, 6). There, in Sheol, under the waters of the ocean, the dead tremble at the thought of the Most High; they tremble together with other inhabitants thereof, as evil spirits, rebel intelligences, east down to Hades, and there held in durance (Jud Job 1:6).

Job 26:6
Hell is naked before him; i.e. "can hide nothing from his eyes"—shows all its inmost recesses. And destruction hath no covering; rather, Abaddon hath no covering (see the Revised Version). Abaddon is sometimes "destruction," sometimes "the angel of the bottomless pit" (Revelation 9:11), sometimes "the bottomless pit itself" (Proverbs 15:11). Here the last of these three senses seems to suit best—the deepest depth of the bottomless pit is no secret to God," but "naked and opened unto the eyes of him with whom we have to do" (Hebrews 4:13)

Job 26:7
He streteheth out the north over the empty place. Over what was "empty space" or "chaos" ( תּהוּ ) God stretches out "the north"—a portion of his orderly creation—perhaps the northern portion of the heavens, where are the grandest constellations visible to the inhabitants of the world's northern half. And hangeth the earth upon nothing. "Takes," i.e; "the huge ball of the earth, and suspends it in vacancy, with nothing to support it but his own fixed will, his own firm laws." This is an idea scarcely reached by astronomers in general, at any rate till the time of Hippar-chus; and it has, not without reason, been regarded as "a very remarkable instance of anticipation of the discoveries of science' (Stanley Loathes).

Job 26:8
He bindeth up the waters in his thick clouds; i.e. he makes the clouds, that we see floating in the atmosphere, contain and hold the waters on which the productiveness of the earth depends, and which he restrains, or allows to fall in fertilizing rain, at his pleasure. And the cloud is not rent under them. The metaphor is, no doubt, drawn from those water-skins, so well known in the East, and especially in Arabia, in which men stored the water for their journeys and other needs, which were liable to be "rent" by the weight of the liquid within them.

Job 26:9
He holdeth back the face of his throne; rather, he covereth up. He makes the clouds to gather in the vault of heaven, above which is his throne, and in this way conceals it and covers it up. And spreadeth his cloud upon it; or, over it, so blotting it out from sight. Behind the more obvious meaning lies one which is deeper and more spiritual. God withdraws himself from sight, gathers clouds and darkness around him to be the habitation of his seat, hides from men the principles of his government and administration, makes himself unapproachable and inscrutable, is a mystery and an enigma which man cannot hope to understand or solve.

Job 26:10
He hath compassed the waters with bounds. God restrains within limits alike the "waters that are above the firmament" and those that are beneath it (Job 38:11). The boundary.is placed, somewhat vaguely, "at the confines of light and darkness." Until the day and night come to an end is a mistranslation.

Job 26:11
The pillars of heaven tremble. The "pillars of heaven" are the mountains, on which the sky seems to rest. These "tremble," or seem to tremble, at the presence of God (Psalms 18:7; Psalms 114:4; Isaiah 5:25) when he visits the earth in storm and tempest, either because the whole atmosphere is full of disturbance, and the outline of the mountains shifts and changes as rain and storm sweep over them, or because the reverberations of the thunder, which shake the air, seem to shake the earth also. And are astonished at his reproof. To the mind of the poet this "trembling" is expressive of astonishment and consternation. He regards the mountains as hearing the voice of God in the storm, recognizing it as raised in anger, and so trembling and cowering before him.

Job 26:12
He divideth the sea with his power. "Divideth" is certainly a wrong translation. The verb used ( ־ָגַע ) means either "stirreth up" or "stilleth." In favour of the former rendering are Rosenmuller, Schultens, Delitzsch, Merx, and Canon Cook; in favour of the latter, the LXX; Dillmann, and Dr. Stanley Leathes. In either case the general sentiment is that God has full mastery over the sea, and can regulate its movements at his pleasure. And by his understanding he smiteth through the proud; literally, he smiteth through Rahab. (On Rahab, as the great power of evil, see the comment on Job 9:13.) God is said to have "smitten him through by his understanding'" since in the contest between good and evil it is rather intelligence than mere force that carries the day. Power alone is sufficient to control the sea.

Job 26:13
By his spirit he hath garnished the heavens; or, by his spirit the heavens are brightness; i.e. at a breath from his mouth the heavens, lately all cloud and storm (Job 26:8-11), recover their serenity, are calm and clear and bright. Our experience says, "After a storm comes a calm." Job notes that both alike are from God. His hand hath formed the crooked serpent; rather, his hand hath pierced the swift serpent (see the Revised Version). The reference is probably to "the war in heaven," already suggested by the mention of" Rahab" (verse 12). In that war, according to the tradition that had reached Job, a great serpent, like the Egyptian Apepi (Apophis), had borne a part.

Job 26:14
Lo, these are parts of his ways; literally, ends of his ways; i.e. the mere outskirts and fringe of his doings. But how small a portion is heard of him? rather, how small a whisper? But the thunder of his power who can understand?, or, the thunder of his mighty deeds. Job implies that he has not enumerated one-half of God's great works—he has just hinted at them, just whispered of them. If they were all thundered out in the ears of mortal man. who could receive them or comprehend them 

HOMILETICS
Job 26:1-14
Job to Bildad: another sermon on the foregoing text.

I. THE PREFACE TO THE SERMON; OR, THE DISCOURSE OF BILDAD CRITICIZED. In Job's estimation it was:

1. Wholly unserviceable. With stinging irony Job, according to our view, represents it as having been extremely helpful to him in his feebleness, as having imparted strength to his powerless arm and wisdom to his ignorant mind (verses 2, 3); meaning, of course, the opposite—that in these respects the brief but pompous harangue to which he had listened had been of no use whatever to him in the way of assisting him either to bear his own misfortunes or to understand the mysterious enigma of Divine providence. Not only should a good man by his words, and a Christian minister by his sermons, always aim at the edification of his hearers (1 Corinthians 14:3), but the same duty is incumbent upon all (Ephesians 4:29). The world and the Church are full of sorrowful hearts requiring comfort, and ignorant minds in need of counsel. It is sad when neither the disconsolate can find a word of cheer nor the uninstructed hear a note of direction, to help them on in life's battle. The lips of the wise should disperse knowledge (Proverbs 15:7), and the tongue of the wise should prove health to the feeble and diseased (Proverbs 12:18).

2. Extremely superficial. Bildad had plentifully declared the thing as it was (verse 3); i.e. while imagining he had dived into the heart of a great subject, he had merely skimmed along its surface. Yet superficial and shallow views of men and things are not to be despised. To the mass of mankind, who are themselves commonplace in their capacities, only commonplace ideas are of use. What is called profound or original thinking belongs to another sphere from that which they usually inhabit. Hence to the extent to which it is unfamiliar to their minds it fails to make an adequate impression on their hearts. Still, superficial views of truth cannot satisfy souls of nobler faculty than the uneducated crowd possess; neither can they fully represent the deep things of God on the subject either of religion or of providence. It is, however, doubtful whether all men's thoughts, those of a Job no less than of a Bildad, are not, in comparison with the unfathomable profundity of Divine truth, at the best superficial.

3. Utterly irrelevant. Correct enough in themselves so far as they went, Bildad's views were inappropriate to the theme under discussion, were in truth so little pertinent to the great subject by which the thoughts of Job were engrossed, that Job felt constrained to ask to whom they had been addressed (verse 4). Bildad is not the only person against whom the charge of irrelevant talking can be advanced. Modern controversialists, lecturers, preachers, orators, writers, are as prone to commit this fault as were their brethren of antiquity. Discoursing wide of the mark, whether in the pulpit, at the bar, or on the bench, in Parliament, or in common life, usually results from ignorance, want of capacity, lack of preparation, too great fluency in speech or composition, or from deliberate design. Fitness is a higher excellence in speech or writing than eloquence or elegance (1 Corinthians 14:19). "The heart of the righteous studieth to answer" (Proverbs 15:28);and "a word spoken in due season, how good it is!" (Proverbs 15:23). "A word fitly spoken is like apples of gold in pictures of silver (Proverbs 25:11).

4. Entirely second-hand. Whatever Job was, he was always original; whereas Bildad could only cite proverbs and quote traditionary maxims. Here Job rather wickedly asks him from whom he had borrowed his last brief oration (verse 4). Since it could not be from God—Bildad always swore by the fathers—it must have been either from him (Job) or from Eliphaz, both of whom had already twice descanted on the subject of man's insignificance as contrasted with the majesty of God. It is not wrong to borrow good thoughts or to repeat them to others, provided their authorship be carefully acknowledged. Good thoughts at second hand are distinctly better than poor thoughts at first hand. Still, ministers and. preachers should aim to set forth their own views of Divine truth rather than those of other men. A clergyman who has no ideas of his own to set forth has mistaken his calling. Much can be done by earnest study and prayer to improve the feeblest capacity, and to enable it to look at truth for itself.

II. THE BODY OF THE SERMON; OR, THE MAJESTY OF GOD EXTOLLED. Catching up the anthem which Bildad had commenced (Job 25:2), Job continues in a strain of lofty adoration to dilate upon the transcendent greatness of God as absolute and universal Ruler, tracing his governmental power and authority through every department of creation.

1. In the realm of shades. (Verses 5, 6.) Bildad had said that God's dominion pervaded "the heights," or heavenly places (Job 25:2). Job adds that it also extends to the dark underworld of departed spirits; concerning which may be noted:

2. In the realm of creation. (Verses 7-13.) Rising from the dark underworld, Job expatiates on the great power of God as displayed in the world of light.

"The fire, and cracks

'Of sulphurous roaring, the most mighty Neptune

Seem to besiege, and make his bold waves tremble,

Yea, his dread trident shake."

('Tempest,' act 1. as. 2.)

The spirit of evil (Rahab), awakened by the hurly-burly, bellows forth its indignant rage, "lifting up its voice on high, and thundering back to the thundering mountains," but is again wounded to the quick by the stroke of the tempest; for "by his understanding he breaketh Rahab in pieces"—words which are understood by many to point rather to the power of God in calming the troubled waters of the sea. At the close of the storm, he once more brightens up the sky with his breath (verse 13), dispersing the storm-clouds with his wind, and fixing the fugitive Dragon. This may perhaps be understood of the constellation of that name which seems to wind itself in like a sinuous serpent between the Greater and Lesser Bears, as if endeavouring to make its escape from its appointed orbit, where, however, God fixes it, wounding it or slaying it, so that its flight is arrested—a poetical representation of the sublime truth that it is God's hand that hath beautified the evening sky with stars, and that keeps all the stellar world moving on in harmony and order. Or the ides may be, in accordance with ancient mythology, that this gliding serpent, winding itself round the sun, socks to eclipse its light; but that God wounds it, and so liberates the sun to renew his shining on the earth. SO viewed, the poet's language suggests the thought which reappears in other parts of Scripture (Matthew 13:39; Romans 8:19-23; Revelation 12:4)—that, in the great conflict width is continually going on between the powers of light and darkness, victory will eventually, through God's help, incline to the side of the former.

III. THE LESSON FROM THE SERMON; OR, THE TRUTH IT CONTAINS APPLIED. Job concludes his lofty anthem in celebration of the majesty of God by two remarks.

1. That man's knowledge of the power of God is infinitesimally small The magnificent pictures which had been given of the mysterious operation of the Almighty's hand were only as the edges, fringes, or extremest end-points of the glorious garment in which the incomparable Worker was arrayed, as the faintest whisper of a voice which in the fulness of its tones is as the roaring of the thunder or the grand diapason of the sea. What Job asserts shout his own representations of the transcendent greatness of God is equally correct about the richest and most impressive that have ever yet been given. Man's understanding of God's power in nature is at best fragmentary and imperfect (1 Corinthians 13:9).

2. That the wonder-working power of God is infinitely great. So great, in fact, that it passes human comprehension. If these stupendous phenomena he only the whispers of his almighty voice, what must be the thunder-roar of its fully uttered tones? If these be occasioned, as it were, by the mere flutterings of the extreme end of his garment, what must be power residing in his Almighty arm? If the phenomena of nature, as witnessed in this lower sphere, are sufficient to impress the human mind with exalted conceptions of the greatness of God, how much more sublime should our ideas be of the incomparable glory of him who presides over, and work, in, a universe, in which this globe on which man dwells is but as the small dust of the balance to the huge forms of the mountains, as a drop of water to the ocean, as a spark of fire to the blazing sun!

Learn:

1. It is the duty of all men to seek, entertain, and, as opportunity offers. set forth, lofty conceptions of the supreme God.

2. If God's power extends to the underworld of spirits, it cannot be withdrawn from the upper world of men.

3. If the eye of the Omniscient can explore the caverns of hell and the caves of the sea, it must also be able to search the chambers of the heart.

4. The Almighty's hand that can hold up a world, yea, a universe, will not surely fail in sustaining one who is at best but a worm.

5. He who prepares and distributes the clouds of rain for the earth can also provide and dispense clouds of spiritual blessing for the souls of men.

6. When God draws a cloud before his throne, it is partly for his glory and partly for man's good.

7. He who hath set a bound to the sea is able also to restrain the wrath of man.

8. If God has divided light from darkness in the physical world, much more will he do so in the intellectual and spiritual

9. If things inanimate, as well as bloodless spirits, tremble at God's reproof, men possessed of reason should not be callous or indifferent to the same.

10. Those who are proud God is able to abase.

11. The power of God in nature is only an emblem and shadow of a higher power which God wields in the realm of grace,

12. The fullest knowledge of God which a saint attains to on earth is small and insignificant when compared with that which awaits him in heaven.

HOMILIES BY E. JOHNSON
Job 26:1-14
Praises of the Eternal

I. REPARTEE AND REPROOF. (Job 26:2-4.) The tone seems to be ironical: "How well hast thou helped feebleness, supported the arm of him that has no strength, counselled unwisdom, and in fulness given utterance to good sense! To whom hast thou offered words, and whose breath went forth from thee? By whose inspiration?" possibly pointing to the borrowed character of Bildad's speech. Words may be good in themselves, yet not pleasant or profitable if not spoken in good season. It would have been more to the purpose had Bildad spoken to the wounded spirit of his friend of the tenderness and the compassion rather than the majesty and greatness of God. The minister of God should know how to speak a word in season to the weary (Isaiah 50:4). "We are often disappointed in our expectations of our friends who should comfort us; but the Comforter, who is the Holy Ghost, never mistakes in his operations, nor misses his ends." Job takes a noble revenge by painting in far more glowing and noble language the sublime greatness of God, thus showing how true in faith was his heart at bottom. His petulance and outcries are the involuntary irritation of pain; they are superficial; at the core of his being piety lives in all its intensity.

II. JOB'S SURPASSING DESCRIPTION OF THE MAJESTY OF GOD. (Verses 5-14.) "Truth, like a torch, the more it's shook, it shines." "It were well if all disputes about religion might end thus, in glorifying God as Lord of all, and our Lord, with one mind and one mouth (Romans 15:6), for in that we are all agreed."

1. Hell and heaven. (Verses 5-7.) Job begins at the opposite end of the great scale of creation from that with which Bildad began; with the lower world, the region of shadows, thence to rise to the heavenly world. "The shadows are made to tremble below the water and its inhabitants" (verse 5). By the shadows are meant the ghostly, bloodless forms as Homer has described them in the eleventh book of the 'Odyssey,' leading a joyless, melancholy existence, deprived of the light of the sun (Psalms 88:11; Proverbs 2:18; Proverbs 9:18; Isaiah 26:14, Isaiah 26:19; comp. Job 14:9, Job 14:10). Even in Hades the vast power of the Almighty is felt, and its inhabitants own it and tremble (Psalms 139:8; Proverbs 15:11; James 2:19). This lower world is naked to the eyes of God (Hebrews 4:13), and the chasm of Hades has no covering (Proverbs 15:11; Proverbs 15:6). The Northern heaven—taken here by a figure, as the part for the whole—is stretched over the void, and the earth hangs upon nothing (verse 7). The expression "nothing" here denotes the same as the "void"—the vast emptiness of space in which the earth with its heavenly canopy is placed. Compare the classical parallels in Lucret; 2:600, sqq.; Ovid, 'Fast.,' 6:269, sqq. A Persian poet says—

"He stretches out the heaven

without pillars as the tent of the earth ….

What doth the air bear? it beareth nothing,

and nothing on nothing, and absolutely nothing."

And an Arab poet, "He has made the heaven out of smoke." And in the Koran, "It is Allah who has built high the heaven, without supporting it on visible pillars." The poets say that Atlas bore the heaven on his shoulders; but we confess the true Atlas, the Lord our God, who by his word upholds both heaven and earth (Brenz). As the work witnesses of the master, so does the universe testify of its Creator, Sustainer, and Governor (Psalms 19:1-6); and no faint-hearted one has contemplated the eternal order which here confronts him and its secret but ever-blessed sway, and no sinner longing for salvation has tarried in the hails of this great temple of God, without being richly blessed with heavenly blessings (Wohlfarth).

2. The clouds and the heavenly region. (Verses 8-10.) Waters are firmly bound up in the clouds as in vast water-skins, according to the conception of the poet, without their bursting with the weight, if God wills to retain the rain (verse 8; Genesis 7:11; Genesis 8:2). God veils the "outer side" of his heavenly throne, the side turned towards earth, by drawing the clouds between (verse 9). He has drawn a circling boundary over the water's surface to the crossing of the light with the darkness (verse 10; Proverbs 8:27). In both passages the idea is that the earth is surrounded by water (in Homer, by the flowing stream of ocean). Above is the circle of the hemisphere, where sun and stars run their course. Within this circle is the region of the heavenly bodies and of light, and outside it begins the realm of darkness.

3. Mountains; the sea; constellations. (Verses 11-13.) The heaven's pillars—that is, the great mountains, conceived as bearing up the firmament—fall into trembling, and the earthquake is represented as caused by their affright at his reproof (verse 11; comp. Psalms 29:1-11.; Psalms 104:7; Isaiah 50:2; Nahum 1:4; Revelation 6:12-14; Revelation 20:11). He terrifies the sea by his power, and by his understanding breaks in pieces Rahab (verse 12). Rahab being here not Egypt, as in other places, but some huge monster of legendary fame. His breath makes the heaven bright and clear; and his hand has pierced through the flying serpent (verse 13). This may, perhaps, allude to the mythical representation of eclipses of sun or moon as the attempt of a monstrous dragon to swallow up the heavenly bodies, The ceremony is practised, among the Turks and others, of beating off this dragon at the time of eclipses by cries and noises. These descriptions of the Creation are founded on astronomical myths belonging to the childhood of the world; but our better knowledge of the mechanism of the heavens need not destroy our sense of the reverence and awe which pervade these descriptions, The wonder of ignorance is replaced by the nobler wonder of intelligence, of reason.

CONCLUSION. (Verse 14.) "Lo, these are ends of his ways"—but the outlines or sketches—the nearest and most familiar evidences of his government of the world; "and what a gently whispering word it is that we hear!—but the thunder of his omnipotence who can understand?" The full unfolding of his power, the thundering course of the heavenly spheres, what mortal ear could bear?

"If nature thundered in our opening ears,

And stunned us with the music of the spheres,

How should we wish that Heaven had left us still

The gentle zephyr and the purling rill?"

The whole contemplation is fitted to teach us our ignorance, and to lead to humility, to wonder, to adoration. We see but a small part of the immeasurable kingdom of God. We play with a few pebbles on the verge of the infinite ocean of existence. The knowledge of the greatest philosopher is but the short-sighted glance of a tiny insect! Our earth is but a grain of sand in the vast whole, a drop in the bucket. Thus the discoveries made of God lead us to the depth and height of the undiscovered and unknown. A modem philosopher says that religion and science find their point of union and reconciliation here—in the recognition of the unknown, unknowable Power in the universe. This recognition stills vain rivalries and idle controversies. "When we have said all we can concerning God, we must, even as St. Paul (Romans 11:33), despair to find the bottom; we must sit down at the brink and adore the depth: 'Oh the depth of the riches both of the wisdom and the knowledge of God!'". But, again, the sense of what is unknown should lead us to hold the more firmly to that which is known, especially through the gospel of his grace and love. There he speaks to us from out the vastness and splendour of the creation with a voice that we can understand, that touches the heart—"My child!" This everlasting God is ours-our Father and our Love. Without the knowledge of his grace and mercy in Christ, the knowledge of his majesty and purity must drive us to despair.—J.

HOMILIES BY R. GREEN
Job 26:2-4
Cruel reproof helps not the sufferer.

Job has endured the reproaches of his would-be friends. Their words, instead of calming and comforting his wounded spirit, have only irritated and tried him. He has sought in vain for the refreshment of sympathy. One prolonged attempt to prove his guiltiness, and to establish the justice of his affliction on that ground, he has had to meet by protestations of innocence. But the ill-judged and imperfectly instructed comforters, mistaking the ground of Job's affliction, had poured gall into his troubled spirit. The testimony of the book is to the insufficiency of human consolation, and to the great truth that there are afflictions which come upon men for other reasons than as punishments of offence. The picture of Job suffering bodily pain is sad enough, but it is heightened by the cruel manner in which the professed words of comfort are turned into keen reproofs. Such reproofs are powerless to help the sufferer, for—

1. THERE IS NO ELEMENT OF REAL CONSOLATION IN THEM. The wise consoler may take opportunity to lead the sufferer to a just penitence for his sin; but merely to dwell upon wrong, and to point to it as the sole cause of suffering, is to leave the sufferer devoid of all true consolation. There is no word of hope, no promise of relief, no bracing of the spirit, by the whisper of lofty principles.

II. THEY BUT SERVE TO IRRITATE THE ALREADY TRIED SPIRIT. Bowed down by manifold sufferings, the afflicted one is sensitive to every word, even every look, of those around him. Their tender patience, even their very silence, gives them some assurance of kindly feeling; but to speak words of reproof when the spirit is weak and oppressed with anguish is to add weight to weight, and to subject the sufferer to greater pain. He needs the balmy word of friendship, the touch of the tender hand; not to be rudely taunted with keen thrusts of accusation which are as the bite of an adder, nor to be scourged by the severities of an antagonist.

III. THEY AFFORD NO EVIDENCE OF THAT SYMPATHY WHICH IS THE BASIS OF ALL, TRUE CONSOLATION. With the words of inspiriting brotherly love the truly afflicted one has borne the heaviest calamity and remained calm under the severest trials. Pain has lost its power in presence of sympathy. To lay the aching head upon the shoulder of a strong friend gives might to the weak. The truest succour for the wounded is tender sympathy, whether the wounds pierce the flesh or the spirit. But sympathy knows nothing of severity or harsh accusation. It hides offence and soothes the self-accused spirit until it has gained strength to bear the weight of condemnation. But no sign of this is present in the words of Job's friends; no sympathy is expressed by cruel reproof: "How hast thou helped him that is without power?"

IV. To all they add THE PAINFUL RECALL OF THE FRAILTIES OF THE SOUL AT THE TIME WHEN IT IS OVERBURDENED AND UNABLE TO MAKE ANSWER. This is not the appropriate time to speak accusingly. When the soul is in its strength it is hard to reply to either just or unjust accusation, but in its weakness and sorrow it is utterly incapable of reply. It is adding weight to weight, and taking unfair advantage of feebleness. This is neither neighbourly, nor brotherly, nor even kind. It shows a faulty judgment and an unsympathetic spirit.—R.G.

Job 26:6-14
The Divine ways but partially revealed.

Bildad had given Job no comfort. And Job at first (verses 1-3) retorts upon him a reproof for his unhelpful words. He then bursts into an impressive representation of the wonderful works of God to whom Bildad had referred. The works of God in the heavens, the earth, and the deep sea are great and manifold; so are his works amongst the creatures of his power, of whom the serpent alone is mentioned. But the hidden hand of God Job confesses, and the greatness of the Divine works and ways, of which only a part is revealed. We may take a wider sweep than even Job does, and say—

I. Parts of the Divine ways are revealed IN THE VISIBLE CREATION. His wonderful works.

II. IN HIS WAYS TO THE CHILDREN OF MEN. In the working of that providence that ever guards the interests of the human life.

III. IN THE REVELATIONS OF HOLY SCRIPTURE. Here light falls especially

Yet with all the teachings it must still be said," How little a portion is heard of him?" We have heard the whisper; "but the thunder of his power who can understand?" A plain duty is to judge of that which is hidden by that which is made known. And the question instantly arises to our lips—Are the revelations which God has made of himself and of his ways in nature, in human life, in the Holy Scriptures, such as encourage us to trust in those ways, and in him, where all is covered with clouds and thick darkness? If the revealed things are good and trust worthy, it is most reasonable to demand faith in the hidden and unseen. Faith in the unseen is warranted by

but faith's highest warrant is in the Divine Name—the absolutely good, pure, just, and beneficent One.—R.G.

HOMILIES BY W.F. ADENEY
Job 26:2
Helping the weak.

Job returns to the old complaint, more than ever justified by the obstinacy of his friends. They came to sympathize and help in the time of trouble; how have they carried out their self-appointed task?

I. IT IS A CHRISTIAN DUTY TO HELP THE WEAK. The worldly maxim is "each for himself." This seems to be natural; but it is not true to our better nature. The higher self is required to rectify the cruel impulses of the lower regions of nature.

1. Because of the solidarity of the race. We are members one of another, and when one member suffers all the members suffer. It is not good for us that any of our fellow-men should fail.

2. Because of the brotherhood of Christians. We are called to more than a care for the whole body; individual needs appeal to our sympathy, and the special cases of those who are known to us come before us with peculiar claims. We have to remember our family relationship as children of our Father.

3. Because of the work of Christ. He came to help the weak, and our standing is only on the ground that he has done so for us. If all had come to us by self-seeking and personal exclusiveness, we should not have had the power to help others, for that power was given to us in our weakness by the grace of God in Christ.

II. HELP TO THE WEAK SHOULD BE BY AIDING THEM TO BECOME STRONG. There is an excessive helplessness that can only be relieved by direct aid. But in the main it is not wise to make people simply dependent on us. While we help them materially we may hurt them morally. It is a more difficult task to lift men than to dole out charity while they grovel in destitution; but it is a much more truly helpful thing. When we deal with men in spiritual work the same principle applies. It is not enough to bring consolation and peace and other spiritual blessings. The more important work is to lead feeble, broken-down creatures to the Source of new life and strength, that they may be renewed and converted. It is well to help the weak in their weakness, but it is better to help them out of it.

III. IT IS POSSIBLE TO FAIL MISERABLY IN ATTEMPTING TO HELP THE WEAK This is one of the most obvious lessons of the Book of Job, and it is constantly recurring to us from different points of view. Few tasks are more difficult, and therefore it is not surprising that failure is frequent, but the surprising thing is that it is not anticipated. We are astounded at the confidence of Job's comforters. Their self-assurance is perfectly amazing. They persevere in their conventional assertions without perceiving how utterly useless, how vexatiously mischievous, their whole method of procedure is. Not understanding Job, they cannot help him. Too often blundering attempts at doing good only aggravate the evil they would alleviate. We must study social problems; we must understand the people; we must come to know the individual persons we desire to help. A large part of the duty of Christian angels of mercy is to visit the afflicted, to enter into their condition, see their homes, hear their troubles, know their circumstances and the cause of their misery. The story of Christian charity is full of most disheartening failures which arise simply from neglecting these first conditions of success.—W.F.A. 

Job 26:6
God's vision of death.

Bildad has just spoken of the exalted dominion of God that reaches to heavenly heights, overawing the very moon and stars. Job now replies, turning his eyes downward, and noticing how the dim underworld is all open to the inspection of God.

I. THE DEAD ARE NOT BEYOND THE VISION OF GOD. He lives in light, and they lie in darkness; yet he sees them. There is no escaping from his presence. "If I make my bed in Hades, behold, thou art there" (Psalms 139:8).

1. There is no eluding his observation. A man cannot flee from God by dying. Indeed, is not suicide rightly regarded as rushing into the presence of God? No darkness hides from God, for day and night are alike with him, and no change of sphere removes from the reach of him who rules through all the spheres.

2. There is no loss of his notice. No one can be beneath the attention of God—too low, too degraded, in too dark and desolate a region to be seen by him. Perhaps this was Job's thought. He was longing for God to come and vindicate his cause; but he could not but admit that death might come first, for his disease was making fearful inroads on his constitution. Still, he would not lose the chance of meeting God. If not on earth, then it should be after death. God will follow his children wherever they go in the next world, as he follows them in this world.

II. GOD'S VISION OF THE DEAD IS OF GREAT CONSEQUENCE TO THEM. If Hades and destruction have no covering before God, this means very much to Hades and destruction. It cannot be the same thing whether we are looked upon by God or not. Surely it means much to know that the abode of death is not deserted by God. God cannot look down into this dark region as a mere spectator. He is everywhere a Life, a Power, an Authority. Therefore we must conclude that the rule of God extends over the unseen world. Certain important consequences flow from this truth.

1. Justice will be done there. God will not allow injustice to go on for ever. The process of rectification is slow; but God is infinitely patient, and he has eternity before him. The unpunished sinner will meet his dreadful deserts in the next world, and the ill-used and misunderstood good man will be vindicated there.

2. Life will be given there. God cannot look on the dead and leave them in their natural darkness. His gaze quickens. If he visits the realm of the dead he will bring about a resurrection. The dead are not cast out, forgotten, left to fade and melt out of all being. God touches them, and they awake, like the frost-bound earth at the touch of spring.

3. Mercy will extend to them. How and to what extent this may be received by the dead is a mystery concerning which we have little or no light. But we know that "the mercy of the Lord endureth for ever." We know that God is changeless. His love is unfailing. He must ever desire the recovery of his children. Yet dogmatic universalism is as false to human nature as it is to the warnings of Scripture. For men may harden themselves against the mercy of God; if they do so on earth, how can we say that they will not do so after death?—W.F.A.

Job 26:8
Clouds.

As we proceed through the poem we cannot but be struck with the wonderful wealth of its nature-imagery, which continues to open out with ever-increasing luxuriance till it reaches its fulness in the burst of splendour that accompanies the final theophany. Each aspect of nature touched by the poet has its special lessons. Now he calls us to look at the gorgeous pageantry of the clouds. Here truths of Divine order and government are displayed before our eyes.

I. CLOUDS ARE OF DIVINE ORIGIN. God bindeth up the waters; the thick clouds are his. Whenever we touch nature we should move with reverence, for we are in the temple of God. Whether we understand the clouds, whether we can see the wisdom by which they are shaped and led out over the heavens or not, at least we must discuss them with the humility that becomes a consideration of the works of the infinitely Wise and the perfectly Good.

II. CLOUDS ARE BENEFICIAL TO THE WORLD. In Southern countries they are greatly valued both for their shade and for the much-needed showers they bring to the parched land. The arrangement by which they float overhead, and then descend on broad areas in finely distributed drops of water, makes man's most advanced system of irrigation look childish and clumsy. Great masses of water are stored aloft and driven through the air, and made to descend so that every minute plant is watered, and not a blade of grass is crushed. Here is the perfection of the art of distribution. 

III. CLOUDS ILLUSTRATE THE MUTUAL MINISTRIES OF NATURE. Drawn up from the sea in invisible vapour, driven over the land by strong winds, condensed against the mountains or in cool currents of the upper air, descending in gentle rain over fields and gardens, over woods and hills and plains, trickling through the soil, breaking out in little springs, streaming down the slopes in minute rills, gathering supplies from all directions in the valleys, and flowing back to the sea in full-fed rivers, the water of the clouds moves through a circuit, every stage of which is of use in the economy of nature, while the whole is completed by the help of many forces and circumstances.

IV. CLOUDS COME AS MERCIES IN DISGUISE. Thick clouds are black and ugly, hiding the blue sky, and casting gloom on the earth. They do not always have a silver lining. They may be heavy and lowering, sombre and threatening. Yet they burst in refreshing showers. When shall we believe that it is the same with those apprehensions of trouble which are really the chariots in which God's love rides?

V. CLOUDS ARE BEAUTIFUL IN THE SUNLIGHT. It is only a difference of light, and their gloom is turned into splendour. When the sun touches the clouds it sets them on fire. Morning and evening unroll leagues of rose and gold curtains on the distant horizon. When God's love touches our clouds, by a magic alchemy they pass into heavenly beauty.

VI. CLOUDS ARE FLEETING AND TRANSIENT. Moulded out of invisible vapours, they melt while we gaze at them. Their high bastions and clustered domes, their silvery lakes and purple mountains, are in rapid dissolution. For they must serve their purpose. They must vanish to fulfil their mission. Earthly joys like palaces of cloudland, earthly terrors like its gloomy shadows, both melt away, and must do so to serve their purpose of blessing and discipline. But beyond the clouds is the blue sky. We are thankful for the clouds. But we must neither cling to them, nor shrink from them. Standing on the solid earth, our lasting hope is in the eternal heavens.—W.F.A.

Job 26:14
The thunder of his power.

We only see the edges of God's ways; we hear but a slight whisper of him; the thunder of his power is beyond our comprehension.

I. IN NATURE. We can see but a small part of God's works. Astronomy hints at vast regions of unexplored space. Even in limited regions the variety of teeming life goes beyond our comprehension. We cannot see the infinitely small. Further, we only use our five senses. Who can tell but that a sixth sense would reveal much more of the wonderful works of God? We can conceive of an indefinite multiplication of senses. Suppose there were ten senses, or fifty, or any number more; who can say but that they would discover corresponding objects that are quite unknown to us because we have not the faculty of perceiving them? Next consider how small a period of time our observation extends over. Geology stretches back a long way, but with how meagre a record of immense ages! Then note that all these observations deal with the material universe. But what of the spiritual? How far may this extend? What are its contents?

II. IN PROVIDENCE. The mistake of Job's friends was that they were both shortsighted and narrow in their vision. They could see but a very small part of God's work and purpose; yet they drew universal conclusions, and dogmatized. Their mistake is only too common. We have to recollect that we have not the materials with which to form a judgment of God's actions. In our own lives we see a very small part of the Divine plan. All may look dark and dreadful. But we are only at the early seed-sowing. We have to see the harvest before we can judge of the crop. And the harvest is not yet.

III. IN REVELATION. This was true of the Old Testament in comparison with the New. But a fringe of the grace afterwards revealed in Christ was made known to the ancient Jews. Now it is impossible to say how much more of the nature and thought of God still lies beyond the region of revelation. We have enough to guide us, sufficient for salvation and for duty. But we dare not limit God to his revelations of himself. All attempts to define God, to draw a circle about the Divine, refute themselves, for they would make out that the Infinite is finite.

IV. IN JUDGMENT. Whispers of God's judgment make us tremble; and we have only heard whispers as yet. What, then, must the thunder of his power be? At a mere touch from "the Traveller unknown" the sinew of Jacob's thigh shrank (Genesis 32:25). What would have been the result if the mysterious Wrestler had put forth his full power? Earthly troubles are hard to bear; these are but whispers compared to the thunder of doom!

V. IN REDEMPTION. There is a bright side to this picture. "God is love," and the half has not been told us of God's nature. Future ages have yet to explore its marvellous wealth of grace. Throughout eternity it will still stretch beyond all human experience. With the grace is a corresponding blessing. The future blessedness that God offers to his children is also beyond all present estimates. "Beloved, now are we children of God, and it is not yet made manifest what we shall be" (1 John 3:2).—W.F.A.

27 Chapter 27 

Verses 1-23
EXPOSITION
Job 27:1-23
This chapter divides itself into three distinct portions. In the first, which extends to the end of Job 27:6, Job is engaged in maintaining, with the utmost possible solemnity (verse 2), both his actual integrity (verse 6) and his determination to hold fast his integrity as long as he lives (verses 4-6). In the second (verses 7-10) he implicates a curse upon his enemies. In the third (verses 11-23) he returns to the consideration of God's treatment of the wicked, and retracts the view which he had maintained controversially in Job 24:2-24, with respect to their prosperity, impunity, and equalization with the righteous in death. The retractation is so complete, the concessions are so large, that some have been induced to question whether they can possibly have been made by Job, and have been led on to suggest that we have here a third speech of Zophar's, such as "the symmetry of the general form" requires, which by accident or design has been transferred from him to Job. But the improbability of such a transfer, considering how in the Book of Job the speech of each separate interlocutor is introduced, is palpable; the dissimilarity between the speech and the other utterances of Zophar is striking; and.

Job 27:1
Moreover Job continued his parable, and said. The word translated "parable" ( משׁל ) is only used previously in Numbers 23:1-30, and Numbers 24:1-25. It is thought to "comprehend all discourses in which the results of discursive thought are concisely or figuratively expressed" (Cook). The introduction of a new term seems to imply that the present discourse occupies a position different from that of all the preceding ones. It is not tentative, controversial, or emotional, but expresses the deliberate judgment of the patriarch on the subjects discussed in it. Note the repetition of the term in Job 29:1.

Job 27:2
As God liveth, who hath taken away my judgment, Job has not previously introduced any form of adjuration. His "yea has been yea, and his nay nay." Now, however, under the solemn circumstances of the occasion, when he is making his last appeal to his friends for a favourable judgment, he thinks it not inappropriate to preface what he is about to say by an appeal to God as his Witness. "As God liveth," or "As the Lord liveth," was the customary oath of pious Israelites and of God-fearing men generally in the ancient world (see 8:19; Ruth 3:13; 1 Samuel 14:39; 1 Samuel 20:3; 2 Samuel 4:9; 2 Samuel 12:5; 1 Kings 2:24; 1 Kings 17:21; 2 Kings 5:20; 2 Chronicles 18:13; Jeremiah 38:16). Job adds that the God to whom he appeals is he who has "taken away," or "withheld," his judgment, i.e. who has declined to enter with him into a controversy as to the justice of his doings (Job 9:32-35; Job 13:1-28 :31; Job 23:3-7). And the Almighty, who hath vexed my soul; or, made my soul bitter. Though he slays him, yet does Job trust in God (Job 13:15). He is his Witness, his Helper, his Redeemer (Job 19:25).

Job 27:3
All the while my breath is in me. This verse is parenthetic. Job claims in it to be in possession of all his faculties, notwithstanding his sufferings. The right translation would seem to be, "For my life is yet whole within me" (see the Revised Version). And the spirit of God is in my nostrils. The spirit of God, originally breathed into man's nostrils, whereby he became a living soul (Genesis 2:7), is still, Job says, within him, and makes him capable of judging and declaring what is right.

Job 27:4
My lips shall not speak wickedness. Nothing shall induce him, Job says, to speak knowingly wicked words. Nor my tongue utter deceit. Neither will he be induced, whatever happens, to utter untruth. A confession of guilt, such as his friends have endeavoured to extort from him, would be both wicked and false.

Job 27:5
God forbid that I should justify you; i.e. allow that you have been right all along, and that I have drawn these judgments down upon me by secret sins. Till I die I will not remove mine integrity from me. So long as he continues to live, Job will not cease to maintain his innocence. It has been repeatedly pointed out that he does not mean to declare himself absolutely without sin, but only to deny such heinous guilt as his friends imputed to him (see Job 22:5-9).

Job 27:6
My righteousness I held fast, and will not let it go. Not only will Job never cease to maintain his integrity in the past, but he will hold fast to the same course of blameless life in the future. He will not "curse God, and die." Resolutely he will maintain his faith in God, and his dependence on him. "Though he slay me, yet will I trust in him." My heart shall not reproach me so long as I live. This is probably the true meaning, though some suggest "My heart doth not reproach me for any of my days" Job determines to "have always a conscience void of offence, both toward God and toward man" (Acts 24:16; comp. Acts 23:1; 1 Corinthians 4:4; 2 Timothy 1:3; 1 John 3:21).

Job 27:7
Let mine enemy be as the wicked. The nexus of this passage with what goes before is uncertain. Some suppose Job's full thought to have been, "Ye try to persuade me to act wickedly by making a false representation of my feelings and convictions; but I absolutely refuse to do so. Let that rather be the act of my enemy." Others regard him as simply so vexed by his pretended friends, who are his real enemies, that he is driven to utter an imprecation against them. And he that riseth up against me as the unrighteous. This is another instance of a mere pleonastic hemistich—a repetition of the preceding clause in different words.

Job 27:8
For what is the hope of the hypocrite, though he hath gained. The hypocrite and liar may get advantage in this life by his lies and his hypocrisy. He may deceive men; he may raise himself in their opinion; he may derive worldly advantage from having secured their approval But what will he have to look forward rein the end, when God taketh away (i.e. removeth from earth) his soul? Job evidently regards the soul that is "taken away" or removed from earth as still existing, still conscious, still capable of hope or of despair, and asks what hope of a happy future could the man who had lived a hypocrite entertain, when God required his soul, and he felt under God's judgment. The question reminds us of those words of our blessed Lord' "What shall it profit a man, if he gain the whole world, and lose his own soul? or what shall a man give in exchange for his soul?".

Job 27:9
Will God hear his cry when trouble cometh upon Him? Can he expect that in the day of trouble, "when distress and anguish come upon him" (Proverbs 1:27), God will hear his cry, and respond to it, and give him relief? No; conscious hypocrisy—living a lie—cuts off from God, severs between a man and his Maker, makes all prayers for help vain, until it is repented of and put away from us. The man who dies in it is in a desperate case.

Job 27:10
Will he delight himself in the Almighty? A further ill result of hypocrisy is noted. Not only does it alienate God from us, but it nile,ares us from God. The hypocrite cannot "delight in the Almighty." He must shriek from him, tear him, dislike to dwell on the thought of his presence and realize it. His natural inclination must be to withdraw his thoughts from God, and give himself up to the worldliness which has been his attraction to assume the hypocrite's part. Will he always call upon God? Can be even be depended on not to renounce the service of God altogether? The mutual alienation above spoken of must tend to check communion, to disincline to prayer and calling upon God, to erect a barrier between the hypocrite and the Almighty, which, though for a while it may be insufficient to withstand the force of use and wont, will yet, in the long run, be sure to tell, and will either put an end to prayer altogether, or reduce it to a formality.

Job 27:11-23
It is impossible to deny that this passage directly contradicts Job's former utterances, especially Job 24:2-24. But the hypotheses which would make Job irresponsible for the present utterance and fix on him, as his steadfast conviction, the opposite theory, are unsatisfactory and have no solid basis. To suppose that Zophar is the real speaker is to imagine the absolute loss and suppression of two entire verses—one between verses 10 and 11, assigning the speech to him, and another at the beginning of Job 28:1-28; reintroducing Job and making him once more the interlocutor. That this should have happened by accident is inconceivable. τὰ κατὰ τύχην οὐ πάνυ συνδυάζεται To ascribe it to intentional corruption by a Hebrew redactor, bent on maintaining the old orthodox view, and on falsely and wickedly giving the authority of Job to it, is to take away all authority from the existing text of the Hebrew Scriptures, and to open a door to any amount of wild suggestion and conjectural emendation. The other hypothesis—that of Eichhorn—that Job is here simply anticipating what his adversaries will say, though a less dangerous view, is untenable, since Job never does this without following up his statement of the adversaries' ease with a reply, and here is no reply whatever, but a simple turning away, after verse 23, to another subject. The explanation of the contradiction by supposing that Job's former statement was tentative and controversial, or else hasty and ill-considered, and that now, to prevent misconception, he determines to set himself right, is, on the other hand, thoroughly defensible, and receives a strong support from the remarkable introduction in verse 11, which "prepares us, if not for a recantation, yet (at any rate) for a modification of statements wrung from the speaker when his words flowed over from a spirit drunk with the poison of God's arrows".

Job 27:11
I will teach you by (or, concerning) the hand of God. Job is now at last about to deliver his real sentiments respecting God's dealings with men in the world, and prefaces his. remarks with this solemn introduction, to draw special attention to them. He is aware that his previous statements on the subject, especially in Job 24:2-24, have been overstrained and exaggerated, and wishes, now that he is uttering his last words (Job 31:40), to correct his previous hasty utterances, and put on record his true views. That which is with the Almighty will I not conceal. By "that which is with the Almighty" Job means the Divine principles of action.

Job 27:12
Behold, all ye yourselves have seen it. The true Divine scheme of action has been so long and so frequently made manifest—openly set forth in the sight o! men—that Job cannot believe that those whom he addresses are ignorant of it. They must themselves have seen the scheme at work. Why then are ye thus altogether vain? Why, then, do they not draw true inferences from the facts that come under their notice?

Job 27:13
This is the portion of a wicked men with God. In "this" Job includes all that follows from verse 14 to verse 23—"this, which I am going to lay down." He pointedly takes up the words of Zophar in Job 20:29, admitting their general truth. And the heritage of oppressors, which they shall receive of the Almighty. Retribution is "their portion," "their heritage," i.e. the natural result and consequence of their precedent sin.

Job 27:14
If his children be multiplied, it is for the sword. Among the items of prosperity which Job had assigned to the wicked man in one of his previous discourses (Job 21:8, Job 21:11) was a numerous and flourishing offspring. Now he feels forced to admit that, frequently at any rate, this flourishing offspring is overtaken by calamity (Job 21:19)—it falls by the sword, either in predatory warfare, to which it was bred up, or as the consequence of a blood-feud inherited from its progenitor. They who "take the sword," either in their own persons or in their posterity, "perish with the sword." And his offspring shall not be satisfied with bread. If they escape this fate, then, mostly, they fall into poverty, and suffer want, no one caring to relieve them, since they have an ill reputation, the memory of their parent's wickedness clinging to them long after his decease.

Job 27:15
Those that remain of him shall be buried in death. Not simply "shall die," but shall "be buried," i.e. lost sight of, and forgotten, "in death." And his widows shall not weep (comp. Psalms 78:64). The deaths of his offspring shall not be lamented by their widows—a very grievous omission in the eyes of Orientals.

Job 27:16
Though he heap up silver as the dust. The city of Tyro, we are told by Zechariah, "heaped up silver as the dust" (Zechariah 9:3), i.e. in vast quantities, beyond count. So might the wicked man do. He might also prepare raiment as the clay; i.e. fill his house with rich dresses, partly for his own wear, partly to be given as robes of honour to his friends and boon companions (setup. Genesis 45:22; 2 Kings 5:22; 2 Kings 10:22, Matthew 6:19; James 5:2). Robes of honour are still kept in store by Eastern monarchs, and presented as marks of favour to visitors of importance,

Job 27:17
He may prepare it, but the just shall put it on. The raiment thus accumulated shall pass from the wicked into the hands of the just, who at his death shall enter upon his inheritance (Job 20:18, Job 20:28). And the innocent shall divide the silver (see the first clause of Job 27:16).

Job 27:18
He buildeth his house as a moth. The moth is the symbol of fragility, decay, and weakness. The wicked man's attempt to build himself up a house, and establish a powerful family, is no better than a moth's attempt to make itself a permanent habitation. As moths do not construct dwellings for themselves, it has been proposed (Merx) to read כעכבישׁ, "as a spider," for מעשׁ, "as a moth;" but the change is too great to be at all probable. May not the cocoon, from which the moth issues as. from a house, have been in Job's mind? The hawk-moth buries itself in a neat cave for the pupa stage; and there may have been even better examples in Uz. But we ourselves have not known these facts long, and therefore we need not be surprised to find Job making a mistake in natural history. And as a booth that the keeper maketh . Huts or lodges of boughs were set up in vineyards and orchards by those who had to watch them (see Isaiah 1:8; Lamentations 2:6). They were habitations of the weakest and frailest kind.

Job 27:19
The rich man lieth down; rather, he lieth down rich (see the Revised Version). But he shall not be gathered. If we accept the present text, we may translate, But it (i.e. his wealth) shall not be gathered' and suppose his wealth to have consisted in agricultural produce. Or we may alter יאסף into יוֹסיף, and translate, He lieth down rich, but he shall do so no more—a correction to which the οὐ προσθήσει of the Septuagint points. He openeth his eyes, and he is not. Some translate, "It is not;" i.e. the harvest, in which his wealth consisted, is not—it has been all destroyed by blight or robbers Those who render, "He is not," generally suppose that he opens his eyes only to find himself in the hands of murderers.

Job 27:20
Terrors take hold on him as waters (comp. Job 18:11). Terrors sweep over the wicked man like a flood of waters—vague terrors with respect to the past, the present, and the future. He fears the vengeance of these whom he has oppressed and injured, the loss of his prosperity at any moment by a reverse of fortune, and a final retribution at the hand of God commensurate with his ill desert. He is at all times uneasy; sometimes he experiences a sudden rush upon him of such gloomy thoughts, which overwhelms him, and sweeps him away like a mighty stream. A tempest stealeth him away in the night. While he is off his guard, as it were, in the night, a sudden storm bursts on him, and removes him from his place.

Job 27:21
The east wind carrieth him away, and he departeth. The khamsin wind, coming with all its violence and burning heat, drives him before it, and is irresistible. And as a storm hurleth him out of his place. This is little more than a repetition of the previous hemistich. The man is swept from the earth by a storm of calamity

Job 27:22
For God shall out upon him, and not spare. Some commentators regard the storm as still the subject, and translate, "For it shall east itself upon him [or, 'rush upon him'] and not spore" (Sohultens, Merx). The difference is not great, since the storm represents God's judgment. He would fain flee out of his hand; or, if the storm is meant, out of its hand.

Job 27:23
Men shall clap their hands at him. Applauding, i.e. the just judgment of God upon him. And shall hiss him out of his place. Accompany with hisses his final ruin and downfall—hissing him, while they applaud the action of God in respect to him.

HOMILETICS
Job 27:1-10
Job's first parable: 1. The transgressions of a godly man.

I. A DARING ACCUSATION.

1. Against whom directed? Against Eloah, the All-sufficient One; Shaddai, the All-powerful One, the Self-existent, Living One, whose universal dominion, resistless might, and ineffable majesty Bildad (Job 25:1-3) and Job himself (Job 26:5-14) had eloquently pictured. With exalted conceptions of the transcendent greatness of the invisible Supreme, whose continual presence also he vividly realized (Job 23:8, Job 23:9, Job 23:15), Job should have feared to speak rashly, much more accusingly, before him (Deuteronomy 28:58; Psalms 76:7, Psalms 76:11; Jeremiah 5:22). But clear and accurate notions of Divine truth do not always possess that moral force, even over good men, that they should. Job a little while ago was afraid of God and troubled at his presence (Job 23:15); now, having lost, perhaps, his former luminous sense of the Divine presence, he hesitates not to bring against him a serious accusation. 

2. By whom uttered? Job, a man who had not only been fashioned by the hands of Shaddai (Job 10:8, Job 10:9), but depended for life every moment on the breath of Eloah in his nostrils (verse 3), and therefore should have paused ere he called into question the conduct of a Being who could any instant cause him to return to the dust; a feeble man, wasted into a skeleton, shivering on the edge of the tomb, expecting every second to pass into God's presence in the world of spirits—hence one who should have feared to affront the Eternal; a guilty man, i.e. a man who, however conscious of integrity, was yet sinful in God's sight, and whom accordingly it ill became to question the proceedings of God; and likewise a pardoned man, whom God hath accepted as righteous, in proof thereof sending answers to his prayers (verse 9), which only added to the rashness of Job in impeaching Eloah as he did.

3. Of what composed? The charge preferred against God was twofold in appearance, vexing Job's soul, and taking away Job's judgment, though in reality the two things were connected as cause and effect. What irritated and inflamed the patriarch's spirit was the thought which he here, indirectly indeed but none the less really on that account, utters, viz. that God, the righteous Judge of all the earth, had denied him justice. Already had he complained that God seemed to treat him as an enemy (Job 9:28; Job 13:24; Job 14:16, Job 14:17); never until now does he in terms so explicit accuse God of withholding from him justice. For this sin Job was afterwards reproved by Elihu (Job 34:5) and by God (Job 40:8).

II. AN OVERWEENING ASSUMPTION.

1. To declare the truth about himself. There was nothing wrong or extravagantly self-asserting in the declaration that "his lips should not speak wickedness, nor his tongue utter deceit" (verse 4; cf. 2 Corinthians 11:31; Galatians 1:20). Not only should good men tell no lies (Exodus 20:16; Le Exodus 19:11; Psalms 34:13), though, alas! they sometimes do (Genesis 12:13; Genesis 26:7), but they should so hate untruthfulness (Proverbs 13:5) as to render the utterance of falsehoods impossible (Isaiah 63:8; Colossians 3:9). Job, however, claimed that he would state the exact truth about his own inward integrity, forgetting that "the heart of man is deceitful above all things, and desperately wicked" (Jeremiah 17:9), that God alone is competent to pronounce an accurate verdict on its character (Jeremiah 17:10; Job 36:4; Psalms 7:9; Proverbs 15:11), and that not even a saint can be trusted to deliver a perfectly unblessed judgment about himself.

"If self the wavering balance shake,

It's rarely right adjusted."

(Burns.)

2. To reveal the mind of God concerning others. With an air of authority Job avows his ability to give what he had often stormed at his friends for professing to deliver—an oracular exposition of the Divine mode of action in dealing with ungodly men (verse 11). Though "the secret of the Lord is with them that fear him" (Psalms 25:14; Proverbs 3:32), it is not absolutely certain that good men do not sometimes mistake their own cogitations for Heaven's inspirations. Under any circumstances good men, in setting forth what they believe to be Divine truth, should avoid the appearance and tone of dogmatical assertion. Least of all should they speak dictatorially to those whom they have already charged with the same offence (Romans 2:21).

III. AN OVERBOLD PROTESTATION.

1. With solemn adjuration. That Job should have maintained his integrity against the calumniations of his friends was both legitimate and reasonable. That he should even have exhibited a degree of warmth in repelling their accusations was perhaps excusable. But that he should have deemed it fitting to preface his self-vindication by an oath betrayed a degree of confidence, if not of self-righteousness, which was unbecoming in a humble-hearted and truly pious man. The matter was one that did not require more than calm, quiet, modest affirmation. Yet Job, in at least two different forms, adds an oath for confirmation (verses 2, 5), as if the vindication of his (i.e. the creature's) righteousness were, and ought to be, the supreme end of his existence, and not rather the maintenance of the unchallengable righteousness of God. Nevertheless, Job's conduct in thus asserting with an oath that he faithfully followed God compares favourably with that or Peter, who with curses affirmed that he knew not the Man (Mark 14:71).

2. With vehement repetition. Not content with one affirmation of his integrity, Job insists upon it with a fourfold asseveration (verses 5, 6), declaring

IV. A WICKED IMPRECATION.

1. The persons upon whom it is pronounced. Job's "enemy;" not the ungodly in general, but the men who rose up against him to impeach his integrity (verse 7). While it is well-nigh certain that a good man will have enemies (Matthew 10:22; John 15:19), who hate him because they first dislike his principles (1 Peter 3:16; 1 Peter 4:4), it is a splendid testimony to a good man's character when he has no enemies except the ungodly. The mere fact, however, that his integrity is challenged by another is no proof that that other is either wicked in himself or hostilely disposed toward him. Though keenly resenting, therefore, the unjust imputations of his friends, it was wrong in Job to denounce them, as they had denounced him, as inherently ungodly.

2. The malediction of which it consists. Nothing is really gained by endeavouring to soften down Job's language into a prediction. Supposing him to merely signify that the man who spoke against him was a wicked person who would eventually meet the wicked person's recompense, he asserts it with a degree of confidence which was not warranted by the facts of the case, and which painfully suggests that the wish was father to the thought. The language of Job towards Eliphaz, Bildad, and Zophar finds an echo in the terrific outburst of David against his adversaries in the imprecatory psalms (Psalms 69:22-28; Psalms 109:6-15; Psalms 140:8-11), which, in so far as it was directed against individuals, we are not required to regard as entirely free from blame.

V. A SELF-EXALTING COMPARISON. In order further to set forth his integrity, Job tacitly contrasts his own case with that of the hypocrite, indirectly exhibiting himself as possessed of:

1. A better hope. However prosperous the wicked man may be in life, however successful in heaping up wealth, when he comes to die he has no hope whatever to sustain him (cf. Job 8:13; Job 20:5, homiletics), no expectation of acceptance with God; while be, Job, though standing on the verge of the grave, has. Worldly success cannot provide, and will not suffice as a substitute for, hope in death. Accumulated wealth prevents not death's approach. If God does not cut off a man's gains before death, he will certainly cut off a wicked man's soul at death. It is a poor bargain to gain the world which one must soon leave, and lose the soul which one cannot regain throughout eternity (Matthew 16:26).

2. A better privilege. When trouble comes upon the wicked man so severely as to make him cry unto the Lord, the Lord turns a deaf ear to his entreaty (Proverbs 1:28). But the good man, i.e. Job, can reckon that his prayer will find an entrance into God's ear (Psalms 34:17; Psalms 1:1-6 :15; Psalms 107:13; Psalms 145:18, Psalms 145:19); the good man's supplication being breathed forth in penitence, humility, and faith, the outcry of the hypocrite being merely an exclamation of alarm.

3. A better spirit. The imperilled hypocrite may cry to God when the fear of death is on him, or when trouble crushes him; but he has no true delight in fellowship with God. The good man derives his principal felicity from such communion with Heaven (Isaiah 58:14; 1 John 1:3), as Eliphaz had already admitted (Job 22:15); and such a good man Job distinctly claims to be. Delight in God expresses itself in happy meditation on and cheerful obedience to God's Law (Psalms 119:16, Psalms 119:35, Psalms 119:47, Psalms 119:70); it is an indispensable condition of receiving answers to prayers (Psalms 37:4).

4. A better practice. The devotion of the hypocrite is only exceptional, whereas Job's was habitual (verse 10) An occasional prayer is no true mark of piety. The child of God should be instant in prayer (Romans 12:12), and should pray without ceasing (Ephesians 6:18; Philippians 4:6; 1 Thessalonians 5:17). Christ's disciples should pray always, and not faint (Luke 18:1).

Learn:

1. That the most eminent saints are not beyond the danger of falling into grievous sins.
2. That good men, while conscious of their integrity, should guard against self-exaltation on that account.

3. That piety as little as impiety stands in need of oaths to support it.

4. That good men should never renounce their integrity while they live, however they may sometimes forbear from asserting it.

5. That however much a wicked man may gain on earth, he loses all at death.

6. That that hope only is good which extends beyond the grave.

7. That God delights in them who delight in him.

8. That a man's piety can be pretty accurately gauged by the intensity and frequency of his prayers.

Job 27:11-23
Job's first parable: 2. The portion of a wicked man with God.

I. JOB'S LANGUAGE EXPLAINED. The lot, or earthly inheritance, of the ungodly Job exhibits in three particulars.

1. The wicked man's family. However numerous the children that gather round a sinner's hearth, they will all be overwhelmed in eventual destruction.

2. The wicked man's wealth. This also shall be dissipated.

3. The wicked man's person. Equally with his family and possessions, the wicked man himself is engulfed in an awful doom.

II. JOB'S MEANING CLEARED.

1. The difficulty. The above exposition of the wicked man's portion bears so close a resemblance to the pictures already sketched by the friends, that much perplexity has been occasioned by Job's seeming inconsistency; in at this stage admitting the very dogma he had so powerfully assailed in his previous contendings. If this were true, it would only prove that great men sometimes change their rain, Is and modify their opinions. But the contradiction is more apparent than real.

2. The solution. For a detailed statement of the different schemes proposed with a view to either bridge over or remove this difficulty, the Exposition may be consulted. Here it may suffice to say that either we may understand Job as recapitulating the theory of the friends, which he has just characterized as "foolish notions" (verse 12); or, holding that the sentiments he delivers are his own, we may affirm that in previously painting the prosperous fortunes of the ungodly (e.g. Job 12:6; Job 21:7) he was merely placing exceptional cases against the exclusive theory of the friends, that ungodly men have always evil fortunes, which was all that strict logic required as its refutation, but that here he desires to intimate his acquiescence in the main element of their dogma, viz. that as a rule "the retributive justice of God is manifest in the case of the evil-doer" (Delitzsch).

Learn:

1. That every man's portion from God is twofold, relating to the life that is to come as well as to that which now is.

2. That the higher a wicked man rises in worldly prosperity, the more ignominious will be his final overthrow.

3. That God can effect sudden and surprising translers of property on earth.

4. That sudden death may overtake the person who appears best secured against it.

5. That sudden death is not the same thing to a wicked man that it is to a good one.

6. That the wicked man cannot face the future without a fear.

7. That if a wicked man's death is a cause of joy to the world, the departure of a saint should be a source of lamentation.

HOMILIES BY E. JOHNSON
Job 27:1-23
Job a victor in the controversy.

After the last speech of Job the friends appear to be completely overcome and silenced, and the third of them does not venture to renew the attack. The sufferer therefore continues, in a speech of high poetic beauty, to instruct the friends, while once more insisting on his own innocence.

I. INNOCENCE MAINTAINED. (Verses 2-10.)

1. Conscious rectitude of resolve. (Verses 2-4.) In the profoundest sense that his thoughts are open to the eye of the all-seeing God, and that he need not fear to have his words overheard, Job speaks. He declares that he has still strength and sanity enough to know what he is saying, and to speak as a responsible witness on this quest on of his innocence. And although it has pleased God, as he thinks, to withhold justice from him, and to distress his soul, the light of duty and of conscience shines as brightly as ever. He will be true in word and deed to the last. Truth is the supreme duty we owe to ourselves, to our fellows, to our God, to eternity. The resolve to be true should be inseparable from the resolve to live; and we should part with life sooner than with truth. And no suffering should be allowed to disturb our genuine convictions about ourselves. The discouragement of others' harsh opinion may well lead us to cast more searching glances into the state of our heart, but ought not to extort confessions of guilt which are exaggerated and unreel. It is only superstition which can suppose such to be acceptable to God. But this is the language of a man who has found, deep below all his doubts, an immovable ground of confidence in God. This makes him bold in the presence of his fellow-men. Happy those whose hearts condemn them not, and who have confidence with God. A false humility is an affectation of being worse than we really are. A genuine humility teaches us to see ourselves as we are; and every recognition of facts as facts, truths as truths, gives confidence.

2. The steadfastness of a good conscience. (Verses 5-7.) Job will never give way to his friends, nor own them in the right. The language of dogged egotism and stupid obstinacy imitates that of conscious right: "I will never give in!" But the one is the mark of folly and weakness, the other is the evidence of vitality and strength. He will not part with the sense of his integrity; it is as the jewel for which he has sold everything, which represents, amidst poverty and suffering and shame, all the property he has in the world. "Conscience is the great magazine and repository of all those pleasures that can afford any solid refreshment to the soul. When this is calm and serene and absolving, then properly a man enjoys all things, and what is more, himself; for that he must do before he can enjoy anything else. But it is only a pious life, led exactly by the rules of a severe religion, that can authorize a man's conscience to speak comfortably to him; it is this that must word the sentence before the conscience can pronounce it, and then it will do it with majesty and authority; it will not whisper, but proclaim a jubilee to the mind; it will not drop, but pour in oil upon the wounded heart" (South).

3. Inward peace and joy denied to the wicked. (Verses 8-10.) This is a further argument of innocence. How can Job be numbered amongst the wicked? No hypocrite can possibly enjoy this serenity and unshaken hope in God which have been the portion of his soul amidst all calamities, and in the approach of death (Job 17:1-16. and 19.). When the cords of his life-tent are cut (comp. Job 4:21), the wick d man has nothing more to hope for. His prayers will receive no answer, and joyous and trustful intimacy with God is denied him. Whatever disturbs innocence, in the same degree makes inroad upon 'the comfort of the soul. To be in the dark; to find that the gate of prayer is closed; to carry about a sick, ulcerated mind; to be harassed by the returning paroxysms of diffidence and despair; to be haunted with the dismal apparitions of a reviving guilt—the old black sores of past forgotten sins; to have the merciless handwriting against him, presented in new and flowing characters to his apprehension—is the case and condition of the sinner. But "why should a man choose to go to heaven through sloughs and ditches, briars and thorns, diffidence and desertion, trembling and misgiving, and by the very borders of hell, with death staring him in the face, when he might pass from comfort to comfort, and have all his way paved with assurance, and made easy and pleasant to him by the inward invaluable satisfaction of a well-grounded peace'? (South).

II. INSTRUCTION ON THE FATE OF THE WICKED. (Verses 11-23.)

1. Introduction (Verses 11-13; comp. Job 20:29; Job 16:20.) The theme of discourse is to be the "hand of God"—his power and his mode of moral government as seen by daily examples in the lives of men; and the "sense" or mind of the Almighty—the contents of his thoughts and counsels (Job 10:13; Job 23:10). And experience is to furnish the evidence and the illustrations (verse 12). The facts are open to the view of all, but what was wanting in the friends of Job, as in many others, is a correct understanding and appreciation of them. Wisdom to mark the signs of the times, the hints of God's will, his meanings, his judgments, not only in the course of nations, the great crises of history, but in the smaller sphere of every day, is what we need. Then the theme is announced (verse 13): "the lot of the wicked man—the heritage of the tyrant." Compare the words of Zopbar (Job 20:29).

2. The instability of the wicked man's condition His household and family are first mentioned. The corruption working outward is first felt in the nearest circle and surrounding of his life. The sins of the father are visited upon the children. The sword, or famine, or pestilence makes them a prey. All modern as well as ancient experience confirms this law. The doctrine of "heredity" throws light upon many diseases, many vices, many woes. The children's teeth are set on edge because the fathers have eaten sour grapes. And this law of eternal retribution would seem intolerably stern and harsh did we not perceive that it is thus God constantly warns the world. The connection of causes and effects, constant, unbroken, alike in the physical, the moral, and the spiritual sphere, is the natural revelation of the will of God. But there are compensations, redeeming agencies at work for the individual. He suffers often as the scapegoat of others' sins externally; he is the victim of a solemn necessity; but in the large realm of inward freedom he may be emancipated, redeemed, and blessed. "His widows weep not" (verse 15) behind his bier, perhaps because in the fearful raw, gee of the pestilence the funeral rites are suspended. The plural is used to indicate the wives of the heads of other families and relatives of the deceased generally. Then, not only is the wicked cursed in his family, but in his property. A picture of immense wealth and profuse display follows (verse 16)—his silver being heaped up like dust, and fine raiment being as common as dirt. Yet there is no more real substantiality in all this than in the frail cocoon of the moth, or the hut which the watchman puts up in the vineyard or orchard (Isaiah 1:8). The striking story is told by Herodotus (6:86) of one Glaucus, the son of Epicydes, who was requested by a man of Miletus to take charge of the half of his fortune. When the sons el the Milesian claimed the money, Olaucus denied all knowledge of it, and consulted the oracle as to the results of perjury, and whether he could safely retain the money. The oracle replied, "Glaucus, son of Epicydes, for the present moment, indeed, it is more profitable to prevail by an oath, and to make the money thy booty. Swear; for death in truth awaits the man who is true to his oath. But, on the other hand, the child of the oath is nameless, and hath neither hands nor feet; yet he swiftly comes on, until he has ruined and destroyed thy whole race, yea, all thy house. With the race of the faithful man it shall fare better hereafter." He restored the money, but was told it was too late; and Leotychides, who related the story to the Athenians, says, "There is now no descendant of Glaucus living, no hearth that owns his name; he has been utterly rooted out, and has passed away from Sparta."

3. Insecurity of life. (Verses 19-23.) "He lies down rich, and—doth it not again," according to the best reading. This is a picture of the evening. The next is a picture of the morning. "Opens his eyes, and—is gone!" Both depict the suddenness of the wicked man's end (verse 19). A multitude of terrors rush in upon him, like the waters of an inundation (verse 20; comp. Job 20:28; Psalms 18:5; Jeremiah 47:2), and fill his death-bed with horror (comp. Job 18:14; Job 20:25), and the east wind carries him away (verse 21)—the east wind being often mentioned as one of great violence (Job 1:19; Job 15:2; Job 38:24; Isaiah 27:8; Ezekiel 27:26). God slings without sparing the bolts of his wrath against him, and he must flee before his hand (verse 22). The fearful scene closes amidst the scornful laughter and clapping of hands of those who exult in the tyrant's doom (verse 23; comp. Job 34:37; Lamentations 2:15; Nahum 3:19), and he departs from his place amidst the hisses of execration. The powerful picture of the great moralist, Juvenal, may be compared with this passage ('Sat.,' 13:210, sqq.). Alter depicting the sufferings of a guilty conscience, he proceeds, "What, then, if the sinner has achieved his purpose? A respiteless anxiety is his, that ceases not, even at the hours of meals; his jaws are parched as though with fever, and the food he loathes swells between his teeth. All wines the miserable wretch spits out; old Alban wine, of highly prized antiquity, disgusts him. At night, if anxious care has granted him perchance some brief slumber, and his limbs, that have been tossing over the whole bed, at length are at rest, immediately he sees in dreams the temple and altar of the deity he has insulted; and, what weighs upon his soul with especial terror, he sees thee [the wronged one]! Thy awful form, of more than human bulk, confounds the trembling wretch, and wrings confession from him!" These pictures of the doom of the godless are fitted to teach patience to all the ill-used and the suffering in this world. God forgets nothing; neither the work of faith and labour of love of his children, nor the rank offences of the rebels against his laws. In due time he will both reward and punish, commonly even in this life (Exodus 32:34; Romans 2:1-29.). Calamity is not a mere accident, as the worldly and the infidel think. It follows sin, according to a fixed connection, by the will of God (Amos 3:6).—J.

HOMILIES BY R. GREEN
Job 27:5, Job 27:6
Determined integrity.

Job is resolved to retain his integrity in spite of every rude assault. He will not suffer himself to be withdrawn from his fixed resolve. By firm resolution integrity may be preserved, though a boastful spirit exposes itself to temptation. Between the perils of presumptuous boasting on the one hand and timid irresolution on the other, lies the path of safety in a lowly, humble determination.

I. RESOLUTION FORTIFIES THE MIND AGAINST THE ATTACKS OF TEMPTATION. Evil finds its easiest prey in the irresolute and undetermined. Subtle and sudden suggestions of wrong are instantly rejected by the determined mind. They are cast off. There is a spirit of antagonism—a cherished antipathy to wrong; and before temptation has power to draw away the feet of the unwary, the determined one casts back the oftenting presence. He waits not to parley. There is a law established to cleave to the right; and the presence of the wrong becomes the watchword for an uprising of the whole strength against the usurper.

II. RESOLUTION, BY ITS DECISIONS, PREVENTS THE MIND FROM THE INJURIOUS EFFECTS OF VACILLATION. The mind is kept braced up to its duty. Its judgments are formed beforehand. It has not to wait for any mental process. The instant wrong is suggested, that instant its reply is at hand. While the wavering and uncertain are being overcome, the resolute man walks on his plain path fearlessly and safe.

III. RESOLUTION TO MAINTAIN INTEGRITY ARISING OUT OF A JUST ESTIMATE OF ITS WORTH PRESERVES FROM DECEPTION BY FALSE VIEWS. Low estimates of the worth of personal integrity make a man the sport of the trafficker in evil. Personal rectitude being held cheaply would be bartered away for any gilded bait.

IV. THE ENCOURAGEMENT OF RESOLUTENESS OF SPIRIT BECOMES AN OBVIOUS AND PRESSING DUTY. No one can be neglectful of this without doing great wrong to himself. To stand firm, entrenched by a strong will, guards the soul from the delusions that are rife enough; but that the will may be well supported, it is needful to encourage the spirit of resolute, unyielding determination. Then, with a high sense of the preciousness of conscious integrity, and with a mind adjusted to an attitude of proposed resistance against whatever would threaten to impair that integrity, the faithful one holds fast to his possession, and gains, in addition to his own quiet approval, that of all observers, and, above all, that of the great Judge of human conduct. In this Job succeeds, and becomes a pattern to all tempted ones. From the depth of his acute and prolonged suffering arises the cry of holy resolve, "Till I die will I not remove mine integrity from me." So that from his inmost heart cometh no reproach upon his days.

He that. thus acts secures

Job 27:8-12
The hope of the hypocrite.

Job, the man of integrity, who was determined to hold fast his integrity until death, saw plainly that the hypocrite had no ground of confidence, and he boldly makes the demand," What is the hope of the hypocrite?" It is an appeal that can receive no satisfying answer. There is no hope for him, indeed; whatever he may imagine it to be, it is as a bubble that floats on the water for a short time, then bursts, and no trace is left of it. His confidence is placed on an unsafe foundation; he may build his expectations upon it, but the inevitable flood of time will wash it away. It is a vain, groundless, lost, disappointed hope. Job directs his inquiry into one channel—What is the hypocrite's hope as towards God? The earthly hopes of the hypocrite are not safe, though for a time he may prosper. But his hopes towards God are vain indeed. The hypocrite is estranged from God.

I. HE HAS NO HOPE IN GOD IN DEATH. When the righteous man filleth his bosom with sheaves, the hope of the wicked is found to be cut off. Beyond the grave all is darkness.

II. HE CANNOT TURN TO GOD IN TIME OF TROUBLE. When affliction falls upon the humble and righteous one, he whom he has sought to know and obey proves to be a reality to him. But the hypocrite has made God to be a sham. He has not known or obeyed him, or acted towards him as though he were a reality. To him, indeed, there is no God. How can he call on him in trouble whom he has denied in health?

III. HE CANNOT FIND IN GOD A SPRING OF JOY. He cannot delight himself in him whom he has represented to himself as an unreality. God has not been really G-d in the estimate of the hypocrite. The man who is himself conscious of being false makes all false around him. He does not live in a real but a deceitful world. He has deceived himself in respect of it.

IV. HE CANNOT CALL UPON GOD IN PRAYER. Thus the hope of the hypocrite perishes. It is vain. In the exigencies of life, when he most needs help, the false foundation which he has laid for himself fails him. The man who acts falsely towards God really acts falsely towards himself, and turns the most substantial grounds of hope into airy nothingness.—R.G. 

Job 27:13-23
The reward of iniquity.

Job's eye had been open to behold the ways of God with men. He had seen the effects of righteous living and of wickedness. His own suffering, coupled with his consciousness of integrity, would quicken his inquiries and his observations on the relative results of these two methods of living. He now pronounces his judgment on the fruits of ungodly living: "This is the portion of a wicked man." Whatever may be the temporary prosperity of the wicked (and of such prosperity Job had already spoken), yet it lacks permanence, and it is associated with much sorrow. He traces the sorrow in the following particulars.

I. AFFLICTION UPON HIS FAMILY. A curse is upon his home. The sword, the famine, the pestilence, carry off his children, even if they be multiplied.

II. INSECURITY OF HIS WEALTH. Yea, "though he heap up silver as the dust." The Divine retributions are everywhere acknowledge

. This, in Job's view, is the lot of the ungodly; and though he himself has Suffered many things at the hands of the Lord, he is conscious of his righteousness, and has confident hope of final vindication.—R.G.

HOMILIES BY W.F. ADENEY
Job 27:1-4
Moral honesty.

Job now almost loses sight of his vexatious friends as he breaks out into a long discourse. His first thought is to assert his integrity, without flinching before the charges that have been so recklessly flung at him. He will not confess sins of which he is not guilty. It required some courage for him to take this stand, for he was sorely pressed to yield to insincerity.

I. THE TEMPTATION TO INSINCERITY. This is many-sided, springing from various sources.

1. The desire to conciliate God. Job is persuaded that it is the Almighty who has vexed his soul. If he will abase himself and confess his utter unworthiness, it would seem that perhaps God would be propitiated.

2. The persuasive urgency of others. Each of the three friends had set before Job the same picture, and had suggested that the only security, the only hope, lay in abject penitence. It is difficult to hold to our course when it is resisted and reprobated by our friends.

3. The true humility of a good man. Job knew that he was a frail creature, and that he was as nothing before the might and holiness of God (Job 7:1-8). Good men are more or less conscious of their own littleness. It seems a mark of modesty to depreciate one's self. Job must have been deeply pained at the unfairness that drove him to take the opposite course and vindicate his own uprightness. We are all tempted to insincere confession of guilt which we do not feel in order to please God or men, or as a sign of humility.

II. THE WEAKNESS OF YIELDING TO THIS TEMPTATION. All the inducements that may be brought to urge a person to insincerity are just temptations to sin. They are attacks upon the conscience. To yield to them is a sign of weakness. The important point is that insincerity is always wrong, even when it is in the direction of self-humiliation. There may be a hypocritical penitence as well as a hypocritical pride. We cannot be too deeply humble; when the thought of our sin dawns upon us we cannot grieve over the guilt and shame of it too intensely. But if we do not feel this profound penitence it is nothing but falsehood and empty pretence to make a confession of it with our lips. For the language of penitence to exceed the feeling of it is not a mark of real humility. Any insincerity is injurious to the conscience and wrong in the sight of God, and the fact that it tends to self-depreciation rather than to self-exaltation does not alter its essential character. 

III. THE MORAL HONESTY OF RESISTING THE TEMPTATION TO INSINCERITY. We cannot but admire the manliness of Job. It was difficult for him not to be cowed before the array of adverse influences brought to bear upon him. His sickness of body, his mental distress and perplexity, and the unanimous opinion of his friends, might well have deprived him of all courage. Yet he holds up his head and asserts the right. On what is such moral honesty based?

1. Reverence for truth. Truth is imperious and must be respected at any cost.

2. Belief in justice. In the end right must prevail. It cannot be well to renounce it in favour of temporary appearances.

3. Trust in God. Job still clings to his faith, although he believes that all his troubles come from God. Now, no insincerity can please God or deceive him. If we think of our standing in his sight, rather than our position in the eyes of men, we must be true and honest.—W.F.A.

Job 27:8-10
An empty hope.

The wicked man may have gained much of earthly goods. But all he has is temporal and external. Therefore it is useless to him at death, and in regard to all his spiritual needs. We can see the dark features of his miserable prospect in the picture that Job has drawn.

I. HE HAS EARTHLY POSSESSIONS. The foolish man has made gain; but it is useless to him. He is like the rich man in the parable, who was about to build new barns lot his goods when his life was taken and all his wealth lost at a stroke. If a person trusts to his earthly prosperity he is not prepared to confess his true needs. He thinks he is rich when he is miserable and blind and naked (Revelation 3:17). If he has acquired his wealth for himself, if it is his gain, he is in the greater danger of over-estimating it. Self-made men are tempted to think too much of what they have won by their own hard toil.

II. HE HAS NO CLAIM ON THE HEAVENLY INHERITANCE. There is nothing for the future. Yet life is brief and uncertain. It must end soon; it may end at any moment. Riches may have been got by a man's own energy; but life is dependent on the will of God. Thus a man gains earthly things; but God disposes of his life. The greater concerns are altogether outside his powers, as they are beyond the region of his calculations.

III. HE HAS NO ACCESS TO GOD IN PRAYER. The wicked man has no right to expect God to hear him in trouble.

1. He will have trouble. All his prosperity cannot exclude the possibility, nay, the certainty, of adversity.

2. He will need God. In trouble he may shriek to Heaven for help, though he never dreams of acknowledging God in times of prosperity. Prayer is so natural to man that it is forced out of the most unaccustomed lips by the pressure of great distress.

3. He will not be heard. Job is right. There are men whose prayers God will not hear. The reason is simply that they do not fulfil the necessary conditions of successful prayer. No man can fall so low, but that if he humble himself and turn and repent, God will hear him. But God will not hear the prayer of the impenitent. When the wicked man fails into trouble, very naturally he will desire to be saved from it. But possibly he may not repent of his sin nor desire to be saved from that; then all his prayer comes from a low, selfish desire to escape what hurts him. Such a prayer cannot be heard.

IV. HE HAS NO DELIGHT IN GOD.

1. He misses the one source of perfect good. Though he gains much, his possessions are external; they do not help or Iced his soul. They are but temporal; when he dies he will leave them all behind. But God, as the Portion of his people, is a satisfying and permanent possession. He, and he alone, both fills all their real need now and endures for ever. To miss God in pursuit of any other aim is to light on an empty hope.

2. He will not continue to seek God. In the agony of the moment a miserable, selfish cry to Heaven is wrung from his heart. But when the trouble is past he forgets his prayer. He will not "always call upon God." So-called death-bed repentances are justly viewed with suspicion. Too often the dying man is only afraid of the dread unknown, naturally desirous of being delivered from its terrors. Too often, if he recovers, his penitence is forgotten with his fears of death, and he lives his old evil life again.—W.F.A.

Job 27:11
Teachings concerning God.

I. THE HIGHEST TEACHINGS. Our thoughts am too much chained to the earths and too much centred in self. Even in religion we tend to subjective feelings rather than to worship—the contemplation and the service of God. Now, the chief end of revelation is to make God known to us, and the highest occupation for our minds is to rise to the thought of God. The character of God should make this clear to us.

1. His greatness. Knowledge should seek a worthy object. We should desire to know what is greatest, rather than petty details.

2. His holiness. Teachings about God are teachings about goodness. Here we come to the source of true ethics. We cannot study "the good" till we know God.

3. His love. That is supreme in God, and it is supreme in the universe. To know the love of God is to know what is highest and best of all things.

II. PRACTICAL TEACHINGS. It may be urged that we cannot afford to spend our time in contemplation, that we want to know how to live our present life, and that therefore earthly and human knowledge is the most important knowledge. But this is a mistake. For God is not separated from this world and the affairs of daily life. The knowledge of God is not abstract theology. God is our Father, our Master, our Guide. To know God is to know how to live; it is to know what character and conduct are in harmony with the mind of our supreme King. We cannot live aright without knowing him. Moreover, it is a matter of profound interest to know how God is disposed towards us. Is he gracious and forgiving? how may we best please him? These are practical questions. But apart from the ends of knowledge, the knowledge of God is itself a source of blessedness. To know God is eternal life (John 17:3).

III. DIFFICULT TEACHINGS. Experience shows how grievously men have erred in their teachings about God. Not only has heathenism gone astray in its manifold and monstrous perversions of Divinity, but Christians have set forth the most erroneous conceptions of God. With some he has been regarded as a stern despot, an arbitrary autocrat; with others he has been represented as a mere personification of amiable and compliant good will, without regard to moral considerations. It is not wonderful that the teachings are difficult, considering:

1. The greatness of God. One can know but a very little of so awful a Being. We see but "parts of his ways;" "but the thunder of his power who can understand?"

2. The blindness of men. Sin blinds us; prejudice perverts our notions of God instead of allowing us to see the truth about him.

IV. POSSIBLE TEACHINGS.

1. From revelation. God has not hidden himself in the thick darkness. He has made himself known in his works, by the inspiration of prophecy, and above all in the Person of Christ. Agnosticism is only defensible if all revelation is discarded, and agnosticism cannot account for Christ.

2. By spiritual grace. The knowledge of God is an inward revelation. We can only read nature, the Bible, and Christ aright when the Spirit of God is in our hearts. By the gift of his Spirit God opens our eyes to the knowledge of himself.—W.F.A.

Job 27:13-23
The portion of a wicked man.

Job seems to be echoing the teaching of his friends which he has previously repudiated. Now he urges that the wicked man does meet with trouble as the wages of his misdeeds. But Job looks further than his friends. He does not associate particular and immediate troubles with guilt as they do; he takes a large view of life; he embraces the whole career; and from that he draws his conclusions. The striking thing about this picture is that success is converted into disappointment. The wicked man prospers. He is not poor and miserable, as the old, conventional, orthodox creed assumed. But his very wealth and success are turned to failure and wretchedness.

I. FAMILY DISAPPOINTMENTS. (Verses 13-15.) The wicked man is not childless. He has children who are to be regarded as "a heritage from the Lord." His family grows up about him. But wait for the end. Clouds gather and break over the home. Brave sons are slain by the sword. Famine visits the land, or business failure impoverishes the store, and then many children only mean many mouths to feed. If the calamity does not always come in this visible way, in some way or other the bad man must miss the true blessings of family life, for he has not the pure and generous spirit out of which they are produced.

II. USELESS WEALTH. (Verses 16, 17.) He may heap up silver as the dust, but he will not be able to enjoy it. Mere money is not happiness. Money may be married to misery, while peace may dwell with poverty. The wealth may not be forfeited; yet the life of its owner is but brief. After he has gone another will enjoy the product of his labours, Thus, while he has it, it will not satisfy his deepest wants, and at best his tenure of it is temporary and hazardous.

III. DANGER IN THE MIDST OF SECURITY. (Verses 18, 19.) He has built him a house. But in the day of trial this will prove flimsy as a silken cocoon spun by a moth, frail as a booth of green boughs. Thus he deceives himself. If he had not been prosperous he would have been more ready to confess his helplessness. But his very success has blinded him, and lulled him to sleep in a false sense of ease and safety. Yet his ruin is preparing for him, and it will burst over him when he least expects it. Such a sudden and startling surprise must be overwhelming. The miserable man will be crushed by it.

IV. TERRORS AND IRRESISTIBLE DESTRUCTION. (Verses 20, 21.) When the day of reckoning comes there will be no possibility of mistaking it. All signs of prosperity now disappear. There is only an awakening to terror and tempest. The fierce east wind sweeps the wicked man away. No one can resist the judgment of God. It is sudden, swift, complete, like the desolating hurricane.

V. REPROBATION INSTEAD OF POPULARITY. (Verses 22, 23.) In his prosperity the wicked man was fawned upon by flatterers. Then he had society and admirers. Now he has lost all, and is desolate. God is against him. Men mock at him. A miserable, hunted creature, he has no hope and no refuge. Around and before him are only foes and dangers. He can but despair.

This awful fate is set forth as a warning. It is possible for the wicked man to repeat and find deliverance in the grace of Christ.—W.F.A.

Job 27:17
The wicked working for the good.

This is not intentional. But it is a fact of observation and experience. Let us consider first the fact, and then how it is brought about.

I. THAT THE WORK OF THE WICKED IS FOR THE ADVANTAGE OF THE GOOD. First there is the negative side of the truth. Bad people do not enjoy the fruits of their own misdeeds. They may heap up riches, but they are not able to keep possession of them; for even if they meet with no reverse of fortune, they must forsake all when they die. But now we are carried a step further. What becomes of the forsaken wealth? Job says that it falls into the hands of the just, who put on the raiment which the wicked have prepared. This does not always happen in the direct manner that Job's words indicate, though sometimes his statement is literally verified. But in indirect ways it has a much wider application. "All things work together for good to them that love God" (Romans 8:28). The earth helps the woman (Revelation 12:16). The meek shall inherit the earth (Matthew 5:5). Nebuchadnezzar fought for his own advantage only. Yet he was used as God's servant (Jeremiah 25:9), and his achievements were turned to the real advantage of the devout remnant of Israel. Persecution has spread the gospel, as when the Church was scattered at the death of Stephen, and so became missionary. Thus "the blood of the martyrs is the seed of the Church." Modern wars have opened up countries to the gospel of Christ—not wars of the cross in the interests of Christianity, but selfish, wicked wars, the leaders of which had no good end in view. So it may be that all sin and Satanic evil will be utilized, like offensive manure out of which spring beautiful and fragrant flowers.

II. HOW THE WORK OF THE WICKED COMES TO BE FOR THE ADVANTAGE OF THE GOOD. This thing is not aimed at by the wicked, nor do they imagine that it will come about. How, then, is it produced?

1. By the overruling providence of God. God governs even through the wicked deeds of bad men. He "shapes our ends, rough-hew them how we will." "Man proposes, and God disposes." We are not like pawns on the chess-board, because we have free-will. But God is infinitely greater than a skilful chess-player. He does more than manipulate inert things. He works among the wild and wayward wills of men, and so acts that they result in accomplishing his great purposes. Thus God employs unconscious agents and brings good out of evil.

2. Through human fitness. The good must be fit to profit by God's providential use of the work of the wicked. That work tends to their advantage just in proportion as they are capable of being benefited.

Job 27:21
The east wind.

Kingsley wrote an ode to the east wind. But few men have a good word for it. We in England, however, have quite our share of the presence of this unwelcome visitor. Has the east wind any religious significance to us.

I. THERE ARE DESTRUCTIVE FORCES IN NATURE. The east wind is destructive. It brings blight to plants and illness to men. We might have expected that a perfect world would have only fresh, healthy west winds. Yet we must recognize the fact that, like the east wind, lightning, tempest, earthquakes, drought, and deluge are naturally hurtful influences. We need not resort to a Manichaean explanation, and suppose that a malignant being is at the root of these things. For scientific research teaches us that the destroying agencies of nature minister to its progress. The biting east wind that cuts off the more tender plants leaves the hardier ones to flourish with greater freedom, and so tends to promote their growth and propagation. The buffeting of the world helps to develop robustness of character.

II. INFLUENCE PARTAKES OF THE CHARACTER OF ITS ORIGIN. The east wind is gendered on the dreary steppes of Russia. Arid plains suck out of it all its exhilarating properties. Cold regions lend it cruel barbs of ice. Even in beautiful, smiling England, the east wind comes as a blast from Siberia, and the desolation of the land of exile accompanies it. Spiritual influence is like its origin. Cruel natures can only spread an atmosphere of cruelty and distress about them. No man can influence others excepting through what he possesses. We cannot permanently disguise our characters. As we are in our hearts and homes, so shall we be ultimately in our work and in the outcome of our lives.

III. CHILDHOOD DETERMINES MANHOOD. Leagues away beyond whole empires the east wind is born in the far-off Russian solitude. Yet when it flies over our fields and rushes in at our doors it is true to the character it received in the land of its birth. Not only is its influence true to its origin, but the wind itself continues of the same harsh character, although it is now surrounded by very genial circumstances. The tone and set of life are determined in youth. Some asperity may be softened and mellowed by the discipline of later years; but in the main most men are of the character of their youth. Hence the great importance of a right life at the start.

IV. EAST WINDS ARE CONFINED TO EARTH. There are none in heaven. The storms and terrors of life that beset God's children are peculiar to this brief time of discipline. The fruits of the heavenly Eden are not touched by frost or blighting blast. Those people who have no portion in the better land may well dread the destructive agencies of nature, which tear away all that they have to live for. But true Christians should learn to face the east wind of cutting calamity, knowing that they have but to cross the moor, and a cheerful home will welcome them on the other side.—W.F.A.

28 Chapter 28 

Verses 1-28
EXPOSITION
Job 28:1-28
The connection of this chapter with the preceding is somewhat obscure. Probably we are to regard Job as led to see, even while he is justifying God's ways with sinners (Job 27:8-23), how many and how great are the difficulties in the way of forming a single consistent theory of the Divine action, which shall be applicable to all cases. Hence he comes to the conclusion that God is incomprehensible by man and inscrutable; and that it is only given to man to know him sufficiently for his practical guidance. To impress this on his hearers is his main object (verses 12-28); and, to impress it the more, he introduces it by a sharp contrast. Wonderful as is man's cleverness and ingenuity in respect of earthly things and physical phenomena (verses 1-11), with respect to heavenly things and the spiritual world—wherewith true wisdom is concerned—he knows next to nothing. All that he knows is just enough to guide his conduct aright (verse 28).

Job 28:1
Surely there is a vein for the silver; literally, an issue for silver? i.e. a place or places whence it is drawn forth from the earth. The silver-mines of Spain were very early worked by the Phoenicians, and produced the metal in great abundance. But Asia itself was probably the source whence silver was obtained in primitive times. And a place for gold where they fine it; or, fuse it. Gold is very widely spread over the earth's surface, and in ancient times was especially abundant in Arabia (Diod. Sic.. 2.1; 3.42; Strabo, 16.4. § 18; Pit,y, 'Hist. Nat.,' 6.32, etc.); so that Job might easily have been acquainted with the processes of fusing and refining it. Two processes of refining are mentioned by Diedorus as practised by the Egyptians (3.11).

Job 28:2
Iron is taken out of the earth (see the comment on Job 20:24). Iron was found in the hills of Palestine (Deuteronomy 8:9), in the trans-Jordanic region (Josephus, 'Bell. Jud,' 4.8. § 2), in the sandstone of the Lebanon, and in Egypt, probably also in many other places. It is scarcely ever found except in the shape of iron ore, and so has to be "taken out of the earth." And brass is molten out of the stone. By "brass" we must understand copper, since the amalgam brass is never found in a natural state. Copper was yielded abundantly in very early times by the mines which the Egyptians worked in the Sinaitic peninsula. It was also obtainable from Palestine (Deuteronomy 8:9), Cyprus, and Armenia (Ezekiel 27:13). Sometimes it is found pure, but generally in the shape of copper ore, which has to be "molten" for the pure metal to run off.

Job 28:3
He setteth an end to darkness. Man, in his desire to obtain these metals, "setteth an end to darkness," i.e. letteth in the light of day, or the artificial light which he carries with him, upon the natural abode of darkness, the inner parts of the earth. The miner's first operation is to pierce the ground with a shaft, perpendicular, horizontal, or oblique, as suits his purpose. Through this the light enters into what was previously pitch darkness. And searcheth out all perfection: the stones of darkness, and the shadow of death; rather, and searcheth out to the furthest bound the stones of thick darkness and of the shadow of death; explores, i.e.' the entire murky regina within the earth, notwithstanding its fearful gloom and obscurity.

Job 28:4
The flood breaketh out from the inhabitant. This passage is very obscure; but recent critics suggest, as its probable meaning, "He (i.e. the miner) breaketh open a shaft, away from where men inhabit" (see the Revised Version). The miner does not wish to be interfered with, and therefore sinks his shaft in some wild spot, far from the habitations of men. Even the waters forgotten of the foot; rather, they are forgotten of the foot; i.e. no one visits them; they are left alone; they are "forgotten of the foot" of the passer-by. They are dried up, they are gone away from men; rather, they hang swinging to and fro, far from men. The descent of the shaft is made by a rope, to which they "hang swinging" all the time that they defend. As they have sought secrecy, all this takes place far from the haunts of men.

Job 28:5
As for the earth, out of it cometh bread. Man's cleverness is such that he turns the earth to various uses. By tillage of its surface he causes it to produce the staff of life, bread: and by his mining operations the under part of it is turned up as fire, or rather, as by fire. Fire was used in some of the processes whereby masses of material were detached and forced to yield their treasures (see Pliny, 'Hist. Nat.,' 33.4. § 73).

Job 28:6
The stones of it are the place of sapphires. Among the rocks and stones whereof the interior of the earth is mainly composed are found gems of inestinable value, for instance, sapphires. It is doubtful whether the Hebrew sapphire ( ספיר ) was the gem which bears that name among ourselves, or the lapis lazuli. In either case it was highly esteemed, and appeared in kings' crowns (Ezekiel 28:13), and in the high priest's breastplate (Exodus 28:18); Job notes its high value in verse 16. And it (i.e. the earth) hath dust of gold; literally, dusts; i.e. a multitude of small specks or atoms. In the auriferous rocks gold is commonly scattered in such specks.

Job 28:7
There is a path which no fowl knoweth; or, his is a path which no bird of prey knoweth (see the Revised Version). The miner's path through the bowels of the earth is intended. And which the vulture's eye hath not seen. The vulture is probably the most keen-sighted of birds, but it cannot even get a glimpse of the subterraneous path which the miner treads.

Job 28:8
The lion's whelps have not trodden it; literally, the sons of the fierce—the whelps of lions, tigers, or leopards may be intended. These beasts would haunt the mountains and penetrate into natural caverns, bat would never adventure themselves in the shafts and adits of miners. Nor the fierce lion passed by it; rather, passed thereby (see the Revised Version).

Job 28:9
He putteth forth his hand upon the rock. Our Revisers translate, upon the flinty rock; while Canon Cook maintains that "the word used means either granite or quartz." Probably Job meant no more than that man does not shrink from attacking any—even the hardest—rock; but will subdue it, and cut his way through it, if he has occasion so to do. He overturneth the mountains by the roots. Herodotus, in describing what he had seen of the Phoenician mining operations in the island of Thasos, observes, "a huge, mountain has been turned upside down in the search for ores" (Herod; 6.47). Pliny says of the process employed for detaching huge masses from the metalliferous hills in Spain, "They attack the rock with iron wedges and hammers. When this work is complete, they destroy the supports, and notify by signal that the fall is about to take place. A watchman, stationed on the mountain-top, alone understands the signal; and he proceeds at once to have all the workmen called in, and himself makes a hurried retreat. Then the mountain falls m upon itself with a crash that cannot be imagined, and an incredible concussion of the air. The successful engineers contemplate the ruin which they have achieved" ('Hist. Nat.,' 33.4. § 73).

Job 28:10
He cutteth out rivers among the rocks. Some understand this of man's general ability to cut canals and tunnels, and change the course of rivers. But the allusion is more probably to the works undertaken in mines for the carrying off of the water from them. Diodorus says that when subterranean springs were tapped in mines, which threatened to flood them, it was usual to construct ducts, or tunnels, by which the inconvenient liquid might be carried off to a lower level (Diod. Siculus, 5.37. § 3). And his eye seeth every precious thing. Nothing escapes his notice. Even as he constructs these duets he has his eye open to note any signs of mineral wealth, of metals or of precious stones, that occur along the line of his excavation.

Job 28:11
He bindeth the floods from overflowing. This, again, may be either taken generally of man's ability to create dams, dykes, and embankments, whereby the overflow of waters is prevented; or specially of such works when connected with mines, from which it is possible, in some instances, to dam out water that would otherwise interfere with their working. The word translated "overflowing" means probably "weeping," and seems to point to that leakage from the roofs and sides of galleries and adits which is more difficult to control and stop than even subterranean springs or rivers. And the thing that is hid bringeth he forth to light. This is the final result of mining operations. Things useful or beautiful that are hiddden deep down in the heart of the earth, and that might have seemed wholly inaccessible, are brought out of the pit's month into the light of day for the service and delectation of mankind.

Job 28:12-28
Here we come on an abrupt change. From human ingenuity and contrivance Job turns to the consideration of "wisdom"—that wisdom which has been defined as "the reason which deals with principles "(Canon Cook). "Where," he asks, "is this to be found?" It is a wholly different thing from cleverness and ingenuity. It inquires into causes and origins, into the ends and purposes of things; it seeks to solve the riddle of the universe. Perfect wisdom can, of course, only dwell with God (verse 23). Man must be content with something much below this. With him "the fear of the Lord, that is wisdom, and to depart from evil is understanding" (verse 28).

Job 28:12
But where shall wisdom be found? "Wisdom is the principal thing," says Solomon (Proverbs 4:7); and again, "It is better to get wisdom than gold" (Proverbs 16:16). But where is it to be found? Job's three friends thought that it dwelt with them (Job 12:2); but this was a mistake, since God reproaches them with their "folly" (Job 42:8). Job does not claim to possess it (Job 26:3); he only desires it. It is his deep conviction that it is only possessed, in the true sense of the word, by God. And where is the place of understanding? It is not quite clear whether Job intends to make any distinction between "wisdom" ( חכמה ) and "understanding" ( בינה). Canon Cook suggests that "wisdom" is "the reason which deals with principles," and "understanding" "the faculty which discerns and appreciates their application." But refined distinctions of this kind are scarcely suitable to the age of Job. Dean Plumptre, in his comment on Proverbs, accepts the distinction implied in the Septuagint translation of that book, which renders חכמה by σοφία' and בינה by φρόνησις. This is a much simpler and more easily understood distinction, being that which separates between scientific know. ledge and the practical intelligence which directs conduct. But it may be doubted whether Job does not use the two words as synonyms.

Job 28:13
Man knoweth not the price thereof. The real value of wisdom cannot be estimated in terms of ordinary human calculation. It transcends figures. Neither is it found in the land of the living. True wisdom, such as Job is speaking of (see the comment on verses 12-28), does not exist among men. It transcends human faculties, and is among the peculiar possessions of the Most High (verse 23). Hence the Most High is altogether inscrutable by man'' his ways are past finding out."

Job 28:14
The depth saith, It is not in me: and the sea saith, It is not with me. The deep abysses of the ocean declare that it is not with them; and the wide reaches of the far-extending sea proclaim that it is not with them either.

Job 28:15
It cannot be gotten for gold. No amount of gold can purchase it; no, not of the purest and most refined quality (1 Kings 6:20, 1 Kings 6:21), for it is not a thing that can be bought or sold God must grant it, and find a way of imparting it; which he certainly will not do for a sum of money. Neither shall silver be weighed for the price thereof. If gold cannot purchase it, much less can silver—the less valuable medium of exchange. (On the weighing of silver, in sales, see Genesis 23:16; Jeremiah 32:9; Ezra 8:26.)

Job 28:16
It cannot be valued with the gold of Ophir. The locality of Ophir has been much contested, but, on the whole, the weight of evidence would seem to be in favour of Arabia, on the south-east coast (see the article on "Ophir" in Smith's 'Dict. of the Bible,' which exhausts all that can be said on the subject). The high estimation in which "gold of Ophir" was held appears not only in this passage, but also in Job 22:24; Psalms 45:9 : and Isaiah 13:12. It is to be accounted for by the imperfection of all the anciently known processes of refining, which left the best refined gold inferior to the natural product of the Ophir mines or washings. With the precious onyx, or the sapphire. (On the latter of these two stones, see the comment upon Isaiah 13:6.) The "onyx" is probably the stone now known as the "sardonyx," which was highly prized by the ancients. It had a place in the breastplate of the high priest (Exodus 28:20), and is mentioned among the treasures of the King of Tyre (Ezekiel 28:13). The sardonyx presents layers variously coloured, as blue, black, white, and vermilion.

Job 28:17
The gold and the crystal cannot equal it; rather, gold and crystal. This second mention of gold (see verse ]5) seems superfluous, but perhaps the patriarch is thinking of some goblet or ornament in which crystal and gold were combined together. Ornaments of this kind bare been found in Phoenicia. And the exchange of it shall not be for jewels of fine gold; or, vessels of fine gold. Both in Egypt and Phoenicia vessels of gold were common.

Job 28:18
No mention shall be made of coral. The word translated "coral" ( רָאמוֹת ) means properly "things that are high." It occurs only here and in Ezekiel 27:16. The rabbinical interpretation of the word as "coral" is doubtful, since it was unknown to the LXX. Or of pearls. The word gabish ( גָבִישׁ ) occurs only in this place. Some identify it with rock-crystal. For the price of wisdom is above rubies. Here we have another obscure word ( פָנִינִים), which is variously rendered by "rubies," "pearls," "carbuncles," and "red coral." The balance of authority is in favour of pearls.

Job 28:19
The topaz of Ethiopia shall not equal it. It is generally allowed that the pithdath ( פִטְדַת ) is either the "topaz" or the "chrysolite." In favour of its being the chrysolite is the passage of Pliny which mentions its being esteemed for its green tints ('Hist. Nat.,' Job 37:8). Otherwise "topaz" might have appeared to be the best rendering. By "Cush," here translated "Ethiopia," is probably meant Cushite Arabia, or the southern and south-eastern regions. Neither shall it be valued with pare gold. Of the four words used for "gold" in this passage (Job 28:15-17), one ( זהב ) seems to be the common name, and to designate the metal by its coleus, "yellow," since צָהַב means "to be yellow" Another ( סָגוּר) means properly "what is treasured," or "shut up," from סָגַר, "to shut." The third ( פַז ) seems to be the name for "native gold," or that found in river-washings and nuggets, which was regarded as the purest. The fourth ( כֶּחֶם ) is a poetical name only, and designates gold of extreme purity (So Job 5:11), whether highly refined or native. Job uses them all, to show that there was no gold of any kind wherewith it was possible to purchase wisdom.

Job 28:20
Whence then cometh wisdom? and where is the place of understanding? This is a repetition of Job 28:12, with a mere variant of the verb in the first line. Job's elaborate inquiry of verses 14-19 having thresh no light on the subject, the original question recurs—Where does wisdom come from?

Job 28:21
Seeing it is hid from the eyes of all living. Man cannot see it, because it is immaterial, but he cannot even conconceive of it, because its nature transcends him. And kept close from the fowls of the air. (comp. Job 28:7). The sight of birds is far keener than that of man; but even birds cannot detect where wisdom is.

Job 28:22
Destruction and death say, We have heard the fame thereof with our ears. "Death and destruction" seem to represent the inhabitants of Sheol—the world of the departed. Job personifies them, and represents them as saying, that in their gloomy and remote abode (Job 10:21, Job 10:22) they have heard some dim rumour, some vague report, of the "place" of wisdom and understanding, the nature of which, however, they do not communicate to him. His idea seems to be that their knowledge on the subject does not much transcend the knowledge of living men, whom he regards as profoundly ignorant with respect to it. He thus prepares the way for his assertion in the next verse. Man, neither living nor dead, can make any answer to the great question raised; but—

Job 28:23
God understandeth the way thereof, and he knoweth the place thereof. God only understands what true wisdom is. It is a part of his being, an essential element of his nature. He knows "the way" of it, i.e. how it works and manifests itself; and he knows "the place' of it, i.e. where it dwells, what limits it has, if any, and how far it is communicable to any beside himself. The highest knowledge is all hid in God (Colossians 2-3); and, except so far as God imparts it to him, man can know nothing of it.

Job 28:24
For he looketh to the ends of the earth. Man is conditioned. God is unconditioned. Man's knowledge has strict and narrow limits. God "looketh unto the ends of the earth." It is the universality of God's knowledge that makes each item of it perfect. Where knowledge is circumscribed, it is impossible to be sure that some truth outside the circle of the person's cognizance has not a bearing on that which is within his cognizance—a bearing, which, if he were aware of it, would give the truth a different aspect. With God alone there are no such limits, everything being within his cognizance. And seeth under the whole heaven. As his knowledge of earthly things is unlimited, so is his knowledge of heavenly things also; and not only of heavenly things in a material sense, as of sun, moon, stars, comets, planets, nebulae, etc; but also of causes, principles, ends, laws, and the like, whereby both material and immaterial things are governed, ordered, and maintained in being. Of matters of this kind and character man can only say, "Such knowledge is too wonderful for me; I cannot attain unto it" (Psalms 139:6).

Job 28:25
To make the weight for the winds. God by his wisdom gives to winds their exactly fitting degree of force and violence, so that they perform the work in the world which they were intended to perform, and which would not be performed, were they either of a less or of a greater intensity. And he weigheth the waters by measure (comp. Isaiah 40:12, "Who hath measured the waters in the hollow of his hand, and meted out heaven with a span, and comprehended the dust of the earth in a measure, and weighed the mountains in scales, and the hills in a balance?"). Everything in creation is duly proportioned to every other thing. All is ordered "by weight and with care."

Job 28:26
When he made a decree for the rain. God "made a decree for the rain" when be placed the fall of rain under fixed and unalterable laws. In some countries rainy seasons begin almost regularly on a fixed day in the calendar, while for several months in the year it is almost certain that rain will not fall. Even where there is no such exact regularity as this, the rainfall has its laws, since there are maxima and minima which are never exceeded. And a way for the lightning of the thunder. God gave laws to the electric current, and prescribed the "way" that it should take in its passage from heaven to earth, or from cloud to cloud, or from earth to heaven. Everything was ruled beforehand by Infinite Wisdom.

Job 28:27
Then did he see it, and declare it. From the creation of the world, and before it, God foresaw all that was necessary to maintain his universe in the perfect order and the perfect beauty that he designed for it. At the Creation he, in a certain sense, "declared it," or set it forth, before such intelligences as then existed. Subsequently, in part to Adam, in part to Noah, in part to Moses, he further declared, by revelation, at any rate a portion of the design of his creation, and of the laws by which it was regulated. He prepared it, yea, and searched it out. This is an inversion of what seems to us the natural order, whereof there are many examples. God must first have investigated and searched out, in his own secret counsels, the entire scheme of creation, and afterwards have proceeded to the "preparation" or "establishment" of it.

Job 28:28
And unto man he said. Not in so many words, not by any written or spoken revelation; but by the nature which he implanted in man, and especially by the conscience wherewith he endowed him. Man feels in his heart of hearts that whatever wisdom may be in the abstract, his true wisdom is "the fear of God," his true understanding "to depart from evil." No amount of intelligence, no amount of cleverness, or of information, or of knowledge, or of worldly or scientific wisdom, will be of any avail to him, unless he starts with this "beginning" (Psalms 111:10; Proverbs 1:7), and builds on this foundation. This foundation, at any rate, Job had. since God bore him witness that he had it (Job 2:3).

HOMILETICS
Job 28:1-28
Job's first parable: 3. A discourse upon true wisdom.

I. THE WISDOM UNDISCOVERABLE BY HUMAN GENIUS. Among the stupendous efforts of human industry and skill with which Job was acquainted, nothing was better fitted to impress the mind with a sense of man's illimitable daring, resistless might, and wonderful success in searching out all perfection (verse 3), and brining hidden things to light (vet, 11), than the operations of the miner. These, a knowledge of which may have been derived from mines then being worked in Egypt, the Sinaitic peninsula, and Arabia (vide Exposition; and cf. Delitzsch, in loco), are with much accuracy and vividness portrayed.

1. The treasures the miner seeks. These are set forth by their names and the places where they commonly are found.

2. The path the miner follows. A solitary path.

3. The works the miner executes. Some of these have been mentioned already, but for the sake of continuity may be here repeated.

II. TRUE WISDOM INCOMPARABLE IN ITS VALUE. Picturing a pearl-merchant anxious to purchase this heavenly treasure (of. Matthew 13:45, Matthew 13:46), Job remarks:

1. That it cannot be discovered in order to be valued. Should one roam through the land of the living, i.e. traverse the face of earth in every direction in pursuit of it, it would still elude his observation. Should he "take the wings of the morning, and flee to the uttermost parts of the sea" (Psalms 139:9), inquiring after it, the sea with every rippling billow would reply, "It is not with me." Nay, should he dive into the subterranean abyss of waters (Psalms 139:8), still prosecuting his research after wisdom, up from those dark depths would sound the answer, "Not in me."

2. That, if it could be discovered, man cannot estimate its worth. "A mortal knoweth not its price" (verse 13). So transcendent in its excellence is this heavenly wisdom, so l at surpassing man's ordinary conceptions, that the task of appreciating its essential value is beyond the capacities of his finite understanding. "Man is the measure of the universe," said Pythagoras. "Be it so," is Job's thought; "here is something outside of the universe of which the vastest human intelligence is not the measure "—the Divine wisdom, in accordance with which it has been framed, and by which it is continually governed, including the Divine intelligence that devised the ideal plan of the world, the ideal plan or pattern itself, and the combined wisdom and power by which that plan is carried forward into minute and complete realization.

3. That, even if its price could be told, its equivalent could not be found by man. "The poet lays everything under contribution to illustrate the thought that the worth of wisdom exceeds the worth of the most valuable earthly thing" (Delitzsch). Nothing that the miner can bring up from the bowels of the earth, nor aught that the merchant can import from foreign climes; nay, not all of these together can be set in comparison with heaven's jewel of eternal wisdom (Proverbs 3:14, Proverbs 3:15). Gold and silver of the rarest, purest, brightest quality; costly pearls of most delicate hue and of fabulous worth; the entire wealth of a world, cannot purchase it (Proverbs 8:10, Proverbs 8:11). What Job asserts of the wisdom which enables one to understand and appreciate the. principles of Divine government on earth is more true of that wisdom which maketh wise unto salvation. It also is in itself undiscoverable by man (1 Corinthians 1:21). Its true worth cannot properly be appreciated by man (Romans 11:33). Its mercantile equivalent cannot be offered or even found by man (Matthew 16:26). The price of him who is the Wisdom of God (1 Corinthians 1:24) is above rubies.

III. TRUE WISDOM POSSESSED BY GOD ALONE. Since wisdom can neither be discovered by man's intelligence nor purchased by man's gold, the question naturally recurs, "Whence then cometh wisdom? and where is the place of understanding?" in response to which Job affirms:

1. That true wisdom is the secret of God alone. God's exclusive knowledge of wisdom is impressively represented by a renewed declaration of the utter ignorance of all created beings concerning this transcendent theme.

2. That true wisdom is the property of God alone. "God understandeth the way thereof, and he knoweth the place thereof" (verse 23). Besides stating that God knows whence true wisdom is to be obtained, Job designs to convey the thought that God alone is in possession of this wisdom. Looking to the ends of the earth and searching under the whole heaven, he not only comprehends with his omniscient glance "where wisdom dwelleth;" but, in virtue of that knowledge, he is himself the infinitely wise and understanding One (Job 12:13).

3. That true wisdom has been exemplified by God alone. The creation of the world was a sublime manifestation of this wisdom (Proverbs 8:27-31). In particular the establishment of those laws which regulate the force of the wind, the distribution of land and water, the collecting and emptying of the rain-clouds, and the origin and course of the lightning, was a signal display of celestial intelligence (verses 25, 26). Nay, when the almighty Artificer fashioned the universe, then did he search out this wisdom, assign to it a place and function in his grand creative work, and commit to it the production, preservation, and providential government of all finite things (verse 27). With this unbeginning Wisdom St. John (John 1:1-4) identifies the Word of God, the Lord Jesus Christ.

IV. TRUE WISDOM DIVINELY REVEALED TO MAN. Though undiscoverable by human genius, and unpurchaseable by human gold, true wisdom has not been withheld from man. He has received it by revelation.

1. The Divinity of this revelation. It has not been imparted by nature. The material fabric of creation is a product and a display of celestial wisdom; but it is not sufficient for man as a law by conforming to which he too may attain unto wisdom. Nor has man himself discovered it, either by physical or scientific research, or by philosophical or religious speculation, or by heathen and superstitious divination. The law which should constitute man a participator in eternal wisdom was and is something distinct from the laws which regulate matter. It was a something communicated to man over and above all that God said to him indirectly through the medium of nature.

2. The antiquity of this revelation. At various subsequent periods, as e.g. at Sinai, and again at the Advent, repeated and enlarged, it was yet first delivered in the day of man's creation, when God, having made man an intelligent and responsible creature, placed him under the law of right, engraven on the fleshy tablets of his heart.

3. The import of this revelation. That heavenly wisdom has for man an inward essential principle, and an outward permanent expression.

Learn:

1. To admire God's wisdom and goodness in the construction and arrangement of this material globe. Besides being fashioned by Divine wisdom, the earth is also full of the Divine riches.

2. To see in the monuments of man's engineering skill, mechanical industry, commercial enterprise, and scientific research at once a striking testimony to man's dominion over the creatures, and an admirable confirmation of the truth of Scripture.

3. To rate material wealth at its true value, observing both its weakness and its power. While contributing largely to man's physical comfort and social influence, it cannot impart either wisdom or happiness, and still less can it serve as a substitute for religion and salvation.

4. To reason that the same Divine wisdom which placed the material creation under law would not forget to institute a rule of life for man. Hence morality and religion are not accidental and relative, but absolute and eternal, being inseparably bound up with man's constitution as an intelligent and responsible creature.

5. To recognize the inborn foolishness of those who neither fear God nor depart from evil. "The law of the wise is a fountain of life, to depart from the snares of death."

6. To gratefully acknowledge the Divine loving-kindness in making known to man the manifold wisdom of God in Christ and his salvation. The secret of the Divine administration which Job could not fathom has been clearly discovered in the gospel.

7. To perceive that ever since the Fall the world has been governed on substantially the same principles. Christ conducts mundane affairs to-day as he did in Job's time by the law of grace and in the interests of holiness.

HOMILIES BY E. JOHNSON
Job 29:1 -28
Praises of Divine wisdom.

Amidst the darkness of suffering, and the deep sense of the mysteries of life, inexplicable by human wisdom, Job rises to the contemplation of that Divine wisdom which has founded all things, which knows all things, and in the reverent acknowledgment of which man may find for himself the true path both of wisdom and of power. Already the spirit of Job, purified by long suffering and experience, is rising into that presence where there is light and no darkness at all; and from this height of calm contemplation is fitted to become the teacher of his teachers, the "instructor of many."

I. TRUE WISDOM TO BE FOUND NOWHERE ON EARTH. (Verses 1-11.) To illustrate this, we are pointed, in a fine description, to the art of mining, by which man lays open the costly treasures of the earth (Deuteronomy 8:9), but cannot gain possession of this highest and best treasure of all. Gold, silver, iron, and copper are dug out of the bowels of the earth, and melted from their ores; the miner's lamp dispels the darkness, as in every direction he searches for the "ore of darkness and deadly night." It is a picture of the eager, industrious, untiring toil with which men in all ages in the mines of Egypt, of Palestine, of the old and the new worlds, have sought to gather and to lay up treasures on earth for themselves. There is often even a frenzy, a reckless disregard of health and of life, in this passionate pursuit. With what eagerness should we rather pursue the quest of the heavenly treasures, the inward blessings which make men truly rich and happy (Matthew 16:26)! The description proceeds. The shaft (verse 4) is broken away from those who dwell above; the miners plunge deeply into the earth, further and further from the habitations of men, so that they are forgotten by the step of every one who walks above. They are depicted as hanging far from mortals by ropes on the perilous descent of the shaft in their way to obtain the ore (Pliny, 'Hist. Nat.' 33.4. 21). Above, upon the bright earth, the bread-corn is growing, while belong. men are stirring, and rummaging in its bowels, using sometimes the disturbing and destructive force of fire (verse 5). Precious stones as well as metals, sapphires as well as golden ore, fall a prize to the diligent miner (verse 6). Then, to heighten the description, the inaccessibility of these subterranean ways is depicted. The all-roaming birds and beasts of prey have not discovered them (verse 8). But undaunted man lays his hand on the flint, uproots the mountains, and bursts open paths through the rocks, and the fire of eager desire glitters in his eye as it falls on each precious thing. He toils to keep the water out of his shafts, by which they are so readily overflowed and spoiled; and thus he brings the hidden treasures to light (verse 11). Such are the splendid capabilities of man—the courage, the energy, the defiance of danger—called out by his desires. His reward comes; but does it correspond to his exertions? Having passed the best of his days in these severe toils and anxieties and dangers, he thinks to sit down and solace his age with the acquisitions of his younger and more daring yea, s; but does the enjoyment of the poor remainder of life balance these struggles which perhaps brought age upon him before his time, and cut him off from pleasure in the proper days of pleasure, and from the youthful satisfactions that were then denied? "I am this day fourscore years old, and can I yet taste what I eat and what I drink?" (2 Samuel 19:35). "Whoever lives to Parzillai's years shall not be able, with all Barzillai's wealth and greatness, to procure himself a quicker and better relish of what shall be set before him than Barzillai had" (South).

II. WISDOM NO OUTWARD GOOD, AND BY NO OUTWARD MEANS TO BE FOUND. (Verses 12-22.) Practical wisdom, the principle of right conduct, and theoretical wisdom, or insight,—where in all the wide world shall they be found (verse 12)? None knows the purchase-price, nor the market for wisdom in all the wide land of the living. "Put money in thy purse" is the one maxim which applies in everything but this. "Money answereth all things;" but there are exceptions, and this is one. Gold and silver have no more power than stones and clods in this spiritual commerce. Cross the seas; visit the great cities; enter the churches; study at the schools; see and hear all; yet still the aching heart will cry, "Where is wisdom to be found? and what is its price?" All the gold and jewels of the Indies cannot buy it. Its worth is incomparable. Weight nor measure can be applied to it; it has no place in the business and exchange of the world (verses 13-19). Again, then, and again tie question recurs, "Whence comes wisdom? where is the place of understanding?" Science cannot answer, with all her keenness of vision and wealth of knowledge; no brightest eagle-eye has searched out its locale. Neither the living nor the kingdom of the dead can bring us news of its site (verses 20-22). It must, then, be immaterial. And being real, it must be sought for and found by that which is real and spiritual in ourselves. The things which eye hath not seen, nor ear heard, nor imagination conceived, God reveals to the spirit. We must be conscious of a spiritual life and of spiritual needs; of a destiny for heavenly as well as earthly things; we must yield to the spiritual impulse, and labor for the satisfaction of the spiritual hunger as well as for the bread that perisheth, if this great question is ever for us to be answered.

III. WISDOM IS IN THE FEAR OF GOD. (Verses 23-28.)

1. The question answered. God knows the way to wisdom, for he knows its seat and place. (Verse 23.) He is himself the All-wise One. His wisdom is seen in the marvellous construction and arrangement of the natural world. He regulates the winds and the waters (Isaiah 40:12), the rain, the lightning, and the thunder (verses 24-26). And his absolute wisdom is the rule for the inward life of man, the still more wonderful world of the spiritual life. In the creation as a whole he announces typically his eternal will to all rational creatures (verse 27).

2. The Divine declaration. (Verse 28, "The fear of the Lord is wisdom, and to depart from evil is understanding.") God would not keep his wisdom altogether secret. He reveals, as well as is, wisdom. This is the original eternal command, the law that "is not of yesterday," and which has never been unknown in any generation of mankind.

LESSONS.

1. The eternal wealth of God's nature. He needed no model or copy from which to frame his world. "He spake, and it was done; commanded, and it stood fast ' (verse 27).

2. There is a wisdom which is an example and end, and a wisdom which is a shadow and means. The former is in God, the latter from God in us. So are we "partakers of the Divine nature" in reflection from him, union with him, and enjoyment of him (2 Peter 1:4).

3. Wisdom is the nature of God (Proverbs 8:25, sqq.), uncreated, essential; with us it is an acquisition, a derivation.

4. True wisdom for us depends on the living, moral communion of the heart with God. Without this it is vain to seek to know him. An Eastern proverb says, "He who would learn the secrets of the mighty, must diligently keep watch at his doors." Blessed they who thus wait continually at God's doors l

5. True wisdom is not to be obtained without its price. It must be wrought for by the endeavour of a holy and pious life. The departing from evil, the mortification of sin, the weeding out of vices, lays out work enough for us in this life, and makes the toils of man for perishable good seem small in comparison. "But the end is noble, and the reward is great."

6. The energy of man in the pursuit of earthly good should be a constant reminder to us of the need for like zeal in the pursuit of the eternal good (Matthew 6:19, sqq.; 1 Timothy 6:1-21.; James 5:1-20.).—J.

HOMILIES BY R. GREEN
Job 29:1-12
The path of true wisdom.

With singular fulness Job describes the early methods of mining, and the knowledge man had already gained of the hidden treasures of the earth, and the power he could wield over them. In this recognition of the power of man, and of his deep insight into the nature and constitution of the earth, and its many treasures and processes, he prepares the way for a setting forth of the limits beyond which man cannot go. With all his searching he finds not out the path of "wisdom," and with all his getting he fails to get "understanding." And this further prepares for a setting forth of the true sources of wisdom and the place of understanding. The path of true wisdom does not lie in those dark recesses of the earth where the vein of the silver lies hidden. It is a path which no fowl knoweth, and which the vulture's keen eye hath not seen, and over which the beasts of prey have not trodden; nor hath the fierce lion passed by it. God alone miderstandeth the way thereof, and he alone knoweth its path. The plain inference, then, is—Man must ask wisdom of God.

I. THE ERROR OF SUPPOSING THAT A KNOWLEDGE OF THE PROCESSES OF NATURE GIVES A TRUE AND PERFECT WISDOM. In all these man may be deeply learned, and yet there be a path hidden from him. The danger of this day is a supposing that science truly so called is a sufficient knowledge for man. An accurate acquaintance with "the laws of nature" still leaves man ignorant of many necessary truths. For the right use of material substances, a knowledge of those substances and the laws of their combination is necessary; and for the safety of the animal life, a knowledge of its structure and processes—the laws of animal life—is equally needful. But the total idea of the human life is not reached by these. Fie who is capable of moral and spiritual acts has a moral and spiritual nature; and he has need of the knowledge of the laws of the moral government under which he is placed, and of the spiritual nature with which he is endowed.

II. THE LOWLY SEARCHING FOE THIS HIDDEN WISDOM WILL LEAD MEN TO A CONVICTION OF THEIR INABILITY TO ARRIVE AT A PERFECT ACQUAINTANCE WITH IT. It is hid from the eyes of all living. Very humbling is this to the proud heart of him who has obviously a supreme position amidst the works of God—who is above all creatures, subduing them to his authority; and above "nature," compelling it to be subservient to his wish. To know that he knows not, and to know that by searching he cannot find out the knowledge he desires, brings down his high looks. Here he must sit in the seat of the scholar; here, confessing his ignorance, ask.

III. THE TRUE SEARCHER, BAFFLED IN HIS MANY EFFORTS, TURNS AT LAST TO GOD, AND FINDS THE SOURCE OF WISDOM IN HIM; and learns that the fear of the Lord is the possession of the true wisdom, and the careful keeping of the path of righteousness the true understanding. That is to say, the highest wisdom is a moral state, and the truest understanding a religious obedience.

From how many is this "hidden," and how unwilling are the ignorant to ask, and the proud to acknowledge their need! While he who consciously lacks this highest wisdom, and asks of God, proves that he giveth to all liberally, and upbraideth not any for asking.—R.G.

Job 29:20 -27
Wisdom hidden from man.

Skilful is the hand of man. His researches are profound. He has digged deep into the earth. He tracks the vein of the silver and the place for the gold. He taketh iron out of the earth, and brass he melteth from the stone. He searcheth amidst the stones of darkness and the very shadow of death. His eye seeth what escapes the eye of the vulture, and he knoweth the path which no fowl knoweth. His power is over the hills, for he putteth his hand upon the rock, and overturneth the mountains by the roots. Rocks and rivers and flood are under his power, and the hidden things he bringeth to light. But with all his powers of research he is baffled in the pursuit of wisdom, and he knows neither the place nor the price of understanding. The perfect knowledge of the nature of things, and the high wisdom to guide in the proper use of' things, is not within the human grasp. Such knowledge is too high for him. It belongs unto God. It cannot be gotten for gold, nor purchased with the price of silver. This reflection may—

I. PROFITABLY TURN AWAY OUR HOPES OF GAINING WISDOM FROM MAN. We cannot gain it there; for "it is hid from the eyes of all living."

II. IT IS A BECOMING OCCASION FOR HUMILITY ON THE PART OF MAN. Vain man, who can do so much, is baffled here.

III. IT IS A MOTIVE FOR THANKFULLY RECEIVING THE TEACHINGS OF THE WISE. There are men to whom God has discovered the hidden springs of wisdom. Happy they, and happy all who learn of them.

IV. BUT ITS SUPREME LESSON IS TO DRIVE US IN OUR SEARCH FOR WISDOM TO GOD, to whom alone it appertains. "God understandeth the way thereof, and he knoweth the place thereof"—even the wisdom that is "hid from the eyes of all living, and kept close from the fowls of the air."—R.G.

Verse 28
The true wisdom.

Wisdom—the "principal thing"—wisdom that "cannot be gotten for gold," or valued with "the precious onyx, or the sapphire," which "the topaz of Ethiopia shall not equal"—wisdom "belongeth unto God," and must be taught us by him, for we are ignorant. Wisdom consists in "the fear of the Lord," and in departing from evil. This wisdom man findeth not in the rocks nor in the depth of the sea. This is to man his truest, his highest, wisdom. This is the wisdom for the price of which "silver cannot be weighed." The fear of the Lord is the very beginning and end of wisdom to man—

I. BECAUSE IT IS FOUNDED IN A JUST RECOGNITION OF THE DIVINE SUPREMACY, AUTHORITY, AND POWER. The most foolish thing a man can do is to deny, either by word or by conduct, the authority of God. He who truly acknowledges the Divine supremacy will humble himself, and take his rightful place, free from presumption and self-asserting independence, which is the basis of all disobedience.

II. BECAUSE IT AFFORDS HIM THE TRUEST BASIS FOR FAITH AND HOPE. He who fears, and therefore reverences God, will learn how to commit himself into the Divine hands for all needful blessing. As far from presumption as from fear, he will be able calmly to trust in God and do good. He can have no real hope towards God who in irreverence and self-conceit cherishes not "the fear of the Lord" in his heart.

III. BECAUSE WITHOUT THE FEAR OF THE LORD THERE CAN BE NO TRUE LOVE FOR THE DIVINE NAME. That cannot be loved which is not respected and honoured. The true respect towards God is holy fear—the sacred reverence for the majesty, sanctity, and authority of the Divine Name.

IV. BECAUSE IT IS THE MOST EFFECTUAL BARRIER AGAINST EVIL-DOING.

V. BECAUSE OF THE SPECIAL PROMISES OF BLESSING MADE TO THEM THAT FEAR HIS NAME. From all this springs the duty of cherishing due regard for all things sacred, that the heart may be suitably and profitably impressed by them. "Behold, the fear of the Lord, that is wisdom; and to depart from evil is understanding."—R.G.

HOMILIES BY W.F. ADENEY
Job 29:1-11
The miner.

This passage is justly famous for its graphic description of ancient mining. It gives us a picture of the miner's toil and peril, his industry, his skill, and his adventure. Let us see what lessons may be learnt from the miner and his craft.

I. GOD HAS LAID UP GREAT RICHES FOR MAN. People talk foolishly about exhausting the mines. Particular mines may come to an end, and certain lodes may be worked out. But the earth is not one mine or one English county. No one can calculate what vast stores of metal lie under the surface of the ground. The great treasury has scarcely been touched; ages upon ages will not suffice to ransack its stores. When we learn about Australia, Asia Minor, South America, etc; we discover that there is still boundless wealth under the soil. Thus God has made ample provision for the wants of his children.

II. THESE RICHES ARE HIDDEN BENEATH THE EARTH. Men must sink shafts and blast racks. God gives us great possessions, but we must put forth energy in acquiring them. Thus Israel had to fight for Canaan. Wisdom is got through toil and effort. Spiritual wealth is won at the cost of spiritual conflict. Though the chief conflict was Christ's, and though the best treasures are freely given, we must seek if we would find (Matthew 7:7).

III. THE MINER'S WORK IS TOILSOME. Few men have so disagreeable or hard a task. In dark subterranean regions, often breathing a close, unwholesome atmosphere, suffer'-ing from tremendous heat, labouring with axe and shovel, the miner has no idle lot. He may be forgotten by those who tread the greensward over his head. But we all profit by his industry. It is only right that his brave and arduous work should be generously recognized. In our happy homes and beautiful churches we should do wall to think of the miner, and pray for him just as we pray for "those in peril on the sea."

IV. INGENUITY AND ENTERPRISE CHARACTERIZE THE WORK OF THE MINER. What thought and effort and daring are put into mining! Surely this is nobler work than the killing which all the world honours in the soldier? We can understand why God has hidden the precious metals in the bowels of the earth, when we see what manly traits are evolved in the work of obtaining them. But if so, should not the same high qualities be brought forth in the search for the hidden treasure of the kingdom of heaven? Its gold, and silver, and iron, and copper are worth so much trouble, are not wisdom and goriness and eternal life deserving of the most strenuous efforts?

V. THERE IS PERIL IN THE MINER'S LIFE. Mining disasters are more fatal than shipwrecks. The miner needs to know a refuge more secure than any that art or science can contrive. He, indeed, should have his trust in God. But for others his peril is an occasion to rouse interest and deepen sympathy. We all profit by his labours; at least, then, let us all do what we can to protect him from the dangers which carelessness and selfishness create.—W.F.A.

Job 29:7, Job 29:8
The miner's path.

The vulture's eye is keen, the lion's whelps are daring; yet a path which these wild creatures never saw is known to the miner, and climbed by him in his search for precious metals. He penetrates into fearful ravines, climbs dizzy cliffs, follows dark passages far into the mountain-side, descends deep shafts down to the hidden regions of the earth.

I. THE SUPERIORITY OF MIND TO INSTINCT. The senses of animals are keener than those of men; the sight of the bird and the scent of the wild beast greatly exceed our seeing and smell. Animals are stronger than men; we cannot emulate the vulture's flight or the stroke of the lion's paw. Yet, with duller senses and weaker muscles, we can rule over the animals; we can even beat them on their own ground. The superiority of man is the superiority of mind. Therefore, if he would retain and perfect this superiority, he must not sink down to the level of the beasts that perish. Sottish sensuality robs man of his supremacy. If it is by the mind that man conquers, it is disgraceful to live for the sake of the body. Only mental power gives so weak a creature as man any chance in the struggle for existence. Then it is most incongruous that bodily appetite should be permitted to enslave this power for its own low pleasures. Moreover, if the inner man is the higher man, that which is highest within is our truest and best self. The highest powers scale the highest peaks.

II. THE TRIUMPH OF ENERGY. The miner knows his secret path and climbs it, because he is determined to search out the precious metals, no matter where he may have to go in pursuit of them. Here is manly vigour. Now, it is just this vigour joined to intelligence that gives man success in the battle of life. No one deserves to be prosperous without it. It is only a, artificial state of society that allows the idle to be pampered in luxury. The healthy rule is that of St. Paul, "If any would not work, neither should he eat" (2 Thessalonians 3:10). In the miner's path we have an evidence of what effort can do. This same effort is needed in every branch of life. Industry is healthy and fruitful, and the old-fashioned duty can never be lessened by any change of circumstances. If men shrink from work they proclaim that their better nature is conquered in them. It will be a bad day for England when her old spirit of enterprise is given up. In the Christian life there is a call for the miner's daring and energy. Here, too, heroic enterprises are undertaken by the nobler spirits. There are paths in spiritual experience that no one with a merely animal nature can ever see; but the brave sons of God walk thereon and find rare treasures by the way. Browning tells us—

"Life is—to wake, not sleep;

Rise, and not rest; but press

From earth's level, where blindly creep

Things perfected, more or less,

To heaven's height, far and steep."

W.F.A.

Job 29:12-15
The search for wisdom.

I. WISDOM IS SUPREMELY DESIRABLE. Men sink shafts and traverse hazardous paths in search of the precious metals simply because of their value. The costly and difficult processes of mining would not be carried on unless an adequate reward were expected. Unless men appreciate wisdom they will not take much trouble in attempting to acquire it. The first thing is to see that "the price of wisdom is above rubies" (Job 29:18). Knowledge is good, as the food of the intellect. The knowledge of God is most precious as the food of the soul. Practical knowledge is essential for guidance in life. Wisdom is more than the satisfaction of curiosity; it is the light of life.

II. WISDOM DOES NOT LIE ON THE SURFACE OF THE WORLD. It is like the treasures of deep rallies, and therefore it is not seen by the superficial. God does not cast his pearls before swine. There are blessings that all men—even the most heedless—have a share in. But the greatest blessings are not stumbled on unawares. These are for all who will seek them; but they must be sought. Hidden treasures are sometimes dug up from beneath ancient ruins—vessels of gold and silver that have lain for ages buried under heaps of rubbish. So Divine treasures have been hidden beneath piles of earthly and comparatively worthless things. Sin and worldliness have buried them. They need to be rediscovered. Thus man has both to recover lost spiritual riches and to mine in virgin soil for new wisdom.

III. WISDOM IS NOT EASILY FOUND. It is not enough to sink a mine, for perhaps we may not strike a lode; we must discover where the precious metal lies. The mining engineer must bring his science and experience to bear on the great problem as to where the shaft is to be made, and if he makes a mistake all the costly work of preparing the mine will be thrown away. Now, we want some divining-rod to show us where to seek for the Divine wisdom. Philosophers have dug their mines in various regions of life and thought. No doubt they have brought much precious ore to the surface. But the great treasure of Divine knowledge has not been struck by any human inquiry without the guiding of a special heavenly revelation. Seas may be dredged and strange wonders of the deep brought to light, but these additions to natural history do not help us much in coming to know spiritual truth.

IV. WISDOM CANNOT BE BOUGHT. Precious stones may be purchased for money. Knowledge may be obtained in classes for which fees are charged; and yet the fees cannot purchase real education, and unless the scholar uses his mind he cannot profit by his lessons. No subscriptions to churches and missions and charities can buy Divine wisdom.

V. WISDOM IS A DIVINE GIFT SEEKING SOULS. It is like the precious metals in the earth which God has given to man freely. The treasures of God are for all, without money and without price. Moreover, God shows us where to find these treasures. Christ "is made unto us wisdom" (1 Corinthians 1:30). When we receive Christ, we have the Treasure for which philosophers and saints toiled and mined. He brings the Divine wisdom to the surface, to cur very doors. If we would acquire wisdom, we have but to open our hearts to welcome Christ.—W.F.A.

Job 29:18
The high price of wisdom.

In the main, prices are determined by two causes—by the value set on things on account of their utility and attractiveness, and by the difficulty of acquiring them. Both these elements enter into the high price of wisdom.

I. WISDOM IS VALUABLE ON ACCOUNT OF ITS UTILITY AND ATTRACTIVENESS. People will not give a high price for what is not valued highly. Appreciation implies the perception of some equivalence in value. If wisdom is sought at a great price, wisdom is highly prized. Otherwise it would be left alone as not worth purchasing. Let us, then, observe the elements of value in wisdom.

1. Guidance. We need knowledge to save us from blundering. Bight principles are charts by which to steer. Moral folly plunges men headlong down to ruin; moral wisdom is the safe guide to life. We must know the heavenly way, we must see how to climb the steep hill, we must have skill to navigate the vessel of life.

2. Sustenance. Divine wisdom feeds the soul like heavenly manna, and refreshes it like water from the rock. It is reviving and nourishing as wine and milk (Isaiah 55:1). The soul is starved without the truth of God. That truth is its meat and drink.

3. Satisfaction. Much that men feed on spiritually is like chaff and sawdust; it does not really satisfy, though it seems to fill. But the knowledge of God is restful; it meets the deep needs and answers to the true desires of the inner life.

4. Culture. The effect of this heavenly possession is to elevate and transform the soul itself. It is more than a guide, a food, a satisfaction; it is a moulding influence. By a subtle alchemy it brings the soul round to its own character. He who has wisdom is wise. The possession of Divine grace makes us sons of God.

II. WISDOM IS COSTLY BECAUSE OF THE DIFFICULTY OF ACQUIRING IT. People will not give a high price unnecessarily even for what they value highly. What is both plentiful and easily accessible is necessarily cheap, however useful and attractive it may be. When the supply is fully equal to the demand, the price is low. But wisdom is not only inherently valuable; it is also only got at a great cost. Note the reasons for its dearness.

1. A difficult search. There may be an abundance of precious metals far under the soil, but if mines have to be constructed some expenditure must be incurred before the treasures can be acquired. Hence their costliness. Now, men have been seeking wisdom with great toil and weariness through all the ages.

2. Rarity. Prices mount high in times of scarcity. Famine may make corn more precious than rubies. When the world had fallen far from God down into the night of sin and ignorance, true wisdom became scarce.

3. The sacrifice of Christ. Christ has become wisdom to us, but at what a cost? First there was the condescension of his incarnation, when be emptied himself and became of no reputation, and took on him the form of a servant. Then his arduous life was spent in bringing the knowledge and grace of God to men. His midnight watches, and his days full of work and conflict, were spent for this object. Lastly, his cross marks the supreme gift of himself in death to purchase for us the Divine wisdom. That wisdom is more costly than rubies; it is acquired by us at the cost of the blood of our Lord.—W.F.A.

Job 29:23
God's access to wisdom.

Wisdom is rare, precious, and costly. Men are skilful and enterprising in mining for the precious metals; but the search for wisdom, though carried on with the utmost assiduity, seems to be more difficult. Nevertheless, what is inaccessible to man is quite within the reach of God. We may fail in attempting to find wisdom, but God possesses it. He knows where it lies hidden from us; he can tread the labyrinth of the mine that leads to it.

I. THIS IS A GROUND OF FAITH. If God has true wisdom, we can be Content to leave with him those issues of life which we cannot understand ourselves.

1. In nature. To us many of the processes of nature are unintelligible. Not only cannot we understand the "how," but we are also perplexed about the "why." Apparently aimless and seemingly hurtful processes fill nature with dark mysteries. But these mysteries are all open to God. Of his works we can say, "In wisdom hast thou made them all." The world was not created by a blundering Demiurge, but by an all-wise God.

2. In providence. Our own lives are enigmas to us. We cannot understand why our plans are broken, our hopes scattered, our joys turned to bitterness It all looks wild, chaotic, aimless, sometimes even cruel We can but rest in the thought that God is higher and wiser than we are. 

"Deep in unfathomable mines

Of never-failing skill,

He treasures up his bright desirous,

And works his sovereign will"

Therefore—

"Judge not the Lord by feeble sense."

3. In redemption. It may not be possible for us to understand the atonement. Theories are all inadequate. There is a mystery at the root of Christianity. But when God devised his great idea of salvation he had access to all wisdom. It must be wise. Our part is to follow it as far as we can see it, and to trust God for the rest.

II. THIS IS A KEY TO WISDOM. God knows where the treasure is hidden; he is familiar with the path that leads to it. Then he must be the Guide to wisdom. If we would attain to it we must seek it from God.

1. By prayer. St,. James has said, "If any of you lack wisdom, let him ask of God, that giveth to all men liberally, and upbraideth not; and it shall be given him" (James 1:5). It is not only that wisdom is a boon bestowed in answer to prayer; prayer itself is the road to wisdom. St. Paul could see things in a new light when it could be said of him, "Behold, he prayeth." The spirit of prayer opens the windows of heaven and reveals the wisdom of God.

2. By godliness. We must be like God if we would share in God's wisdom. Sympathy with God will give us eyes to see as God sees. Nearness to him will introduce us to the path that he treads. When we walk with God we shall be led to those deep mines of wisdom to which he penetrates. Thus true wisdom is closely allied to true religion. "The fear of the Lord, that is wisdom" (verse 28).—W.F.A.

Verse 28
The revelation of wisdom.

Man has searched for wisdom, but in vain. Then God, who has access to it, has revealed it to him, and has shown that it consists in the fear of the Lord and in departure from evil. The existence of a Divine revelation is here distinctly affirmed. God speaks through nature, Scripture, and conscience, and especially in Christ. Now, the Divine revelation of wisdom is here presented to us in two aspects—a positive and a negative. The first of these consists in religion; the second is of a moral character.

I. THE POSITIVELY RELIGIOUS ASPECT OF REVEALED WISDOM. When God reveals wisdom to man it first appears as "the fear of the Lord." Job says, like Solomon, that "the fear of the Lord is the beginning of knowledge" (Proverbs 1:7); it is wisdom; the two are identified. Now, the expression, "fear of the Lord," is the Old Testament name for religion- Therefore wisdom is religion. When we have found true religion we have discovered true wisdom.

1. The highest knowledge is obtained through spiritual experience. Science comes through the study of nature, and history is learnt by reading of past deeds; certainly religion will not dispense with the laboratory and the library. Still, even in these matters the truth-loving spirit-which is the spirit of science—is nourished and strengthened by communion with the eternal Truth. The highest knowledge, however, is of a different order; it is the knowledge that reaches to the meaning and purpose of life, and is not satisfied with the phenomena and processes that are the materials of science. This can only be had by the experience of the truth of God in religion.

2. The best course of life is that which is pursued in obedience to the will of God. It is the function of practical wisdom not so much to reveal mysteries as to show us the path in which we should walk. God has made known that path; he has shown us that the perfect way is one of Christ-like obedience. We live wisely when we acknowledge our Creator, obey our Father, loyally serve our King. Any other way must be foolish, because it will involve ingratitude and rebellion, and must therefore end in ruin. No wise man would choose to ruin himself.

II. THE NEGATIVELY MORAL ASPECT OF REVEALED WISDOM. "To depart from evil is understanding."

1. Sin must be abandoned before truth can be received. Sin blinds the spiritual vision. It is a moral lie, and the enemy to all truth. Bad passions and corrupt desires cloud the judgment and distort the understanding. They are the pure in heart who see God, and all the truth of God is open to the eye of goodness, but shut up and hidden from the prying curiosity of wickedness. A bad man cannot be a true philosopher. He may know many things; he cannot know real truth. The details and the worldly ideas may be acquired by him; but the deeper meaning of everything is lost to such a person.

2. A right understanding of life prompts to repentance. When the light of God begins to fall on the soul, sin is seen for the first time in its hideous natural character. Then we wonder how we could have fondled so loathsome an object. Its disgusting features drive us from it with horror.

3. The life of sin is ruinously foolish. It offers great delights, but its promises are lies. Even its pleasures do not satisfy, and they soon give place to bitter regrets. The wise way of living is the path of purity and integrity—the path which can only be followed in godly fear and Christian faith.—W.F.A.

